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to be led by the same Spirit; for if they communicate with
them in the everlasting mercies of God, it is fit they should
partake of the bowels of man’s compassion; if they communi-
cate with them in things spiritual and eternal, can it be much
that they should partake with them of such things as are
temporal and carnal??

To conclude, Every one may learn from hence what he is to
understand by this part of the Article, in which he professeth to
believe #he communion of saints; for thereby he is conceived to
express thus much: I am fully persuaded of this as of a neces-
sary and infallible truth, that such persons as are truly sancti-
fied in the Church of Christ, while they live among the crooked
generations of men, and struggle with all the miseries of this
world, have fellowship with God the Father, God the Son, and
God the Holy Ghost, as dwelling with them, and taking up
their habitations in them: that they partake of the care and
kindness of the blessed angels, who take delight in the minis-
tration for their benefit: that beside the external fellowship
which they have in the word and sacraments with all the mem-
bers of the Church, they have an intimate union and conjunc-
tion with all the saints on earth as the living members of Christ;_
nor is this union separated by the death of any; but as Christ
in whom they live is the Lamb slain from the foundation of the
world, so have they fellowship with all the saints which from
the death of Abel have ever departed in the true faith and fear
of God, and now enjoy the presence of the Father, and follow
the Lamb whithersoever he goeth. And thus I believe #ke
communion of saints.

ARTICLE X. »
The Forgiveness of Sins.

THIS Article hath always been expressly contained and ac-
knowledged in the Creed, as being a most necessary part of our
Christian professions ; and for some ages it immediately followed

THE FORGIVENESS OF SINS.

the belief of tke koly Church®, and was therefore added imme-
diately after it, to shew that remission of sins was to be obtained
in the Church of Christ?o. For being the Creed at first was
made to be used as a confession of such as were to be baptized,
declaring their faith in the Father, the Son,and the Holy Ghost,
in whose name baptism was administered ; they propounded
unto them ¢ke koly Clurch, into which by baptism they were
to be admitted, and the forgiveness of sins, which by the same
baptism was to be obtained; and therefore in some Creeds it
was particularly expressed, I belicve one baptism for the forgiveness
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7 Kowwviiges év waot ¢ wAnalov cov’
ol épeis Toias €l ydp év Tols Gpfdprois
kowavol éore, méow uiAlov év Tois ¢ap-
Tois; Barnabe Epist. cap. 19. [p. 52.]

8 Therefore Carolus Magnus in his
Capitular, 7. iii. cap. 6. inveighs against
Basilius the bishop of Ancyra, because

in his confession of faith, which he de-
livered in the second Council of Nice,
(Act. i) he omitted the remission of
sing, which the Apostles in so short a
compendium as the Creed would not
omit; ‘Hanc Apostoli in collatione fidei,
quam ab invicem discessuri quasi quan-

of sins'.

Looking thus upon this Article, with this relation, we find
the sense of it must be this, that we believe forgiveness of sins
-

dam credulitatiset preedicationisnormam
statuerunt, post confessionem Patris et
Filii et Spiritus Sancti posuisse perhi-
bentur ; et in tanti verbi brevitate, de
quo per prophetam dictum est, Verbum
abbreviatum faciet Dominus super ter
ram, hanc ponere minime distulerunt,
quia sine hac fidei sinceritatem integram
esse minime perspexerunt. Nec cohi-
buit eos ab ejus professione illius Sym-
boli brevitas, quam exposcebat sacrae
fidei integritas, tantique doni veneranda
sublimitas.’

9 ‘Concordant autem nobiscum angeli

etiam nune, cum remittuntur nostra

peccata. Ideo post commemorationem
sanctee Ecclesiz in ordine Confessionis
ponitur remissio peccatorum : per hanc
enim stat Ecclesia que in terris est;
per hanc non perit, quod perierat et in-
ventum est.” S. August. Enchir. cap. 64.
[§. 14. vol vi. p. 220 B.] And to this
purpose it is that in his book De Agone
Christiano, passing from one article to
another with his general transition, after
that of the Church, he preceedeth with
these words; ‘Nec eos audiamus, qui
negant Ecclesiam Dei omnia peccata
posse dimittere.” cap. 31. [§. 33. vol. vi.
p- 260 F.] So it followeth also in Ve-
nantius Fortunatus, and in such other
Creeds as want that part of the former
article of the communion of saints.

10 Orig. Homil. 2. in Genesin. [vol. il.
p. 63.] *Sanctam Ecclesiam teneat—in
qua et remissio peccatorum et carnis
resurrectio praedicabatur.” Rufin. in
Symb. [§. 39. p- cexxvi.] ‘Sed neque

de ipsis criminibus quamlibet magnis
remittendis in sancta Ecclesia Dei mise-*
ricordia desperanda est.’ S. dugust. En-
chir. cap. 65.[§. 17.vol. vi. p. 220 E.] “In
remissionem peccatorum. Hee in Ecclesia
si non esset, nulla spes esset : remissio
peccatorum si in Ecclesia non esset, nulla
futuree vitee et liberationis ®ternz spes
esset. Gratias agimus Deo, qui Ecclesie
sue dedit hoc donum.’ Awuctor Serm.
cxix. de Temp. ¢. 8. [Epist. ccxmrL 8.
vol. v. p. 942 B.] ¢Quia singuli quique
ceetus heereticorum se potissimum Chris-
tianos, et suam esse catholicam Eccle-
siam putant; sciendum est, illam esse
veram, in qua est [religio,] confessio, et
peenitentia, qua peccata et vulnera,
quibns est subjecta imbecillitas carnis,
salubriter curat.’ Lactan. de Vera Sap.
%b. iv. cap. 30. [p. 324-]

11 These are the words of the Con-
stantinopolitan Creed ; ‘Ouoroyd &v Bdmr-
Tiopa s Epeow duapTidv. Before which
Epiphanius in his lesser Creed, ‘OuoAo-
yobuer &v Bdwricua els dpeay auapTiy
in the larger, Mioretouer els ulav rxafo-
Atk kol dmooToAuchy ékxAnoiav, kal els
& Bdwriopa peravolas. In Ancorato, §.
120, 121. [p. 123 A, 124 C.] St. Cyril
both these together ; Eis & Bdwrrioua
peravolas eis dpeaw auapriav. Catech.18.
[§. 22. p. 295 C.] ¢ Credo unum Baptis-
mum in remissionem ommnium peccato-
rum.’ Pelegrinug Laureac. Episc. [p. 424
C.] ¢Credimus unum Baptisma in re-
missionem omnium peccatorum in seecula
geeculorum.” Symb, Lthiop.



636

1Johniii. 4.

Rom.iv.15.

ARTICLE X.

is to be obtained in the Church of Christ. For the explication
whereof it will be necessary, first, to declare what is the nature
of remission of sins, in what that action doth consist ; secondly,
to shew how so great a privilege is propounded in the Church,
and how it may be procured by the members of the Church.
That we may understand the notion of forgiveness of sins, three
considerations are required; first, What is the nature of sin,
which is to be forgiven ; secondly, What is the guilt or obliga-
tion of sin, which wanteth forgiveness; thirdly, What is the
remission itself, or the loosing of that obligation.

As the power of sin is revealed only in the Scriptures, so the
nature of it is best understood from thence. And though the
writings of the Apostles give us few definitions, yet we may find
even in them 4 proper definition of sin.  Wihosoever commitieth
sin transgresseth also the law, saith St. John, and then rendereth
this reason of that universal assertion, for sin is the transgression
of the law. Which is an argument drawn from the definition of
sin; for he saith not, Every sin is the transgression of the law,
which had been necessary, if he had spoken by way of pro-
position only, to have proved the universality of his assertion,
but produceth it indefinitely, sin is the transgression of the law,

which is suflicient, speaking it by way of definition!2. And it is 861

elsewhere most evident that every sin is something prohibited
by some law, and deviating from the same. For the Apostle
affirming, that the law worketh wrath, that is, a-punishment from
God, giveth this as a reason or proof of his affirmation, for
where no law is, there is no transgression. 'The law of God is the
rule of the actions of men, and any aberration from that rule is
sin13; the law of God is pure, and whatsoever is contrary to that

12 The manner of the Apostle’s speech cap. 27. [vol viil p. 378 F.] ‘Quid

is also to be observed, having an article
prefixed both to the subject and the
predicate ; as if thereby he would make
the proposition convertible, as all def-
nitions ought to be: ‘H auaprla éotiv 9
dvoufa. 1 St. John iil 4.

13 ‘Quid est peccatum nisi prevari-
catio legis divinm, et ccelestium ino-
bedientin preeceptorum ?” 8. Ambros. de
Paradiso, cap. 8. [§. 39. vol.1. p. 161 E.]
¢ Peccatum est factum vel dictum vel
concupitum aliquid contra wmternam le-
gem.” 8. August. cont. Faust. lib. xxii.

* [This is not a work of Augustin.

verum est, nisi et Dominum dare pree-
cepta, et animas liberee esse voluntatis,
et malum naturam non esse, sed esse
aversionem a Dei praceptis?’ Idem, de
File cont. Manich. cap. 10.% ¢ Neque
negandum est hoc Deum jubere, ita nos
in facienda justitia esse debere perfectos,
ut nullum habeamus omnino peccatum :
nam mec peccatum erit, si quid erit, si
non divinitus jubetur, ut non sit.” /dem,
de Pec. Meritis et Rem. lib, i, cap. 16.
{§- 23. vol. x. p. 52 F.]

v. € . vol. viii, Append. p. 27 A.]

THE FORGIVENESS OF SINS.

law is impure. Whatsoever therefore is done by man, or is in
man, having any contrariety or opposition to the law of God, is
sin. Every action, every word, every thought against the law
1s a sin of commission, as it is terminated to an object dissonant
from, and contrary to the prohibition of the law, or a negative
precept. Every omission of a duty required of us is a sin, as
being contrary to the commanding part of the law, or an affirm-
ative precept. Every evil habit contracted in the soul of man
by actions committed against the law of God, is a sin consti-
tuting a man truly a sinner, even then when he actually sinneth
not. Any corruption and inclination in the soul, to do that
which God forbiddeth, and to omit that which God commandeth,
howsoever such corruption and evil inclination came into that
soul, whether by an act of his own will, or by an act of the will
of another, is a sin, as being something dissonant and repugnant

to the law of God. And this I conceive sufficient to declare the

nature of sin.

The second particular to be considered is the obligation of sin,
which must be presupposed to the solution or remission of it.
Now every sin doth cause a guilt, and every sinner, by being so,
becomes a guilty person; which guilt consisteth in a debt or
obligation to suffer a punishment proportionable to the iniquity
of the sin. It is the nature of laws in general to be attended
with these two, punishments and rewards; the one propounded
for the observation of them, the other threatened upon the
deviation from them. And although there were no threats or
penal denunciations accompanying the laws of God, yet the
transgression of them would nevertheless make the person
transgressing worthy of, and liable unto, whatsoever punishment
can in justice be inflicted for that sin committed. Sins of com-
mission pass away in the acting or performing of them ; so that
he which acteth against a negative precept, after the act is
passed, cannot properly be said to sin. Sins of omission, when
the time is passed in which the affirmative precept did oblige
unto performance, pass away ; so that he which did then omit
his duty when it was required, and in omitting sinned, after that
time cannot be truly said to sin. But though the sin itself do
pass away together with the time in which it was committed,
yet the guilt thereof doth never pass which by committing was
contracted. He which but once committeth adultery, at that
one time sinneth, and at no time after can be said to commit
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that sin; but the guilt of that sin remaineth on him still, and
he may be for ever said to be guilty of adultery, because he is
for ever subject to the wrath of God, and obliged to suffer the
punishment due unto adultery4.

This debt or obligation to punishment is not only necessarily 362

resulting from the nature of sin, as it is a breach of the law, nor
only generally delivered in the Scriptures revealing the wrath
of God unto all unrighteousness, but is yet more particularly
represented in the word, which teacheth us, if we do ill, how sin
lieth at the door. Our blessed Saviour thus taught his Disciples,
Whosoever is angry with kis brother without a cause, shall be liable's

14 This obligation unto punishment,
remaining after the act of sin, is that
Peceati reatus of which the Schools, and
before them the Fathers spake. The
nature of this Reatus is excellently de-
clared by St. Austin, delivering the dis-
tinction between actual and original sin:
¢In eis qui regenerantur in Christo, cum
remissionem accipiunt prorsus omnium
peccatorum, utique necesse est, ut rea-
tus etiam hujus licet adhuc manentis
concupiscentiz remittatur, ut in pecca-
tum, sicut dixi, non imputetur. Nam
sicut eorum peccatorum que manere
non possunt, quoniam cum fiunt prae-
tereunt, reatus tamen manet, et nisi
remittatur, in sternum manebit ; sic
illius [concupiscentiz), quando remitti-
tur, reatus aufertur. Hoc est enim non
habere peccatum, reum non esse peccati.
Nam si quisquam, verbi gratia, fecerit
adulterium, etiamsi nunquam deinceps
faciat, reus est adulterii, donec reatus
ipsivs indulgentia remittatur. Habet
ergo peccatum ; quamvis illud quod ad-
misit jam non sit, quia cum tempore quo
factum est preeteriit. Nam si a peccando
desistere, hoc esset non habere peccata,
sufficeret ut hoc nos moneret Scriptura;
Fili, peccasti ? non adjicias terum : non
autem sufficit, sed addidit, et de pristi-
nis deprecare, ut tibi remittantur. Ma-
nent ergo, nisi remittantur. Sed quo-
modo manent, si preeterita sunt, nisi
quia preterierunt actu, manent reatu ¥’
8. August. de Nupt. et Concup. lib. i. cap.
26. [§. 29. vol. x. p. 294 G.] “Ego de
concupiscentia dixi, qua est in membris
repugnans legi mentis, quamvis reatus
ejus in omnium peccatorum remissione
transierit : sicut e contrario sacrificium

idolis factum, si deinceps non fiat, pre-
teriit actu, sed manet reatu, nisi per in-
dulgentiam remittatur. Quiddam enim
tale est sacrificare idolis, ut opus ipsum
cum fit preetereat, eodemque preeterito
reatus ejus maneat venia resolvendus.’
Idem, cont. Julian. Pelag. Uih. vi. cap.
19. [§. 60. vol. x. p. 696 C.]

15 "Evoxos ¥rra:r is the word wused
here, which is translated, shall be in
danger, but is of a fuller and more press-
ing sense, as one which is a debtor, sub-
ject, and obliged to endure it. “Evoxos,
XpedaTns, bmedBuvos, moreipevos. Hesych.
“Evoxos, Sraltios. Suid. Where by the
way is to be observed a great mistake
in the Lexicon of Phavorinus, whose
words are these; “Evoxos, Omet8uvos,
Xpedarns. “Evogos, Uwaitios, Tiuaos.
The first taken out of Hesychius, the
last out of Suidas, corruptly and ab-
surdly ; corruptly Zvogos for &voxes, ab-
surdly Tiuatos is added either as an in-
terpretation of &oxos, or as an author
which used it ; whereas Tiuaios in Suidas
is only the first word of the sentence,
provided by Suidas for the use of Zvoxos
in the signification of émaiios. Agree-
able unto Hesychius is that in the Lexi-
con of St. Cyril,“Evoxos, Obnoxius, reus,
obligatus. And so in this place of St.
Matthew, the old Latin translation,
Reus erit judicio. Asin Virgil;

Constituam ante aras voti reus.

Zneid. V. 237,
Servius; ‘Vots reus. D:bitor: unde vota
solventes, dicimus absolutos. Inde est,
Ecl. v. 80. Damnabis tu quogue votis ;
quasi reos facies.” So the Syriac; 3'nn
819 1 from 31 obligatum, debitorem,
reum esse. For indeed the word &oxos
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(obnoxious, or bound over) fo the judgment ; and whosoever shall
say to his brother, Raca, shall be liable (obnoxious, or bound
over) o the council ; but whosoever shall say, Thou jfool, shall be
liable (obnoxious, or bound over) fo %ell fire. So saith our Sa-
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viour again, A7 sins shall be forgiven unto the sons of men, and Mark iii.
blasphemies wherewithsoever they shall blaspheme : But he that shall % 9°

blaspheme against the Holy Ghost hath never forgiveness, but is
tiable (obnoxious, or bound over) fo eternal damnation. Whenee
appeareth clearly the guilt of sin and obligation to eternal
punishment, if there be no remission or forgiveness of it; and
the taking off that liableness, obnoxiousness, or obligation unto
death, if there be any such remission or forgiveness: all which
is evident by the opposition, much to be observed, in our
Saviour’s expression, e Aath never forgiveness, but is liable to
eternal death.

God, who hath the seovereign power and absolute dominion
over all men, hath made a law to be a perpetual and universal
rule of human actions; which law whosoever deth violate, or
transgress, and thereby sin, (for by sin we understand nothing
else but the transgression of the law,) is thereby obliged in all
equity to suffer the punishment due to that obliquity. And
after the act of sin is committed and passed over, this guilt
resulting from that act remaineth; that is, the person who com-
mitted it continueth still a debtor to the vindictive justice of
God, and is obliged to endure the punishment due unto it:
which was the second particular to be considered.

The third consideration now followeth, What is ¢ke forgiveness

among the Greeks, as to this matter,
hath a double signification ; one in re-
spect of the sin, another in respect of
the punishment due unto sin. In re-
spect of a sin, as that in Antiphon ; M%
Bvra povéa, undt Eoxov 14 Eye. Orat.
14, 15. [De Cde Herodis. §. 87.] and
that in Aristotle ; “Evoxor &pnoev iepo-
ovAlas Eoeobarr  (Econ. lib. ii. [e. xxi,
§. 1.] and that in Suidas, taken out of
Polybius, [xil. 23.] Tiuaios kate 70D
E¢épov memoinTor xatadpoudy, adbrds v
[éxl] Suoly GuapThuacw Evoxoes' T4 uiv,
§ri miKpds kaTnybper Toy wéhas énl TodTos
ofs adrds &voxds éori. In respect of the
punishment of a sin, he is évoxos &pg, who
is obnoxious to the curse, and &oyxos
emiryulots, obnoxious to the punishment.

*Eumolvipos, eumofvios, Tobrearv, &voxos
wowf, ofov ép’ ofs Huapre obs Tinwplay,
saith Suidas. Thus“Evexos favdrov éoi,
Matt. xxvi. 66, 2NN I 10 is not, in
the intention of the Jews, he is in danger
of death, but he deserveth death, and he
ought to die ; he is xardSircos; by their
sentence, ag far as in them lay, con-
demned to die. Tl odv éxeivoi: Evoxds
¢or Qavdrov: W &s katddikoy AaBdvres,
olfrws Tov IliddTor Aowdy amodfivasbat
wapackevdowoy: 6 87 kakeivor gurveddres
¢paoly,”Evoxos Gavdrov éoriv abrol katy-
yopotvtes, abrol xaradwdlovtes, adrol
Ynpilbuevor, mdvra abrol ywduevor Tére.
8. Chrysost. ad locum. [Hom, LXXXIV,
§. 3. vol. vii. p. 8o1 A.]
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to signify the same action of God in forgiving sins, where it
could have no such particular notion, but several times hath
another signification tending to the same effect, and as proper
to the remission of sins'7; therefore I conceive the true mnature
of forgiveness of sins is rather to be understood by the considera-
tion of all such ways and means which were used by God in the
working and performing of it, than in this or any other word
which is made use of in expressing it.

Now that we may understand what was done toward the
remission of sins, that from thence we may conclude what is done
in it; it is first to be observed, that almost all things by the Law Heb.ix. 4.
were purged with blood, and without shedding of blood there is no *pls ai-

LT HaTERY U~
remission. And what was then legally done, was but a type of ¢fasoiyive-

of sin, or in what remission doth consist: which at first appeareth
to be an act of God toward a sinner, because the sin was com-
mitted against the law of God; and therefore the punishment
must be due from him, because the injury was done unto him,
But what is the true notion or nature of this act, or how God
doth forgive a sinner, is not so easy to determine: nor can it 3G3
be concluded out of the words themselves which do express it,
the niceties of whose originations will never be able to yield a
Jjust interpretation?6,

For although the word signifying remission have one sense
among many other which may seem proper for this particular
concernment, yet because the same word hath been often used

16 The word used in the Creed is
YApeqis auapmidr, and that generally
likewise in use in the New Testament.
But from thence we cannot be assured
of the nature of this act of God, because
dpiévar and dpeats are capable of several
interpretations. For sometimes &piévar
is emittere, and dgeors emissio. As Gen.
XXXV, I8, *Eyévero 3¢ év 7€ dpiévas adriw
Thy Yuxhv, not cum demitteret eom anima,
a8 it is translated, but cum emitierct
e awimam, i.e. eflaret; as’A¢ike Td
wvedua, emisit spurstum : Matt. xxvil
50. So Gen. xlv. 2. Kal dpike pwriy
puerd wAavluod, not dimisis, but emisit
vocem cum fletu, as’Agels pwrhy ueyd-
Anp, emissa voce magna: Mark xv. 37.
In the like manner ’A¢éoers Bardoons
are emissiones maris,; 2 Sam. xxii, 16.
as "Agéoers BddTwr, Joel i. 20. to which
sense may be referred that of Hesy-
chius; "Ageow, fomAnyya. And this
interpretation of #geois can have no
relation to the remission of sins. Se-
condly, apeévar is often taken for per-
mittere; as Gen.xx.6. Obx doijrd ge
Gacbar adris: Matt. iii. 15. "Ages &pri,
and, Tére apinow avrdv, which the Vul-
gar first translated well, Sine modo, and
then ill, Tunc dimisit eum. Matt. vii.
4. "Apes kBdAw, sine ¢jiciam ; so Hesy-
chius; "A¢eois, svyxdpnois. And this
hath as little relation to the present
subject. Thirdly, apiévar is sometimes
relinquere and deserere, as Gen. xlii. 33.
*AdeApdy Eva dpeTe Be per’ éuot. Matt.v.
24.”Ades éxei 70 ddpdv gov. Vil 15. Kal
dofikey abthy & wupetds. xix. 27. 'Idod,
Huels dpfuoper mdyvta. xxvi. 56. Tére

of pafnral wdvres bpévres abrdv Epuyov,
And in this acceptation it cannot expli-

cate unto us what is the true notion of-

*Apiévar duaprias. Fourthly, it is taken
for omittere, as Matt. xxiii. 23. Kal &¢f-
rate 70 Bapirepa Tob véuov, and Luke
xi. 42. Tabra e morjoar, kdxeiva W)
&gpeévar, and yet we have nothing to our
present purpose. But fifthly, it is often
taken for remittere, and that particularly
in relation to a debt; as Matt. xviii. 27.
TY 8dveov agiixey abrd* and verse 32.
Tasay Thr dpehy éxelvny aoind oot
Which acception is most remarkable in
the year of release: Deut. xv. 1,2. A’
éntd érdv worfres dpecw. Kal ofTw
Td mpdeTaypa s dpéocws adfoes mav
xpéos Yhiov, b dpeirer oot & wAnalov, Kal
Tov ddeAddr adov odn GmauThoerst éminé-
KAnTOL yhp Hpeais Kuply 76 Oed oov.
Now this remission or release of debts

hath a great affinity with remission of-

sins ; for Christ himself hath conjoined
these two together, and called our sins
by the name of debts, and promised
remission of sins to us by God, upon our
remission of debts to man. And there-
fore he hath taughtus thus to pray ;"Ages
Tty T8 dpedfpaTa Hudy, dbs kal fues
Gpleper Tols bpehérars Hudy, Matb.vi.12,
Besides, he hath not only made use of
the notion of debt, but any injury done
unto a man he calls a sin against man,
and exhorteth to forgive those sins com-
mitted against us, that God may forgive
the sins committed by us, which are in-

juries done to him. Luke xvii. 3. Ed» -
3¢ Gudpry els ot & &der pds oov, émriunoor

abrg* Kal ¢ peravofion, Apes adT. -

that which was to be performed by Christ, and therefore the ™ bpeoss.

blood of Christ must necessarily be involved in the remission of

sins ; for he once in the end of the world hath appeared fo puf Heb.ix.26.
away sin by the sacrifice of himself 8. It must then be acknow-
ledged, and can be denied by none, that Christ did suffer a
painful and a shameful death, as we have formerly described it ;
that the death which he endured, he did then suffer for sin ; for

17 We must not only look upon the
propriety of the words used in the New
Testament, but we must also reflect
upon their use in the Old, especially in
such subjects as did belong unto the
Old Testament as well as the New.
Now *A¢iévas auaprias is there used for
the verb np3, as Isa. xxil. 14. 9£3-0OR
NNy DY) M0 R, Obk apedi-
oetor Sty aliry 7 auaprie, €ws by &mo-
8dvyre sometimes for the verb nw3, as
Gen. L. 17. DRRBM TR YOO R) RY
YApes abrols Ty &dwklav kol Thy duopriey
abrév. Psal. xxv. 18, "minnn-ia) wwn
Kal dpes mdoas T&s duaprias pov. And
in that remarkable place, which St. Paul
made use of to declare the nature of
remission of sins, Psal. xxxii. 1. 7N
YW1 Maxdpiot v &péfnaar af dvo-
wlar, Sometimes it is taken for mbp, as
Numb. xiv. Ig. 717 DY 1109 R277THD
YAdes Thy Guaptiay 7@ Aag Tobre. Lev.
iv. 20, DY 1501 Kal dpednoerar adrois
# auapria. Now being agiévar, in re-
lation to sins, is used for 23 signifying
expiation and reconciliation; for nw
signifying elevation, portation, or abla-
tion; for nyp signifying pardon and
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tndulgence; we cannot argue from the
word alone, that God in forgiving sing
doth only and barely release the debt.

There is therefore no force to be laid-

upon the words "A¢eois auapridv, Re-
missio peccatorum, or, as the ancient
Fathers, Remissa peccatorum. So Ter-
tullian; ‘Diximus de remissa pecca~
torum.” Adv. Marcion. lib. iv. cap. 18.
[p. 432 A.] St. Cyprian; ‘Qui blas-
phemaverit in Spiritum Sanctum non
habebit remissam, sed reus est eterni
peccati.’ Lib. iii. Epist. 14. [ep. 9. p.18.]
¢ Dominus baptizatur a servo, et remis-
sam peccatorum daturus, ipse non de-
dignatur lavacro regenerationis corpus
abluere.” JIdem, de Bono Patient. [p.
249.] Idem, lib. iii. Epist. 8, of an in-
fant, ‘Qui ad remissam peccatorum
accipiendam hoc ipso facilius accedit,
quod illi remittuntur non propria, sed
aliena peceata.’ [p. 99.] Add the inter<
preter of Ireneus concerning Christ ;
‘Remissam peccatorum existentem his
qui credunt in eum.’ Adv. Heres. lib.
iv. cap. 45. [c. 27. §. 2. p. 264.]

18 It is not only "Ageais, but *Adérys
ois Guaptias,

Tt
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Heb. x. 12. this man, saith the Apostle, offered one sacrifice for sins; that the 864

1 Pet. iil. sins for which he suffered were not his own, for Chrisé kath once
iféb.vii.za suffered for sius, the just for the umjust; he was kholy, harmless,
undefiled, and separate from sinners, and therefore had no sin to
suffer for; that the sins for whieh he suffered were ours, for
{;:mhll‘lmss he was wounded jfor our tramsgressions, ke was bruised for our
Gal. 1. 4. tniquities ; e was delivered for our offences, he gave himself for
1Cor-xv.3. our sins, he died for our sins according to the Seriptures; that
the dying for our sins was suffering death as a punishment
taken upon himself, to free us from the punishment due unte
Isa. Liil. 6. our sins; for God laid on him the iniquity of ws all, and made
;s‘;‘?’i;i’l:.’;; kim to be sin jfor us who knew no sin: he hath borne our griefs
5. and carried our sorrows, the chastisement of our peace was upon
him, and with his stripes are we healed ; that by the suffering of
this punishment to free us from the punishment due unto our
Matt. xxvi. sins it cometh to pass that our sins are forgiven, for, Tkis is
i my blood, saith onr Saviour, of the new testament, (or covenant,)
Eph. i. 7. whick is shed for many for the remission of sins. In Christ we
kave redemption through his blood, the forgiveness of sins according
to the riches of kis grace.

In which deduction or series of truths we may easily perceive
that the forgiveness of sins which is promised unto us, which we
upon that promise do believe, containeth in it a reconciliation of
an offended God, and a satisfaction unto a just God; it con-
taineth a reconciliation, as without which God eannot be con-
ceived to remit; it comprehendeth a satisfaction, as without
which God was resolved not to be reconciled.

For the first of these, we may be assured of forgiveness of
sins, because Christ by his death hath reconciled God unto us,
who was offended by our sins; and that he hath done so, we are
assured, because he which before was angry with us, upon the
consideration of Christ’s death, becomes propitious unto us, and
did ordain Christ’s death to be a propitiation for us. For we

Rom. iil. ave justified freely by his grace through the redemption thot is in
5 Christ Jesus, whom God hath set Jorth to be a propitiation througk
x John ii. fuith in his blood. We have an advocate with the Father, and he
D210 4s the propitiation for our sins. For God loved us, and sent his
Son to be a propitiation for our sins. It is evident therefore that
Christ did render God propitious unto us by his blood, (that is,
his sufferings unto death,) who before was offended with us for
our sins. And this propitiation amounted to a reconciliation,
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that is, a kindness after wrath. We must conceive that God was
angry with mankind before he determined to give our Saviour;
we cannot imagine that God, who is essentially just, should
not .abominate iniquity. The first affection we can conceive in
him upon the lapse of man, is wrath and indignation. God
therefore was most certainly offended before he gave a Re-
deemer ; and though it be most true, that he so loved the world Johniii.16.
that ke gave his only-begotten Som ; yet there is no incongruity
in this, that a Father should be offended with that Son which
he loveth, and at that time offended with him when he loveth
him. Notwithstanding therefore that God loved men whom he
created, yet he was offended with them when they sinned, and
gave his Son to suffer for them, that through that Son’s obe-
dience he might be reconciled to them.

This reconciliation is clearly delivered in the Scriptures as
wrought by Christ; For all are of God, who hath reconciled us 2 Cor.v.18.
to himself by Jesus Christ ; and that by virtue of his death, for
when we were enemies we were reconciled unto God by the death Rom.v.ro.
of kis Som, making peace through the blood of kis cross, and by O 2
him reconciling all things unto kimself. In vain it is objected
that the Scripture saith our Saviour reconciled men to God, but
nowhere teacheth that he reconciled God to man; for in the
language of the Scripture to reconcile a man to God, is in our

865 vulgar language to reconcile God to man, that is to cause him

who before was angry and offended with him to be gracious and
propitious to him. As the princes of the Philistines spake of

David, Wherewith should ke reconcile himself unto his master ? 18am.xxix.
should it not be with the heads of these men'9? Wherewith shall +

he reconcile Saul who is so highly offended with him, where-

with shall he render him gracious and favourable, but by be-

traying these men unto him? As our Saviour adviseth, Jf tkou Matt.v.23,
bring thy gift before the altar, and there rememberest that thy bro- ;I‘;‘Gmy 8.
ther hath ought against thee, leave there thy gift before the altar, axadyn.
and go thy way, first be reconciled to thy brother, that is, reconcile g¥; aben-
thy brother to thyself, whom thou hast injured, render him by

thy submission favourable unto thee, who hath something

against thee, and is offended with thee. As the Apostle ad-

viseth the wife that departeth from her husband, to remain 1 Cor.vi
11,
19 °Ey 7int SiaAAayhiceTar obros 7§ ku- it se geret ut Saul eum in gratiam reci-
pl abrob ; odxl év Tals keparals Ty dv-  pere velit. :
Spav éxelvwy ; TN acceptum se reddet,
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Rom. v.10.

Matt. xx.
28,
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unmarried, or to be reconciled to her husband, that is, to appease
and get the favour of her husband. In the like manner we are
said to be reconciled unto God, when God is reconciled, appeased,
and become gracious and favourable unto us; and Christ is said
to reconcile us unto God, when he hath moved, and obtained of
God to be reconciled unto us, when he hath appeased him and
restored us unto his favour. Thus when we were enemies we were
reconciled to God, that is, notwithstanding he was offended with
us for our sins, we were restored under his favour &y the death of
his Son.

Whence appeareth the weakness of the Socinian exception,
that in the Seriptures we are said to be reconciled unto God;
but God is never said to be reconciled unto us20. For by that
very expression, it 1s understood, that he which is reconciled in
the language of the Scriptures, is restored unto the favour of
him who was formerly offended with that person which is now
said to be reconciled. As when David was to be reconciled
unto Saul, it was not that David should lay down his enmity
against Saul, but that Saul should become propitious and
favourable unto David: and therefore where the language is
that David should be reconciled unto Saul, the sense is, that
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is a price given to redeem such as are any way in captivity; any
thing laid down by way of eompensation, to take off a bond or
obligation, whereby he which before was bound becometh free.
All sinners were obliged to undergo such punishments as are

866 proportionate to their sins, and were by that obligation capti-

vated and in bonds, and Christ did give his life a ransom for
them, and that a proper ransom, if that his life were of any
price, and given as such. Tor a ransom is properly nothing
else but something of price® given by way of redemption, to
buy or purchase that which is detained, or given for the re-
leasing of that which is enthralled. But it is most evident that
the life of Christ was laid down as a price; neither is it more
certain that he died, than that he bought us: Ye are bought with
a price, saith the Apostle, and it is the Lord who bought us, and
the price which he paid was his blood ; for we are nof redeemed
with corruptible things, as silver and gold, but with the precious
blood of Christ?3. Now as it was the blood of Christ, so was it

orpa. Tliad. 8. 478. Adrpov igitur quic-  $wo words, each of them fully significa-
quid datur ut quis solvatur. 'Eml aixua- tive of a price: the first simple, which
AdTwv ewrnoews olkeior Td Abeafur 80ev i &yopd(ew, the second in eomposition,
kal Adtpa T& Bépa AéyorTar T4 €ls ToPTo  which is éfwyopdCew. That the word

Saul, who was exasperated and angry, should be appeased, and

so reconciled unto David.

Nor is it any wonder God should be thus reconciled to sin-
Rom. v. 8. ners by the death of Christ, who while we were yet sinners died
Jor us, because the punishment which Christ, who was our
surety, endured, was a full satisfaction to the will and justice
of God. The Son of man came not to be ministered unto, but o
minister, and to give kis life a ransom for many®'. Now a ransom

20 ¢Ad heee vero quod nos Deo recon-
ciliarit quid affers? Primum, nusquam
Seripturam asserers, Deum nobis a
Christo reconciliatum, verum id tantum
quod nos per Christum aut mortem ejus
simus reconciliati, vel Deo reconciliati ;
ut ex omnibus locis quee de reconcilia-
tione agunt videre est.’ Catech. Racov.
cap. 8. {p. 187.] To this may be added
the observation of Socinus; fIta com-
munis consuetudo loquendi fert ; ut sci-
licet is reconciliatus fuisse dicatur, per

" quem stabat, ne amicitia aut denuo

existeret, aut conservaretur.” De Chri-
sto Servatore, p. 1. cap. 8. [p.139.] Which
observation is most false, as appeareth

in the case of Saul and David, and in the
person mentioned in the Gospel, who is
commanded to be reconciled unto him
whom he had offended, and who had
something against him.

21 Aotrar Ty Yuxhr abTod Abrpov &t}
moAAwy. What is the true notion of
Abrpov will easily appear, because both
the origination and use of the word is
sufficiently known., The origination is
from Abew, solvere, to loose; Airpoy
quasi Avrfipior. Etymol. ®pémrpa &
Opewthpia, GHomep AbTpa T&  Avrhpia.
Eustathius; Aéyer 8¢ @pémwrpa (ita leg.)
T4 Tpodeia ek Tol OpemTipia Katd ovy-
komfy® &s Avrfipia AbTpu, cwripa od-

8:184ueva: Eustathius upon that of Ho-
mer,'[ liad. o. 13. Avoduerds Te Obyarpa.
It is properly spoken of such things as
are given to redeem a captive, or re-
cover a man into a free condition:
Hesychius ; Mdvra 7& 3ddueva els dvd-
rrnow bpdmwy (so I read it, not évd-
wAnow.) So that whatsoever is given
for such a purpose is Adrpov, and what.
soever is mnot given for such an end
deserveth not that name in Greek. As
the city Antandras was so called, be-
cause it was given in exchange for a
man who was a captive. “Ori ’Ackdvios
aixpdAwros éyévero Imd TleAaoydv kal
vt abTod Ty méhw 3édwke AvTpa, kal
&meavln. Etymol. So that there can
be nothing more proper in the Greek
Ianguage than the words of our Saviour,
Actvar Thy Yuxhy abrod AdTpor dwri
moAAGY: Aobrar AbTpoy, for Adrpov is 7d
8:136uevoy, and drtl moAAGw, for it is
given &rti drfpdrwy, as that city was
called "Avravdpos® ffyovy &vrl Gwdpds de-
Souérn. And therefore 1 Tim. ii. 6. it
is said, ‘O Bobs éautdv GvrlAvTpor imip
wdvTev.

22 Hesychius ; Adrpoy, Tlunpa.

23 This is sufficiently expressed by

&yopdferr in the New Testament signi-
fieth properly to buy, appeareth gene-
rally in the Evangelists, and particu-
larly in that place of the Revelations
xiii. 17. “Iva whris Sbvyrar &yopdoar 3
7wAfjoar, In the same signification it
is attributed undoubtedly unto Christ
in respect of us whom he is often said
to have bought; as 2 Pet. il. 1. Ty dryo-
pdravra abrods SeambTny dpvoduevor and
this buying is expressed to be by a
price; 1 Cor. vi. 19, 20. Oiw éor¢ éav-
T@, fryopdetite yap Tiwdst Vulg. Non
estis vestri, empti enim estis pretio mag-
no: and 1 Cor. vil. 23. Tuufis fyopdetyre:
i yiveabe SovAot &vbpdrwy. What this
price was is also evident, for the Tiwu#
was the Tiwov alua, the precious blood
of Christ, or the blood given by way of
price: Rev. v. 9. 707t éopdyys, ral fyd-
pagas T¢ Oep nuas &v 7¢ aluari ocov.
‘Which will appear more fully by the
compound word éayopd(w. Gal. iii. 13.
Xpiards fuds énydpacer éx Tis kardpas
Tob véuov, yevduevos twép Nudv rardpar
and Gal. iv. 4, 5. Tevduevov omd wduov,
Tva Tods Iwd vépov éfayopdon. Now this
*Etayopacuds is proper redemption, or
AdTpwais, upon a proper price, though
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2 Pet. ii. 1.
1 Pet. 1,18,
19.
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Actsxx,28.
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a price given by way of compensation: and as that blood was
precious, so was it a full and perfect satisfaction. For as the
gravity of the offence and iniquity of the sin is augmented and
inereaseth, according to the dignity of the person offended and
injured by it; so the value, price, and dignity of that which is
given by way of compensation, is raised according to the dig-
nity of the person making the satisfaction. God is of infinite
majesty, against whom we have sinned; and Christ is of the
same divinity, who gave his life a ransom for sinners: for God
hath purchased his Church with kis own blood. Although there-
fore God be said to remit our sins by which we were captivated,
yet he is never said to remit the price2t without which we had
never been redeemed: neither can he be said to have remitted
it, because he did require it and receive it.

If then we consider together, on our side the nature and
obligation of sin, in Christ the satisfaction made, and recon-
ciliation wrought, we shall easily perceive how God forgiveth
sins, and in what remission of them consisteth. Man being
in all conditions under some law of God, who hath sovereign
power and dominion over him, and therefore owing absolute
obedience to that law, whensoever any way he transgresseth that
law, or deviateth from that rule, he becomes thereby a sirfner,
and contracteth a guilt, which is an obligation to endure a
punishment propertienable to his offence; and God, who is the
Lawgiver and Sovereign, becoming now the party wronged and
offended, hath a most just right to punish man as an offender.
But Christ taking upon him the nature of man, and offering
himself a saerifice for sin, giveth that unto God for and instead
of the eternal death of man, which is more valuable and accept-
able to God than that death could be, and so maketh a sufficient
compensation and full satisfaction for the sins of man: which
God accepting, becometh reconciled unto us, and for the punish-

‘not silver or gold, yet as proper as as we read in the testament of Lycon

silver and gold, and far beyond them
both ; O ¢baprois, épyvply H xpuole,
vtpdbnre éx Tis paralas Sudy dva-
arpodis waTporapadérov, GANG Tyulw ol-
patt bs duvod dpduov xal domilov Xpi-
aTov. 1 Pet. i, 18, 19.

24 As Abrpov is a certain price given
or promised for liberty, so A¢iévar Ad-
Tpov is to remit the price set upon the
head of any man, or promised for him ;

the philosopher; Anunrply uiv ércvdépy
wdAaw Svre dplyur 78 Adrpa. Demetriug
had been his servant, and he had set
him free upon a certain price which he
had engaged himself to pay for that
liberty ; the sum which Demetrius was
thus bound to pay, Lycon at his death
remits, as also to Criton; Kpirwre 5¢
Xanendorly, kol Tobre & Adrpa dplnu.
Diog. Laert. Uib, v. Segm. 72,
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ment which Christ endured, taketh off our obligation to eternal
punishment.

Thus man who violated, by sinning, the law of God, and by
that violation offended God, and was thereby obliged to undergo
the punishment due unto the sin, and to be inflicted by the

367 wrath of God, is, by the price of the most precious blood of

Christ, given and accepted in full compensation and satisfaction
for the punishment which was due, restored unto the favour
of God, who being thus satisfied, and upon such satisfaction
reconciled, is faithful and just to take off all obligation unto
punishment from the sinner; and in this act of God consisteth
the forgiveness of sins; which is sufficient for the first part of
the explication of this Article, as being designed for nothing
else but to declare what is the true notion of remission of sins,
in what that action doth consist.

The second part of the explication, taking notice not only
of the substance, but also of the order of the Article, observing
the immediate connection of it with the Holy Church, and the
relation, which in the opinion of the ancients it hath unto it, will
endeavour to instruct us how this great privilege of forgiveness
of sins is propounded in the Church, how it may be procured
and obtained by the members of the Church.

At the same time when our Saviour sent the Apostles to
gather a Church unto him, he foretold ¢hal repentance and re- Luke xxiv.
misston of sins should be preached in his name among all nations, 47-
beginming ab Jerusalem ; and when the Church was first con-
stituted, they thus exhorted those whom they desired to come
into it, Repent and be converled, that your sins may be blotled out ; Actsiii.rg.
and, Be it known unto you, that through this man is preached unto xiil 38.
you forgiveness of sins. From whence it appeareth that the Jews
and Gentiles were invited to the Church of Christ, that they
might therein receive remission of sins, that the doctrine of
remission of all sins propounded and preached to all men, was
proper and peculiar to the Gospel, which teacheth us that [y Acts siii.
Christ all that believe are Justified from ali things, from whick ‘9’9.'
they cowld not be justified by the law of Moses. Therefore John
the Baptist, who went before the face of the Lord to prepare his Lukei. s,
ways, gave knowledge of salvation unto his people by the remission 77
of their sins.

This, as it was preached by the Apostles at the first gathering
of the Church of Christ, I call proper and peculiar to the Gospel,
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Rev.xiii.8.

Matt. i. 21.
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because the same doctrine was not so propounded by the Law.
For if we consider the Law itself strictly and under the bare
notion of a law, it promised life only upon perfect, absolute,
and uninterrupted obedience; the voice thereof was only this,
Do this and live. Some of the greater sins nominated and
specified in the Law, had annexed unto them the sentence of
death, and that sentence irreversible ; nor was there any other
way or means left in the law of Moses, by which that punish-
ment might be taken off. As for other less and more ordinary
sing, there were sacrifices appointed for them; and when those
sacrifices were offered and accepted, God was appeased, and the
offences were released. Whatsoever else we read of sins for-
given under the Law, was of some special divine indulgence,
more than was promised by Moses, though not more than was
promulgated unto the people, in the name and of the nature
of God, so far as something of the Gospel was mingled with
the Law.

Now as to the atonement made by the sacrifices, it clearly
had relation to the death of the Messias; and whatsoever virtue
was in them did operate through his death alone. As he was
the Lamb slain from the foundation of the world, so all atone-
ments which were ever made, were only effectual by his blood.
But though no sin was ever forgiven, but by virtue of that
satisfaction ; though God was never reconciled unto any sinner
but by intuition of that propitiation; yet the general doctrine
of remission of sins was never clearly revealed, and publicly
preached to all nations, till the coming of the Saviour of the
world?>, whose name was therefore called Jesus, because he was
to save his people from their sins.

Being therefore we are assured that the preaching remission

of sins belongeth not only certainly, but in some sense peculiarly, 368

to the Church of Christ, it will be next considerable how this
remission is conferred upon any person in the Church.

For a full satisfaction in this particular two things are very
observable; one relating to the initiation, the other concerning
the continuation, of a Christian. For the first of these, it is the
most gencral and irrefragable assertion of all, to whom we have
reason to give credit, that all sins whatsoever any person is

25 ‘Lex peccatorum nescit remissio- lege minus est, consummatur in Evan;
nem ; lex mysterium non habet quo gelio” 8. Ambros. in Lucam, lib. vi. cap.
occulta mundantur: et ideo quod in ¥. [§. 23. vol. i. p. 1389 C.]
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guilty of, are remitted in the baptism of the same person. For
the second, it is as certain that all sins committed by any person
after baptism are remissible ; and the person committing those
sins shall receive forgiveness upon true repentance, at any time,
according to the Gospel.

Tirst, It is certain, that forgiveness of sins was promised to all
who were baptized in the name of Christ; and it cannet be
doubted but all persons who did perform all things neeessary to
the receiving the ordinance of baptism, did also receive the
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benefit of that ordinance, which is remission of sins. Jokn did Marki. 4.

baptize in the wilderness, and preach the baptism of repentance
Jor the remission of sins. And St. Peter made this the exhorta-

tion of his first sermon, Repent and be baptized every one of you Actsii. 38.

in the name of Jesus Christ for the remission of sins. In vain doth
doubting and fluctuating Socinus endeavour to evacuate the
evidence of this Seripture?6: attributing the remission either
to repentance without consideration of baptism ; or else to the
public profession of faith made in baptism ; or if any thing must
be attributed to baptism itself, it must be nothing but a de-
claration of such remission. For how will these shifts agree
with that which Ananias said unto Saul, without any mention

either of repentance or confession, Arise and be baptized, dnd Actsxxii.

wash away thy sins? and that which St. Paul, who was so bap- 16-

tized, hath taught us concerning the Church, that Christ doth

sanctify and cleanse it with the washing of water ? 1t is therefore Eph.v. 26.

sufficiently certain that baptism, as it was instituted by Christ
after the preadministration of St. John,-wheresoever it was re-
ceived with all qualifications necessary in the person accepting,
and conferred with all things necessary to be performed by the
person administering, was most infallibly efficacious, as to this
particular, that is, to the remission of all sins committed before
the administration of this sacrament.

As those which are received into the Church by the sacrament
of baptism receive the remission of their sins of which they were
guilty before they were baptized ; so after they are thus made

26 ¢ Vel baptismo illi, hoc est, solen- na ablutionis omnino rationem habere
niter peracte ablutioni, peccatorum re- voluit, quod ad ipsam attinet, remis-
missionem nequaquam tribuit Petrus, sionis peccatorum nomine, non ipsam
sed totam peenitentiee ;—vel si baptismi ¥emissionem vere, sed remissionis de-
quoque ea in re rationem habuit, aut clarationem, et obsignationem quandam
quatenus publicam Jesu Christi nominis intellexit.’ Socin. de Baptismo, cap. 7.
professionem continet, eum tantummodo  [vol. i. p. 724.]
consideravit ; aut si ipsius etiam exter-
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members of the Church, they réceive remission of their future
sins by their repentance?’. Christ who hath left us a pattern
of prayer, hath thereby taught us for ever to implore and beg
the forgiveness of our sins; that as we through the frailty of
our nature are always subject unto sin, so we should always

exercise the acts of repentance, and for ever seek the favour 3G9

of God. This then is the comfort of the Gospel, that as it
discovereth sin within us, so it propoundeth a remedy unto us.
While we are in this life encompassed with flesh, while the
allurements of the world, while the stratagems of Satan, while
the infirmities and corruptions of our nature betray us to the
transgression of the law of God, we are always subject to offend
(from whence whosoever saith tkat ke hath no sin is a liar,
contradicting himself, and contracting iniquity by pretending
innocency) ; and so long as we can offend, so long we may
apply ourselves unto God by repentance, and be renewed by
his grace, and pardoned by his mercy.

And therefore the Church of God, in which remission of sin
is preached, doth not only promise it at first by the laver of
regeneration, but afterwards also upon the virtue of repentance;
and to deny the Church this power of absolution is the heresy
of Novatian?8,

27 St. Chrysostom speaking of the
power of the Priests, OF yép 87" dv fuds
dvayeyv@oL pdvov, GANE Kal T& peTd
TaiTa guyxwpelw Exovow éfovatav duap-
rhpara. De Sacerd. Uth. iii. [§. 6. vol.
i. p. 384 E.] ‘Excepto baptismatis
maunere, quod contra originale peccatum
donatum est, (ut quod generatione at-
tractum est, regeneratione detrahatur;

et tamen activa quoque peccata, que-

cunque corde, ore, opere commissa in-
venerit, tollit ;) hac ergo excepta magna
indulgentia (unde incipit hominis reno-
vatio) in qua solvitur omnis reatus et
ingeneratus et additus ; ipsa etiam vita
cwtera jam ratione utentis etatis, quan-
talibet prepolleat feecunditate justitie,
sine remissione peccatorum non agitur :
quoniam filii Dei, quamdiu mortaliter
vivunt, cum morte confligunt : et quam-
vis de illis sit veraciter dictum, Quotquet
Spivitw Dei aguntur, ki filii sunt Dei :
sic tamen Spiritu Dei excitantur, et
tanquam filii Dei proficiunt ad Deum,
ut etiam Spiritu suo, maxime aggra-

vante corruptibili corpore, tanquam filii
hominum quibusdam humanis motibus
deficiant ad seipsos, et ideo peccent.’
8. August. Enchir. cap. 64. [§. 17. vol.
vi. p. 220 B.] Ofrw kal perd 70 Bdnrriopa
énabalpeTar GuapThpaTa perd wévov woA-
Aob kal kapdrov. TMacay Tolvvy émdetd-
peba omovdiy, Hore adrd Larelfar év-
Tevbev, xal algxlrys, kal Ths KoAdoews
amaAdayijras Ts éker Kby yip pvpla Guey
nuapTnrdTes, by E0éAwuer, Burnoducba
&nayta Tabra &mobésbar TdV Guapryud-
Twy 70 ¢opria. S. Chrysost. Homil. in
Pentecost. 1. [§. 6. vol. ii. p. 467 E.]
‘Quod autem scriptum est, Bt sanguis
Jesu filit ¢jus mundat nos ab omni pec-

" cato, tam in confessione baptismatis,

quam in clementia peenitudinis acci-
piendum est.’ S. Hieron. adv. Pelag. 13b.
ii. [§. . vol. il p. 436 C.]

28 T call this the heresy of Novatian
rather than of Novatus, because though
they both joined in it, yet it rather
sprung from Novatianus the Roman
presbyter, than from Novatus the Afri-

THE FORGIVENESS OF SINS.

The necessity of the belief of this Article appeareth, first,
because there can be no Christian consolation without this per-
suasion. For we have all sinned and come short of the glory of
God, nay, God himself hath concluded all under sin; we must
also acknowledge that every sinner is a guilty person, and that
guilt consisteth in an obligation to endure eternal punishment
from the wrath of God, provoked by our sins; from whence
nothing else can arise but a fearful expectation of everlasting
misery. So long as guilt remaineth on the soul of man, so long
is he in the condition of the devils, delivered into chains and
reserved unto judgment. TFor we all fell as well as they, but with
this difference; remission of sins is promised unto us, but to
them it is not.

Secondly, It is necessary to believe the forgiveness of sins,
that thereby we may sufficiently esteem God’s goodness and our
happiness. When man was fallen into sin, there was no possi-
bility left him to work out his recovery; that soul which had
sinned must of necessity die, the wrath of God abiding upon
him for ever. There can be nothing imaginable in that man
which should move God not to shew a demonstration of his
Justice upon him; there can be nothing without him which
could pretend to rescue him from the sentence of an offended
and almighty God. Glorious therefore must the goodness of
our God appear, who dispenseth with his law, who taketh off
the guilt, who looseth the obligation, who imputeth not the sin.

This is God’s goodness, this is man’s happiness.
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2 Pet. ii. 4.

For blessed is Ps. xxxii.

ke whose transgression is forgiven, whose sin is covered ; blessed V' *
is the man unto whom the Lord imputeth mo iniquity. The year
of release, the year of jubilee, was a time of public joy; and
there is no voice like that, 7%y sins are forgiven thee. By this a

can bishop. And he is thus expressed
by Epiphanius, Aéywy i) elvat owrnplar,
&AAE play perdvoiav pera 8¢ 7b AovTpdy,
unréri Shvacdas éneciocfar mapamerTwrdTor
that is, he acknowledged but one re-
pentance which was available, in bap-
tism ; after which if any man sinned,
there was no mercy remaining for him.
To which Epiphanius gives this reply ;
‘H uty TeAela perdvown év 7§ Aovipy
Tuyxdver €l 8¢ Tis mapémeaer ot dméAner
TobTov 1 ayla Tob Ocob dxrAnola diBwat
yip emdvodov, Kkal peTd THY perdvoay THy

peraudhaiav. And again; Aéyerar odv
& &ytos Adyos, kal 7 dyla Oecot ekrxAnaia
ndvroTe ThY perdvoiav. Heres. lix. §. 1,
2, {vol. i. p. 493 C, D, 494 D.] And
yet more generally; Ta wdvta capds
TeTeAelwTar perd Thy dvreiber éxdnulav,
ri 8¢ lyvtov & T Gydri wdvTwy, Kol
perd wToow En dwvdoTtavis, &t énmls,
¥r1 Oepamela, ¥ri Sporoyfar by e uh
TeAedrata, GAN oy ye TOY ¥AAwy olk
ampydpevrar i gwrnpla. [Ibid. §. 10. p.
go2 C.]
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ARTICLE X,

man is rescued from infernal pains, secured from the everlasting
flames; by this he is made capable of heaven, by this he is
assured of eternal happiness.

Thirdly, It is necessary to believe tke forgiveness of sins, that
by the sense thereof we may be inflamed with the love of God:
for that love doth naturally follow from such a sense, appeareth
by the parable in the Gospel, Ziere was a certain creditor which
had two debtors ; the one owed him five hundred pence, the other
Jifty.  Aud when they had nothing to pay, ke frankly forgave them
both. Upon which ease our Saviour made this question, Wiick
of them will love him most ? He supposeth both the debtors will
love him, because the creditor forgave them both; and he col-
lecteth the degrees of love will answer proportionably to the
quantity of the debt forgiven. We are the debtors, and our
debts are sins, and the creditor is God: the remission of our
sins is the frank forgiving of our debts, and for that we are
obliged to return our love.

Fourthly, The true notion of forgiveness of sins is necessary
to teach us what we owe to Christ, to whom, and how far we
are indebted for this forgiveness. Through this man is preached
unto us the forgiveness of sins, and without a surety we had no
release. He rendered God propitious unto our persons, beeause
he gave himself as a satisfaction for our sing. While thus he
took off our obligation to punishment, he laid upon us a new
obligation of obedience. We are not our own who are bought
with a price: we must glorify God in our bodies, and in our
spirits, whieh are God’s. We must be no longer the servants of
men ; we are the servants of Christ, who are bought with a price.

Fifthly, It is necessary to believe remission of sins as wrought
by the blood of Christ, by which the covenant was ratified and
confirmed, which mindeth us of a condition required. It is the
nature of a covenant to expect performances on both parts; and
therefore if we look for forgiveness promised, we must perform
repentance eommanded. 'These two were always preached toge-
ther, and those which God hath joined ought no man to put
asunder. Christ did truly appear ¢ Prince and a Saviour, and
it was o give repentance to Isracl, and forgiveness of sins: he
joined these two in the Apostles’ commission, saying, that
repentance and remission of sins should be preached in his name
throughout all nations.

From hence every one may learn what he is explicitly to
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THE RESURRECTION OF IHE BODY.

believe and confess in this Article of forgiveness of sins; for
thereby he is conceived to intend thus much: I do freely and
fully acknowledge and with unspeakable comfort embrace this as
a most necessary and infallible truth, that whereas every sin is
a transgression of the law of God, and upon every transgression
there remaineth a guilt upon the person of the transgressor, and
that guilt is an obligation to endure eternal punishment, so that
all men being concluded under sin, they were all obliged to
suffer the miseries of eternal death; it pleased God to give his
Son, and his Son to give himself, to be a surety for this debt,
and to release us from these bonds; and because without shed-
ding of blood there is no remission, he gave his life a sacrifice
for sin, he laid it down as a ransom, even his precious blood as
a price by way of compensation and satisfaction to the will and
Jjustice of God; by which propitiation, God, who was by our
sins offended, became reconciled, and being so, took off our
obligation to eternal punishment, which is the guilt of our sins,
and appointed in the Church of Christ the sacrament of baptism
for the first remission, and repentance for the constant forgive-
ness of all following trespasses. And thus I believe the forgive-
ness of sins,

ARTICLE XL
The Resurrection of the Body.

THIS Article was anciently delivered and acknowledged by
all Churches, only with this difference, that whereas in other
places it was expressed in general terms, the resurrection of the
Jlesk, they of the Church of Aquileia, by the addition of a pro-
noun, propounded it to every single believer in a more particular
way of expression, the resurrection of this flesh?®, And though

29 ¢Cum omnes Ecclesie ita sacra-
mentum Symboli tradant, ut postquam
dixerint peccatorum remissionem, addant
carnts resurrectionem ; sancta Aquileien-
sis Ecclesia——ubi tradit carnis resur-
rectionem, addit unius pronominis sylla-
bam; et pro eo quod cwteri dicunt,
carnis resurrectionem, nos dicimus, hujus
carnis resurrectionem.” Rufiin. Invect. tn
Hieron. lib. i. [§. 4. apud Hieron. vol.
ii. p. 586 E.] ‘Satis cauta et provida
adjectione fidem Symboli Ecclesianostra

docet, qua in eo quod a ceteris traditur,
carnis resurrectionem, uno addito prono-
mine tradit, hujus carnis resurrectionem.’
Idem, in Symb. [§. 43. p. cexxix.] ‘Sive

ergo corpus resurrecturum dicimus, se-

cundum Apostolum dicimus (boc enim
nomine usus es$ ille;) sive carnem dici-
mus, secundum traditionem Symboli
confitemur.” Idem, Prol in Apolog.
Pamphili. [In the Appendix to vol. iv.
of Origen, p. 17.]
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