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sion. Those which are thus separated by ordination to the

work of the Lord, are to feed the flock of God which is among 1 Pet.v. 2.
them, faking the oversight thereof; and those which are com-

mitted to their care, are to remember and obey them that have the Heb. xiii,
rule over them, and submit themselves, for that they watch jfor their ©'T
souls as they that must give account.

Having thus at large asserted the verity contained in this
Article, and declared the necessity of believing if, we may easily
give a brief exposition, by which every Christian may know
what he ought to profess, and how he is to be understood,
when he saith, I delieve in the Holy Glhost. For thereby he is
conceived to declare thus much; I freely and resolvedly assent
unto this as unto a certain and infallible truth, that beside all
other whatsoever, to whom the name of Spirit is or may be
given, there is one particular and peculiar Spirit, who is truly
and properly a Person, of a true, real, and personal subsistence,
not a created, but uncreated Person, and so the true and one
eternal God; that though he be that God, yet he is not the
Father nor the Son, but the Spirit of the Father and the Son,
the third Person in the blessed Trinity, proceeding from the
Father and the Son : I believe this infinite and eternal Spirit to
be not only of perfect and indefectible holiness in himself, but
also to be the immediate cause of all holiness in us, revealing
the pure and undefiled will of God, inspiring the blessed Apo-
stles, and enabling them to lay the foundation, and by a per-
petual sucecession to continue the edification, of the Church,
illuminating the understandings of particular persons, rectifying
their wills and affections, renovating their natures, uniting their
persons unto Christ, assuring them of the adoption of sons,
leading them in their actions, directing them in their devotions,
by all ways and means purifying and sanctifying their souls and
bodies, to a full ahd eternal acceptation in the sight of God.
This is the eternal Spirit of God; in this manner is that Spirit
holy; and thus I elieve in the Holy Ghost.

334 ARTICLE IX.
The Holy Catholick Churck, the Communion of Saints.

IN this ninth Article we meet with some variety of position,
and with much addition; for whereas it is here the ninth, in
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some Creeds we find it the last>!; and whereas it consisteth of
two distinet parts, the latter is wholly added, and the former
partly augmented; the most ancient professing no more than
to believe ¢ke Holy Church®2: and the Greeks having added, by

51 Although generally the article of
the Holy Church did immediately follow
the article of the Holy Ghost, as Ter-
tullian well observeth, ¢ Cum sub tribus
et testatio fidei et sponsio salutis pig-
nerentur, necessario adjicitur Ecclesie
mentio ; quoniam ubi tres, id est, Pater
et Filius et Spiritus Sanctus, ibi Eccle-
sia, quee trium corpus est:’ De Baptis.
cap. 6. [p. 226 D.] and St. Augustin ;
¢ Spiritus Sanctus si creatura non cre-
ator esset, profecto creatura rationalis
esset ; ipsa est enim summa creatura.
Et ideo in Regula fidei non poneretur
ante Ecclegiam, quia et ipse ad Eccle-
siam pertineret :’ Enchir. cap. 56. [vol.
vi. p. 217 E.] and the author of the

first book de Symb. ad Catechum. *Se--

quitur post Trinitatis commendationem,
sanctam Ecclesiam ” cap. 6. [Augustin.
Op. vol. vi. p. 554 D.] and St. Jerom,
cited in the next note; yet notwith-
standing this order was not always ob-
served, but sometimes this article was
reserved to the end of the Creed. As
first appeareth in that remarkable place
of St. Cyprian; ‘Quod si aliquis illud
opponit, ut dicat eandem Novatianum
legem tenere, quam Catholica Ecclesia
teneat, eodem Symbolo quo et nos bap-
tizare, eundem nosse Deum Patrem,
eundem Filium Christum, eundem Spi-
ritum Sanctum, ac propter hoc usurpare
eum potestatem baptizandi posse, quod
videatur in interrogatione baptismi a
nobis non discrepare ; sciat quisquis
hoc opponendum putat, primum non
esse unam nobis et schismaticis Symboli
legem, neque eandem interrogationem.
Nam cum dicunt, COredis remissionem
peccatorum, et vitam eternam per sanctam
FEcclesiam ? mentiuntur in interroga-
tione, quando mon habeant Ecclesiam.
Tune deinde voce sua ipsi confitentur
remissionem peccatorum non dari, nisi
per sanctam KEcclesiam, posse.” Epist.
ad Magn. {Ep. 76. p. 154.] Thus Arius
and FEuzoius, in the words hereafter
cited, place the Church in the conclu-
sion of their Creed. And the author
of the second book de Symb. ad Cate-

chum. placeth the remission of sins after
the Holy Ghost ; ¢ Noli injuriam facere
illi qui fecit te, ut consequaris ab illo,
quod in isto sancto Symbolo sequitur,
Remissionem omnium peccatorwm; cap.
10. [§. 21. p. 566 D.] and after he hath
spoken of the resurrection and life ever-
lasting, proceedeth thus to speak of the
Church ; ¢ Sancta Ecclesia, in qua omnis
hujus sacramenti terminatur auctoritas,’
&e.: cap. 13. [§. 24. p. 568 C.] The
author of the third ; ‘Ideo sacramenti
hujus conclusio per Ecclesiam termina-
tur, quia ipsa est mater feecunda:’ cap.
12. And the author of the fourth;
¢ Sanctam Ecelesiam. Propterea hujus
conclusio sacramenti per sanctam Eccle-
siam terminatur, quoniam si quis absque
ea inventus fuerit, alienus erit a numero
filiorum ; nec habebit Deum Patrem
qui Ecclesiam noluerit habere matrem
cap. 13. [§.13. p. 582 C.] Thus there-
fore they disposed the last part of the
Creed ; ‘Credo in Spiritum Sanctum,
peccatorum remissionem, carnis resur-
rectionem, et vitam sternam per sanc-
tam Ecclesiam.” And the design of this
transposition was to signify, that remis-
sion of sins and a resurrection to eternal
life are to be obtained in and by the
Church : as the Creed in the first Homily
under the name of St. Chrysostom ;
¢Credo in Spiritum Sanctum. Iste Spi-
ritus perducit ad sanctam Ecclesiam,
ipsa est quee dimittit peccata, promittit
carnis resurrectionem, promittit vitam
®ternam.’

52 <Qua est mater nostra, in quam
repromisimus sanctam Ecclesiam.” Zer-
tul. adv. Marcion. lib. v. cap. 4. [p. 465
B.] So Ruffinus, ‘Sanctam Ecclesiam.’
For Catholicam is added by Pamelius.
So St. Jerom ; ¢ Praeterea cum solenne
sit in lavacro post Trinitatis confessio-
nem interrogare, Credis sanctam Eccle-
siam ! Credis remissionem peccatorum ?
Quam Ecclesiam credidisse eum dicis?
Arianorum ? sed non habent ; nostram ?
sed extra hanc baptizatus non potuit
eam credere quam nescivit ;> Adv. Zucif.
[§.12. vol. ii. p. 184 D.] and St. Au-
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way of explication or determination, the word Catholick, it was
at last received into the Latin Creed.

To begin then with the first part of the Article, I shall endea-
vour so to expound it, as to shew what is the meaning of the

- Church, which Christ hath propounded to us; how that Church

is %oly, as the Apostle hath assured us; how that holy Church
is catholick, as the Fathers have taught us. Tor when I say,

335 I believe in the Holy Catholick Churck, 1 mean that there is a

Church which is holy, and which is catholick33; and I under-

gustin ; ¢Credimus et sanctam Eccle-
siam,” with this declaration, ¢ utique
Catholicam,” De Fide et Symb. cap. 10.
[vol.¥i. p. 161 F.] 8o Maximus Tau-
rinensis, Chrysologus, and Venantius
Fortunatus, The author of the first
book de Symb. ad Catechum. ‘ Sequitur
post Trinitatis commendationem, Sanc-
tam Ecclesiam  cap. 6. [Augustin. Op.
vol. vi. p. 554 D.] The author of the
other three, who placeth this article
last of all; ‘Sancta Ecclesia, in qua
omnis hujus sacramenti terminatur auc-
toritas ;’ I4b. ii. cap. 13. and [b. iv. cap.
13. expressly, Per sanctam Ecclesiam,
as the words of the Creed, with the ex-
plication before mentioned : as also the
interrogation of the Novatians ending
with Per sanctam Eeclesiam, cited be-
fore out of St. Cyprian. So likewise of
those two Homilies on the Creed which
are falsely attributed to St. Chrysostom,
the first hath Sanctam Ecclesiam after
the belief in the Holy Ghost, the second
concludeth the Creed with Per sanctam
Ecclesiam. “In carnis resurrectione
fides, in vita sterna spes, in sancta
Ecclesia charitas.” Thus the ancient
Saxon Creed set forth by Freherus;
Tha halgan gelathinge, i.e. The holy
Church ; the Greek Creed in Saxon
letters in sir Robert Cotton’s Library,
and the old Latin Creed in the Oxford
Library. ‘Deus qui in coelis habitat, et
condidit ex nihilo ea quee sunt, et mul-
tiplicavit propter sanctam Ecclesiam
suam, irascitur tibi.’ Herm. léb. i, Vis.
1. [p.45.] ¢Virtute sua potenti con-
didit sanctam Ecclesiam suam.” Ibid.
[p. 76.] ‘Rogabam Dominum, ut re-
velationes ejus, quas mihi ostendit per
sanctam Ecclesiam suam, confirmaret.’
Idem, Vis. 4. [p- 82.] DBut though it

were not in the Roman or Occidental
Creeds, yet it was anciently in the Ori-
ental, particularly in that of Jerusalem,
and that of Alexandria. In the Creed
at Jerusalem it was certainly very an-
cient ; for it is expounded by St. Cyril,
Archbishop of that place, Els ular aylay
raforuchy éuxinolar. Catech. 18. [p. 285
A.] And in the Alexandrian it was as
ancient ; for Alexander, Archbishop of
that place, inserts it in his confession
in his Epistle ad Alexandrum ; Miay
kol ubvy kabohuchy THY drooTohkNy éic-
wAnotav. Theodoret. Hist. Eccles. lib. i.
cap. 4.[p. 19.] And Arius and Euzoius,
in their confession of faith given in to
Constantine, thus conclude, Kal eis ulay
waforuchy exxAnaiar Tob Ocod, THY awd
wepdTwy ws mepdrwr. Socrat. Hist. Eccles.
1ib. i. cap. 26. [p. 61.] The same is also
expressed in both the Creeds, the lesser
and the greater, delivered by Epipha-
nius ¢ Ancorato ; the words are repeated
in the next observation.

53 ¢Credo sanctam Ecclesiam,” I be-
lieve there is an koly Church ; or, ¢ Credo
in sanctam Keclesiam,’ is the same : nor
does the particle in added or subtracted
make any difference. For although
some of the Latin and Greek Fathers
press the force of that preposition, as is
before observed, though Ruffinus urge
it far in this particular ; ‘Ut autem una
eademque in Trinitate divinitag docea-
tur, sicut dictum est, in Deo Patre credi,
adjecta praepositione in, ita et in Christo
Filio ejus, ita et in Spiritu Sancto me-
moratur. Sed ut manifestins fiat quod
dicimus, ex consequentibus approbabi-
tur. Sequitur namque post hunc ser-
monem, Sanctam Ecclesiam, remissionem
peccatorum, hujus carnis resurrectionem.
Non dixit, in sanetam Ecclesiam, nec in

591



ARTICLE IX.

stand that Church alone which is both catholick and holy : and
being this holiness and catholicism are but affections of this
Church which I believe, I must first declare what is the true
nature and notion of the Church; how I am assured of the
existence of that Church; and then how it is the subject of
those two affections.

For the understanding of the true notion of the Church, first
we must observe that the nominal definition or derivation of the
word is not sufficient to describe the nature of it- If we look
upon the old English word now in use, Churck or Kirk!, it 1s
derived from the Greek, and first signified the house of the
Lord, that is, of Christ, and from thence was taken to signify
the people of God, meeting in the house of God. The Greek

word, used by the Apostles to
calling forth>, if we look upon

remissionem peccatorum, nec in carnis
resurrectionem, si enim addidisset in
prepositionem, una eademque vis fuis-
set cum superioribus. Ne autem (f.
Nunc autem) in illis quidem vocabulis,
ubi de divinitate fides ordinatur, in Deo
Patre dicitur, et in Jesu Christo Filio
ejus, et in Spiritu Sancto; in cmteris
vero ubi non de divinitate, sed de crea-
turis ac mysteriis sermo est, ¢n preepo-
sitio non additur, ut dicatur in sanctam
Eeclesiam, sed sanctam Ecclesiam cre-
dendam esse, non ut in Deum, sed ut
Ecclesiam Deo congregatam ; et remis-
sionem peccatorum credendam esse, non
in remissionem peccatorum ; et resur-
rectionem carnis, non in resurrectionem
carnis. Hac itaque preepositionis syllaba
creator a creaturis secernitur et divina
separantur ab humanis : Rufiin. in Symb.
[§. 35, 36. p. cexxiil.]—though, I say,
this expression be thus pressed, yet we
are sure that the Fathers did use eis
and in for the rest of the Creed as well
as for the Father, Son, and Holy Ghost.
We have already [p. 29, note 36.] pro-
duced the authorities of St.Cyril, Arius,
and Euzoius, and that of Epiphanius in
Ancorato. Thus also the Latins, as St.
Cyprian; ‘In wternam peenam sero
credent, qui in vitam @ternam credere
noluerunt.” Ad Demetrianum. [p. 224.]
So Interpres Irencei; ‘Quotquot autem
timent Deum, et credunt in adventum

Filii ejus,” &c. So Chrysologus; ‘ In

express the Church, signifieth 4
the origination; a congregation

Sanctam Ecclesiom. Quia Ecclesia in
Christo, et in Ecclesia Christus est ; qui
ergo Ecclesiam fatetur, in Ecclesiam se
confessus est credidisse.” Serm. 62. [p.
708 A.] And in the ancient edition of
St. Jerom in the place before cited it
was read, ‘Credis in Sanctam Eccle-
siam,” and the word in was left out by
Victorius.

54 Kipios the Lord, and that properly
Christ ; from whence Kuvpiaxds, belonging
to the Lord Christ; olkos Kuvpiakds, the
Lord’s house, from thence Kyriac, Kyrk,
and Church.

55 The word used by the Apostles is
exxAnaia, from érxarely evocare. From
exréxrnoar, Exxinats, from EkxAnais, éx-
xAnola, of the same notation with the
Hebrew x1pn. ¢ Ecclesia quippe ex vo-
catione appellata est.” 8. August. Expos.
ad Rom. [§. 2. vol. iil. partii. p. 925 D.]
And though they ordinarily take it
primarily to signify convocatio, as St.
Augustin ; ‘ Inter congregationem, unde
Synagoga, et convocationem, unde Ec-
clesia nomen accepit, distat aliquid ;
Enar. in Psal. 1xxxi. [vol. iv. p. 870 D.]
yet the origination speaks only of evo-
cation, without any intimation of con-
gregation or meeting together, as there
is in gdyrxAnros. From whence arose
that definition of Methodius, “Or¢ éxxan-
ola waps T ékrexAnrévar Tas HBovas Aé
yeabal gmaw. Phot. Biblioth. §. 235. [p.
304.] Whereas éxkareiv is here no more
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of men, or a company assembled, if we consider the use of it.
But neither of these doth fully express the nature of the Church,
what it is in itself, and as it is propounded to our belief.

Our second observation is, that the Church hath been taken
for the whole complex of men and angels worshipping the same
God; and again, the angels being not considered, it hath been
taken as comprehending all the sons of men believing in God
ever since the foundation of the world>6. But being Christ
took not upon him the nature of angels, and consequently did
not properly purchase them with his blood, or call them by his
word ; being they are not in the Scriptures mentioned as parts
or members of the Church, nor can be imagined to be built
upon the Prophets or Apostles; being we are at this time to
speak of the proper notion of the Church, therefore I shall not
look upon it as comprehending any more than the sons of men.
Again, being though Christ was the Lamb slain before the foun-
dation of the world, and whosoever from the beginning pleased
God were saved by his blood; yet because there was a vast
difference between the several dispensations of the Law and
Gospel, because our Saviour spake expressly of building himself
a Church when the Jewish Synagogue was about to fail, because

than kaXelv, ExAnois no more than
KATOLS, a8 kApTebew and ékxAnThew with
the Afttics were the same: from whence
it came to pass that the same preposi-
tion hath been twice added in the com-
position of the same word ; from éira-
A€y, ékxAnoia, from thence éerxAnodleaw,
and because the preposition had no sig-
nification in the use of that word, from
thence étexxAnoidew, to convocate, or
call together. But yet ékwAnoia is not
the same with ZkxAnots, not the evoca-
tion' or the action of calling, but the
kAnTol or the company called, and that
(according to theuse) gathered together;
from whence &xxAnoudlerr is fo gather
together, or to be gathered. Hence St.
Cyril; *ExxAncia 8¢ rareirar dpepwripws,
318 7O wdvTas éxroAeiofar kal duod auvd-
yew. Catech. 18. [§. 24. p. 296 C.] So
Ammonius ; *ExkAnciar Eeyov of *Abn-
vaior THY aivodov Tdv katd ThHy woAw.
To this purpose do the LXX. use é«k-
«Anadlery actively, to convocate or call
together an assembly, as éxuAncid{ew
Aady, and éxrxAnoiudlew ovvaywyhy, and

PEARSON.

exxAnowtleobar passively, as 'ElexxAn-
oudebn mica f guraywyh, Jos. xviil, I.
which the Attic writers would have ex-
pressed by ékrxAnoiale, as Aristophanes;
“Edoté pot wepl mpdTov Umvov év TH
Tpuxi
*ExxAnoidfer mpéfara cvyradfueva.
Vesp.v. 31.
‘Where though the Scholiast hath ren-
dered it, *ExxAnodlew, eis éxxAnotov
guvdyew, whereby the lexicographers
have been deceived, yet the word is
even there taken as a neuter, in the
passive sense, as generally the Attics
use it.” Howsoever from the notation of
the word we cannot conclude that it
signifies a number of men called together
into one assembly out of the mass or
generality of mankind; first, because
the preposition & hath no such force in
the use of the word ; secondly, because
the collection or coming together is not
gpecified in the origination.
56 ‘Translatus in Paradisum, jam
tunc de mundo in Ecclesiam.” ZTertul.
adv. Marcion. Uib. ii. cap. 6. (p. 383 B.]

Qq
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Catholicism, which is here attributed unto the Church, must be -

understood in opposition to the legal singularity of the Jewish
nation, because the ancient Fathers were generally wont to dis-
tinguish between the Synagogue and the Church>7, therefore I
think it necessary to restrain this notion to Christianity.
Thirdly, Therefore I observe that the only way to attain unto
the knowledge of the true notion of the Church, is to search
into the New Testament, and from the places there which men-
tion it, to conclude what is the nature of it. To which purpose
it will be necessary to take notice that our Saviour first speak-
ing of it, mentioneth it as that which then was not, but after-
wards was to be?8; as when he spake unto the great Apostle,
Thou art Peter, and upon this rock I will build my Church ; but
when he ascended into heaven, and the Holy Ghost came down,
when Peter had converted #hree thousand souls which were added
to the /undred and twenty Disciples, then was there a Church,
(and that built upon Peter, according to our Saviour’s promise>9,)
for after that we read, The Lord added to the Churck daily such
as should be saved. A Church then our Saviour promised should
be built, and by a promise made before his death; after his

57 Thus St. Ignatius speaking of
Christ ; Adrds &v Olpa Toi Tarpds, &'
f1s eloépxovrar *ABpadp, ral *Toadk, kel
*lakdB, kal of mpodijrat, kal of &wéoroAor,
kal 4 érxinota, Epist. ad Philad. §. 9.
[p. 32.] Where % éxxAnofa is plainly
taken for the multitude of Christians
who were converted to the faith by the
Apostles, and those who were after-
wards joined to them in the profession
of the same faith. ¢Sacrificia in populo,
sacrificia in Ecclesia.” Jren. adv. Heres.
Ub. iv. cap. 34. [c. 18. §.2.p.250.] ¢ Dis-
seminaverunt sermonem de Christo Pa-
triarche et Prophete ; demessa est autem
Ecclesia, hoc est, fructum percepit.’
Idem, Uib. iv. cap. 42. [c. 25. §. 3. p. 261.]
‘Quid ? Judaicus populus circa bene-
ficia divina perfidus et ingratus, nonne
quod a Deo primum recessit impatientiz
crimen fuit —Impatientia etiam in Eec-
clesia heereticos facit.” 8. Cyprian. de
Bono Patient. [p. 253.] ¢ Quis non agno-
scat Christum—reliquisse matrem Syna-
gogam Judeorum, veteri Testamento
carnaliter adhwmrentem, et adhzsisse
uxori sus, sancte Ecclesie ¢ 8. dugust.
cont, Faust. 1. xii. cap. 8. [vol, viii. p.

230 E.] “Mater sponsi Domini nostri
Jesu Christi, Synagoga est; proinde
nurus ejus Ecclesia. Jdem, Enar.in Psal.
xliv. [§. 12. vol. iv. p. 387 F.]

58 ¢In quem tingueret ?—in Ecclesi-
am? quam nondum Apostoli struxerant.’
Tertul. de Bapt. cap. 11. [p. 228 E.}]

59 ¢ Qualis es evertens atque commu-
tans manifestam Domini intentionem
personaliter hoc Petro conferentem.
Super te, inquit, edificabo Ecclesiam
meam ; et Dabo thi claves, non Eccle-
si@e.—Sic enim et exitus docet : in ipso
Ecclesia exstructa est, id est, per ipsum,
ipse clavem imbuit ; vides quam ; Viri
Israclite, auribus mandate que dico :
Jesum Nozarenum virum @ Deo wobis
destinatum, et reliqua.’ Tertul. de Pud.
cap.21. [p.574 B.] SoSt. Basil ; Edgds
yop ék Tis Qwriis TalbTys vooduey TOV ToD
Twvd — Tdv 816 wioTews mepoxiy é¢
Eavrdy The oikodophy Tis éxxAnolas Se-
Eduevov. Adv. Eunom. Uib. ii. [§. 4. vol.
i. p. 240 D.] 8t. Peter took upon him-
self the building of the Church, that is,
to build the Church, which he then per-
formed, when he preached the Gospel
by which the Church was first gathered.
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ascension, and upon the preaching of St. Peter, we find a Church
built’ or constituted, and that of a nature capable of a daily in-
crease. We cannot then take a better occasion to search into
the true notion of the Church of Christ, than by looking into
the origination and increase thereof; without which it is im-
possible to have a right conception of it6°,

Now what we are infallibly assured of the first actual existence
of a Church of Christ is only this: there were twelve Apostles
with the Disciples before the descent of the Holy Ghost, and #4e
number of the names together were about an hundred and twenty.
‘When the Holy Ghost came after a powerful and miraculous
manner upon the blessed Apostles, and St. Peter preached unto
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Acts 1. 15,

the Jews, that they should repent and be baptized in the name of Actsii. 38,

337 Jesus Christ for the remission of sins ; they that gladly received his

word were baptized, and the same day there were added unto them
about three thousand souls. These being thus added to the rest,
continued stedfastly in the Apostles’ doctrine and fellowskip, and in
breaking of bread, and in prayers; and all these persons so con-
tinuing are called the Church®. What this Church was is
easily determined, for it was a certain number of men, of which
some were Apostles, some the former Disciples, others were
persons which repented, and believed, and were baptized in the
name of Jesus Christ, and continued hearing the word preached,
receiving the sacraments administered, joining in the public
prayers presented unto God. This was then the Church, which
was daily increased by the addition of other persons received

41, 42.

into it upon the same conditions, making up #ke mullitude of Actsiv.3a.
them that believed, who were of one heart and ome soul, belicvers Acts v. 14.

added to the Lord, multitudes botk of men and women.

But though the Church was thus begun, and represented
unto us as one in the beginning, though that Church which we
profess to believe in the Creed be also propounded unto us as
one; and so the notion of the first Church in the Acts of the
Apostles might seem sufficient to express the nature of that

60 Tertullian mentioning the Acts of
the Apostles, addeth these words ; ‘Quam
Scripturam qui non recipiunt, nec Spi-
ritus Sancti esse possunt, qui necdum
Spiritum possint agnoscere discentibus
missum ; sed nec Ecclesiam defendere,
qui quando et quibus incunabulis insti-
tutum est hoc corpus, probare non ha-

bent.” De Prascr. Heret. cap. 22. [p.
209 D.]

61 ‘Cum remisissent summi sacerdotes
Petrum et Joannem, et reversi essent
ad reliquos coapostolos et discipulos
Domini, id est in Ecclesiam.’ S. Iren.
adv. Heres. lib, iii. cap. 12. [§. 5. p.
195.]
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Church which we believe; yet because that Church was one by
way of origination®?, and was afterwards divided into many, the
actual members of that one becoming the members of several
Churches ; and that Church which we believe, is otherwise one
by way of complexion, receiving the members of all Churches
into it; it will be necessary to consider, how at the first those
several Churches were constituted, that we may understand how
in this one Church they are all united, To which purpose it
will be farther fit to examine the several acceptions of this word,
as it is diversely used by the Holy Ghost in the New Testament ;
that, if it be possible, nothing may escape our search, but that
all things may be weighed, before we collect and conclude the
full notion of the Church from thence.

First then, That word which signifies the Church in the ori-
ginal Greek, is sometimes used in the vulgar sense according as
the native Greeks did use the same to express their conventions,
without any relation to the worship of God or Christ, and there-
fore is translated by the word Assembly, of as great a latitude.
Secondly, It is sometimes used in the same notion in which the
Greek translators of the Old Testament made use of it, for the
Assembly of the people of God under the Law, and therefore

might be most fitly translated the Congregation, as it is in the

Old Testament. Thirdly, It hath been conceived that even in
the Scriptures it is sometimes taken for the place in which the
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different acceptions, the Church in the language of the New
Testament doth always signify a company of persons professing
the Christian faith, but not always in the same latitude. Some-
times it admitteth of distinction and plurality ; sometimes it re-
duceth all into conjunction and unity. Sometimes the Churches
of God are diversified as many ; sometimes, as many as they are,
they are all comprehended in one.

338  For first in general there are often mentioned #ke Churches by Actsxvi.s.

way of plurality, the Churches of God, the Churches of the Gentiles, ' ©™ V-

the Churches of the saints64. In particular we find a few believers 2 Gor, v
gathered together in the house of one single person, called ai?’SZ?’;;J"
Church, as the Church in the house of Priscilla and Aquila6s, Eévl?; -
the Church in the house of Nymphas, the Church in the house 6,
of Philemon ; which Churches were nothing else but the believ- ! 'lhess .
ing and baptized persons of each famlly, with such as they 1 Cor xi.

admltted and received into their house to join in the worship of X
the same God.

Again, When the Scripture speaketh of any country where 3 .o 5.
the Gospel had been preached, it nameth always by way of plu- I 001‘ xvi.
rality the Churches of that country, as the Churches of Judewa, 001 iv. 15.
of Samaria, and Galilee, the Churches of Syria and of Cilicia, g&ilelmzz
the Churches of Galatia, the Churches of Asia, the Churches Actsix. 1.

of Macedonia. But notwithstanding there were several such :CI‘); wvi

Rom xvi.4.
1 Cor, xiv.

members of the Church did meet to perform their solemn and

publie services 'unto God ; and some passages there are which

seem to speak no less, but yet are not so certainly to be under-
stood of the place, but that they may as well be spoken of

the people congregated in a certain placess.

62 ¢ He voces Ecclesiz, ex qua habuit
omnis Heclesia initium,” 8. Iren. adv.
Hares. 1ih. iii. cap. 12. [§. 5. p. 193.]

63 Trom these places St. Augustin
did collect that *ExxAnola was taken in
the Scriptures for the place of meeting,
or the house of God, and came so to be
frequently used in the language of
Christians in his time : ¢ Sicut Ecclesia
dicitur locus, quo Ecclesia congregatur.
Nam Ecclesia homines sunt, de quibus
dicitur, Ut exhiberet sibi gloriosam Eecle-
siam. Hoc tamen vocari etiam ipsam
domum orationum, idem Apostolus tes-
tis est, ubi ait, Nunquid domos non ha-

Beside these few

betis ad manducandum et bibendum ? an
Ecclesiam Dei contemnitis 7 Et hoc quo-

- tidianus loquendi usus obtinuit, ut in

Ecclesiam prodire aut ad Ecclesiain
confugere non dicatur, nisi qui ad locum
ipsum parietesque prodierit, vel confu-
gerit, quibus Ecclesize congregatio con-
tinetur.” Queest. in Levit. lib. iii. cap. 57.
[§. 3. vol. iii. p. 516 E.] By these words
it is certain that in St. Augustin’s time
they used the word Ecclesia, as we do
now the Church, for a place set apart
for the worship of God ; and it is also
certain that those of the Greek Church
did use 'ExxAngia in the same sense, as

Eusebius speaking of the flourishing
times of the Church, before the persecu-
tion under Dioclesian, says the Chris-
tians undauds & Tols waAaiols olnodoud-
poow Gproluevor, ebpelas els mAdTos dvo
wdoas Tas ToAews i Oeperlwy dvicTwy k-
wAnolas. Hist. Eccles. lib. viii. cap. 1. [p.
376.] And St. Chrysostom ; Ei ~ip
exrhnolay xatackdjor xaremdy kal dwd-
owv, ToAAG uAANOY vady wyevuaTikéy*
kal yap &vfpwmos éxkAnoias oeuvérepov.
Homil. 26. in Epist. ad Rom. [§. 3. vol.
ix. p. 715 B.] But it is not so cer-
tain that the Apostle used *ExxAgola in
that sense, nor is it certain that there
were any houses set apart for the wor-
ship of God in the Apostles’ times, which
then could be called by that name. For
Isidorus Pelusiota expressly denies it,
and distinguishes between ’ExxAnoia
and ’ExxAnciaoripioy, after this manner;
YAAAo éo7lv éxxAnola, kal BANo xkAnoi-
aoThpior T uv ydp & apdpwr Yuxev
guvéornre, 70 8 &md Albwy Kol EdAw oiko-

Souetrar. And thus he proveth this dis-
tinction ; "Qomep yép ¥AAo éoTl BuoiaoTh-
piov, kal ¥AAo Gvole, xal ¥ANo Ouuiard-
piov, kal #ANo Ouufaua, xal #AAo BovAev-
Thpiov, kel BAAo BovAf" TO pév yop TV
Témov év ¢ cuvedpedovst pmyber, 7 & Tobs
BovAevouévovs dvdpas, ols kal & rivduves
kal 1 owtnple dvfre’ ofiTw kal ém) Tob
exxAanaiacTnplov kal Tis éxxAnoias. Then
he concludes, that in the Apostles’ times
there were no ’ExkAnoiactfpa ; *Eml péy
Tdv dmooTéAwy e F éxxanala éxdua uiv
Xapiopao: wrevpaTinols, EBpve 3¢ woAiTely
Aoumpd, éxxAnciacThpie otk Aw. Lib. ii.
Epist. 246. [p. 236 C.]

64 Thus Origen for the most part
speaks of the Church in the plural
number, Ai *ExxAnolas,

65 St. Chrysostom observeth of Pris-
cilla and A quila, Ofrw ydp Hoav edddripot,
bs kol THY oixlav dxxAnoiay mofioar, Sid e
T0b mdyTas Todjoa moTovs, kal 81 Tob Tols
tévors abriy dwotkar waow. Homil. 30. in
Epist. ad Rom. [§. 3. vol. ix. p. 741 C.]
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Rev.i. 11. Churches or congregations of believers in great and populous
: 4Thess i cities, yet the Scriptures always speak of such congregations in
é(i?r 1vuzl 1. the notion of one Church: as when St. Paul wrote to the Corin-
1 Cor. siv, Ghians, Let your women Zceep silence in the Churches; yet the
i dedication of his Epistle is, Unfo the Church of God which is at
Actsviii, 1. Corinth. So we read not of the Churches, but the Church at
f{‘vn XTI Jerusalem, the Church at Antioch, the Church at Cesarea, the
xviii. 2. Church at Ephesus, the Church of the Thessalonians, the Church
e i ;. of Laodicea, the Church of Smyrna, the Church of Pergamus,

%Zlv“:l 186 the Church of Thyatira, the Church of Sardis, the Church of
12, 18. iii, Philadelphia®. TFrom whence it appeareth that a collection of
L, 7: 14 several congregations, every one of which is in some sense a
Church, and may be called so, is proper]y one Church by virtue
of the subordination of them all in one government under one
ruler. For thus in those great and populous cities where Chris-
- tians were very numerous, not only all the several Churches
within the cities, but those also in the adjacent parts, were
united under the care and inspection of one bishop, and there-
fore was accounted one Church; the number of the Churches
following the number of the angels, that is, the rulers of them,

as is evident in the Revelation.

Now as several Churches are reduced to the denomination of
one Church, in relation to the single governor of those many
Churches, so all the Churches of all cities and all nations in
the world may be reduced to the same single denomination
in relation to one supreme Governor of them all, and that one
Governor is Christ the Bishop of our souls. Wherefore the
Apostle speaking of that in which all Churches do agree, com-
prehendeth them all under the same appellation of one Church ;

Matt. xvi. and therefore often by the name of Church are understood 339

1%0, xi. all Christians whatsoever belonging to any of the Churches

28; xv. l9 dispersed through the distant and divided parts of the world 67,

Eph. i. 22; For the single persons professmg faith in Christ are members
17“ 2‘3?’2‘:: iof the particular Churches in which they live, and all those
27, 29, 32.

Phil. iii, 6,
C 01 i 18, 66 And thus after they grew yet far *Exwnoly ayle 77 ofiop & TodAreow.

more numerous in the time of Clemens Epist. ad Tral. [p. 60.] And so the
Heb xii23, BlShOp of Rome ; ‘H ékrAnala o0 @cob rest.

7 mzpoucovaa. ‘Pduny, T ékrAnole Tob 67 Of this as of one Church, Celsus

@cob rapocotoy Kdpwboy. Epist.1.[p.145.] calls the Christians tobs &mwd peydAns éx-

So after him Ignatius ; TF ékxAnsie T xAnalas Apud. Orig. lib. v. [§. 59. vol.

dfwopanaplory Tf olioy év E¢ésy Ths i p. 623 B]

*Aclas. Epist. ad Ephes. [p. 43.] and,
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particular Churches are members of the general and universal
Church, which is one by unity of aggregation; and this is the
Church in the Creed which we believe, and which is in other
Creeds expressly termed one®8, I believe in one Holy Catholick
Church.

It will therefore be farther necessary for the understanding of
the nature of the Church which is thus one, to consider in what
that unity doth consist. And being it is an aggregation not
only of many persons, but also of many congregations, the unity
thereof must consist in some agreement of them all, and adhe-
sion to something which is one. If then we reflect upon the
first Church again, which we found constituted in the Acts,
and to which all other since have been in a manner added and
conjoined, we may collect from their union and agreement how
all other Churches are united and agree. Now they were
described to be believing and baptized persons, converted to
the faith by St. Peter, continuing stedfastly in the Apostles’
doctrine and fellowship, and in breaking of bread, and in
prayers. These then were all built upon the same Rock, all
professed the same faith, all received the same sacraments, all
performed the same devotions, and thereby were all reputed Aects ii. 41,
members of the same Church. To this Church were added *»*+ 47
daily such as should be saved, who became members of the
same Church by being built upon the same Foundation, by ad-
hering to the same doctrine, by receiving the same sacraments,
by performing the same devotions.

From whence it appeareth that the first unity of the Church
considered in itself, (beside that of the head, which is one Christ,
and the life communicated from that head, which is one Spirit,)
relieth upon the original of it, which is one; even as an house
built upon one foundation, though consisting of many rooms,
and every room of many stones, is not yet many, but one house.
Now there is but one foundation-upon which the Church is
built, and that is Christ: for ofker foundation can no man lay, \Cor.iirr.
than that is laid, whick is Jesus Christ. And though the Apostles
and the Prophets be also termed the foundation, yet even then the

68 So the Creeds of Epiphanius ¢n Council of Constantinople, Mlay &y'av
Ancorato, Miorebopey els play &ylav rka- kaboAuhy kal dwoorohuchy exrrnalav.
Bohuchy kal &mooToAuchy éxkAnoiav. [§. Thusalso the Alexandrian, as appeareth
120, 121, vol. i, pp. 122, 123.] So the by those already quoted of Alexander,

Jerusalem Creed in St. Cyril. Thus Arius, and Euzoius,
the Nicene, with the additions of the
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unity is preserved, because as they are stones in the foundation,
so are they united by one corner-stone; whereby it comes to
Eph. ii. 19, pass that such persons as are of the Church, being fellow-citizens
202l with the saints, and of the household of God, are built upon the
Joundation of the Apostles and Prophets, Jesus Christ kimself being
the chicf corner-stone, in whom all the building fitly framed together,
Tsa. xxvill. groweth wunto a holy temple in the Lord. This stone was laid in
5. Zion for a foundation, a tried stone, a precious corner-stone, @ sure
Joundation : there was the first Church built, and whosoever
have been, or ever shall be converted to the true Christian faith,
are and shall be added to that Church, and laid upon the same
foundation, which is the unity of origination6?. QOur Saviour

€9 Tertullian speaking of the Apo-
stles ; ¢ Ecclesias apud unamquamque
civitatem condiderunt, a qujbus tradu-
cem fidei et semina doctrine cmter=s
exinde Ecclesiz mutuate sunt, et quo-
tidie mutuantur, ut Ecclesize fiant: ac
per hoc et ipsse Apostolice deputantur,
ut soboles Apostolicarum Eeelesiarum.
Omne genus ad originem suam censea-
tur necesse est. Itaque tot ac tante
Ecclesize, una est illa ab Apostolis pri-
ma, ex qua omnes. Sic omnes prime,
et Apostolicee, dum una omnes probant
unitatem : dum est illis communicatio
pacis, et appellatio fraternitatis, et con-
tesseratio hospitalitatis ; que jura non
alia ratio regit quam ejusdem sacramenti
una traditio.” De Praser. Heret. cap. 20.
[p. 208 D.] This is the Unitas originis
which St. Cyprian so much insists upon;
¢ Ecclesia una est, qua in multitudinem
latius incremento feecunditatis extendi-
tur ; quomodo solis multi radii, sed lu-
men unum ; et rami arboris multi, sed
robur unum tenaci radice fundatum ; et
cam de fonte uno rivi plurimi defluunt,
numerositas licet diffusa videatur ex-
undantis copie largitate, unitas tamen
servatur in origine, &e.’ 8. Cyprian. de
Unitate Eccles. [p. 195.] ¢ Loquitur Do-
minus ad Petrum : Ego tibi dico, inquit,
quia tu es Petrus, et super hanc petram
edificabo Ecclesiam meam, &e. Et ite-
rum eidem post resurrectionem suam
dicit, Pasce oves meas.—Et quamvis

Apostolis omnibus post resurrectionem
suam parem potestatem tribuat, et di-
cat, Sicut misit me Pater, et ego mitto
v0s, &e. tamen ut unitatem manifestaret,
[unam cathedram constituit, et]* uni-
tatis ejusdem originem ab uno incipi-
entem sua auctoritate disposuit. Hoc
erant utique et ceweteri Apostoli, quod
fuit Petrus, pari consortio praediti et
honoris et potestatis, sed exordium ab
unitate proficiscitur, ut Ecclesia una
monstretur,’ Jbid. [p. 194.] ‘Evds dvros
Tob Ocob, kai évds Tov Kuplov, 8id TotTo
xal 7O Expws Thutoy kaTe THY pévwaw rar-
veira, plunpa dv dpxis Ths was, S. Clem.
Alex. Strom. Uib. vil. [e. 17. vol. ii. p.
899.] This is very much to be observed,
because that place of St. Cyprian is pro-
duced by the Romanists to prove the
necessity of one head of the Church
upon earth, and to shew that the Bishop
of Rome is that ome head by virtue
of his succession to St. Peter ; whereas
St. Cyprian speaketh nothing of any such
one head, nor of any such succession,
but only of the origination of the Church,
which was so disposed by Christ, that
the unity might be expressed. For where-
as all the rest of the Apostles had equal
power and honour with St. Peter, yet
Christ did particularly give that power
to St. Peter, to shew the unity of the
Church which he intended to build upon
the foundation of the Apostles,

* [The words inclosed in brackets are omitted in the edition of Cyprian pub-
lished in 1726, and the conclusion of the passage is read thus; ¢ proficiscitur, et
primatus Petro datur, ut una Christi ecclesia et cathedra una monstretur.’]
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gave the same power to all the Apostles, which was to found the
Church ; but he gave that power to Peter, to shew the unity of
the same Church.

340 Secondly, The Church is therefore one, though the members
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be many, because they all agree in one faith. There is one Epb.iv. 5.
Lord, and one faith, and that faith once delivered to the saints, Jude 3.

which whosoever shall receive, embrace, and profess, must neces-
sarily be accounted one in reference to that profession. For if a
company of believers become a Church by believing, they must
also become one Church by believing one truth. If they be
one in respect of the foundation, which is ultimately one; if
we look upon Christ, which is mediately one; if we look upon
the Apostles united in one corner-stone; if those which believe
be therefore said to be built upon the foundation of the Apostles,
because they believe the doctrine which the Apostles preached,
and the Apostles be therefore said to be of the same foundation,
and united to the corner-stone, because they all taught the same

doctrine which they received from Christ; then they which

believe the same doctrine delivered by Christ to all the Apostles,

delivered by all the Apostles to believers, being all professors of
the same faith, must be members of the same Church. And

this is the unity of faith7o,

Thirdly, Many persons and Churches, howsoever distinguished
by time or place, are considered as one Church, because they
acknowledge and receive the same sacraments, the signs and

70 Of this doth Irensmus speak, de-
livering the sum or brief abstract of the
material object of faith; ToiTo 70 r#-
puypa mapelnuia, kal TabTyy iy wloTw,
bs mwpoépauer, 7 énrhnoia, xalrep év SAw
TG Kbopw deamapuévy, émuerds puAdo-
oet, &s €va olkov oikoboar kui buolws
mioTeveL TovTots, s ulav Yuxhy kal THY
adrhy Exovaa kapdlav, kal cupdpdrws TalTa
knplooet kal Siddoxer kal mapadidwory, bs
& ordua kentyuévy. Adv. Heres. 1ib. i.
cap. 3. [c. 10. §. 2. p. 49.] Kard 7€ ody
tméoToow, kard Te émivowv, wkard Te
apx vy, katd Te Eoxchy, ubvny elvar papty
T dpxatay kol kabohuhy ékxinoior eis
&vdTnTa wloTews wibs THs katd T84S oikeias
Siabfixas, parrov 8¢ koard THY Siabfrny
Thy play Swpdpois Tois xpdvais, Evds Tob
Ocob T¢ BovAfuary, 8 évds Tob Kuplov
ovrdyovoay Tobs #8n kaTateTayuévovs,
obs wpodpioey & Ocds, Sucalovs éroudvovs

wpd karaBurfis Kkbouov Eyvwrds. Clem.
Alex. Strom. lib. vil. [e. 17. vol. ii. p.
899.] This unity of faith followeth the
unity of origination, because the true
faith- is the true foundation. *Siqua est
Ecclesia quz fidem respuat, nec 'Apo-
stolicee preedicationis fundamenta pos-
sideat—deserenda est.——[Petra est
Christus.]’ 8. Ambros. in Luc. [lib. vi.
§. 68.] cap. ¢. [vol. i. p. 1399 E.] ‘H
Tolvuy ouvéxovoa Ty ékxhnalar, &s pnoiv
6 Mo, apery 4 wioris éori. 8. Clem.
Alex. Strom. lib. ii. [e. 12.] St. Jerom
on those words of Psalm xxiv. 6. Hee
est generatio queerentium Dominum, hath
this observation ; ‘Superius singulariter
dixit, Hic accipiet benedictionem ; modo
pluraliter, quia Ecclesia ex pluribus per-
sonis congregatur, et tamen una dicitur
propter unitatem fidei,’
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badges of the people of God. When the Apostles were sent
to found and build the Church, they received this commission,
Go and teach all nations, baptizing them in the name of the Father,
and of the Son, and of the Holy Ghost. Now as there is but one
Lord, and one faitk, so also there is but ore baptism ; and eon-
sequently they which are admitted to it, in receiving it are one.
Again, At the institution of the Lord’s Supper, Christ com-
manded, saying, Fat ye all of this, drink ye all of this; and all,
by communicating of one, become as to that communication one.
For we being many are one bread, and one body ; for we are all
partakers of that one bread. As therefore the Israelites were all
baptized unto Moses in the cloud and in the sea, and did all eat
the same spiritual meat, and did all drink the same spiritual drink,
and thereby appeared to be the one people of God; so all believ-
ing persons, and all Churches congregated in the name of Christ,
washed in the same laver of regeneration, eating of the same
bread, and drinking of the same cup, are united in the same
cognizance, and so known to be the same Church. And this is
the unity of the sacraments.

Fourthly, Whosoever belongeth to any Church is some way
called; and all which are so, are called in one hope of their
calling : the same reward of eternal life is promised unto every
person, and we all through the Spirit wait for the hope of righte-
ousness by fuith. They therefore which depend upon the same
God, and worship him all for the same end, the 4ope of eternal
life, which God, that cannot lie, promised before the world began,
having all the same expectation, may well be reputed the same
Church. And this is the unity of hope.

Fifthly, They which are all of one mind, whatsoever the
number of their persons be, they are in reference to that mind
but one; as all the members, howsoever different, yet being
animated by one soul, become one body. Charity is of a fast-
ening and uniting nature; nor can we call those many, who
endeavour to keep the unity of the Spirit in the bond of peace.
By this, said our Saviour, skall all men know that ye are my
Disciples, if ye kave love one to another. And this is the unity
of charity7!, '

Lastly, All the Churches of God are united into one by the

71 <Deus unus est, et Christus unus, concordiz glutino copulata.’ 8. Cyprian.
et una Ecclesia ejus, et fides una, et de Unitate Eccles. [p. 202.]
plebs una in solidam corporis unitatem
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unity of discipline and government, by virtue whereof the same
Christ ruleth in them all. For they have all the same pastoral
guides appointed, authorized, sanctified, and set apart by the
appointment of God, by the direction of the Spirit, to direct
and lead the people of God in the same way of eternal salva-
tion: as therefore there is no Church where there is no order,
no ministry’2; so where the same order and ministry is, there
is the same Church. And this is the unity of regiment and
discipline’3,

By these means and for these reasons, millions of persons
and multitudes of congregations are united into one body, and
become one Church’+. And thus under the name of Churck
expressed in this Article, I understand a body, or collection of
human persons professing faith in Christ, gathered together in
several places of the world for the worship of the same God,
and united into the same corporation by the means aforesaid.

- And this I conceive sufficient to declare the true notion of the

Church as such, which is here the object of our faith; it re-
maineth therefore that we next consider the existence of the
Church, which is acknowledged in the act of faith applied to
this object. For when I profess and say, I believe a Church, it
is not only an acknowledgment of a Church which hath been,
or of a Church which shall be, but also of that which is. When
1 say, I believe in Christ dead, I acknowledge that death which
once was, and now is not: for Christ once died, but now is not
dead. When I say, I Jelieve the resurrection of the body, 1

72 ¢Ecclesia non est, quae non habet
Sacerdotes.” S. Hieron. adv. Lucifer.
[vol.ii. p.194 D.] Tdvres évrpeméobu-
gav Tobs Siaxbyous, &s ‘Inoodv XpioTdv,
kal Tov exlokomov &s mwarépa, Tods Bé
wpeaBurépovs &s aurédpioy Beot, Kkal bs
atvdeopov dmooTéAwy. Xuwpls TolTwy &K~
kAnola ob kaAeitar. Ignat. Epist. ad
Trall. §. 3. [p. 22.] Té ~ve piv Tiis éx-
KkAncias Svoua THy Tév els Xpotdy moTev-
cdvtwy Spaiver TANOYY, lepovpyols Te Kal
Aaobs, wowuévas kal didaokdAovs, kal Tovs
dmd xeipa kare(evyuévovs. S. Cyril. Alex.
ad Is. cap. xlv. 17. [vol.ii. p.616 C.]
‘ubi interpres dgaiver male transtulit
declarat, quod est Srogpaive: ; cum red-
dere oportuerit, connectit, aut contexit.’

73 ¢ Eipiscopatus unus est, cujus a sin-
gulis in solidum pars tenetur ; Ecclesia

quoque una est, que in multitudinem
latius incremento feecunditatis extendi-
tur.” 8. Cyprian. de Unitate Eccles. [p.
195.] So he joins these two together ;
¢Cum sit a Christo una Ecclesia per
totum mundum in multa membra divisa,
item Episcopatus unus, Episcoporum
multorum concordi numerositate diffu-
sus.” Epist. ad Antonianum. [p. 73.]

74 These are all expressed by Ter-
tullian ; ‘Una nobis et illis fides, unus
Deus; idem Christus, eadem spes, eadem
lavacri sacramenta ; semel dixerim, una
Ecclesia sumus.” De Virg. veland. cap. 2.
[p. 1713 D.J ¢Corpus sumus de con-
scientia religionis, et discipline unitate,
et spei feedere.” Apologet. cap. 39. [p.
31 A}

60:
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upon this rock will I build my Church, and the gates of hell shall
not prevail against it. When he spake generally to all the rest
of the Apostles to the same purpose, Go teach all nations, bap- Matt,
tizing them in the name of the Father, and of the Son, and of the };zvm 19
Holy Ghost; he added a promise to the same effect, and, lo, 1
am with you alway, even to the end of the world. The first of
- these promises assureth us of the continuance of the Chureh,

because it is built upon a rock; for our Saviour had expressed
this before, Wlhosoever heareth these sayings of mine, and doeth Matt. vii.
them, I will liken him unto a wise man which built kis house upon *» %
a rock : and the rain descended, and the floods came, and the winds
blew, and beat upon that house ; and it fell not : for it was founded
upon a rock. The Church of Christ is the house of Christ; for
he hath duilded the house, and is as a Son over fis own house, Heb.iil.3,6.
whose house are we; and as a wise man, he hath built his house
upon a rock, and what is so built shall not fall. The latter of
these promises giveth not only an assurance of the continuance
of the Church, but also the cause of that continuance, which
is the presence of Christ?s. Where two or three are gathered Mats. xviil,
together in the name of Christ, there he is in the midst of them, 2o
and thereby they become a Church; for they are as a builded
house, and the Son within that house. Wherefore being Christ

843 doth promise his presence unto the Church, even to the end
of the world, he doth thereby assure us of the existence of the
Church, until that time, of which his presence is the cause.
Indeed this is Zhe city of the Lord of hosts, the city of our God, Ps.slviits.
God will establish it for ever’®; as the great Prophet of the

acknowledge that which never yet was, and is not now, but
shall hereafter be. Thus the act of faith is applicated to the
object according to the nature of it; to what is already past,
as past; to what is to come, as still to come; to that which is
present, as it is still present. Now that which was then past,
when the Creed was made, must necessarily be always past,
and so believed for ever; that which shall never come to pass
until the end of the world, when this public profession of faith 342
shall cease, that must for ever be believed as still to come. But
that which was when the Creed began, and was to continue till
that Creed shall end, is proposed to our belief in every age as
being : and thus ever since the first Church was constituted,
the Church itself, as being, was the object of the faith of the
Church believing.

The existence therefore of the Church of Christ, (as that
Church before is understood by us,) is the continuation of it in
an actual being, from the first collection in the Apostles’ times
unto the consummation of all things. And therefore to make
good this explication of the Article, 1t will be necessary to prove
that the Church, which our Saviour founded and the Apostles
gathered, was to receive a constant and perpetual accession, and
by a successive augmentation be uninterruptedly continued in
an actual existence of believing persons and congregations in all
ages unto the end of the world.

Now this indeed is a proper object of faith, because it is
grounded only upon the promise of God; there can be no other
assurance of the perpetuity of this Church, but what we have

from him that built it. The Church is not of such a nature
as would necessarily, once begun, preserve itself for ever. Many
thousand persons have fallen totally and finally from the faith
professed, and so apostatized from the Church. Many particular
Churches have been wholly lost, many candlesticks have been
removed ; neither is there any particular Church which hath any
power to continue itself more or longer than others; and con-
sequently, if all particulars be defectible, the universal Church
must also be subject of itself unto the same defectibility.

But though the providence of God doth suffer many particular
Churches to cease, yet the promise of the same God will never
permit that all of them at once shall perish. When Christ
spake first particularly to St. Peter, he sealed his speech with

Matt. xvi. a powerful promise of perpetuity, saying, Thow art Peter, and
18.

Church hath said.

75 ‘Non deserit Ecclesiam suam di-
vina protectio, dicente Domino, Ecce
ego vobiscum sum ommnibus diebus, &c.’
Leo Epist. 31. [Ep. xlviii. vol.i. p. 536.]
St. Augustin upon these words of Psalm
cl. Exiguitatem dierum meorum annun-
cia mihi, maketh the Church to speak
these words; ‘Quid est, quod nescio
qui recedentes a me, murmurant contra
me? Quid est, quod perditi me periisse
contendunt? Certe enim hoc dicunt,
Quia fui et non sum: Annuncia miki
exiguitatem dierum meorum. Non a te
queero illos dies scternos: illi sine fine
sunt, ubi ero; non ipsos quwro: tem-
porales queero, temporales dies mihi an-
nuncia : Bxiguitatem dierum meorum,

non @mternitatem dierum meorum, an-
nuncia mihi. Quamdiu ero in isto se-
culo, annuncia mihi, propter illos qui
dicunt, Fuit, et jam non est: propter
illos qui dicunt, Implete sunt Scripturze,
crediderunt omnes gentes, sed aposta-
tavit et periit Ecclesia de omnibus gen-
tibus. Quid est hoe, Exiguitatem dierum
meorum annuncie miki? Et annuncia-
vit, nec vacavit ista vox. Quis annun-
ciavit mihi, nisi ipsa via? Quomodo an-
nunciavit ! Ecce ego vobiscum sum usque
in consummationem seculi, Serm. 2. in
Psal. ci. [§. 8. vol. iv. p. 1105 E.]

76 ‘Forte ista civitas, que mundum
tenuit, aliquando evertetur. Absit :
Deus fundavit eam in eternum. Siergo
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Upon the certainty of this truth, the existence of the Church
hath been propounded as an object of our faith in every age
of Christianity; and so it shall be still unto the end of the
world. For those which are believers are the Church; and
therefore if they do believe, they must believe there is a Church.
And thus having shewed in what the nature of a Church con-
sisteth, and proved that a Church of that nature is of perpetual
and indefectible existence by virtue of the promises of Christ, I
have done all which can be necessary for the explication of this
part of the Article, I believe the Church.

After the consideration of that which is the subject in this
Article, followeth the explication of the affections thereof ;
which are two, sanctity and universality ; the one attributed
unto it by the Apostles, the other by the Fathers of the Church :
by the first the Church is denominated Holy, by the second
Catholick. Now the Church which we have described may be
called holy in several respects, and for several reasons: first, in
reference to the vocation by which all the members thereof are
called and separated from the rest of the world to God; which
separation in the language of the Seriptures is a sanetification :

2Tim.i.9. and so the calling being holy, (for God Zath called us with an
holy calling,) the body which is separated and congregated
thereby, may well be termed Zoly. Secondly, in relation to the
offices appointed and the powers exercised in the Church, which
by their institution and operation are holy, that Church for
which they were appointed, and in which they are exercised,
may be called Zoly. 'Thirdly, because whosoever is called to
profess faith in Christ, is thereby engaged to holiness of life,
2 Tim. ii. according to the words of the Apostle, Let every one that nameth
19- the name of Christ depart from iniquity : for those namers of the
name, or named by the name, of Christ, are such as called on
his name ; and that was the description of the Church; as when
Actsix. 14, Saul did persecute the Church, it is said he had authority from
2021 V06 10 chiof priests to bind all that called upon the name of Christ;
and when he preached Christ in the synagogues, all that heard kim
said, Is not this ke wkho destroyed them whick called on this name
in Jerusalem ! Being then all within the Church are by their
profession obliged to such holiness of life, in respect of this

eam Deus fundavit in eternum, quid gust. Enar. in Psal. xlvii, [§. 4. vol.iv.
times ne cadat firmamentum? S. Au- p. 420 B.]
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obligation, the whole Church may be termed %ofy77. Fourthly,
in regard the end of constituting a Church in God was for the
purchasing an holy and a precious people; and the great design
thereof was for the begetting and increasing holiness, that as
God is originally holy in himself, so he might communicate his
sanctity to the sons of men, whom he intended to bring unto
the fruition of himself, unto which, without a previous sanctifi-
cation, they can never approach, because without koliness no man Heb. xii.
shall ever see God." 14'

For these four reasons, the whole Church of God, as it con-
taineth in it all the persons which were called to the profession
of the faith of Christ, or were baptized in his name, may well be
termed and believed Zoly. But the Apostle hath also delivered
another kind of holiness which cannot belong unto the Church
taken in so great a latitude. For, saith he, Christ loved the Eph.v.
Church, and gave kimself for it, that he might sanctify and cleanse *5 2% *7:
it by the washing of water, by the word, that ke might present it to
himself o glorious Church, not having spot or wrinkle, or any such
thing, but that it should be koly and without blemish. Now though

844 it may be conceived that Christ did love the whole Church, as it

did any way contain all such as ever called upon his name, and
did give himself for all of them; yet we cannot imagine that
the whole body of all men could ever be so holy, as to be with-
out spot, wrinkle, blemish, or any such thing. It will be there-
fore necessary, within the great complex body of the universal
Church, to find that Church to which this absolute holiness
doth belong: and to this purpose it will be fit to consider both
the difference of the persons contained in the Church, as it
hath been hitherto described, while they continue in this life,
and their different conditions after death; whereby we shall at
last discover in what persons this holiness is inherent really,
in what condition it is inherent perfectly, and consequently in
what other sense it may be truly and properly affirmed that the
Churech is holy.

‘Where first we must observe that the Church, as it embraceth
all the professors of the true faith of Christ, containeth in it not
only such as do truly believe and are obedient to the word, but
those also which are hypocrites, and profane. Many profess

77 7011 yop b ¥Opoioua Ty dylwy TO 0T Tols codlas yevoauévars. Isidor. Pe-
& Gpbiis wioTews wal wohrrelas aploTns  lus. lib. ii. Epist. 246. [p. 236 B.]
avyrexpornuévor &kkAnoia éarl, Ay
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the faith, which have no true belief; many have some kind of
faith, which live with no correspondence to the Gospel preached.
Within therefore the notion of the Church are comprehended
good and bad, being both externally called, and both professing
the same faith. For the kingdom of heaven is like unto a field in
which wieat and tares grow together into the harvest ; like unto o
net that was cast into the sea, and gathered of every kind ; like
unto @ floor in which is laid up wheat and chof ; like unto o
marriage-feast, in which some have on the wedding-garment, and
some not. This is that ark of Noah in which were preserved
beasts clean and unclean. This is that greaf 4owse in which
there are not only vessels of gold and of silver, but also of wood
and of earth, and some to honour and some to dishonourrs. There
are many called, of all which the Church consisteth, but there
are fow chosen of those which are called, and thereby within the
Church. I conclude therefore, as the ancient Catholicks did
against the Donatists79, that within the Church, in the public
profession and external communion thereof, are contained per-
sons truly good and sanctified, and hereafter saved ; and together
with them other persons void of all saving grace, and hereafter

to be dammed: and that Church containing these of both

78 ¢ Firmissime tene et nullatenus du-
bites, aream Dei esse Catholicam Eccle-
siam, et intra eam usque in finem seculi
frumento mixtas paleas contineri: hoc
est, bonis malos sacramentorum commu-
nione misceri.” Fulgent. ad Petrum, cap.

" 43.[p. 530.] Matt.xxii. r0. 2 Tim.ii. 20.

St. Jerom joins these two together:
‘Arca Noz Ecclesi®e typus:—ut in illa
omuium animalium genera, ita et in
hac universarum et gentium et morum
homines sunt: ut ibi pardus et heedi,
lupus et agni; ita et hic justi et pecca-
tores, id est, vasa aurea et argentea,
cum ligneis et fictilibus commorantur.’
Dial. adv. Lucifer. [§. 22. vol. ii. p.
195 A.]

79 The opinion of the Donatists con-
futed by the Catholics is to be seen in
St. Augustin’s book, entituled Brevicu-
lus Collationis. Upon which reflegting
in his book Post Collationem, he observes
how they were forced, by the testimony
of those Scriptures which we have pro-
duced, to acknowledge that there were
mingled with the good such as were

occultly bad ; ‘Ecce etiam ipsi veritate
evangelica non aliud coacti sunt confi-
teri, qui malos occultos nunc ei permix-
tos esse dixerunt ;' as the good and bad
fish are taken in the same net, because
it could not discern the bad from the
good. And from thence he enforceth
from their acknowledgment, that those
which are apparently evil are contained
in the same Church: ¢Si enim Dominus
propterea retibus bonos et malos pisces
pariter congregantibus Ecclesiam com-
paravit; quia malos in Ecclesia non
manifestos sed latentes intelligi voluit,
quos ita mesciunt sacerdotes, quemad-
modum sub fluctibus quid ceperint retia
nesciunt piscatores: propterea ergo et
aree comparata est, ub etiam manifesti
mali bonis in ea permixti prenuntia-
rentur futuri. Neque enim palea quae
in area est permixta frumentis, etiam
ipsa sub fluctibus latet, que sic omnium
oculis est conspicua, ut potius occulta
sint in ea frumenta, cum sit ipsa mani-
festa.” Lib. post Collat. cap. 9, 10. [§.13.
vol. ix. p. 588 E, F.]
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kinds may well be called Zoly, as St. Matthew called Jerusalem

the holy city, even at that time when our Saviour did but begin Matt. iv. 5:
xxvil. §53.

to preach, when we know there was in that city a general cor-
ruption in manners and worship,

Of these promiscuously contained in the Church, such as are
void of all saving grace while they live, and communicate with
the rest of the Church, and when they pass out of this life, die
in their sins, and remain under the eternal wrath of God; as
they were not in their persons holy while they lived, so are they
no way of the Church after their death, neither as members of
it, nor as contained in it. Through their own demerit they fall

345 short of the glory unto which they were called, and being by

death separated from the external communion of the Church,
and having no true internal communion with the members and
the head thereof, are totally and finally cut off from the Church
of Christ. On the contrary, such as are efficaciously called,
justified, and sanctified, while they live are truly holy, and when
they die are perfectly holy; nor are they by their death sepa-
rated from the Church, but remain united still by virtue of that
internal union by which they were before conjoined both to the
members and the head. As therefore the Church is truly holy,
not only by an holiness of institution, but also’ by a personal
sanctity in reference to these saints while they live, so is it also
perfectly holy, in relation to the same saints glorified in heaven.
And at the end of the world, when all the wicked shall be turned
into hell, and consequently all cut off from the communion of
the Church; when the members of the Church remaining being
perfectly sanctified, shall be eternally glorified, then shall the
whole Church be truly and perfectly holy.

Then shall that be completely fulfilled, that Christ shall

present unto himself a glorious Church, which shall de foly and Eph.v.27.

without blemish. Not that there are two Churches of Christ;
one, in which good and bad are mingled together; another, in
which there are good alone: one, in which the saints are imper-
fectly holy ; another, in which they are perfectly such: but one
and the same Church, in relation to different times, admitteth
or not admitteth the permixtion of the wicked, or the imper-
fection of the godly 80, To conclude, the Church of God is

80 This was it which the Catholics ¢De duabus etiam Eeclesiis calumniam
answered to the Donatists, objecting eorum Catholici refutarunt, identidem
that they made two distinct Churches; expressius ostendentes quid dixerint, id

PEARSON. Rr
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universally holy in respect of all, by institutions and administra-
tions of sanctity ; the same Church is really holy in this world,
in relation to all godly persons contained in it, by a real infused
sanctity; the same is farther yet at the same time perfectly holy
in reference to the saints departed and admitted to the presence
of God ; and the same Church shall hereafter be most completely
holy in the world to come, when all the members actually be-
longing to it shall be at once perfected in holiness and com-
pleted in happiness. And thus I conceive the affection of sanc-
tity sufficiently explicated.

The next affection of the Church is that of universality, 1
believe the holy CATHOLICK Church. Now the word Catholick,
as 1t is not read in the Scriptures, so was it not anciently in
the Creed, (as we have already shewn,) but being inserted by
the Church, must neeessarily be interpreted by the sense which
the most ancient Fathers had of it, and that sense must be con-
firmed, so far as it is consentient with the Scriptures. To grant
then that the word was not used by the Apostlest!, we must
also acknowledge that it was most anciently in use among the

THE HOLY CATHOLICK CHURCH.

by St. Paul were directed to particular Churches congregated
in particular cities, these were either sent to the Churches dis-
persed through a great part of the world, or directed to the
whole Church of God upon the face of the whole earth. Again,
we observe the Fathers to use the word Cutholick for nothing

346 else but general or universal, in the originary or vulgar sense;

as the Catholick resurrection is the resurrection of all men, the
Catholick opinion the opinion of all men®s, Sometimes it was
used as a word of state, signifying an Officer which collected the
Emperor’s revenue in several provinces, united into one diocese ;
who, because there were particular officers belonging to the par-
ticular provinces, and all under him, was therefore called the
Catholicus®*, as general Procurator of them all, from whence that
title was by some transferred upon the Christian Patriarchs.

primitive Fathers, and that as to several intents. TFor, first,
they called the Epistles of St.James, St. Peter, St.John; St.
Jude, the Catholick Epistless?, because when the Epistles written

est, non eam Eecleslam que nune ha-
bet permixtos malos alienam se dixisse
a regno Dei, ubi non erunt mali com-
mixti; sed eandem ipsam wnam et san-
ctam Ecclesiam nunc esse aliter, tune
autem aliter futuram ; nunc habere ma-
los mixtos, tunc non habituram ; sicut
nunc mortalem quod ex mortalibus con-
staret hominibus, tunc autem immor-
talem, quod in ea nullus esset vel cor-
pore moriturus: sicut non ideo duo
Christi, quia prior mortuus postea non
moriturus.” 8. August. Collat. tertit diei,
cap. 10. [§. 20. vol. ix. p. 564 G.]
. 81 It was the ordinary objection of
the schismatical Novatians, that the
very name of Cuatholics was never used
by the Apostles, and the answer to it
by the Catholics was by way of conces-
‘sion ; ¢ Sed sub Apostolis, inguies, nemo
"Catholicus vocabatur; Esto, sic fuerit,
vel illud indulge, &e.” Pacian. ad Sym-
pronianuwm, Epist. 1. [c. 3. p. 257C.]
82 So 8t. Jerom of St.James; ‘Unam
tantum scripsit Epistolam que de sep-
tem Catholicls est’ [de Viris Illustr.

vol. ii. p. 815.7: of St. Peter; ¢ Scripsit
duas Epistolas quae Catholice nomi-
nantur’ [p. 814.]: of St. Jude; ¢Judas
frater Jacobi parvam quidem, que de
septem Catholicis est, Epistolam reli-
quit.” [p. 819.] This therefore wag the
common title of these Epistles in St. Je-
rom’s time among the Latins, and be-
fore among the Greeks, as appeareth by
Fausebius : Towadra kal 7& xaTd 7dv Idkw-
Bov, o0 # mpdty Tév bropalouévay kabo-
Ay émioTorGy elvar Adyerar* loTéoy B¢
bs vobederar péy* od moANol yoby Tdv ma-
Ay adris éuvnudvevoay, &s odd¢ Tihs
Aeyouéyns ‘lotda, puts ral abriis ofans
T&y énTd Aeyouévwy kabohwiv. Hist, Ec-
cles. Ith. ii. cap. 23. [p. 82.] The same
was in use before the time of Eusebius,
as appeareth by Dionysius bishop of
Alexandria; ‘O 3¢ ebayyeAiois odde Tis
kaboAuclis €moToATs wpoéypayev éautod
7o bvoua. FEuseb. Hist., Eccles. lib, vii.
cap 25. [p. 353.] and before him, as ap-
peareth by Origen ; Aelrepov 8¢ 70 ratd
Mdpkov, ©s Térpos Spnyficate adr@ mwoif)-
oavta, dr kal vidw &v TN kaBoAucfi émioToAR

8id robrwr Guordynce. Fuseb. Hist. Fe-
cles. 7ib. vi. cap. 25. [p. 290.] Thus an-
ciently Epistola Catholica was used for
a general Epistle; KafoAueal 3¢ exAfiy-
oay, émedav ob mpds &v ¥vos éypdpnoar,
s af 700 TMadrov, GAAY KaldAov wpds
ndvra. Leont. de Sectis, act. 2. [c. iv.
Galland. vol. xii. p. 629 C.} and so con-
tinued, not only in relation to the Serip-
tures, but to the epistles of others, as
Eusebius of Dionysius bishop of Co-
rinth ; Xpnowdraror dracw éavrdy kabi-
o1ds & als Ometumobro xabohikais wpds
Tas éxxhnoias émworonals. Hist. Eccles.

Ub. iv. cap. 23. [p. 185.]

83 So Justin Martyr; Merd tadra thy
kaforuchy Kal, cuveAdvTt pdvar, alwvioy
Suofvuadly &ua wdvrwr dvderaciy yevh
oeabar kal wpiow. Dial. cum Tryph.
§. 81. [p. 179 C.] and Theophilus Anti-

‘ochenus ;—3r¢ Stwards ¢oriw 6 Oeds worfi-

oot Ty kaboAuchy dvdeTary drdyrwy dv-
Opdmawy. Ad Autol. lib. 1. [¢.13.p. 346 A.]
So Tertullian uses Catholice for ex toto.
¢Ab eo permittatur vel imperetur ne-

cesse est catholice fieri heec, a quo ex

parte.” De Fuga in Pers. cap. 3. [p. 537
D.] And for generaliter; ¢Etsi quedam
inter domesticos—disserebant, non ta-
men ea fuisse credendum est, que aliam

regulam fidei superducerent, diversam

et contrariam illi, quam catholice in

mediam proferebant.” De Prascr. He-

reb. cap. 26. [p. 211 C.] ¢Hame itaque
dispecta totum ordinem Dei judicis
operarium, et (ut dignius dixerim) pro-
tectorem catholicee et summe illius

bonitatis ostendunt.” Adv. Marcion. Iib.
il cap, 17. [p. 390 B.] So he calleth
Christ ¢ Catholicum Patris sacerdotem :’
lib. iv. cap. 9. [p. 420 A.] Origen of
Celsus, — raboruds amoppriuevos @by
obdéva mpds dwbpdmovs kaTeAnAudévar, #
©®eol waida- which he expounds imme-
diately by xaBdrov Aereyuévov. Lib. v.
[§. 2. vol. i. p. 578 E.] So he speaks
of xaforidy Kéroov Yebdos, [§. 8. p. 582
B.]and, & 78 kaboAwd mepl wdvTwy Téow
7a mdrtpie THpodvrwy émalve. [§. 26. p.
596 E.] So Justin Martyr; *Apvnoriav
Tols uer’ abrols Tis kabohwds ddkns évé-
Barov. De Monarch. Dei, §.1. [p. 36 C.]

84 We read in the old Glossary, Kafo-
Awds, Rationalis, that is, the receiver of
the imperial revenue; not that it sig-
nifies so much of itself, but becanse he
was the general receiver, and so not
from receiving or accounting, but for
the generality of his accounts in respect
of others who were inferior, and whose
receipts and accounts were more par-
ticular; therefore he was called Catho-
licus, who by the Latins was properly
styled Procurator summe rei, or Ratio-
nalis summarum. Thus Constantine
signified to Cecilianus bishop of Car-
thage, that he had written to his Pro-
curator general to deliver him monies :
“Edwra ypdupara mpbs Odpoor Thy Siaoy-
péraTor kafohikby Tis *Adpicis, xal é54-
Awon abT@ dmws Tpioyiriovs pdAAEs T
of) oTeppdTyTi dmapibuiioas ppovrion. Eu-
seb. Hist. Eccles. lib. x. cap. 6. [p. 486.]
And in the same manner to Eusebius;

Rr2
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‘When this title is attributed to the Chureh, it hath not
always the same notion or signification ; for when by the Church
is understood the house of God, or place in which the worship
of God is performed, then by the Catiolick Church is meant no
more than the common Church, into which all such persons as
belonged to that parish in which it was built were wont to
congregate. For where monasteries were in use, as there were
separate habitations for men, and distinct for women, so were
there also Churches for each distinet; and in the parishes,
where there was no distinction of sexes, as to habitation, there
was a common Church which received them both, and therefore

called Catlolick®s.

Again, When the Church is taken for the persons making 347

profession of the Christian faith, the Catkolick is often added in
opposition to heretics and schismatics, expressing a particular
Church continuing in the true faith with the rest of the Church
of God, as the Catholick Church in Smyrna, the Catholick

Church in Alexandriase,

"AmerTdAn 8¢ ypdupara wapdk THs Huer-
épas fuepbryTos wpds Tov THs dowhoews
kaBoAucdy, Grws Gravra T8 wpds émokevhy
abray émThdaa mapaoxelv dpovriceer,
Idem, de Vita Comstant. L. iv. cap.
36. ¢t Socrat. Hist. Eccles. lib. i. cap. 9.
[p.35.] SoSuidas; *Emiororf 'lovAtavot
Tob wapaBdrov wpds Moppdpiov Kaborurdy,
which is the 36th of his Epistles extant.
This Rationalis summarum was by the
Gréeks expressed thus either by one
word, KafoAwds, or by more to the
same purpose. So Dio Cocceianus
speaking of Aurelius Eubulus; Tobds
yap 8% wabbhov Adyous émTerpapuévos,
obd¢v 8 i odk &huevae. Excerp. lib. 79.
{e. 21.] So Porphyrius; “Qore kal Oav-

paciov Twds Tolvopa émeioeAbiyros Tods

kafdrov Adyous mpdrTovTos. In Vita Plo-
tin. [p. 9 A.] So Dionysius of Alex-
andria speaketh of Macrianus, who was
Procurator summe rei to the Emperor
Valerianus ; *Os wpdrepor ulv éml raw
Kka8dAov Abywr Aeyduevos elvar Baginéws,
obdty edroyor (alluding to Adyws), odse
kaborudr (alluding to xafdrov) éppdv-
oev, GAN bmowémTaney Gpd mpopnTikF TR
Aeyoday, obai Tois wpopnrebovaw &md
kapdlas abTdv, kal 10 kabbhov ph BAL-
movow* ob yip ovviike Thy kabdrov wpé-
voway 08¢ Thy rplow tmeldeto Tob wpd

mdvTwy xal Sid wdvrwy kal &l wioce 8
kol s uev kabohwsis abrod ekxAnclas
yéyove mornéuios. Euseb. Hist. Eccles. lib.
vil. c. 1o, [p. 332.]

85 Thus 'ExxAnela xalorixf is often’

to be understood, especially in the later
Greeks, for the common or Parochial
Church. Aswe read in Codinus [Corpus
Hist. Byz. vol. xix.]: ‘O ZaxeAAlov iw
voxy Exwy TdY kabBoMikdy EkrkAnmidy.
De Oficiis Constant. cap. 1. [p.4.] And
again, ‘O "Apxwy Tév éxxAnoiby Exwv
T voxw TS KaBoAik DY EkANGIGY weTd
wpoTpomis Tob ZaxeAAiov. Ibid. [p. 5.]
So likewise Balsamon ; Aéyerar Zarer-
Adptos 6 7@y povasTnpily ouenThs, bs &
SakeAMov bmokopiaTikds & Tdy kabokikdy
euxnoidy ¢ppovrigrhs.  Lib. vii. Jurés
Graecorum. {vol. i. p. 457.] Where ap-
peareth a manifest distinction of the
Monastic and the Catholick Churches.
Hence Alexius, Patriarch of Constan-
tinople, complaineth of such as fre-
quented the private chapels, and avoided
the common churches, describing those
persons in this manner; Iarpiapyikois
oravpomyylos ) kol émoxomicors Oap-
poiwvres, Tas kabohikds TapaiTodpevor, Kal
Ty éml TabTous cuvdtewy karappovotyTes,
Lib. iv. Juris Greecorum. [p. 253.]

86 As the Smyrneans spake in Euse-
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Now being these particular Churches could not be named
Catholick as they were particular, in reference to this or that
city in which they were congregated, it followeth that they were
called Catholick by their coherence and conjunction with that
Church which was properly and originally called so0%7; which
is the Church taken in that acception which we have already
delivered. That Church which was built upon the Apostles as
upon the foundation, congregated by their preaching and by

bius of Polycarpus ; Tevduevos enigroros
Tiis év Sudpyy kabohuis exxAnaias. Hist,
Eccles. lib. iv. cap. 15. [p. 170.] 8o Ka-
Borihy éxxAnoia % & Arefavdpele, in
Epiphanius, Thus Gregory Nazianzen
begins his own last will; Ipyydpios énmi-
oxoros Tis xabohwriis ExxAnolas THs éy
Kwroravrivov wdrer, in which he be-
queaths his estate 7§ ayly xaforwes
éxxAnole 7§ év Nalow(@, and subscribes
it after the same manner in words in
which he began it, and so the rest of
the bishops which subscribed as wit-
nesses ; "Augpidxios émioioros Tijs kafo-
Aucijs éxxrnolas Ths év "Ioviep.—'Onriuos
érigromos Tiis katd "Avtiéx ey kobohucis
enAnoias.—Beodbaios émioromos THs Ka-
Oonekiis exkAnaias Ths év 135, —Oeddovros
értoromos Tis aylas kabohixis éxieAnaias
Tis kard Ardueiay. —@euloTios émiokonos
715 kaborikfis ekxAnolas Tis kard. "Adpia-
vobmoAw. [Greg. Naz. vol. ii. pp. 201-
204.] In the same manner speak the
Latins ; ¢ Eodem itaque terapore in ec-
clesia Hipponensi catholica Valerius
sanctus episcopatum gerebat.’ Possi-
dius de Vita August. cap. 4. Thus any
particular true Church is called the Ca-
tholick Church of the place in which it
is; and all Churches which retain the
Catholick faith are called Catholick
Churches. As when the Synod of An-
tioch concluded their sentence against
the Samosatenians thus,—«xal waoar ai
wabohwal ekxAnoiar cvudwvoiow Huiv,
According to which notion we read in
Leo the Great, ¢ Ad venerationem Pen-
tecostes unanimiter incitemur, exult-
antes in honorem Sancti Spiritus, per
quem omnis Ecclesia Catholica sancti-
ficatur, omnis anima rationalis imbuitur.’
Serm. 1. de Pentecost. Whence where
we read in the Synod of Ariminum,
Eis 7d adrd mdvres éxioromor cuvhrfouer,
a kal §) wloTis Tijs kabohikiis exxAnolas

yvwpiodf, kal of Tévavria ¢povoivres ¥k-
nhos yévwvrar. Epist. ad Constant. Tmp.
[Socr. ii. 37. p: 140.] although in Atha-
nasius, Theodoret, and Socrates, it be
constantly written, 7fis xaBoAucis eiirn-
clas, yet St. Hilary did certainly read
it 7als kaforkats eerAnoias, for it is
thus translated in his fragments; ¢ Ut
fides claresceret omnibus Ecclesiis Ca-
tholicis, et hweretici noscerentur.” Fragm.
8. [p- 1344 B.] From whence it came
to pass, that in the same city heretics
and Catholicks having their several con-
gregations, each of which was called the
Church, the congregation of the Catho-
licks was by way of distinction called
the Catholick Church. Of which this
was the old advice of St. Cyril of Jeru-
salem ; YAv mote émdnufis &v woreot, uh
arA@s éérale med 1O Kvplakdy ot kal
vap ai Aorwal T@y &oeBiv aipéoers Kupiakd
70 éauTdv omhAata KkaAely émixepoioi’
unde mov éorlv GmAds 1) SkxAnoin, GANG
ot éaTly % kaboruch ékxAnota. Catech.
18. [§.26, p. 297 D.] “Ego forte in-
gressus populosam urbem hodie cum
Marcionitas, cum Apollinariacos, Cata-
phrygas, Novatianos, et cweteros ejus-
modi comperissem, qui se Christianos
vocarent; quo cognomine congrega-
tionem mes plebis agnoscerem, nisi
Catholica diceretur ¥’ Pacian. ad Symp.
Epist. 1. [§.3.p. 257 C.] “Tenet pos-
tremo ipsum Catholice nomen, quod
non sine causa inter tam multas hereses
sic ista Ecclesia sola obtinuit, ut cum
omnes heretici se Catholicos dici velint,
queerenti tamen peregrino alicui, ubi ad
Catholicam conveniatur,nullus heeretico-
rum velbasilicamsuam vel domum audeat
ostendere.” 8. August. cont. Epist. Funda~
mentl, cap. 4. § 5. vol. viii. p. 153 C.]

87 ¢ Nonne appellatione propria decuit
caput principale signari ¥’ Pacian. ad
Symp. Epist. 1.[§.3.]
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their baptizing, receiving continued accession, and disseminated
in several parts of the earth, containing within it numerous con-
gregations, all which were truly called Churches, as members
of the same Church; that Church, I say, was after some time
called the Catholick Church, that is to say, the name Catholick
was used by the Greeks to signify the whole. For being every
particular congregation professing the name of Christ, was from
the beginning called a Church; being likewise all such congre-
gations considered together were originally comprehended under
the name of the Church; being these two notions of the word
were different, it came to pass that for distinction sake at first
they called the Church, taken in the large and comprehensive
sense, by as large and comprehensive a name, the Catholick
Churchss.

Although this seem the first intention of those which gave the 348

name Catholick to the Church, to signify thereby nothing else
but the whole or universal Church, yet those which followed did
signify by the same that affection of the Church which floweth
from the nature of it, and may be expressed by that word. At
first they called the whole Church Catiolick, meaning no more
than the universal Church; but having used that term some
space of time, they considered how the nature of the Church
was to be universal, and in what that universality did consist.

88 I conceive at first there was ne which the original notion seemeth most

other meaning in the word KafoAud,
than what the Greek language did sig-
nify thereby, that is, fota or universa,
as St. Austin; ¢ Cum dixisset; de super
contexta, addidit, per fotum. Quod si
referamus ad id quod significat, nemo
ejus est expers qui pertinere invenitur
ad totum : a quo toto, sicut Greeca in-
dicat lingua, Catholica vocatur Ecclesia.’
Tract. 118. in Joan. [§. 4. vol. iii. part ii.
p.8o1 A.] The most ancientauthor which
I find it in, (except Ignatius,“Omov bw
oavi § emlokomwos, éxel 1O wAGbos EoTwr
Sawep Gmov by §f Xpiords "Inoobs, dkel 5
kaboluch exAnolas Epist. ad Smyrn.§.8.)
is Clemens Alexandrinus ;—udvyr elvai
pauey Thy apxalav kal kaBoluhy rrxAn-
olav. Strom. Ub. vii, [e. 17. vol. ii. p.
899.] But the Passion of Polycarpus
written in the name of the Church of
Smyrna, may be much ancienter, in

clear; ‘H "ExxAnoia Tob Ocod % mapo-
kobaa Zudpvav, T§ wapowcobay év biho-
uniby, kal mdows Tals KaTd wivTa Témov
Tis Gylas kaborucis exnAnalas mapoucios,
i e. omnibus totius Eecclesie paraciis.
Euseb. Hist. Eccl. lib. iv.cap. 15. [p.162.]
It was otherwise called in the same
notion 4 wxaBérov. As Apollinarius*
bishop of Hierapolis; Thv 8¢ xabérov
kal wagay Thy Imh TOV odpavdy ExkAnciay
Bracpnuely 8iddarovtos Tob dryubadicué-
vov mveduaros. Apud Euseb. Hist. Eccles.
Uth. v. cap. 16. [p. 230.] And Euse-
bius; Tpoer & eis abfnow kal uéyebos,
del katd T4 abTd Kal doadTws Exovoa, 7§
Tis kaldhov kol udvns &Anbods exxAnolas
Aaumpdrys.  Hist, Eceles. lib. iv. cap. 7.
[p- 149.] KaboAwch then and % xabdrov
is the same, the whole, general, or uni-
versal. )

* [The fragment preserved by Eusebius is anonymous, and certainly not written

by Apollinarius, v. Vales. ad 1.]
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As far then as the ancient Fathers have expressed themselves,
and as far as their expressions are agreeable with the descrip-
tions of the Church delivered in the Secriptures, so far, I con-
ceive, we may safely conclude that the Church of Christ is truly
Catholick, and that the truly Catholick Church is the true
Church of Christ, which must necessarily be sufficient for the
explication of this affection, which we acknowledge when we
say, we believe the Calholick Church.

The most obvious and most general notion of this Catholicism
consisteth in the diffusiveness of the Church, grounded upon
the commission given to the builders of it, Go teack all nations,
wherehy they and their successors were authorized and em-
powered to gather congregations of believers, and so to extend
the borders of the Church unto the utmost parts of the earth.
The synagogue of the Jews especially consisted of one nation,
and the public worship of God was confined to one country.
In Judak was God known, and his name was great in Israel ; in
Salem was his tabernacle, and his dwelling-place in Sion. He
shewed his word unto Jacob, his statutes and his judgments unto
Israel ; ke hath not dealt so with any nation. The temple was
the only place in which the sacrifices could be offered, in which
the priests could perform their office of ministration; and so
under the Law there was an inclosure divided from all the
world besides. But God said unto his Son, I will give the
heathen for thine inkeritance, and the uttermost parts of the ecarth

Jor thy possession. And Christ commanded the Apostles, saying,

Go ye into all the world, and preach the Gospel to every creature :
that repentance and remission of sins should be preached in his
name among all mations, beginning at Jerusalem. Thus the
Church of Christ, in its primary institution, was made to be
of a diffusive nature, to spread and extend itself from the city
of Jerusalem, where it first began, to all the parts and corners
of the earth. From whence we find them in the Revelation
crying to the Lamb, Zhow wast slain, and Aast redeemed us to
God by thy blood, out of every kindred, and tongue, and people,
and nation. 'This reason did the ancient Fathers render why
the Church was called Catholicks9, and the nature of the Church
is so described in the Scriptures.

89 We have before observed of Arius the interpretation of it ; Eis ufayv xafo-
and Euzoius, that naming the Catholick Auchy éxxAngiar 7ol Oead, Tiv dmd wepd-
Church in their Creed, they gave withal 7wy €ws wepdrwy. Socrat. Hist. Eccles.

Maitt.
xxviil. 19.

Ps. Ixxvi.

1, 2.
Ps. exlvil,
19, 20.

Ps. ii. 8.

Mark xvi.

15.
Luke xxiv.
47-

Rev. v. 9.
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John xvi.,
13.

ARTICLE IX.
Secondly, They called the Church of Christ the Catholick

Church, because it teacheth all things which are necessary for a

Christian to know, whether they be things in heaven or things
1n earth, whether they concern the condition of man in this life,
or in the life to come. As the Holy Ghost did lead the Apostles
into all truth, so did the Apostles leave all truth unto the
Church, which teaching all the same, may well be called Ca-
tholick, from the universality of necessary and saving truths
retained in it9%.

Thirdly, The Church hath been thought fit to be called
Catholick in reference to the universal obedience which it
prescribeth; both in respect of the persons, obliging men of
all conditions9'; and in relation to the precepts, requiring the

performance of all the evangelical commands92.

lib. 1. cap. 26. [p. 61.] 8t. Cyril of Jeru-
salem gives this as the first importance
of the word ; KafoAuch uév olv kareitar,
80 7O watd wdons elvar THs olovuérns
&rd mepdTwy yis fws wepdrwv. Catech.
18. [§. 23. p. 266 A.] ¢ Ubi ergo pro-
prietas Catholici nominis, cum inde dicta
sit Catholica, quod sit rationabilis et
ubique diffusa?’ Optat. de Schism. Do-
natist. Iib. ii. [e.1. p. 29.] ‘Ipsa est enim
Ecclesia Catholica ; unde xaforxs Grece
appellatur, quod per totum orbem tex-
rarum diffunditur.” 8. dugust. Epist.170.
[Epist. L1 1. vol. ii. p. 119 A..] ‘Eeclesia
illa est, quam modo dixit unicam suam ;
hzc est unica catholica, qua toto orbe
copiosa diffunditur, quee usque ad ulti-
mas gentes crescendo porrigitur.’ Idem,
Epist. 120, [Epist. ¢XL. 43. p. 438 B.]
¢Si autem dubitas, quod Ecclesiam quee
per omnes gentes numerositate copiosis-
sima dilatatur, hzc sancta Scriptura
commendat,—multis te manifestissimis
testimoniis ex eadem auctoritate prolatis
onerabo.” Idem, cont. Crescon. Izb. 1. cap.
33. [§. 39. vol. ix. p. 408 A.] ‘Sancta
Ecclesia ideo dicitur Catholica, pro eo
quod universaliter per omnem mundum
sit diffusa.’ Isidor. [ Hispal.] Sentent. lib.
i, cap. 19. [p. 421 F.]

90 This iy the second interpretation
delivered by St. Cyril: Kal i 76 5.5d-
oxew kaloAikds kal GreAremds Emovta
T els yvdow &vbpdrwy éNBelv dpelrorra
Sdyuara, wepi e dpaTiov kal dopdrwy mpa-
yudrop, émovpavioy Te ral émiyelwy, Ca-
tech. 18. [§. 23.) “Eeclesic, Greecum no-

men est, quod in Latinum vertitur Con-
vocatio, propterea quod omnes ad se
vocet.  Catholica (id est universalis)
ideo dicitur, quia per universum mun-
dum est constituta, vel quoniam Catho-
lica, hoc est, generalis in eadem doctrina
est ad instructionem.’ Jwo. Decret. p. iil.
cap. 2. [e. 3. p. 73.]

91 This is the third interpretation of
St. Cyril : Kal 84 70 wér yévos avipdwwy
els eboéBeiav dmoTdooew, dpxdvTwy Te Kal
dpxouévwr, Aoyiwy Te ral iwrdv. Ca-
tech. 18. [§. 23. p. 266 B.]

92 S8i reddenda Catholici vocabuli
ratio est, et exprimenda de Graco in-
terpretatione Romana, Catholicus ubi-
que unum, vel (ut doctiores putant)
obedientia omnium nuncupatur, man-
datorum scilicet Dei. Unde Apostolus,
St in omnibus obedientes estis : et iterum,
Sicut enim per inobedientiam unius, pec-
catores constituts sunt mults, sic per dicto-
audientiam unius justi constituentur
multi. Ergo qui Catholicus, idem justi
obediens.” Pacian. ad Symp. Epist. 1. [§.
4. p. 258 B.] ‘Acutum aliquid tibi
videris dicere, cum Catholicee nomen
non ex totius orbis communione inter-
pretaris, sed ex observatione pracep-
torum omnium divinorum, atque omnium
sacramentorum : quasinos, etiamsi forte
hine sit appellata Catholica, quod totum
veraciter teneat, cujus veritatis non-
nulle particulz etiam in diversis in-
veniuntur heresibus, hujus nominis
testimonio nitamur ad demonstrandum
Ecclesiam in omnibus gentibus, et non
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Fourthly, The Church hath been yet further called or reputed
Catholick, by reason of all graces given in it93, whereby all
diseases of the soul are healed, and spiritual virtues are disse-
minated, all the works and words and thoughts of men are
regulated, till we become perfect men in Christ Jesus. -

In all these four acceptions did some of the ancient Fathers
understand the Church of Christ to be Catholick, and every one
of them doth certainly belong unto it. Wherefore I conclude
that this Catholicism, or second affection of the Church, consist-
eth generally in universality, as embracing all sorts of persons,
as to be disseminated through all nations, as comprehending all
ages, as containing all necessary and saving truths, as obliging
all conditions of men to all kind of obedience, as curing all

diseases, and planting all graces, in the souls of men.
The necessity of believing the Holy Catholick Chureh appear-
eth first in this, that Christ hath appointed it as the only way

unto eternal life.

We read at the first, that tie Lord added to

the Church daily such as should be saved ; and what was then
daily done, hath been done since continually. Christ never ap-
peinted twe ways to heaven ; nor did he build a Church to save
some, and make another institution for other men’s salvation.
There is no other name wunder heaven given among men whereby we Acts iv.ta.
must be saved, but the name of Jesus; and that name is no
otherwise given under heaven than in the Church9. As none

promissis Del et tam multis tamque
manifestis oraculis ipsius veritatis. Sed
nempe hoe est totum, quod nobis per-
suadere conaris, solos remansisse Roga-
tistas, qui Catholici recte appellandi
sint, ex observatione praceptorum om-
nium divinorum atque omnium sacra-
mentorum.” S. dugust. Epist. xlviii. cap.
7. [Epist. xcm. 23. vol, il p. 240 D.]
Indeed this notion of the Catholick
Church was urged by the Donatists as
the only motion of it, in opposition to
the universality of place and communion.
For when the Catholicks answered for
themselves, ‘Quia Ecclesize toto orbe
diffuse, cui testimonium perhibet Scrip-
tura divina, ipsi, non Donatiste, com-
municant, unde Catholici merito ef
sunt et vocantur; Donatiste autem
responderunt, non Catholicum nomen
ex universitate gentium, sed ex plenitu-
dine sacramentorum institutum.” Idem,

Collat. tertit diet, cap. 3. [vol. ix. p.
555 A.]

93 This is the fourth and last explica-
tion given by St. Cyril: A 70 xaoAi-
ks laTpelew utv kol Bepamebery dmav Tb
1@y Guapriéy €ldos, Ty Bk Yuxds wal
oduatos emrerovpévar, rextiioba B¢ év
ad1f macav iéav dvoualouévms &perijs, év
Epyoes T¢ kal Adyous Kol wyevpaTikols Tav-
Tolos xaplopacsi, Catech.18. [§. 23. p.
266 B.]

94 Kabdmep & fardooy viigor eloty af
pty olkyral kol eBudpor kal kapmopdpot,
Exovoar Bppovs kal Ayiévas, mpds TO Tovs
xetpalouévovs Exew év éautols katapuydss
olitw 3édwkey 6 Beds TG kbopy rvpawo-
wévo wal xewaloudvy 6md T@V auapTrpd-
Twy TAS ouvaywyds Aeyouévas éxxAnalas
aylas, & als kaldrep Auéov ebbpuois év
vhoos ai Sidaokariar Tis &Anbelas elal,
wpds bis warapelyovow ol Bérovres odile-

o0ar. S. Theophil. Antioch. ad Autol. lib.
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Matt. xviil.
17.

Johnxx.23.
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were saved from the deluge but such as were within the ark of
Noah, framed for their reception by the command of God; as

none of the first-born of Egypt lived, but such as were within

those habitations, whose door-posts were sprinkled with blood

by the appointment of God for their preservation ; as none of 850

the inhabitants of Jericho could escape the fire or sword, but
such as were within the house of Rahab, for whose protection a
covenant was made: so none shall ever escape the eternal wrath
of God, which belong not to the Church of God. This is the
congregation of those persoms here on earth which shall here-
after meet in heaven. These are the vessels of the tabernacle
carried up and down, at last to be translated into, and fixed in,
the temple.

Secondly, It is necessary to believe the Church of Christ
which is but one, that being in it we may take care never to
cast ourselves, or be ejected, out of it. There is a power within
the Church to cast these out which do belong to it ; for if any
neglect o hear the Church, saith our Saviour, let him be unto thee
as an heathen man and a publican. By great and scandalous
offences, by incorrigible misdemeanours, we may incur the cen-
sure of the church of God ; and while we are shut out by them,
we stand excluded out of heaven. For our Saviour said to his
Apostles, upon whom he built his Church, Wiosesoever sins ye
remit, they are remitted unto them ; and whosesoever sins ye retain,
they are retained. Again, a man may not only passively and
involuntarily be ejected, but also may by an act of his own cast
out or cject himself, not only by plain and complete apostasy,
but by a defection from the unity of truth falling into some
damnable heresy; or by an active separation, deserting all
which are in communion with the Catholick Church, and falling
into an irrecoverable schism.

Thirdly, It is necessary to believe the Church of Christ to
be holy, lest we should presume to obtain any happiness by
being of it, without that holiness which is required in it. It is
not enough that the end, institution, and administration of the
Church are holy : but, that there may be some real and perma-
nent advantage received by it, it is necessary that the persons

ii. [p. 360 A.] M:g 8¢ mpooinew énnrncla unde odleafur. S. Chrysost. Hom. 1. in
Thy cwrnplar TabTy émorduefa, wal Pascha. [inter Spuria. vol. viii. App. p.
undéva riis rafohwils wbev ékrinalas 252 E.]

kol wioTews peréxer Xpiorov duwduevor,
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abiding in the communion of it should be really and effectually
sanctified. Without which holiness, the privileges of the Church
prove the greatest disadvantages; and the means of salvation
neglected, tend to a punishment with aggravation. It is not
only vain but pernicious to attend at the marriage-feast without
a wedding-garment ; and it is our Saviour’s deseription of folly
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to cry, Lord, Lord, open unto us, while we are without oil in our Matt. xxv.

lamps. We must acknowledge a necessity of holiness, when we e

confess that Church alone which is holy can make us happy.
Fourthly, There is a necessity of believing the Catholick
Church, because except a man be of that, he can be of none?.
For being the Church which is truly Cathelick containeth within
it all which are truly Churches, whosoever is not of the Catho-
lick Chureh, cannot be of the true Church. That Church alone
which first began at Jerusalem on earth, will bring us to the
Jerusalem in heaven; and that alone began there which always

embraceth the fuilh once delivered to the saints. Whatsoever Jude 3.

Church pretendeth to a new beginning, pretendeth at the same
time to a mew Churchdom, and whatsoever is so new is none.
So necessary it 1s to believe the holy Catholick Church.

Having thus far explicated the first part of this Article, I
conceive every person sufficiently furnished with means of in-
struction what they ought to intend when they profess to believe
the holy Catholick Churck. For thereby every one is understood
to declare thus much: 1 am fully persuaded, and make a free
confession of this, as of a necessary and infallible truth, that
Christ, by the preaching of the Apostles, did gather unto him-
self a Church, consisting of thousands of believing persons and
numerous congregations, to which he daily added such as should
be saved, and will successively and- daily add unto the same
unto the end of the world : so that by the virtue of his all-suffi-
cient promise, I am assured that there was, hath been hitherto,

351 and now is, and hereafter shall be, so long as the sun and moon

endure, a Church of Christ one and the same. This Church I
believe in general holy in respect of the author, end, institution,
and administration of it; particularly in the members here T
acknowledge it really, and in the same hereafter perfectly, holy.

95 ¢SBola Catholica Ecclesia est, que vel a quo si quis exiverit, a spe vite, ac
verum cultum retinet. Hic est fons salutis wternz alienus est.” Lactan. de
veritatis ; hoc domicilium fidei; hoe Vera Sap. lib. iv. cap. 30. [vol. i. p.
templum Dei, quo si quis non intraverit, 323.]
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X look upon this Church not like that of the Jews, limited to
one people, confined to one nation, but by the appointment and
command of Christ, and by the efficaey of his assisting power,
to be disseminated through all mations, to be extended to all
places, to be propagated to all ages, to contain in it all truths
necessary to be known, to exact absolute obedience from all men
to the commands of Christ, and to furnish us with all graces
necessary to make our persons acceptable, and our actions well-
pleasing, in the sight of God. And thus I believe the Holy
Catholick Church.

The Communion of Saints.

THIS part of the Article beareth something a later dated
than any of the rest, but yet is no way inferior to the other in
relation to the certainty of the truth thereof. And the late
admission of it into the Creed will be thus far advantageous,
that thereby we may be the better assured of the true intent of
it, as 1t is placed in the Creed. For it will be no way fit to
give any other explication of these words as the sense of the
Creed, than what was then understood by the Chureh of God,
when they were first inserted.

If we look upon the first institution of the Church, and the
original condition of those persons which received the Gospel,
how they were all together, and had all things common ; how
they sold their possessions and goods, and parted them to all men

96 These words, Communionem Sancto-
rum, were not in the Aquileian Creed
expounded by Ruffinus ; they were not
mentioned by him, as being either in
the Oriental or the Roman Creed. They
were not in the African Creed ex-
pounded by St. Austin De Fide et Sym-
bolo; mnot in the Creed delivered by
Maximus Taurinensis ; not in any of the
Sermons of Chrysologus ; not in any of
the four books De Symbolo ad Catechu-
menos attributed to St. Austin ; not in
the 119th Sermon under his name, De
Tempore ; * Cum dixerimus Sanctam
Ecclesiam, adjungamus Remissionem pec-
catorum.” Cap. 8. [Serm. 213. vol. v. p.
942 E.] They are not in the Greek
Creed in Sir Robert Cotton’s Library,
not in the old Latin Creed in the Ox-
ford Library, not in that produced by
Elipandus, We find them not in the

old Greek Creeds, not in that of Euse-
bius given in to the Council of Nice,
not in that of Marcellus delivered to
the bishop of Rome, not in that of Arius
and Euzoius presented to Constantine,
not in either of the Creeds preserved in
the Ancoratus of Epiphanius, not in the
Jerusalem Creed expounded by St. Cyril,
not in that of the Council of Constanti-
nople, not in that of Charisius given in
to the Ephesine Council, not in either
of the expositions under the name of
St. Chrysostom. It was therefore of a
later date, and is found in the Latin
and Greek copy in Bennet College Li-
brary, and is expressed and expounded
in the r15th and 181st Sermon De Tem-
pore, attributed to St. Austin. [Serm.
241. vol. v. App. p. 395. and Serm. de
Symbolo. vol. vi. App. p. 277.] V. Pas-
chasii Symbolum.
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as every man had need; how St. Paul urged an equality, that the 2 Cor. viii.

abundance of some might supply the want of others, as it was
written, He that had gathered muck had nothing over, and ke that
had gathered little had no lack : we might well conceive that t4e
communion (which word might be taken for communication) of
the saints, may signify the great charity, bounty, and community
among the people of God?7. '

But being that community, precisely taken, was not of eternal
obligation, nor actually long continued in the Church, being 1
conceive this Article doth not wholly look upon that which is
already past ; and especially, being I think neither that custom,
nor that notion was then generally received in the Church, when
this communion of saints was first inserted, I shall therefore
endeavour to shew that communion which is attributed to the
saints both according to the Fathers who have delivered it, and
according to the Scriptures from whence they derived it.

Now all communion being between such as are some way
different and distinet, the communion of the saints may either
be conceived between them and others, or between themselves ;

352 between them and others, as differing from them, either in their

nature or their sanctity ; between themselves, as distinct in
person only, or condition also. Wherefore if we can first under-
stand who, or what kind of persons these are which are called
saints, with whom beside themselves, and how among themselves,
in this relation as they are the saints, they have communion ;
and lastly, in what the nature of that communion in each respect
consisteth ; I know not what can be thought wanting to the
perfect explication of the communion of saints.

That we may understand what communion the saints have
with others, it will be necessary first to consider what it is to be
a saint, in what the true nature of saintship doth consist, by
what the saints are distinguished from others. Again, that we
may understand what communion the saints have with or among
themselves, it will be farther necessary to consider who are those
persons to which that title doth belong, what are the various
conditions of them, that we may be able to comprehend all such
as are true saints, and thence conclude the communion between
them all.

I take it first for granted, that though the Greek word,

97 As Grotius upon that place of the ea quam in Symbolo profitemur Sancto-
Corinthians observes ; ‘ Spectat et huc rum communio.’ [vol. ii. p. 849.]

14,

15.
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which we translate saints, be in itself as applicable to things, as
persons?8; vet in this Article it signifieth not holy things, but
holy ones, that is, persons holy. Secondly, I take it also for
granted, that the singular Holy One, the Holy One of Israel, the
Fountain of all sanctity, the Sanctifier of all saints, is not com-
prehended in the Article, though the communion of the holy
ones with that singular, eminent, and transcendent Holy One%
be contained in it. Thirdly, I take it farther for granted, that
the word in this Article, which we translate sainis, is not taken
m the original of the Creed, as it is often taken in the trans-
lation of the Old Testament, for the sanctuary’, as if the
communion were nothing else but a right of communicating
or participating of the holy things of God. Lastly, I take it
also for granted, that although the blessed and holy angels are
sometimes called in the Scriptures by the name of saints?, yet

98 Kowovla bylwr may be as well un-
derstood in the neuter as the masculine H
as Exod. xxvill. 38, 'Efape *Aapdv Ta
auapripare iy &ylwrs that Aaron may
bear the iniquity of the holy things. So
Levit. v. 15. Kal éudpry drovolws dmd
7év aylwr Kuplov* xxii. 2. Kal mpocexé-
Twray &md Ty dylwy Tév vidv “TopafA.
1t Chron. xxiv. 5. YApxovres Tév ayiwy,
the governors of the Sunctuary, of which
notion afterwards.

99 This is one of the common names
of God in the Old Testament, v11p
91w dyios "TopahA, which is also some-
times translated plurally by the LXX H
as Is. xli. 16, Sanw ©vipa & rols
aylois "Topada, Jer. li. 5. Hxw> VITPN
&rd 7édv &ylwy *lopafr and if it were 5o
taken, then Kowewla 7@v dylwy would
be the communion of God, as 7o Gylov
TIveduaros.

1 T& &yia is frequently used in the
Scriptures for the Sanctuary ; and then
Kowwvia 7@y &ylwr might be taken for
the communion in all those things which
belonged to the worship of God, as
drowdrnTos was a man excluded from
all such communion,

_ 2 The angels are not only called holy
in the Scriptures by way of addition or
epithet, as Ildvres o yioe dyyeror. Matt.
IXV. 31. . MeTd 7&v dyvérwr 7o aylwy,
Mark viii. 38. Luke ix. 26, ’Expnua-
iofn &md Gyyérov Gylov. Acts x. 22,
"Evdmiov Tdv Gylwy dyyérwr. Rev, xiv.

10. but also the “Ayior, holy omes, or
saints, taken substantively or singly
signify sometimes the angels ; as Deut.
xxxill. 2. ©Ip 23w nnNY He came
with ten thousands of saints ; which the
Jerusalem Targum renders 13207 7 or
POIP IR And with him ten thou-
sands of holy angels, and Jonathan,
PWIP PIN 1127 1 ey dnd
with kim myriads of myriads of holy
angels. And although the LXX keep
the Hebrew w1p, yet they understood
the angels in that place, Zdv uvpidor
Kdons [Hesych. Kddys, aywouds] éx
3efidv abrob Eyyeror wer’ adros. So Job
v. 1. To which of the saints wilt thow
turn ! EY vwa dyyéroy dylwy . LXX,
Thus in the vision of Daniel, He Aeard
one Saint speaking, and another saint
said unto that certain saint which spake :
Dan. viii. 13. So Zech. xiv. 5. And the
Lord my God shall come, and all the
saints with thee. And thus it may very
well be understood in the New Testa-
ment, 1 Thess. iii. 13. *Ev TH wapovelg
7o Kuplov fudv *Incob XpioTot uetd wdy-
Twy 76y dylwr abrod, ine correspondence
to that, 2 Thess. i. 7. *Ev 75 droxaAiye:
Tob KupiovInood &=’ odpaved Het’ &yyérawy
duvduews adrob. These are the Mupiddes
ayfar in St Jude 14. VIP naan the
myriads of angels ; and thus Kowwsia
&yier should be the communion of the
angels,
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they are not those saints who are here said to have the com-
munion, though the saints have communion with them.

For this part of the Article hath a manifest relation to the
former, in which we profess to believe the holy Church; which
Church is therefore holy, because those persons are such,‘ or
ought to be, which are within it, the Church itself being nothlng
else but a collection of such persons. To that confession 1s
added this communion; but because though the Church be
holy, yet every person contained in it is not truly so, therefore
is added this part of the Article which concerneth those who
are truly such. There is therefore no doubt but the saints men-
tioned here are members of the Church of Christ, as we have
described it, built upon the Apostles, laid upon the foundation

353 of their doctrine, who do not only profess the Gospel, but also

are sanctified thereby. . .

The only question then remaining is, in what their s?nctlty
or saintship doth consist, and (because, though they which are
believers since our Saviour’s death be truly and more highly
sanctified, yet such as lived before and under the Law, the
Patriarchs, the Prophets, and the servants of God, were so
ealled, and were truly named the saints of God) who were the
persons which are capable of that denomination. '

Now being God himself hath given a rule unto his people,
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which is both in the nature of a precept and of a pattern: (Be Lev.xix. 2.

ye holy, as I the Lord your God am holy : Be-ye holy, there is
the command ; as ¢ke Lord your God is holy, there is the rule:)
being it is impossible that we should have the same sz.mctit'y
which is in God, it will be necessary to declare what is this
holiness which maketh men to be accounted holy ones, and to
be called saints.

The true notion of saints is expressed by Moses, both as to
the subject, and the affection or qualification of it; for they are

xxi. 8

called by him men of holiness ; such are the persons understood Exod. xxii.

. . Mo, . . 31
in this Article, which is the communion of men of holiness. Yo e

Now holiness in the first acception of it signifieth separation,
and that with the relation of a double term, of one from which
the separation is made, of the other to which that which is sepa-
rated is applied. Those things which were counted l?oly under
the Law were separated from common use, and applied to the
service of God; and their sanctity was nothing else but t}}at
separation from and to those terms, from an use and exercise
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profane and common, to an use and exercise peculiar and divine.
Thus all such persons as are called from the vulgar and common
condition of the world unto any peculiar service or relation unto
God, are thereby denominated holy, and in some sense receive
the name of saints. The penmen of the Old Testament do often
speak of the people of Israel as of an holy nation, and God doth
speak unto them as to a people holy unto himself; because he
had chosen them out of all the nations of the world, and appro-
priated them to himself. Although therefore most of that nation
were rebellious to him which called them, and void of all true
inherent and actual sanctity; yet because they were all in that
manner separated, they were all, as to that separation, called
holy. 1In the like manner those of the New Testament writing
to such as were called, and had received, and were baptized in,
the faith, give unto them all the name of saints, as being in some
manner such, by being called and baptized. For being baptism
is a washing away of sin, and the purification from sin is a
proper sanctification ; being every one who is so called and bap-
tized is thereby separated from the rest of the world which are
not so, and all such separation is some kind of sanctification ;
being, though the work of grace be not perfectly wrought, yet
when the means are used, without something appearing to the
contrary, we ought to presume of the good effect ; therefore all
such as have been received into the Church, may be in some
sense called holy.

But because there is more than an outward vocation, and a
charitable presumption, necessary to make a man holy; there-
fore we must find some other qualification which must make
him really and truly such, not only by an extrinsical denomina-
tion, but by a real and internal affection. What this sanctity is,
and who are capable of this title properly, we must learn out of
the Gospel of Christ: by which alone, ever since the Church of
Christ was founded, any man can become a saint. Now by the
tenure of the Gospel we shall find that those are truly and

1 Cor. i. 2. properly saints which are sanctified in Christ “Jesus: first, in
respect of their holy faith, by which they are regenerated ; for

1Jobn v.1. whosoever belicveth that Jesus is the Christ is born of God: by 354

Actsxv. 9. which they are purged, God himself purifying their kearts by
1Cor.vi.tr. fuith, whereby they are washed, sanctified, and justified in the
Eph. i. 13. name of the Lord Jesus, in whom also after that they lelicve, they

are sealed with the koly Spirit of promise. Secondly, in respect
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of their conversation: for as ke which hath called them is holy, 1Pet.i. 15.
so are they Zoly in all manner of conversation: adding to their faith 2 Pet. i. 5,
virtue, and to virtue knowledge, and to knowledge temperance, and 67, 8.
to temperance putience, and to palicnce godliness, and to godliness
brotherly kindness, and to brotherly kindness charity, that they may

neither be barren nor unfruitful in the knowledge of our Lord Jesus

Christ. Such persons then as are called by a holy calling, and

not disobedient unto it ; such as are endued with a holy faith,

and purified thereby ; such as are sanctified by the holy Spirit

of God, and by virtue thereof do lead a holy life, perfecting holi- 2Cor.vii.1.
ness in the fear of God, such persons, I say, are really and truly

saints ; and being of the Church of Christ, (as all such now

must of necessity be,) are the proper subject of this part of the

Article, the communion of saints, as it is added to the former, tle

holy Catholick Church. '

Now as these are the saints of the Church of Christ, from’

whence they were called the Churches of the saints ; so there was 1 Cor. xiv.
never any Church of God but there were such persons in it as3%

were saints: we read in the Psalms of the congregation and the Ps. Ixxxix.
assembly of the saints®; and Moses assured the people of Israel, 7

that all the saints of God were in his Zand : we read in the Pro- Deut.
phets of the saints of the Most High ; and at our Saviour’s death Bf:liusza
the bodies of such saints whickh slept arose. 'Where again we may Matt.sxvii.
observe that they were saints while their bodies were in the 5%
grave; as Aarvon in the time of David kept the name of #ke Ps. cvi.16.
Sainé of the Lord. Such as are holy in their lives do not lose-

their sanctity, but improve it at their deaths ; nor can they lose

the honour of that appellation, while that which gives it doth-

acquire perfection. :

Hence grows that necessary distinction of the saints on earth,

and the saints in heaveun; the first belonging to the militant,
the second to the triumphant Church. Of the first the prophet
David speaketh expressly, Zhou art my Lord ; my goodness ex- Ps. xvi, 2,
tendeth not to thee, but to the saints that are in the earth : of these 3
do we read in the Acts of the Apostles, to these did St. Paul
direct his Epistles. Of the second doth the Apostles make that

3 Ps. Ixxxix. 5. ovw1p dnpa LXX, g2, ‘Quis ignorat sub altera dispensa-
&y éurAnoig aytwr. Ixxxix. 7. 0w 1p-1102  tione Dei omnes retro sanctos ejusdem
év BovAy ayiwv. Vulg. Lat. In Ecclesia et fuisse meriti cujus nune Christiani sunt?’ .
in conctlio sanctorum. Deut. xxxiil. 3. 8. Hieron. adv. Jovin. Iib. 1i. [§. iv. vol,
Dan. vil. 18, 21, 22, 25. St. Matt. xxvii. il p. 327 D.]

PEARSON. Ss
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1Cor.vi. 2. question, Do ye not know that the saints shall judge the world ?
And all those which were spoken of as saints then in earth, if
truly such, and departed so,are now, and shall for ever continue,
saints in heaven.

Having thus declared what is the sanctity required to make a
saint, that is, a man of holiness; having also distinguished the
saints before and under the Gospel, (which difference is only
observable as to this exposition of the Creed,) and again dis-
tinguishing the same saints while they live here with men on
earth, and when after death they live with God in heaven;
having also shewed that of all these, those saints are here
particularly understood who in all ages lived in the Church of
Christ; we may now properly descend to the next considera-
tion, which is, who are those persons with whom those saints
have this communion, and in what the communion which they
have consists. 7

First then, The saints of God living in the Church of Christ
have communion with God the Father: for the Apostles did
therefore write that they to whom they wrote might have com-

1Johni. 3. munion with them, (¢at whick we have seen and heard declore we
unto yow, that ye also may have fellowship with us, saith St. John,)
Kowwvla and did at the same time declare that their communion was with

merd 10 yho Futher. Wherefore being all the saints of God under the 355

Tlavpds.
Gospel receiving the doctrine of the Apostles have communion

with them ; being the communion of the Apostles was the com-
munion with the Father : it followeth that all the saints of God
under the Gospel have a communion with God the Father. As
we are the branches of the Vine, so the Father is the Husband-
man ; and thus the saints partake of his care and inspection. As
Jam. ii. 23. Abrakam believed God, and it was imputed to him for righteous-
ness, and he was called the friend of God ; so all which are heirs
of the faith of Abraham are made partakers of the same rela-
wJohniii.1. fjon. Nor are we only friends, but also sons; for behold what
manner of love the Father hath bestowed upon us, that we should be
called the sons of God. Thus must we acknowledge that the
saints of God have communion with the Father, because by the
2 Pet. L 4. great and precious promises given unto them, they become par-
peas Ko takers of the divine nature.
pioews. Secondly, The saints of God living in the Church of God
have communion with the Son of God: for, as the Apostle said,
vJohni. 3. our communion is with the Father and the Son ; and this connexion
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is infallible, because ke that abideth in the doctrine of Christ, he 2John .
hath both the Futher and the Son ; and our Saviour prayed for all
such as should &elieve on him through the word of the Apostles, John xvii.
that they might be one, as the Father is one in him, and he in the *% % %
Father, that they also may be one in both: I in them, saith Christ,
and thou in me, that they may be made perfect in one. This com-
munion of the saints with the Son of God is, as most evident,
so most remarkable. He hath taken unto him our nature and
infirmities ; he hath taken upon him our sins, and the curse due
unto them; while we all Zave received of kis fulness, grace jfor John i. 16.
grace ; and ave all called to the fellowship of his sufferings, that Phil.iii.1o.
we may be conformable to his death. What is the fellowship of
brethren and coheirs, of the bridegroom and the spouse; what
is the communion of members with the head, of branches with
the vine, that is the communion of saints with Christ. For
God hath called us unto the fellowship of his Son Jesus Christ 1 Cor.i. g.
our Lord. Korerla

Thirdly, The saints of God in the Church of Christ have
communion with the Holy Ghost: and the Apostle hath two
ways assured us of the truth thereof, one rhetorically, by a
seeming doubt, i’ there be any fellowskip of the Spirit ; the Phil.ii 1.
other devoutly, praying for it, The grace of our Lord Jesus Christ, ﬁ‘;mffm
and the love of God, and the communion of the Holy Ghost, be with 2 Cor. xiii.
you all. The saints are therefore such, because they partake of ]4' ;
the Holy Ghost; for they are therefore holy because they are ¢
sanctified, and it is the Spirit alone which sanctifieth. Beside, ;
the communion with the Father and the Son is wrought by the
communication of the Spirit; for hereby do we become the sons
of God, in that we Zave received the Spirit of adoption, wherely Rom. viii.
we cry, Abba, Father ; and thereby do we become coheirs with >
Christ, in that because we are sons God hath sent forth the Spirit Gal.iv.s,
of kis Son into our kearts, crying, Abba, Father ; so that we are ™
70 more servants, but sons ; and if sons, then heirs of God through
Christ. This is the communion which the saints enjoy with
the three Persons of the blessed Trinity; this is the heavenly
fellowship represented unto entertaining Abraham, when #Z¢ Gen. xviii.
Lord appeared unto him, and three men stood by him: for our “*
Saviour hath made us this most precious promise, If' any man John xiv.
love me, ke will keep my words ; and my Father will love him, and *3
we will come unto him, and make owr abode with him. Here is
the soul of man made the habitation of God the Father, and of

8§82
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God the Son; and the presence of the Spirit cannot be wanting

Rom.viii.g. where those two are inhabiting; for if any man have not the.

Spirit of Christ, he is none of kis. 'The Spirit therefore with the.

1Cor.iii.16. Father and the Son inhabiteth in the saints; for Zrow ye not,

saith the Apostle, that ye are the temple of God, and that the Spirit.
of God dwelleth in you ?

Fourthly, The saints of God in the Church of Christ have 856

communion with the holy angels. They who did foretell the
birth of John the forerunner of Christ, they who did annunciate
“unto the blessed Virgin the conception of the Saviour of the
world, they who sung a glorious hymn at the nativity of the
Son of God, they who carried the soul of Lazarus into Abraham’s
hosom, they who appeared unto Christ from heaven in his
agony to strengthen him, they who opened the prison-doors and
brought the Apostles forth, they who at the end of the world
shall sever the wicked from among the just, and gather together

the elect of God, certainly they have a constant and perpetual.

Heb. i. 14. relation to the children of God. Nay, are they not all ministering

Luke xv,

I0.

spirits, sent forth to minister for them who shall be heirs of salva-
tion? They have a particular sense of our condition, for Christ
hath assured us that there is joy in the presence of the angels of
God over one sinner that repenteth. And upon this relation the
angels, who are all the angels, that is, the messengers, of God,
are yet called the angels of men, according to the admonition of

Matt. xviil. Christ, Take heed that ye despise not one of these little ones ; jfor I

10.

say unto you, that in heaven their angels do always bekold the face
of my Father whick is in heaven.

Thus far have we considered ke communion of saints with such
as are distinguished from them by nature as they are men; the
fellowship which they have in heaven with God, and his holy
angels, while they are on earth. Our next consideration will
be, what is the communion which they have with those who
are of the same nature, but not partakers of the same holiness
with them.

Fifthly, therefore, The saints of God, while they are of the
Church of Christ on earth, have some kind of communion with
those men which are not truly saints. There were not hypo-
crites among the Jews alone, but in the Church of Christ many
cry, Lord, Lord, whom he knoweth not. The tares have the

privilege of the field, as well as the wheat; and the bad fish of:

the net, as well as the good. The saints have communion with.

THE COMMUNION OF SAINTS.

hypocrites in all things with which the distinction of a saint
and hypocrite can consist. They communicate in the same
water, both externally baptized alike ; they communicate in the
same Creed, both make the same open profession of faith, both
agree in the acknowledgment of the same principles of religion ;
they communicate in the same word, both hear the same doctrine
‘preached ; they communicate at the same table, both eat the
same bread, and drink the wine, which Christ hath appointed to
be received : but the hypocrite doth not communicate with the
saint in the same saving grace, in the same true faith working
by love, and in the same renovation of mind and spirit; for
then he were not an hypocrite, but a saint: a saint doth not
communicate with the hypocrite in the same sins, in the same
lurking infidelity, in the same unfruitfulness under the means of
grace, in the same false pretence and empty form of godliness;
for then he were not a saint, but an hypocrite. Thus the saints
may communicate with the wicked, so they communicate not
with their wickedness, and may have fellowship with sinners, so
they have no fellowship with that which makes them such, that

629

is, their sing. . The Apostle’s command runneth thus, Have no Eph, v. 11
Jellowship with the wnfruitful works of darkness* ; and again, Be (Tim.v,22.

not partakers of other men’s sins : and a voice from heaven spake

concerning Babylon, Come out of her, my people, that ye be not Rev. xviil.

partakers of her sins. To communicate with sin is sin, but to *

communicate with a sinner in that which is not sin, can be no
sin; because the one defileth, and the other eannot, and that
which defileth not is no sin.

857 Having thus considered those who differ from the saints of

God; first, in respect of their humanity, as they are men;
secondly, in reference to their sanctity, as they are men of
holiness: we are now to consider such as differ either only in
person, as the saints alive; or in present condition also, as the
saints departed.

Sixthly, therefore, The saints of God living in the Church of
Christ have communion with all the saints living in the same

4 Ephes. v. 11. M% ovyrowwreire Tols  voluntatis vel approbationis adjungitur,
&yors. 1 Tim. v. 22. MY rowdve: duap- Hoce ergo nos admonens Apostolus ait,
rims. Rev. xviil. 4. “Iva ph cvyrowwrh-  Nolite communicare operibus infructuosis
onte 7Tais Guaprias, ¢ Duobus modis tenebrarum—magis autem et redargutte.’
non te maculat malus; si non consen- 8. August. de Verbis Dom. Serm. xviii,
tias, et si redarguas:—Communicatur, cap. 18, [§. 19. vol. v. p. 479 B.]
quippe, quando facto ejus consortium
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Church. If we walk in the light, we have fellowship one with
another ; we all have benefit of the same ordinances, all partake
of the same promises, we are all endued with the graces of the
same Spirit, all united with the same mutual love and affection,
keeping the unity of the Spirit in the bond of peace ; all engrafted
into the same stock, and so receiving life from the same root;
all holding the same lhead, from whick all the body by joints and
bands having nowrishment ministered, and knit together, increaseth
with the increase of God. TFor in the philosophy of the Apostle,
the nerves are not only the instruments of motion and sensation,
but of nutrition also; so that every member receiveth nourish-
ment by their intervention from the head; and being the head
of the body is Christ, and all the saints are members of that
body, they all partake of the same nourishment, and so have all
communion among themselves.

Lastly, The saints of God living in the Church of Christ, are
in communion with all the caints departed out of this life and
admitted to the presence of Gods. Jerusalem sometimes is
taken for the Church on earth, sometimes for that part of the
Church which is in heaven, to shew that as both are represented
by one, so both are but one city of God. Wherefore thus doth
the Apostle speak to such as are called to the Christian faith,
Ye are come unto mount Sion, and unto the city of the living God,
the heavenly Jerusalem, and to an innumerable company of angels,
to the gemeral assembly and Church of the first-born, whick are
writien in heaven, and to God the judge of all, and to the spirits of
Just men made perfect, and to Jesus the Mediator of the new
covenant. Indeed the communion of the saints in the Church
of Christ with those which are departed is demonstrated by
their communion with the saints alive. For if I have com-
munion with a saint of God, as such, while he liveth here, I
must still have communion with him when he is departed
hence; because the foundation of that communion cannot be
removed by death. The mystical union between Christ and his
Church, the spiritual conjunction of the members to the Head,

5 This is that part of the communion sunt, societate et spei communione te-
of saints which those of the ancients mneamur.’ Serm. de Temp. clxxxi. cap.13.%
especially insisted upon, who first took ‘Et qui nunc cognoscitis per auditum
notice of it in the Creed. ‘Sanctorum communionem habeatis cum sanctis mar-
Communionem, i. e. cum illis sanctis qui  tyribus, et per illos cum Domino Jesu
in hac quam suscepimus fide defuncti Christo.” Pref. Pass. S. Perpetuc.

* [This is not a work of Augustin. v. Op. vol. vi. Append. p. 282 E.]
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is the true foundation of that communion which one member
hath with another, all the members living and increasing by the
same influence which they receive from him. But death, which
is nothing else but the separation of the soul from the body,
maketh no separation in the mystical union, no breach of the
spiritual conjunction; and consequently there must continue
the same communion, because there remaineth the same founda-
tion. Indeed, the saint departed, before his death, had some
communion with the hypocrite, as hearing the word, professing
the faith, receiving the sacraments together; which being in
things only external, as they were common to them both, and
all such external actions ceasing in the person dead, the hypo-
crite remaining loseth all communion with the saint departing,
and the saints surviving cease to have farther fellowship with the
hypocrite dying. But being the true and unfeigned holiness of
man, wrought by the powerful influence of the Spirit of God,
not only remaineth, but also is improved after death; being the
correspondence of the internal holiness was the true communion
between their persons in their life, they cannot be said to be
divided by death, which had no power over that sanctity by
which they were first conjoined.

258  This communion of the saints in heaven and earth, upon the

mystical unien of Christ their head, being fundamental and
internal, what acts or external operations it produceth, is not
so certain. That we communicate with them in hope of that
happiness which they actually enjoy is evident; that we have
the Spirit of God given us as an earnest, and so a part of their
felicity, is certain. But what they do in heaven in relation to
us on earth particularly considered, or what we ought to per-
form in reference to them in heaven, beside a reverential respect
and study of imitation, is not revealed unto us in the Serip-
tures, nor can be concluded by necessary deduction from any
principles of Christianity., They which first found this part of
the Article in the Creed, and delivered their exposition unto us,
have made no greater enlargement of this communion, as to the
saints of heaven, than the society of hope, esteem, and imita-
tion on our side, of desires and supplications on their side: and
what is now taught by the Church of Rome, is, as unwarrant-
able, so a novitious interpretation6.

6 We have already produced the concerning hope. In the same we find
words of the 181st Sermon De Tempore also that of imitation; <Si igitur cum
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632 ARTICLE IX,

The necessity of the belief of this communion of saints appear-

eth, first, in that it is proper to excite and encourage us to

éJohn i holiness of life. I/ we walk in the light, as God is in the light,

o we have fellowship one with another. But if we say that we have

Jellowship with him, and wall in darkness, we lie, and do not the

2 Cor.vi.  fruth. For what fellowship hath righteousness with unrighteous-

MWl ess? and what communion hath light with darkness? and what

concord hath Christ with Belial? When Christ sent St. Paul to

Acts xxvi. the Gentiles, it was fo open their eyes, and to turn them from

8 darkness to light, and from the power of Satan unto God, that they

might receive forgiveness of sins, and inkeritance among them which

are sanctified by faith that is in Christ. Except we be turned

from darkness, except we be taken out of the power of Satan,

which is the dominion of sin, we cannot receive the inheritance

Col.i.12. among them who are sanctified, we cannot be thought meet Zo

be partakers of the inkeritance of the saints in light. Indeed there

can be no communion where there is no similitude, no fellow-

ship with God without some sanctity; because his mature is

infinitely holy, and his actions are not subject to the least
iniquity.

Secondly, The belief of ¢he communion of saints is necessary to

slir us up to a proportionate gratitude unto God, and an humble

and cheerful acknowledgment of so great a benefit. We cannot

sanctis in wmterna vita communionem sunt, dum Dei nobis cultum, et future
habere volumus, de imitatione corum vits desiderium, contemptu mortis in-
cogitemus. Debent enim in nobis ali- sinuant.’ D¢ Symb. Homil. 2. [p. 555 E.]

quid recognoscere de suis virtutibus, ut
pro nobis dignentur Domino supplicare.’
cap. 13. [vol. vi. App. p. 282 E.] ‘Hzme
sunt vestigia quee nobis sancti quique
revertentes in patriam reliquerunt, ut
illorum semitis inheerentes sequeremur
ad gaudia.” Jbid. Beside this imita-
tion, he addeth their desires and care
for us below; ¢Cur non properamus et
currimus, ut patriam nostram videre
possimus ? Magnus illic charorum nu-
merus expectat, parentum, fratrum, fili-
orum, frequens nos et copiosa turba
desiderat, jam de sua incolumitate se-
cura, adhuc de nostra salute sollicita.’
Ibid. Of the venerable esteem we
ought to have of them, speaks Eusebius
Gallicanus ; ‘Credamus et sanctorum
communtonem ; sed sanctos non tam pro
Dei parte, quam pro Dei honore vene-
remur,” And again ; ‘Digne venerandi

Thus far anciently they which expound-
ed this article : but the late exposition
of the Church of Rome runneth thus;
‘Non solum Ecclesia, qua est in terris,
communicat bona sua cum omnibus
membris sibi conjunctis, sed etiam com-
municat suffragia Ecclesiz, que est in
Purgatorio, et Ecclesia, qua est in coe-
lis, communicat orationes et merita
sua cum FEcclesia, que est in terris.’
Bellarm. in Symb. [Art. ix. vol. vii. p.
1227 B.] where the communication of
the suffrages of the saints alive to the
Church in Purgatory, and the commu-
nication of the merits of the saints in
heaven to the saints on earth, are novel
expositions of this article, not so much
as acknowledged by Thomas Aquinas in
his exvlication of the Creed, much less
to be found in any of the ancienter ex-
positors of it,
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but acknowledge that they are exceeding great and precious pro- 2 Pet. i 4.
mises, by which we become partakers of the divine nature. What lgﬂm-“ﬁi-
am I? said David, and what is my life, that I shounld be son-in-law e

to the king? What are we the sons of men, what are they which

are called to be saints, that they should have fellowship with

God the Father? St.Philip the Apostle said unto our Saviour,

Lord, shew wus the Father, and it sufficeth ; whereas he hath not Johnxiv.8.

859 only shewn us, but come unto us with the Father, and dwelt

within us by his Holy Spirit; he hath called us to the fellowship
of the angels and archangels, of the cherubins and seraphins, to
the glorious company of the Apostles, to the goodly fellowship
of the Prophets, to the noble army of martyrs, to the Holy
Church militant on earth, and triumphant in heaven.

Thirdly, The belief of tZe communion of sainis is pecessary to
inflame our hearts with an ardent affection towards those which
live, and a reverent respect towards those which are departed
and are now with God. Nearness of relation requireth affec-
tion, and that man is unnatural who loveth not those persons
which nature hath more immediately conjoined to him. Now
no conjunction natural can be compared with that which is
spiritual, no temporal relation with that which is eternal. If
similitude of shape and feature will create a kindness, if con-
gruity of manners and disposition will conjein affections, what
should be the mutual love of those who have the image of the
same God renewed within them, of those who are endued with
the gracious influences of the same Spirit? And if all the saints
of God living in communion of the Church deserve the best of
our affections here on earth, certainly when they are dissolved
and with Christ, when they have been blessed with a sight of
God, and rewarded with a crown of glory, they may challenge
some respect from us, who are here to wait upon the will of
God, expecting when such a happy change shall come.
~ Fourthly, This tendeth to the directing and enlarging our
acts of charity.- We are obliged to be charitable unto all men,
because the love of our brother is the foundation of our duty
towards man, and in the language of the Seriptures whosoever
is another is our brother; but we are particularly directed to
them that are of the household of faith. And as there is a
general reason calling for our mercy and kindness unto all men,
so there is a more special reason urging those, who are truly
sanctified by the Spirit of God, to do good unto such as appear



634

.

ARTICLE X.

to be led by the same Spirit; for if they communicate with
them in the everlasting mercies of God, it is fit they should
partake of the bowels of man’s compassion; if they communi-
cate with them in things spiritual and eternal, can it be much
that they should partake with them of such things as are
temporal and carnal??

To conclude, Every one may learn from hence what he is to
understand by this part of the Article, in which he professeth to
believe the communion of saints; for thereby he is conceived to
express thus much: I am fully persuaded of this as of a neces-
sary and infallible truth, that such persons as are truly sancti-
fied in the Church of Christ, while they live among the crooked
generations of men, and struggle with all the miseries of this

world, have fellowship with God the Father, God the Son, and

God the Holy Ghost, as dwelling with them, and taking up
their habitations in them: that they partake of the care and
kindness of the blessed angels, who take delight in the minis-
tration for their benefit: that beside the external fellowship
which they have in the word and sacraments with all the mem-
bers of the Church, they have an intimate union and conjune-
tion with all the saints on earth as the living members of Christ;,
nor is this union separated by the death of any; but as Christ
in whom they live is the Lamb slain from the foundation of the
world, so have they fellowship with all the saints which from
the death of Abel have ever departed in the true faith and fear
of God, and now enjoy the presence of the Father, and follow
the Lamb whithersoever he goeth. And thus I believe #ie
commaunion of saints.

ARTICLE X. »
The Forgiveness of Sins.
THIS Asticle hath always been expressly contained and ac-

knowledged in the Creed, as being a most necessary part of our
Christian profession® ; and for some ages it immediately followed

7 Rowawvfices év waot ¢ wAnoior cov’
bk épeis (dia €l yap év Tols apbdprors
xowavol éore, wow paAAov év Tols ¢pbap-
rois; Barnabe Epi:t. cap. 19. [p. 52.]

8 Therefore Carolus Magnus in his
Capitular, 4b. iii. cap. 6. inveighs against
Basilius the bishop of Ancyra, because

in his confession of faith, which he de-
livered in the second Council of Nice,
(Aet. i.) he omitted the remission of
sins, which the Apostles in so short a
compendium as the Creed would not
omit ; ‘Hanc Apostoli in collatione fidei,
quamn ab invicem discessuri quasi quan-
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