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ARTICLE VIIL
I believe in the Ioly Ghost.

IN this Article we repeat again the first word of the Creed,
I believe ; whereas a conjunction might have been sufficient,
but that so many particulars concerning the Son do intervene.
Tor as we are baptized in the name of the Father, the Son, and
the Holy Ghost; so we do make confession of our faith, saying,
I believe in the Futher, the Son, and the Holy Ghosé10; and the
ancients, whose Creed was something shorter, made no repetition
of the act of faith, but only an addition of the eobject, 4nd in the
Ioly GhostV'. And as we repeat the act of faith in this Article,
so some did also in the second, [ lelieve in Jesus Christ'2.
‘Wherefore being this word, I delieve, is taken here only by
way of resumption or repetition, and consequently must be
of the same sense and importance of which it was in the be-
ginning of the Creed, it may well receive the same explication
here which it received there; to that therefore the reader is

referred.

10 ¢ Sed enim ordo rationis et fidei
auctoritas, digestis vocibus et literis
Domini, admonet nos post heec credere
etiam in Spiritum Sanctum olim Eccle-
sise repromissum, sed statutis temporum
opportunitatibus redditum.’ Novatian.
de Trin. cap. 29. [p. §27 B.] Schlic-
tingius the Socinian, in his preface to
the Polonian Confession of Faith, en-
deavoureth to persuade us that this
Article of the Holy Ghost is not so
ancient as the rest; which being dia-
metrically opposite to that original of
the Creed, which I have delivered, the
baptismal words, Father, Son, and Holy
Ghost, it will be necessary to examine
his reason, which is drawn only from
the authority of Tertullian ; who in his
book de Veland. Virg. reciting the rule
of Faith, makes no mention of the Holy
Ghost: and de Prescr. Heret. pro-
pounds this articte no otherwise, ‘{quam
ut credamus) Christum in ccelos recep-
tum sedisse ad dextram Patris, misisse
vicariam vim Spiritus Sancti.” Cap. 13.
{p. 207 A.] But this objection made
for the novelty of this article is easily

answered. For Irenzus before Tertul-
lian hath it expressly in his Confession,
lib. 1. cap. 2. [e. 10.] and calls it the
Faith in Patrem et Filium, et Spiritum
Sanctum ; and also declares, that the
Church received that Faith, and pre-
served it through the whole world.

11 So the ancient Greek MS. kal eis
Mvedua dyiov, and Marcellus, kal eis 70
Gyrov Tvedpa, as also Arius and Euzoius,
and the council of Nice. Thus also the
Latins ; ¢ Post hoc ponitur in ordine
fidei, £¢ in Spiritum Sanctum.” Rufin.
in Symb. Max. Tourin. et Auctor lib. de
Symb. ad Catechum. The MS. in the
Oxford Library, Et in Spiritu Sancto.
Others instead of the conjunction made
use of Credo by way of repetition, as
we do: Credo in Spiritum Sanctum.
Chrysol. Euseb. Gallican. Auetor Serm.
de Tempore, Etherius Uxam. the Greek
and Latin MS. in Bennet College Li-
brary: and, Credo in Sancto Spiritu.
Venantius Fortunatus.

12 As the ancient Sazon Creed set
forth by Freherus,
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For although the ancient Fathers did frequently make use of
this language to prove the Divinity of the Spirit, and did thence
argue that he is really and truly God, because we believe in the
Holy Ghost'3; yet being that language is not expressly read in
the Scriptures in relation to the Spirit, as it is in reference to
the Son; being to believe in the Holy Ghost is only the expres-
sion of the Church contained in the Creed; being in the same
Creed many of the ancients, without any reprehension, have
used the same phrase in the following Articles expressly, and
where the preposition is not expressed, it may very well be
thought it was understood; therefore I think fit to acquiesce
in my former exposition, and lay no greater force in the pre-
position.

It will therefore be sufficient for the oxplication of this
Article, if we can declare what is the full and proper object

of our faith contained in it, what we are obliged to believe 308

concerning the Holy Ghost. And as to this we shall discharge
our undertaking, and satisfy whatsoever is required in this
exposition, if we can set forth these two particulars, the nature
and the office- of that blessed Spirit. For the name of GHOST
or GAST in the ancient Saxon language signifieth a spirit, and
in that appellation of the Spirit of God, his nature principally
is expressed. The addition of holiness, though it denote the:

18 Gregory Nazianzen disputing for
the Divinity of the Holy Ghost, proveth
that he is no creature thus: "AAN el udv
krioua, wos els abtd moTelouev: 3 év
abrg Tehewbueda ; ob Yyip TaiTéy éomi
mioTebew els 11, xal wepl adrod moreday*
Td pty ydp éore Gedryros, Td 8¢ wavtds
mpdyparos. Orat. 37. [Orat. xxxi. §. 6.
vol, i. p. 560 A.] Epiphanius seems to
speak thus much, shewing that though
the Fathers of the Nicene Council had
determined nothing particularly of the
Holy Ghost, yet they sufficiently shew
that he is God, by those words, ral eis
Tvedua d&yov. Edfds yap % kbeais
Suoroyel, kal odr épreirarr Iigredouer
Yop els &a @cdr Marépa wavrokpdropa.
T 8¢ moTedouer, oby GmAGSs lpnras, GAAY
% wlomis els 1oy @edv. Kal els éva Kipov
*Inooby XptoTéy: obyx GmAds elpnrar, AN
els @edv # wioris. Kal, els 70 &yiov
Mvebua® kal obx awAds epyrar, GAX eis
play Soboroylav, kal eis play Evwaw Gedry-

705, kal play SuoovaibrnTa, els Tpla Térea,
play 8t Bedrnra, ulav odolav, ulav Soforo-
Yiav, ulav kupidryra, &rd Tob moTEdOUEY,
{kal moTedopuer,] kal moTedouer, Heeres.
Ixxiv. §. 14. {vol. i. p.gog B.] “Ag-
noscamus verbi ipsius privilegium.
Credere illi quilibet potest hominum ;
credere vere in illum, soli debere te
majestati noveris. Sed et hoc ipsum
aliud est, Deum credere, aliud est cre-
dere in Deum. Esse Deum et diabolus
credere dicitur, secundum Apostolum;
Nam et demones credunt et contre-
miscunt.—In Deum ergo credere, hoc
est fideliter eum quwrere, est tota in
eum dilectione transire. Credo ergo in
illum, hoc est dicere, confiteor illum,
colo illum, adoro illum, totum me in
jus ejus ac dominium trado, atque trans-
fundo. In professionis hujus reverentia,
universa divino nomini debita continen-
tur obsequia.” Paschasius in Prafat.
Operis de Spiritu 8. [p. 734 D.]
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intrinsecal sanctity essentially belonging to that Spirit, yet not-
withstanding it containeth also a derivative notion, as signifying
an emanation of that holiness, and communication of the effects
thereof; and in this communication his office doth consist.
Whatsoever therefore doth concern the Spirit of God, as such,
and the intrinsecal sanctity which belongeth to that Spirit,
may be expressed in the explication of his nature; whatsoever
belongeth to the derivation of that sanctity may be described
in his office; and consequently more cannot be necessary than
to declare what is the nature, what the office, of the Spirit of
God.

For the better indagation of the nature of the Holy Ghost, I
shall proceed by certain steps and degrees; which as they will
render the discourse more clear, so will they also make the
reasons more strong, and the arguments more evident. And
first, as to the existence of the Spirit of God, it will be unneces-
sary to endeavour the proof of it; for although the Sadducees

seemed to deny it, who said that there is no resurrection, neither Actsxxiii.

angel, nor spirit ; though it hath been ordinarily concluded from 8.
thence that they rejected the Holy Ghost!4, yet it cannot be
proved from those words that they denied the existence of the
Spirit of God, any more than that they denied the existence of
God, who is a spirit; nor did the notion which the Jews had of
the Spirit of God any way incline the Sadducees, who denied
the existence of the angels and the souls of men, to reject it.
The resurrection, angel, and spirit, which the Sadducees refused
to acknowledge, were but two particulars; for it is expressly
added, that the Pharisees confessed both ; of which two the resur-
rection was one, angels and spirits were the other!3; wherefore
that which the Sadducees disbelieved was the existence of such
created spiritual natures, as the angels and the souls of men are
conceived to have. And as for those Disciples at Ephesus, who

had not so much as heard whether there be any Holy Ghost; if Actsxix.s,

they were Gentiles, it is no wonder, because they never had that
notion in their religion; if they were Jews, as they seem to be,

14 As Epiphanius, Mvedua &ywov odk
Yoaow* Heres. xiv. and Gregory Nazi-
anzen: Td Mvebua 7d dywr Zaddovkaio
v odb¢ elvar T wapdmay évbuicay (oddE
yap &yyéhovs, odd¢ dvdoTacw,) obk old
80cv Tas TosalTas wepi adrol wapruplas
& 1 wahad Owwrboavres. Orat. 37.

PEARSON.

[Orat. xxxi. §. 5. vol. i. p. 558 E.]

15 dapicaior 8¢, ¢nalv, duoroyeioe To
appidrepar kal v Tpia éoTic w@s odv
Aéyerdupdrepa ; ) Sri wreipa kal Eyyeros
& éor. 8. Chrysost. ad locum. [Hom.
XLIX. §. I. vol. ix. p. 364 D.]

Nn
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because they were baptized with the baptism of Johm, it signi-
fieth not that they never heard of the Spirit of God, but only
that they had not heard of the giving of it, which the Apostle
mentioned : as we read elsewhere, that the Holy Ghost was not
yet ; not denying the existence, but the plentifal effusion of it.
For, whatsoever the nature of the Spirit of God may be thought
to be, no man can conceive the Apostle should deny his existence
before Christ’s glorification, whose operation was so manifest at
his conception. Howsoever, the Apostle asked those ignorant
Disciples, Unto what then were ye baptized ? intimating, that if
they were baptized according to the rule of Christ, they could
not be ignorant that there is an Holy Ghost; because the
Apostles were commanded to laptize in the name of the Father,
and of the Son, and of the Holy Ghost. It is therefore presumed
that every one who professeth the name of Christ, from the first
baptismal institution, acknowledgeth that there is an Holy
Ghost: and the only question consists in this, What that
Holy Ghost is, in whose name we are baptized, and in whom,
according to our baptism, we profess in the Creed to believe ?
In order to the determination of which question, our first
assertion is, That the Holy Ghost, described to us in the word

of God, and joined with the Father and the Son in the form of 309

baptism, is a Person. We are all baptized in the name of three,
the Father, the Son, and the Holy Ghost; and the public con-
fession of our faith hath relation to those three. We all confess
that two of these, the Father and the Son, are Persons; that
which we now assert is only this, that the Holy Ghost, who is
of the three the third, is also a Person as the other two. That
blessed Spirit is not only an energy or operation, not a quality or
power, but a spiritual and intellectual subsistence’®. If we con-

16 To conclude the nature of the Holy
Ghost, which is not so immediately
expressed in the Scriptures, it will be
needful so to place our assertions, as
that they may occur to all other mis-
conceptions. Now the old notions (and
more they cannot now have) were thus
delivered by Grégory Nazianzen, that
great divine, so much concerned in this
subject : Tav 8¢ kaf Huds copdv, of uév
évépryetar TovTo [1d Iivebual dwénaBov, ol
3¢ rriopa, of 8¢ @edy, of Bt odr Eyvwoav
érérepov TobTwy, aidol Tis ypadis, ds
pacw, &s obdéTepoy capds SnAwodons.

[Orat. xxxi. §. 8. vol i. p. 559 A.]
These were the three particular and
opposite opinions, either the Spirit is an
operation, or a created substance, or
God ; the fourth is but a doubt or hesi-
tation which of the three is true. The
first of these is thus propounded by way
of question : Td Mvebua 7d &ywv ) Tav

Kal’ éavrd bperTnrbéTwy TdyTws SmoleTéov,

3 T@v &v érépy Bewpovpbvwy, Gv Td pév
odolav karobow of mepl Tadra Sewol, TO 8¢
ovuBeBnrds. Orat. 37. [Ibid. §. 6. p.
559 D.] Either it is subsisting in itself,
as a substance; or in another, as an
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ceive it is an operation only, then must it only be actuated and
not act ; and when it is not actuated, it must not be at all?’,
If we say that it is a quality, and not a substance ; we say that
it is that which we cannot prove to have any being. It seemeth
to me strangely unreasonable, that men should be so earnest in
endeavouring to prove that the Holy Ghost which sanctifieth
them is no substance, when they cannot be assured that there
is any thing operative in the world beside substantial beings:
and consequently, if they be not sanctified by that, they can be
susceptible of ne holiness. By what reason in nature can they
be assured, by what revelation in Scripture can they be confident,
that there is a reality deserving the name of quality distinguished
from all substance, and yet working real and admirable effects ?
If there were no other argument but this, that we are assured
by the Christian faith, that there is an Holy Ghost existing ;
and we cannot be assured, either by reason or faith, that there is

a quality really and essentially distinguished from all substance, .

it would be sufficient to deter us from that boldness, to assert
the Holy Ghost, in whose name we are baptized, to be nothing
else but a quality. ‘

But we are not left to guess at the nature of the Spirit of God ;
the word of God which came from that Spirit hath sufficiently
delivered him as a Persen. It is indeed to be observed, that in
the Scriptures there are some things spoken of the Holy Ghost
which are proper and peculiar to a Person, as the adversaries
confess : others, which are not properly and primarily to be at-
tributed to a person, as we cannot deny: and it might seem to
be equally doubtful, in relation to the Secripture expressions,
whether the Holy Ghost were a Person or no; and that they
which deny his Personality may pretend as much Scripture as
they which assert it. But in this seeming indifferency we must
also observe a large diversity ; inasmuch as the Holy Ghost, or
Spirit of God, is not always taken in the same propriety of sig-
nification ; nor do we say that the Holy Ghost, which signifieth

a Person, always signifieth so much. It is therefore easily

accident, This was the first question
then, and sbill is.

17 This is the argument of the same
Father, Ei pév odv ovuBéBnxe, évépyeaia
TobTo bw ey Beod: Tiydp ETepov, %) Tivos ;
TobTO ydp wws uaAAov, ral pebyer abvfeawv
kol € évépyea, évepynbhicerar Snhovéy,

obic &vepyhioel, kal épob 73 vepynbivas,
wmaboeTarr TowbTor yap % &vépyaa. Tias
odv &vepyer, xal 7dde Aéyer, xal dpopifer,
kal Avmeirar, kai wopofiveraw, kal Soa
kwovudvoy gaphs doTw, ob Kwhoews ;

Orat. 37. [Ibid. p. 559 D.]

Nn2

547



548 : ARTICLE VIII.

conceived how some things may be attributed to the Spirit in
the Scriptures which are not proper to a Person, and yet the
Spirit be a Person, because sometimes the Spirit is taken for
that which is not a Person, as we acknowledge. Whereas, if ever
any thing be attributed to the Holy Ghost as to a Person, which
cannot be otherwise understood of the Spirit of God than as of
a Person, then may we infallibly conclude that the Holy Ghost
is a Person. This therefore we shall endeavour fully and clearly
to demonstrate : first, that the Seriptures declare unto us the
Holy Ghost as a Person, by such attributes and expressions as
cannot be understood to be spoken of the Spirit of God any

other way than as of a person: secondly, that whatsoever attri- 310

butes or expressions are used in the Scriptures of the IHoly
Ghost, and are objected as repugnant to the nature of a Person,
either are not so repugnant as is objected ; or if they be, they
belong unto the Spirit, as it signifies not a Person.

First then, the Holy Ghost, or good Spirit of God, is clearly
and formally opposed to those evil spirits, which are and must
be acknowledged persons, of a spiritual and intellectual subsist-

1 Sam. xvi. ence.  As, The Spirit of the Lord departed from Saul, and an evil
I+ spirit from the Lord troubled him. Now, what those evil spirits
from the Lord were, is apparent from the sad example of Ahab,
2Chr.xviil. concerning whom we read, There came out o spirit and stood be-
20 2l Jore the Lord, and said, I will entice him : and the Lord said unto
kim, Wherewith? Aund he said, I will go out and be o lying spirit
in the mouth of all his prophets: and the Lord said, Thouw shalt

entice him, and thow shall also prevail; go out, and do even so.

From whence it is evident, that the evil spirits from God were
eertain persons, even bad angels, to which the one good Spirit
as a Person is opposed, departing from him to whom the other
cometh. :
Again, the New Testament doth describe the Holy Ghost by
such personal dispositions, and with such operations, as are as
evident marks and signs of a Person as any which are attributed
to the Father or the Son, which are unquestionable Persons;
and whatsoever terms are spoken of the Spirit by way of quality,
are spoken as well of those which are acknowledged Persons.
Eph.iv.30. We are exhorted by the Apostle not fo grieve the Spirit of God ;

and grief is certainly a personal affection, of which a quality
Rom. viil. is not capable. We are assured that the same Spirit maketh
- intercession jfor us with groanings whick connot be witered ; and

311
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we can understand what are interceding persons, but have no
apprehension of interceding or groaning qualities, The opera-
tions of the Spirit are manifest, and as manifestly personal : for
he searcheth all things, yea even the deep things of God ; and so he 1 Cor. ii.
knoweth all things, even the things of God ; which can be no ' '*
description of the power of God: he worketh all the spiritual 1 Cor. xii.
gifts, dividing to every man severally as he will ; in which the "
operation, discretion, distribution, and all these voluntary, are
sufficient demonstrations of a Person. He revealeth the will of
God, and speaketh to the sons of men, in the nature and after
the manner of a Person; for tke Spirit said unto Peter, Behold, Acts x. 19,
three men seek thee. Arise therefore, and get thee down, and go 2o
with them, doubling nothing ; for I have sent them : and the Actsxii. 2.
Holy Ghost said unto the prophets and teachers at Antioch,
Separate me Barnabas and Saul for the work whereunto I have
called them. We cannot better understand the nature of the
Holy Ghost than by the description given by Christ which sent
him: and he said thus to his Disciples, The Comforter, (or, the John xiv.
Advocate,) whick is the Holy Ghost, whom the Father will send in 26.
my name, he shall teach you all things ; he shall testify of me : and xv. 26, 2.
ye also shall bear witness. If I go not away, the Comforter will =vi. 1, 8.
not come unto you ; but if I depart, I will send him unto you. And Verse 13.
when he is come, he will reprove the world, and ke will guide you
into all truth ; for he shall not speak of himself, but whatsoever ke
shall hear, that shall he speak, and he shall shew you things to come.
He shatl glorify me, for he shall receive of mine, and shall shew Verse 14.
it unto yow. All which words are nothing else but so many
descriptions of a Person, a Person hearing, a Person receiving,
a Person testifying, a Person speaking, a Person reproving, a
Person instructing.

The adversaries to this truth's, acknowledging all these per-
sonal expressions, answer, that it is ordinary in the Scriptures to
find the like expressions, which are proper unto persons, given

18 The present adversaries to this
truth are the Socinians, and their opinion
was thus first delivered by Socinus ;
‘Quod in testimoniis sacris, quee adver-
sarii citant, Spiritui Sancto actiones
tribuuntur, et ea quee personarum sunt
propria ; ex hoc nihil concludi potest,
cum aliis rebus, quas personas non esse
constat, similiter in Scripturis sacris

actiones tribuantur, et ea qu® sunt
propria personarum. Cujus rei plenissi-
mam fidem facere potest vel locus ille
Pauli, 1 Cor. xiil. a ver. 4. usque ad 8.
ubi perpetuo de charitate, tanquam de
persona aliqua loquitur, illi permulta
tribuens, qu® revera non nisi in per-
sonam cadunt.’ F. Socin. Resp. ad Wick.
cap. 10. [p. 620.]



550

ARTICLE VIII.

unto those things which are no persons: as when the Apostle

1 Cor. xiii, saith, Charity suffereth long and is kind; charity envieth not ;

4567

charity vaunteth not itself, is not puffed up, doth not behave itself
unseemly, seeketh not her own, is not easily provoked, thinketh no
evil ; rejoiceth not in iniquity, but rejoiceth in the truth; beareth all
‘things, believeth all things, hopeth all things, endureth all things.
All which personal actions are attributed to charity, which is no
person, as in other cases it is usual'?, but belonging to that
person which is charitable; because that person which is so
qualified doth perform those actions according to, and by vir-
tue of, that charity which is in him. In the same manner, say
they 20, personal actions are attributed to the Holy Ghost, which
is no Person, but only the virtue, power, and efficacy of God the
Father of our Liord Jesus Christ, because that God the Father is
a Person, and doth perform those personal actions, attributed to
the Holy Ghost, by that virtue, power, and efficacy in himself,

Acts x, 19, Which is the Holy Ghost. As when we read, The Spirit said unto

29.

Peter, Behold, three men seck thee. Arise thergfore, and get thee
dowin, and go with them, doubling nothing ; for I have sent them :
we must understand that God the Father was the Person which
spake those words, and which sent those men; but because he
did so by that virtue which is the Holy Ghost, therefore the Holy
Ghost is said to speak those words and send those men. In the
same manner when we read, the Holy Ghost said unto those at

Acis xitt, 2. Antioch, Separate me Barnabas and Saul for the work whereunto

19 So the Racovian Catechism doth charitatis nomine eum intelligere quit

enlarge this answer, stating the question
thus ; ‘Qui vero ii Scripturse loci acci-
piendi sunt in quibus Spiritui Sancto
actiones personarum propriz et ad Deum
ipsum spectantes attribnuntur !’ Andre-
turning this solution ; ‘Ad eum modum,
quo in Scripturis rebus id attribuatur
seepenumero, quod personarum est ; ne-
que tamen res ille propterea person
censentur, ut peccato, quod deceperit,
et occiderit, Rom. vii. 11. et Legi, quod
loquatur, Rom. iii, 1g. et Scripture quod
prospiciat et prenunciet, Gal. iii. 8. et
charitati quod sit Jonganimis, &c. 1 Cor.
xiii. 4, 5, 6, 7. Denique spiritui, i. e.
vento, quod spiret ubi velit.’ [Sect. vi.]
cap. 6. [p. 167.] Vide Socini Epist. 3. ad
Petium Statorium. [vol. 1. p. 435.]

20 ¢ Quod si quis dixerit, satis constare
Paulum eo in loco figurate loqui, et

charitate sit praditus, quatenus ea est
preeditus ; respondebo, cum Spiritus
Sanctus sit Spiritus Dei, certumque sit
alioqui spiritum alicujus personz non
posse esse personam ab ea, cujus est
spiritus, distinctam, non minus constare
cum Spiritui Sancto ea tribuuntur, que
persone et simul ipsius Dei sunt propria,
nihil aliud intelligendum nomine Spiritus
Sancti esse, quam ipsum Deum spiritu
suo, id est, virtute atque efficacia sua,
agentem atque operantem.’” F. Socin.
Resp. ad Wiek. cap. 10. [vol. ii. p. 620.]
‘Quoniam vero Spiritus Sanctus virtus
Dei est, hinc fit ut ea qua Dei sunt,
Spiritui Sancto attribuantur, et sub
nomine Spiritus Sancti sepe Deus ipse
intelligatur, quatenus suam virtutem
Deus per spiritum suum exerit.” Catech.

Racov. tbid. cap. 6. [p.167.]
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I have called them, we must conceive it was God the Father who
spake those words, who had called Barnabas and Saul, and to
whom they were to be separated : but because God did all this
by that power within him which is his Spirit, therefore those
words and actions are attributed to the Holy Ghost. This is the
sum of their answer ; and more than this I conceive cannot be
said in answer to that argument which we urge from those
personal expressions attributed to the Spirit of God, and, as
we believe, as to a Person.

But this answer is most apparently insufficient, as giving no
satisfaction to the argument. For if all the personal actions,
attributed in the Scriptures to the Spirit, might proceed from
the Person of God the Father, according to the power which is
in him, then might this answer seem satisfactory : but if these
actions be personal, as they are acknowledged, and cannot be
denied ; if the same cannot be attributed to the Person of God
the Father, whose Spirit it is; if he cannot be said to do that
by the power within him, which is said to be done by the Holy
Ghost; then is that defence not to be defended, then must the
Holy Ghost be acknowledged a Person. But I shall clearly
prove, that there are several personal attributes given in the
sacred Scriptures expressly to the Holy Ghost, which cannot be
aseribed to God the Father; which God the Father, by that

312 power which is in him, cannot be said to do; and consequently

cannot be any ground why those attributes should be given to

the Spirit if it be not a Person.
To make intercession is a personal action, and this action is

551

attributed to the Spirit of God, because ke maketh intercession for Rom. viii.

the saints according to the will of God. But to make interces-
sion is not an act which can be attributed to God the Father,
neither can he be said to intercede for us aceording to that
power which is in him; and therefore this can be no prosopo-
peia; the Holy Ghost cannot be said to exercise the personal
action of intercession for that reason, because it is the Spirit of
that Person which intercedeth for us. To come unto men, as
being sent unto them, is a personal action; and so the Com-
forter, or Advocate, who is the Holy Ghost, did come, being

27.

sent; When the Comforter is come, whom I will send you from the Johnxv.26.
Father, saith Christ: and again, If' I go not away, the Comforter xvi. 7.

will not come wnto you ; but if I depart, I will send kim to you.
But to come unto men, as being sent, cannot be ascribed to Gpd
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John xiv,
26.

John xvi,
13.

John xvi,
14.
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the Father, who sendeth, but is never sent; especially in this
particular, in which the Father is said expressly to send, and
that in the name of the Son (whom the Father will send in my
name, saith our Saviour). When therefore the Holy Ghost
cometh to the sons of men, as sent by the Father in the name
of the Som, and sent by the Son himself, this personal action
cannot be attributed to the Father as working by the power
within him, and consequently cannot ground a prosopopeeia, by
which the virtue or power of God the Father shall be said to do
it. To speak and hear are personal actions, and both together
attributed to the Spirit, in such a manner as they cannot be
aseribed to God the Father. Wien ke, saith Christ, the Spirit of
truth, is come, he will guide you into all truth: for he shall not
speak of kimself; but whatsoever he shall hear, that he shall speak.
Now to speak, and not of himself, cannot be attributed to God
the Father, who doth all things of himself: to speak what he
heareth, and that of the Son; to deliver what he receiveth from
another, and to glorify him from whom he receiveth by receiv-
ing from him, as Christ speaketh of the Holy Ghost, He skall
glorify me; for ke shall receive of mine, and shew it to you, is by
no means applicable to the Father; and consequently it cannot
be true that the Holy Ghost is therefore said to do these per-
sonal actions, because that Person whose Spirit the IToly Ghost
15, doth those actions, by and according to his own power, which
is the Holy Ghost. It remaineth therefore that the answer
given by the adversaries of this truth is apparently insufficient,
and consequently that our argument, drawn from the personal
actions attributed in the Secriptures to the Spirit, is sound and
valid.

I thought this discourse had fully destroyed the Socinian
prosopopeeia; and indeed, as they ordinarily propound their
answer, it is abundantly refuted. But I find the subtilty of
Socinus prepared another explication of the prosopopeeia?l, to
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supply the room where he foresaw the former would not serve.
Which double figure he groundeth upon this distinetion: The
Spirit, that 1s, the power of God, saith he, may be considered
either as a propriety and power in God, or as the things on
which it worketh are affected with it. If it be considered in
the first notion, then if any personal attribute be given to the
Spirit, the Spirit is there taken for God, and by the Spirit God
is signified : if it be considered in the second notion, then if any
personal attribute be given to the Spirit, the Spirit is taken for
that man in which it worketh; and that man, affected with it,
is called the Spirit of God.

313 So that now we must not only shew that such things which

are attributed to the Holy Ghost cannot be spoken of the Father,
but we must also prove that they cannot be attributed unto
man, in whom the Spirit worketh from the Father: and this
also will be very easily and evidently proved. The Holy Ghost
is said to come unto the Apostles as sent by the Father and the
Son, and to come as so sent is a personal action, which we have
already shewed cannot be the action of the Father, who sent the
Spirit; and it is as certain that it cannot be the action of an
Apostle who was affected with the Spirit which was sent, except
we can say that the Father and the Son did send St. Peter an
advocate to St. Peter; and St. Peter, being sent by the Father
and the Son, did come unto St. Peter. Again, our Saviour,
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speaking of the Holy Ghost, saith, He skall receive of mine: Jobm xvi,

therefore the Holy Ghost in that place is not taken for the '+

Father ; and shew it unto you, therefore he is not taken for an
Apostle: in that he receiveth, the first Socinian prosopopeeia is
improper; in that he sheweth to the Apostles, the second is
absurd. The Holy Ghost then is described as a Person distinet
from the Person of the Father, whose power he is, and distinet
from the Person of the Apostle in whom he worketh, and conse-
quently neither of the Socinian figures can evacuate or enervate
the doctrine of his proper and peculiar Personality.

21 “Credo me satis ostendisse, Spiritum
Sanctum non esse personam, non magis
quam alize vel proprietates, vel effecta
Dei, sint persone ; cum nihil sit aliud
quam peculiaris quadam virtus et effi-
cacia Dei: que si, ut ipsius Dei pro-
prietas, et vis per quam agit, conside-
ratur et accipitur, figure metonymim
aut prosopopeiz accommodatissimus est
locus : et metonymie quidem, si Spiri-

tus Sancti nomine ipse Deus, cujus est
spiritus, quique per eum agit, significe-
tur: prosopopeei® vero, ut quando Deus
per Spiritum Sanctum agit, ipsi Spiritui
Sancto Dei actio tribuatur : sin autem
hec virtus et efficacia Dei consideratur
et accipitur ut res in quibus agit, ab
ipsa afficiuntur ; utrique isti figure si-
militer aptissimus est locus: quando-
quidem commodissime per metonymiam

Secondly, For those attributes or expressions used of the Holy

is qui a Spiritu Sancto aliquo modo
affectus quidpiam agit, quatenus id agit,
Spiritus Sanctus seu Spiritus Dei me-
tonymice dici potest; ut factum est
apud Paulum, cum ait (1 Cor. ii. 10.)
Spiritum (sub. Dei) omnia scrutari etiom
profunda Dei: ubi Spiritus Dei nomine
gine dubio intellexit hominem Spiritu

Dei preeditum, quatenus, viz. ab isto
Spiritu afficitur.—Jam per prosopopce-
iam ipsi Spiritui Sancto actionem tribui,
que ipsius Spiritus ope ab homine fiat,
adeo est proclive ut nihil magis.” F.
Socin. Resp. ad Wick. cap. 10. [vol. ii.
p. 621.]
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ARTICLE VIIL

Ghost in the sacred Scriptures, and pretended to be repugnant
to the nature of a Person, either they are not so repugnant, or,
if they be, they belong unto the Spirit, as it signifieth not the
Person, but the gifts or effects, of the Spirit. They tell us that
the Spirit is given, and that sometimes in measure, sometimes
without measure; that the Spirit is poured out, and that men
do drink of it, and are filled with it; that it is doubled and dis-
tributed, and something is taken from it; and that sometimes
it is extinguished : and from hence they gather, that the Holy
Ghost 1s not a Person, because these expressions are inconsistent
with personality22. But a satisfactory answer is easily returned
to this objection. It is true, that God is said to have given the
Holy Ghost to them that obey him, but it is as true that a Person
may be given; so we read in the Prophet Isaiah, Unfo us a Son
18 given; and we are assured that God so loved the world that he
gave his only-begotten Som, and certainly the Son of God is a Per-
son. Andif all the rest of the expressions be such as they pretend,
that is, not proper to a Person; yet do they no way prejudice the
truth of our assertion, because we acknowledge the effects and
operations of the Spirit to have in the Scriptures the name of
the Spirit, who is the cause of those operations. And being to
that Spirit, as the cause, we have already shewn those attributes
to be given which can agree to nothing but a Person, we therefore
conclude against the Socinians and the Jews?23, that the Holy
Ghost is not a quality, but a Person ; which is our first assertion.
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814  Our second assertion is, That the Holy Ghost, in whose name

we are baptized, and in whom we profess to believe, is not a
created, but a divine and uncreated, Person. And for the proof
of this assertion, we shall first make use of that argument which
our adversaries have put into our hands. The Spirit of God
which is in Ged, is not a created Person : but the Holy Ghost is
the Spirit of God which is in God, and therefore not a created
Person. This argument is raised from those words of the Apo-
stle, For who knoweth the things of a man, save the spirit of man
which is in him? even so the things of God knoweth no man,
but the Spirit of God. That this Spirit of God is the Holy
Ghost, I find denied by none: that the same Spirit is in God,
appeareth by the Apostle’s discourse, and is granted by the
Socinians24: that it is so the Spirit of God, and so by nature
in God that it cannot be a creature, is granted by the same. It
followeth therefore undeniably that the Holy Ghost is no created
Person ; inasmuch as that cannot be a created Person which
hath not a created nature; and that can neither have nor be a
created nature, which by nature is in God. Wherefore although
it be replied by others, that it is not said in the text that the

22 ¢Spiritum Sanctum non esse in
Deitate personam hinc discere potes ;
primum quod ea quz Spiritui Sancto in
Scripturis attribuuntur, nulla prorsus
ratione personw conveniant, ut sunt
quod detur, quod ex eo detur, idque
aut secundum mensuram, aut absque
omni mensura, quod effundatur ipse et
ex ipso effundatur, et quod eo potentur
homines, quod augeatur, quod in duplo
detur, in partes distribuatur, tollatur
ipse, et ex ipso tollatur ;—et similia in
Scripturis extant.” Catech. Racov. cap. 6.
queest. 12. {p. 165.]

23 The opinion of the Jews was, that
the Holy Ghost was nothing else but
the aflatus or energy of God ; and there-
fore they which denied the substantiality
of the Spirit were looked upon as sym-
bolizing with the Jews in this particular,
¢ Lactantius in libris suis, et maxime

in epistolis ad Demetrianum, Spiritus
Sancti omnino negat substantiam ; et
errore Judaico dicit eum vel ad Patrem
referri, vel Filium, et sanctificationem
utriusque personz sub ejus nomine de-
monstrari.” 8. Hieron. Epist. 65. [Epist.
LXXXIV. §. 7. vol. i, p. 524 C.] Moses
Maimonides sufficiently declareth the
opinion of the Jews, who delivering the
several significations of 111 maketh the
fifth and sixth to be these : ‘Quinto sig-
nificat influentiam illam intellectualem
divinam a Deo prophetis instillatam,
cujus virtute prophetant. Sexto signi-
ficant propositum, et voluntatem.” And
then concludes, ¢ Vox hze 11 quando
Deo attribuitur, ubique sumitur partim
in quinta, partim in sexta significatione,
quatenus voluntatem significat.” More
Nevockim, p. i. cap. 40.

24 The Secinians, endeavouring to
prove from this place that the Holy
Ghost is not a Person, lay the founda-
tion of their argument in this, that he
is the Spirit of God, and by nature in
God, so that those things which are
proper to the divine nature are attri-
buted and belong to bim, and because
there is another Person in the divine
essence, and, as they say, there can be
but one, therefore the Holy Ghost is
not a person. ¢ Deinde idem (sc. Spiri-
tum Sanctum non esse Personam) ex eo
patet, quod non sit extra Deum natura
sed in ipso Deo. Nisi enim natura Deo
inesset, non potuisset Paulus Spiritum
Dei cum spiritu hominis qui homini
inest natura conferre, idque eo in loco,
1 Cor. ii. 11, ubi ait, Quis hominum no-
vit que sunt hominis nist spiritus homi-
nis qut est in homine? Ita que sunt Dei
nemo novit nist Spirttus Dei. Quoniam
vero Spiritus Sanctus in Deo est, nec
tamen in Spiritu Sancto reciproce dici
potest esse Deum, hinc apparet Spiri-
tum Sanctum non esse Personam, Pre-
terea cum superius demonstratum sit
unam tantum esse in Deitate personam,

et Spiritus Sanctus Dei virtus sit; ut
verba Christi ad Apostolos indicant,
Lue. xxiv. 49. efficitur Spiritum Sanc-
tum non esse personam divinam. Deni-
que si Spiritus Sanctus esset persona,
essentiam quoque divinam eum habere
oporteret. Nam ea attribuuntur illi
quae propria sunt essentie divine: at
superius docuimus substantiam divinam
unam esse numero, nec tribus personis
esse posse communem. Quamobrem
Spiritum non esse Deitatis personam
planum est.” Catech. Racov. cap. 6. [p.
166.] To the same purpose doth Socinus
argue against Wiekus, that the nature
of the Spirit is the nature of God, and
that the Spirit cannot therefore be a
Person, because there can be but one
Person in the nature of God. Whereas
therefore independently from this place
we have proved, that the Holy Spirit is
a Person ; and from this place bave in-
ferred with them, that the same Spirit
iz in God, and of the divine nature, it
followeth, that he is no created Spirit,
inasmuch as nothing in the divine nature
can be created. -

1 Cor, 1.,
1.
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ARTICLE VIIIL

Spirit is in God, yet our adversaries’ reason overweighs their
negative observation ; and it availeth little to say that it is not
expressed, which must be acknowledged to be understood. The
Holy Ghost then is a Person (as I have proved), and is not of a
nature distinguished from that which is in God (as is confessed,
and only denied to be in God, because it is not said so when it is
implied), therefore he is no created Person.

Secondly, The Holy Ghost is such a one as against whom a
sin may be committed, and when it is so, cannot be remitted.
But if he were no Person, we could not commit that sin against
him; and if he were a created Person, the sin committed against
him could not be irremissible. Therefore he is a Person, and
that uncreated. The argument is grounded upon the words of
our Saviour, Al manner of sin and blasphemy shall be forgiven
unto men; but the blasphemy against the Holy Ghost shall not be
Jorgiven unto men. And whosoever speaketh -a word against the
Son of man, it shall be forgiven him ; but whosoever speaketh a
word against the Iloly Ghost, it shall not be forgiven him, neither
wn this world, neither in the world to come. By which words it
appeareth there is a sin or blasphemy against the Holy Ghost
distinet from all other sins and blasphemies committed against
God the Father, or the Son of God; that this sin hath an
aggravation added unto it, beyond other sins and blasphemies :
but if the Holy Spirit were no Person, the sin could not be
distinct from those sins which are committed against him
whose Spirit he is; and if he were a Person created, the sin
could receive no such aggravation beyond other sins and
blasphemies 25,

To this they answer, That the sin against the Holy Ghost 315

is not therefore unpardonable, because he is God, which is not
to our purpose; but they do not, cannot shew that it can be
unpardonable, if he were not God. It is not therefore simply,
and for no other reason, unpardonable, because that Person is
God, against whom it is committed ; for if so, then any sin com-
mitted against any person which is God, would be unpardonable ;
which is false. But that sin, which is particularly called the
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blasphemy against the Holy Spirit, is a sin against God, and in
such a manner aggravated, as makes it irremissible; of which
aggravation it were uncapable, if the Spirit were not God.
Thirdly, Every created Person was made by the Son of God as
God, and is now put under the feet of the Son of God as Man.
But the Spirit of God was not made by the Son of God, nor is
he now put under the feet of the Son of man. Therefore the

Spirit of God can be no created Person. Al things were made John i. 3.

by the Word, and without him was not any thing made that was
made ; therefore every created Person was made by the Word.

God Zath put oll things wnder the jfeet of Christ; and when ke 1 Cor. xv.

saith, all things are put wnder him, it is manifest that he is’7
excepted which did put all things under him : and being none is
excepted beside God, every created person must be under the

25 ¢ Quomodo audent inter omnia nu-
merare Spiritum Sanctum, quando ipse
Dominus dixit, Qui blasphemaverit in
Filium hominis, remittetur ei; qui au-
tem blasphemaverit in Spiritum Sanctum,
nee hic, mec tn fulurum remittetur el

Quomodo igitur inter creaturas audet
quisquam Spiritum computare? Aut
quis sic se obligat, ut si creature dero-
gaverit, non putet sibi hoe aliqua venia
relaxandum ¥ 8. Ambros. de Spiritu S.
lib. 1. cap. 3. [§. 53. vol. ii. p. 611 A.]

feet of the Son of man. But the Spirit of God in ke beginning
was not made, yea rather in the beginning made the world26,

as Job speaks of God, By /his Spirit ke hath garnished the Job xxvi.
heavens : nor is he under the feet of Christ, now set down at '*

the right hand of God, who with supreme authority, together

26 Those which anciently did believe
the Spirit of God to be a created person,
did also teach that he was made by the
Son, as Epiphanius testifieth of the
Arians ; Hartl Totro 37Adv éorw, &1
Suoloyoligs Tods ayyéhovs Imd Tot Tiod
yeyovévar xalydp kal wepl Tob Mvebparos
Braopnuotor, kal ToAudo: Aéyew kenti-
ofar dmwd T Tiov. Heeres. Ixix. §. 52.
[vol. i. p. 773 D.] ¢Ariani ab Ario, in
eo sunt notissimi errore, quo Patrem et
Filium et Spiritum Sanctum nolunt esse
unius ejusdemque naturae,—sed esse Fi-
lium creaturam, Spiritum vero Sanctum
creaturam creature, hoc est, ab ipso
Filio creatum volunt.’ S. August. Heres.
49. [vol. viii. p. 18 A.] As Eusebius;
Td 3¢ wapdxAnTov Mveipa, odire Oebs, obire
Tids: émel uh éx Tob Tatpds bpolws 7¢
Tig xal abtd THY yéveow elAnpert v 8¢
7L T@Y 816 Tob Tieh yevouévwy Tvyxdvey
871 8¢ wdvra 8¢ adrob éyévero, kal xwpls
abrob éyévero odd¢ €v. De Eccles. Theol.
Uib. iii. cap. 6. [p. 175 A.] ‘O 3¢ Tids
pbvos, marpiki Bedryre TeTiumuévos, woi-
ricds by el xal dnuiovpyikds Ths TEY
yevqTdy GmdvTwy, Spatdy Te kKal dopdTwy,
kal &% xal ad7fis ThHs 1ol wmapaxAfrov
Meedparos dmdptews' wdvra yip & abrod
éyévero, kal xwpls abrod dyévero obdE év.

Ibid. [p. 174 C.] Where it is worth our
observation, that Husebius citing the
place of St. John, to prove that the
Holy Ghost was made by the Son,
leaves out those words twice together
by which the Catholics used to refute
that heresy of the Arians, viz. & yéyover.
All things which were made, were made
by the Son, but the Holy Ghost was not
amongst them, & vyéyover, which were
made, and therefore was not made by
the Son. Tb dyiov yop Tveipa krlopa
wiAw rrlopards gaow elvos, 81k 79, Sid
Tob Tiob 78 wdvra yeyevijolar, bs elmey 4
ypagh, dovvétws Twds dwpwdlovTes, ob
xafbs efpyrar Td Pyrdv Exovres, dANL
Kakds SmovootvTes, kal &md pnTol TO KAADS
eipnuévoy katd T Kaxhy abrdy Imévoiay
wapepunreborTes' ob yap Tb Oelov ebaryyé-
Aty mepl Tob Hveluaros Epn, dAAG wepl
whvTwy TOV KekTIoOMéVWY, OTL €] TL KTITTOY,
3id 7ob Adyov yeyévnrau, xal Imd TOU
Adyov T4 yop wdvra 80 abrob éyévero,
Kkal xwpls abTod dyévero obde v, mapexter
vouévys Tiis dvaryvdoews, Exet, d yéyover,
Tva oftw yrwolf, 81 wdvra & abrob
évévero, ral xwpls abrob éyéveto oDt &v.
Epiph. Heres, lxix. §. 56. [vol. i. p.
770 D]
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ARTICLE VIII

with the Father, sent the Prophets ; as Isaiah testifieth, saying,’

Now the Lord God and his Spirit hath sent me ; and with the
same authority, since the exaltation of our Saviour, sent forth
such as were separated to himself, as appeareth in the case of
Barnabas and Saul, and with the same authority giveth all
spiritual gifts, dividing to every man severally as ke will> ; so
that in this kingdom of Christ all things are done &y tke power
of the Spirit of God.

Fourthly, He, by whose operation Christ was conceived in
the womb of the Virgin, was no created Person: for by virtue
of that conception he was called the Son of God; whereas if a
creature had been the cause of his conception, he had been in
that respect the son of a creature; nay, according to the adver-
saries’ principles, he had taken upon him the nature of angels.
But the Holy Ghost it was by whose operation Christ was
conceived in the womb of the Virgin. Tor it was an angel that

said to Mary, (not that an angel, but that) the Holy Ghost shall 316

come upon thee, and the power of the Highest shall overshadow thee;
therefore also that holy thing which shall be born of thee shall be
called the Son of God. Therefore the Spirit of God is no created
Person ; which is our second assertion against the ancient, but
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Our third assertion is that which necessarily followeth from
the former two, that the Spirit of God, in whose name we are
baptized, and in whom we profess to believe, is properly and
truly God. For if he be a Person, as we have proved in the
declaration of our first assertion; if he be a Person not created,
as we have demonstrated in the corroboration of the second
assertion; then must he of necessity be acknowledged to be
God, because there is no uncreated essence beside the essence

newly revived heresy of the Arians and Macedonians 28,

27 Tabra wdvra évepyel TO & Kai Td
ad7d Tretpa, Siapody idly éxdory kalbs
BotAeTar. Kabbs BovAeral pnow, od kabbs
mpooTdrTeTar Siapoiy, od Biaupoluevoy
abdfevrobv, obx abBevrie Smorelpevor Tihy
~yidp adriy efovalav, fvmep éuapripnoe T
Harpl, Tatrny kal- 7§ &yle Tveduar:
évarifnow 6 Tatlosw kal Sowep éml Tod
Hatpds pnow, 'O 8¢ Beds éarw § évepydv
7& wdvra & waow, olTw Kkal éwl Tob ayiov
Mveduaros® Tabra 8¢ ndvra, pnoly, évepyed
7b &v kal TO adrd Tvedpa, diaipoiy idlg
éxdory nabbs BolAeTarr eldes bmnpriopé-
v &ovoiav ; &y vap % odola pla, SHror
kal 871 % adlevrla ula* xal &y lobériuos 5
&kla, TobTwv kal % Slvous kal 3 éovofa
pla. 8. Chrysost. de Sanct. Pentecoste
Homil. 2. {§. 1. vol. ii. p. 469 D.]

28 This express notion of the Spirit of
God, that he was a Person, as a minis.
tering Spirit, and created, was acknow-
ledged the doctrine of the Arians, as
may appear out of the former testimo-
nies, and is evident by those which fol-
lowed his opinions, Which being of

two kinds, the Anomeans, or pure
Arians, (such as were Aetius, Euno-
mius, and Eudoxius,) and the Homoiou-
sians or Semi-Arians, (such as Eusebius
and Macedonius, ) they both alike denied
the Divinity, and asserted the creation,
of the Holy Ghost. The opinion of the
Anomeans i3 clear out of the words of
Eunomius, who very subtilly delivered
it, as if it had been the opinion of the
ancients ;—Thv 7édv aylwv év dwaot Pu-
Adogovras Sidackallav, wap' Gv Tplroy
abrd Giiduart kol Tdlet pabbvres, Tpirov
elvas kal 7§ pboe remoredkauer. [Basil.
cont. Bunom. ITT, vol. 1. p. 271 D.] The
confession of the ancients was, that the
Holy Ghost was the third Person in the
Trinity in order and dignity ; and Euno-
mius pretending to follow them, added,
that he was also third in nature ; which
the ancients never taught. And what
this third in nature was, he thus de-
clared : Tpitov Tdfer kal piae, mpoardy-
patt piv rod Tlarpds, évepyela 8¢ rob
Yiob yevduevav® Tplry xdpa Tysdbuerov, bs

mpoToy Kal peifoy amdvrev, kol udvoy
TOVTOY TOU Movoyevods mwolnua, OedrnTos
wal dnuiovpyirfis Suvducws drorembuevoy.
[ib. §.5.p. 276 C.] And again, Ei uj
kriopa oy, obkoby yévvmua, ) ayévvnrov
els 3¢ ¥vapxos Oebds kal dyévimros' obiTe
uny yévvnua® Aelrerar odv ktiopa xal
wolnpa adTd bvoud{eabor. Apud S. Basil.
adv. Eunom. lib. iii. [§. 6. p. 277 A.] So
Gregory Nyssen repeats the words of
the same Eunomius: Mioredouer els 7oy
TlapdiAnTov,—yevépevor wd 70U udvov
@cot di& ToU povoyevods, and declares
that their ordinary language was dvrl
700 &ylov Tvedparos wrlopa kriouaros
xal Epyov Epyov dvoud{ew. Orat. 1. cont.
Eunom. [Orat. ii. vol. ii. pp. 486 A.
487 C.] Beside these, the Semi-Arians,
and some of those which were orthodox
a8 to the Divinity of the Son, were of
the same heresy as to the nature of the
Holy Ghost, and therefore were called
Tivevuatopdyo: (as Epiphanius derives
them in the description of that heresy,
&nd ‘Hutapelwy kol dmd 6pfoddtwr. Haeres.
Ixxiv. §. 1. [vol. i. p. 886 D.]) and after-
ward Macedoniani. ¢ Macedoniani sunt
a Macedonio, Constantinopolitane Ec-
clesize Episcopo, quos et Mvevparoudyovs
Graeei dicunt, eo quod de Spiritu Sancto
litigent. Nam de Patre ad Filio recte
gentiunt, quod unius sint ejusdemque
substantiee vel essentiwe, sed de Spiritu
Sancto hoc nolunt credere, creaturam
eum esse dicentes.” S. August. Heres.
g2. [vol. viil. p. 18 D.] This heresy was
first condemned by the Council of Alex-
andria ; YEvfa 7d &yov Tivebpa Geokoyn-
cavres, TH dpoovoly Tpiddi quvarerauBd-
vovre. Socrat. Hist. Eccles. lth. iii. cap. 7.
[p. 178.] Afterward by the Council
held in Ilyricum ; ‘Huels 3¢ ¢ppovovuer
&s kal af olvodor viv % Te kard ‘Pduny xal
5 kard TarAlay, plav elvar kal iy adrip
obalay Tov Tarpds kal Tob Yot xal Tod

dylov TMyeluatos, é&v Tpiol wpoocdmors,
TouréoTv, év Tpiol Tehelas Smoardocow.
Apud Theodoret. Hist. Eccles. 1. iv. cap.
8. [p. 156.] The Synod held at Rome
with the Gallican bishops under Dama-
sus: “Qore by Harépa xal Tov Tidy wds
obolas, wids Gedrnros, pds GpeTiis, puas
Suvducws, kal évds xapakTiipos moTebeobar
Xph, kal Tiis adris Imoordoews kal obolas
kal td Mvedua 75 &yor. Apud eund. lib. it
cap. 22. [p. 103.] Another Synod held
under the same Damasus at Rome ; EY
Tis eimor 70 Tlvebpa 7d dyov wolnua, #
8ia 70D Tio yeyeviobai, dvdleua orw.
Apud eund. 1ib. v.cap. 11.[p. 211.] After,
and upon these particular Synods, this
heresy was fully condemned in the second
general Council held at Constantinople,
in which these words were added to the
Nicene Creed, Kal eis 70 Myvedua 70 dyiov,
Td Kkbplov, T (womodv, Td ék Tob Tlarpds
ekmopevduevoy, kel ovv Tatpl TiG cup-
wpookuvobpevoy, kal ocvvdofalbuevov, Td
AaAficay 8 Ty mpopnrdv. [Mansi il
p- 565 B.] And in the first Canon
mentioning the heresies condemned ex-
pressly by the Council, they name 8:xés
T 7év Edvopiavay, elTovy *Avopoiwy, kal
Thy Tév *Apetavdy, eftovy Ebdokiavdy, ral
Ty Tdv ‘Hupapewaray, fiyovr Tvevpate-
udxwrv. [Ib. p. 560 A.] And thus the
heresy of Macedonius, who made the
Holy Ghost a created person, was con-
demned by the second general Council ;
ObTos 3% odv & iepogdvTys Xopbs Maxe-
3évidy Twa, Tov KwvoTavTwovmdrews Bpd-
vov &praypa wdAar wopoduevov, dri Td
wavdyov kal (wapyixoy uophue Mveipa,
eb@ivas &dicalov dotvar &s ydp YApetos
katd Tov Tio, ofitw kal adbTds kard mava-
ylovmapararTiuevos lveduaros, eis SobAovs
ral Smnpéras Ty SeamoTikiy kal Sweprer
pévny abrob ovvérarre kvpibryra.  Phot.

EBpist.1. [p-6.]
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15, 16,17,
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of the one eternal God. And there is this great felicity in the
laying of this third assertion, that it is not proved only by
the two precedent assertions, but also by the adversaries of
them both. He which denies the first, that is the Socinian,
affirms that the Spirit of God is in God, and is the eternal
and omnipotent power of God; he which denies the second,
that is the Macedonian, asserts that he is a Person of an intel-
lectual nature subsisting ; but whatsoever is a Person subsisting
of eternal and omnipotent power, must be acknowledged to be
God. Whether therefore we look upon the truth of our asser-
tions, or whether we consider the happiness of their negations,
the conclusion is, that the Holy Ghost is God.

But were there nothing, which is already said, demonstrated,
there is enough written in the word of God to assure us of the
Deity of the Holy Ghost, to make us undoubtingly believe that
the Spirit of God is God. It is written by Moses, that wien ke
went in before the Lord to speak with him, he took the veil of,
until he came ouf. And that Lord with whom Moses spake
was the one Jehovah, the God of heaven and earth. But we are
assured that the Spirit was and is that Lord to which Moses
spake; for the Apostle hath taught us so much by his own
interpretation, saying, Even unto this® day, when Moses is read,
the veil is upon their heart. Nevertheless when ¢ shall turn to the
Lord, the veil shall be taken away. Now the Lord is that Spirit.
The Sypirit is here so plainly said to be the Lord, that is, Je-
hovah, the one eternal God, that the adversaries of this truth
must either deny that #ie Lord is here to be taken for God, or
that ke Spirit is to be taken for the Spirit of God: either of
which denials must seem very strange to any person which con-
sidereth the force and plainness of the Apostle’s discourse.

But indeed they are so ready to deny any thing, that they
will by no means acknowledge either the one or the other: but
the Lord must be something which is not God, and #ke Spirit
must be something which is not the Spirit of God: and then
they conclude the argument is of no force, and may as well
conclude the Apostle’s interpretation hath no sense. Zhe Lord,
they say, is Christ, and not God; for Christ, they say, is not
God: the Spirit, they say, is the mystery of the Law, or the
hidden sense of it, and that every one knows is not the Spirit
of God. But we are assured that the Apostle did mean by #Ze
Spirit, the Spirit of God, not the sense of the Law; for he

o
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addeth immediately, Wiere the Spirit of the Lord is, there is
liberty; and the sense of the Law is never called the Spirit of
the Lord. Nay, were it not that the coherence of the discourse
did satisfy us; yet the objection ought not at all to move us:
for the name of Spirit in those places mentioned by them to
signify the sense of the Law hath no affinity with this, according
to their own way of argumentation: for it is never so taken
with the emphasis of an article, and put in the place either of
an entire subject or a predicate in a proposition?9, except by way
of opposition ; and one of those it must of necessity be in those
words of the Apostle, now the Lord is that Spirit, and that with-
out the least intimation of any opposition.

Again, we are assured that by #4e Lord the Apostle did
understand the eternal God; for he speaketh of the same Lord
which he mentioned in the verse before, and that is the Lord
God spoken of in the book of Exodus; of which except the
Apostle speaks, his argument hath neither inference nor coher-
ence., In vain therefore is this pretended for an answer, that
the Apostle by #Ze Lord doth always, unless he cite some place
out of the old covenant, understand Christ; for in this particular
he citeth a certain place out of the book of Exodus3°, and useth
the name of the Lord in the same notion in which there it is

used, framing an argument and urging it from thence; and if

29 The places alleged by them are
these ; Ilepitoud) kapdlas, év wveduari, o
yodupari. Rom. ii. 29. “Qore SovAederv
Huds & kawdrnTi wyelpatos, xal od wa-
Aabryre ypduparos. Rom. vii. 6. “Hris
waAetTal TrevpaTikds Zddopa xal Alyvmros.,
Rev. xi.8. One of these places speaks
only adverbially ; the other two have
wvevpa in obliquo ; and one of those two
has it cum adjuncto, both of them cum
opposite, none of them cum articulo, none
of them are in loco subjecti or preedicatss
and therefore how any of these can shew,
that 7 wvevua in this place by us urged,
invested with an article, standing in the
place either of a complete subject or a
complete predicate, with nothing ad-
joined, nothing opposed unto it, must
be taken in the same sense with them,
I cannot imagine. In the sixth verse
of this chapter indeed (2 Cor. iii.) it is
the subject of a proposition, and in-
vested with an article ; but that is an
article of opposition, Td ydp ypduua dwox-

PEARSON.

Telver, b B¢ mredua {womotel, and thisnot,
Howsoever, in that sense objected, it
neither agrees with the words before it,
nor with those which follow it.

30 The words in Exodus were these,
xxxiv, 34. ‘Hulka & v eloemopedero
Mwicis &vavre Kuplov AaAély adr@, me-
pmpsiTo Td wdAvuuaes which are thus
made use of by the Apostle ; ‘Hvika &
by émoTpéyy wpds Kipiow, wepraupetron T
wdAvppa. 2 Cor, iii. 16. Kopios then is
here used by St. Paul, citing some place
out of the old Covenant, and the words
which follow, ‘O 8¢ Kipios, signify the
same Kipiwos, as appeareth by the con-
junction 8¢; and if so, then, according,
to the doctrine of our adversaries, it
cannot signify Christ, For that Lord
of whom Moses spake, was then when
Moses wrote ; but that Christ of which
they interpret it, was not then, as they
teach ; therefore that Lord cannot be
Christ, in their interpretation, without
a contradiction.

oo
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Acts v. 3.

Verse 4.
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he did not, that rule is not so universal and infallible, but that
the Lord in the language of the same Apostle may not signify

the second, but the first or third Person of the Trinity3!. Tf318

then the Lord be the eternal God, as the Apostle without any
question understood him in Moses ; if #2e Spirit be the Spirit of
the Lord, as the Apostle expounds himself in the words imme-
diately following ; then the Spirit of the Lord is the eternal God,
and so termed in the Scriptures.

Again, the same Secriptures do clearly manifest the same
Spirit to be God, and term him plainly and expressly so. For
when Peter said, dnanias, why hath Satan filled thine keart to
lie to the Holy Ghost? he repeateth the same question in refer-
ence to the same offence, Why hast thou conceived this thing in
thine heart? Thow hast not lied unto men, but wnto God. To lie
unto the Holy Ghost, is to lie unto God: to lie unto the Holy
Ghost, is not to lie unto men, because the Holy Ghost is not
man: and consequently not to lie unto any angel, because the
Holy Ghost is not an angel; not to lie unto any creature,
because the Holy Ghost is no creature; but to lie unto God,
because the Holy Ghost is God.

To this plain and evident argument there are so many
answers, that the very multitude discovers the weakness of them
all; for if any one of them. were sufficient to bear down the
force of our reason, the rest would be superfluous. First, They

31 For though Christ be most fre- =i deydmny Tob @cob, kal els THy Swoporiy

quently called our Lord, yet being God
the Father of Christ is our Lord, being
& Kiépuos is often used by St. Paul with-
out any restriction or intimation of ap-
propriating that act unto the Son, which
is attributed to the Lord by him, the
fule cannot be certain and universal.
For I desire to know by what means
they can be assured, that the Apostle
doth by the title 6§ Kipios intend Christ,
and not the most high God the Father,
in the following places, 1 Cor. iii. 5. iv.
19, vil. 10, 12, xvi. 7. 1Thess.iv. 6. v.
27. 2 Thess. iii.1, 5, 16. 2Tim, i.16,18.
ii. 7. And beside, I ask how the pre-
tence of this general rule can be properly
objected by those who know that they,
to whom they do object this rule, have
contended that this title is elsewhere
attributed to the Holy Ghost. As St.
Basil upon that place, 2 Thess. iii. 5. ‘0
3¢ Kipos ratev@ivas Sudv Tas rapdias els

7o Xpiorod, thus disputes; Tis é karev-
8lvwv Kipios els Thy Tob Oeol dydmyy, xal
els T vwép Tav EAlfewy Tob XpioTod
Omoporhy ; Gmokpwdobwoay Huiy o TO
Ivedpa raradovAoUuevor. Elre +yip mepl
700 @eod Kkal Marpds & Adyos, wdvrws bv
elpyTo, 6 3¢ Kipios Spds xarevbivar eis Thv
éaurol drydmmy* elre wepl Tob Yiob, wpoo-
ékato by, els Thy éavrod Omopoviy:
(nrelrwgay odv i éorw BANo mpdowmoy, b
7§ mpoonyopia Tob Kuplov Tipdofat &kiov,
And upon the like place, 1 Thess. iii. 12,
13. Tolov Kdpiov ebxetar éumpoodey Tov
Ocoi ral MaTpds Hudv, év 1§ wapoveig Tod
Kuplov fudv, &uéuntovs 7ds rapdias éory-
pryuévas & dyiwodvy Tév & Oeaaaroviny
morayv arnplta ;  Aroxpwdebwoay fuiy of
HETY TGV AeToupyikdy mvevudTwy TEV
wpds diakoviav &wooTeAlouévwy (the newly
revived opinion clearly) 74 dyiov Mvedua
Tifévres: GAN obk Exovsr. De Spiritu
Sancto, cap. 21. [vol. iii. p. 44 A, C.]
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answer that it cannot be collected from hence that the Spirit
is God, because the IHoly Glost in the original is put in one
case, and God in another3?; and the Apostle speaking in one
manner of the Spirit, and in another of God, cannot shew that
the Spirit is God. To which it is easily answered, that the case
or manner of the Apostle’s speech can make no difference, if the
sense and substance be the same, as here it is; for to deceive
the Holy Ghost, is nothing else but to lie unto him, or by a lie
to endeavour to deceive him. The act objected to Ananias was
but one, which act of his the Apostles looked upon as injurious,
not to themselves, but to the Holy Ghost; and therefore St.
Peter shewed the sin to be not against men, but against God:
as certainly then as the Apostles were men, so certainly was the
Holy Ghost, in the esteem of St. Peter, God.

As for that sense which they put upon the words, different
from that of lying to God, as if Ananias were accused for coun-
terfeiting the Holy Ghost, it is most certain that the words can
in this place bear no such sense; for the sin of Ananias is again
expressed in the case of his wife Sapphira, to whom St. Peter

56

said, How is it that ye have agreed together to tempt the Spirit of Actsv.g.

the Lord ? But to tempt the Spirit, and to counterfeit the Spirit,
are two several things; and itis evident that in this place the
tempting of the Spirit was nothing else but lying to him: for
St. Peter said to Sapphira, el me whether ye sold the land for
50 much ? and she said, Yea, for so much: in which answer she
lied. Then Peter said unto her, How is it that ye have agreed
together to tempt the Spirit of the Lord? viz. in saying that ye
sold the land for so much. Here is no colour then for that new
pretence, that Ananias did bear the Apostles in hand that what
was done he did by the motion of the Holy Spirit, and so did

pretend, counterfeit, and belie the Holy Ghost. This is not to

expound St. Peter, but to belie Ananias, and make him guilty
of that sin, which he was never yet accused of. It is most
certain that he lied, it is also certain that he to whom he lied

3190 was the Holy Ghost, and therefore it might be well translated,

that he Zied to the Holy Glost 33,

32 ¢Ex his facile apparet haudqua-

-quam ex eo loco concludi posse Spiritum

Sanctum esse Deum ; cum alio modo de
Spiritu Sancto loquatur Petrus, alio de
Deo. Illic dicit mentiri seu fallere, ac
tudificart Spiritum Sanctwm, hic mentir

Deo.’ Crell. de uno Deo Patre, lib. i. §.
3. Argum. 1. [vol. iv. p. 64.]

83 Our translation is here accused
without reason. For though the original

‘be Yeboaocfal oe 15 Myvedua Td &yiov, yet

some copies have it, els 70 Mredua, and
002
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1 Thess. iv.
8.

Matt. x. 40.
Luke x,16.
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Next, Because they may very well be conscious that this
verbal or phraseological answer may not seem sufficient, they

tell us, though both the phrases were synonymous, yet they did

no way prove that the Spirit is God : and the reason which they

render to justify this negation, is, because there are several
places of the Seripture, in which the Messengers of God, who
.are acknowledged not to be God, are mentioned in the same
relation unto God, as here the Spirit is. To which the answer is
.most plain and clear, that there is no creature ever mentioned

in the same manner as the Holy Ghost is here. As when they
allege those words of the Apostle, He thergfore that despiseth,
despiseth not man, but God, who hath also given us his Holy Spirit,

I cannot see what similitude can be made unto the Scripture

now in question : for if the Spirit be not understood in the first
words, ke therefore that despisetk, it hath no relation to the pre-

‘sent question; and if it be, it were so far from being a confuta-

tion, that it would be another confirmation. As for the other,
He that heareth you heareth me; he that despiseth you despiseth
me ; and he that despiseth me despiseth him that sent me; it is so
far from justifying their interpretation, that it hath nothing in it
like that which founds our reason, that is, no opposition. For there

are three particulars in that Scripture which we produce for our

assertion ; first, that they lied to the Holy Ghost; secondly,

‘that in doing so, they lied not unto men; and thirdly, that by

the same act they lied unto God. In which the opposition is
our foundation. Xor if the Spirit of God were not God, as we

are sure it is not man, it might as well have been said, You lied
not unto the Holy Ghost, but unto God. And indeed if the

the Syriac did so read and inferpret it, Of éxfpol Kuplov &eloarto adrd. So
RYTIPT RN 93707 the Vulgar Latin - Deut. xxxiii, 29. 7% 7'a'8 voran LXX,
to the same purpose, mentiri te Spiritui Kal Yeboorral oe of éxfpol gov. And

*Sancto. And the author of the Tractate Isa. Ivil r1. 1331 '3 Kal &elow pe.
-de Temp. Barbarico, under the name of 2 Kings iv. 16. Tnmpwl 23130798 My

St. Austin, mentiri te apud Spiritum
Sanctum. Cap. 3. [vol. vi. p. 609 E.]
Now yeddealar eis 7d IMyedua is the same
with 7§ Mveduar:, as, My Yeddecbe eis
aAAfAovs, Lie not one Lo another. Col. iil.
9. If we read it eis Tvedua, then it is
rightly translated. Again, if we read it
76 Mvedua, it has in this case the sense
of 7¢ Mreduar., As Psal. Ixvi. 3. yony»
TR 79 LXX. ¥edoovral ae of éxfpol
oov, of the same sense with that Psal.
Ixxxi. 15. Y97y M wown, LXX,

Sufedoy Thy SouAfy gov, If therefore
we read it Yedoacfar 70 [vedua, it is
rightly translated to lie unto the Holy
Ghost ; and so agreeth with that which
followeth, to tempt the Holy Ghost, as
Psal. Ixxviii. 36. Tf yAdoon abrév éfed-
cavro abrd, and verse 4I. 'Eméorpefay

- kal émelpacay TOv Ocby. Therefore what-

soever shifts are laid upon the phrase,
or difference of expression, are either
false or frivolous.
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Apostle would have aggravated the sin of Ananias with the full
propriety and iniquity, in their sense, he must have said, Thou
hast not lied unto men, nor unto the Spirit of God, but unto
God. But being he first told him plainly his sin, Jying fo ke
Holy Ghost; and then let him know the sinfulness of it, tkou
hast not lied unto men, but unto God: it is evident that the Holy
Ghost to whom he lied is God.

Thirdly, That Person, whose inhabitation maketh a temple,
is God ; for if the notion of a temple be nothing else but to be
the house of God, if to be the house of any creature is not to
be a temple, as it is not, then no inhabitation of any created
Person can make a temple. But the inhabitation of the Holy
Ghost maketh a temple, as we are ihformed by the Apostle,
Whkat, know ye not that your body is the temple of the Holy Ghost
which is in you ? Therefore the Holy Ghost is God.

To this is replied differently, according to the diversity of our
adversaries; as it is not probable that the deniers of so great a
truth should agree. The first tells us, that if we would enforce
by this reason that the Holy Ghost is God, we must prove that
he is a Person, and that he doth possess our bodies by a Divine

320 rights+, But we have already proved that he is a Person, and

certainly there can be no other right but that which belongs to
God, by which the Holy Ghost inhabiteth and possesseth us.
Nor have they any pretence to evince the contrary, but that
which more confirmeth our assertion; for they urge only those
words of the Apostle, Know ye not that ye are the temple of God,
and that the Spirit of God dwelleth in you? We do certainly
know that we are the temple of God; and we also know that
the Spirit of God therefore dwelleth in us; and we therefore
know that we are the temple of God, because we know that the
Spirit of God dwelleth in us; and we know no other reason
why we are the temple of God, when the Spirit of God dwelleth
in us, but only because we know the Spirit of God is God; for
if the Spirit were any other Person not Divine, or any thing
but a Person though Divine, we could not by any means be
assured that he did properly inhabit in us; or if he did, that

34 ‘Bi quis ex eo, quod corpus no-
strum Spiritus Sancti templum sit, con-
cludere velit, enm esse Deum ; illi de-
monstrandum est, ita corpus nostrum
Spiritus Sancti templum dici, ut intelli-
gatur, eum esse personam, cujus honori

corpus nostrum sit dicatum, et a qua
corpus nostrum eo jure, quod divini
numinis proprium est, possideatur, ac
principaliter incolatur.” Crell. de uno
Deo Patre, ib.i. §. 3. Argum. 1. [p.
64.]

565

1 Cor. vi.

19.

1 Cor. iii.

16.



566

1Cor.vi,20.

2Cor.vi, 16.

ARTICLE VIII

by his inhabitation he could make a temple of us. The second
hath very little to say, but only this, that being the Holy Ghost
who possesseth us is a Person, we must shew that our bodies
are his by the highest interest, and primarily dedicated to his
honour; which he therefore conceives we cannot shew, because
he thinks our body is not at all his by interest, or dedicated to
his honour. But it were very strange, if we should be baptized
in the name of the Holy Ghost, and that the Holy Ghost should
have no interest in us, but that he should be ours by interest,
and not we his; that the Spirit of God should call for men to
be separated to himself, and that they which are so separated
should be no way dedicated to his honour. If the Holy Ghost
had no interest in us, because he is given unto us, then Christ
can have no interest in us, for he is also given unto us. Indeed,
if the Apostle had said, as our adversary doth, that we ought
with our body to glorify, not the Spirit, but God; I should have
concluded that the Spirit is not God: but being that blessed
Spirit which dwelleth in us, and spake by the Apostles, never
taught us not to glorify him, I shall rather take leave to suspect
that of blasphemy, than the assertion of his Deity to be false
Divinity. And whereas it is said, that the dpostle hath hinted
in what respect our body is the temple of the Holy Spirit, to wil,
by inhabitation ; this is so far from breeding in me the least
thought of diminution, that by this only notion I am fully con-
firmed in the belief of my assertion. TFor I know no other way
by which God peculiarly inhabiteth in us, but by the inhabita-
tion of the Spirit: I understand no other way by which we can
be the temple of God, but by the inhabitation of God, as it is
written, Ye are the temple of the living God ; as God hath said, T
will dwell in them, and walk in them, and I will be their God, and
they shall be my people: and therefore I conclude that the Holy
Ghost, who by his inhabitation maketh our bodies temples, is
that God which dwelleth in us.

Fourthly, He, to whom the Divine attributes do belong as
certainly as they belong unto God the Father, is truly and
properly God; because those are Divine attributes which are
proprieties of the Divine nature, and consequently none can be
endued with them to whom the nature of God belongeth not.
But the Divine attributes, such as are omniscience, omnipotency,
omnipresence, and the like, do belong as certainly unto the
Holy Ghost as they do unto God the Father; therefore we are
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as much assured that the Holy Ghost is God. The Scriptures
to prove these attributes are so well known, that I shall not
need to mention them; and they are so many, that to manage
them against the exceptions of the adversaries, would take up
too much room in this discourse; especially considering they
question some of them in the Father as well as in the Spirif,
and so I should be forced to a double proof.

Fifthly, He, to whom are attributed those works which are
proper unto God, by and for which God doth require of us to
acknowledge and worship him as God, is properly and truly
God : because the operations of all things flow from that essence
by which they are; and therefore if the operations be truly
Divine, that is, such as can be produced by no other but God,
then must the essence of that Person which produceth them be
truly such. But such works as are proper unto God, by and
for which God hath required us to acknowledge him and wor-
ship him as God, are attributed often in the Scriptures to the
Spirit of God, as the acts of creation and conservation of all

things, the miracles wrought upon and by our blessed Saviour, -

the works of grace and power wrought in the hearts of true
believers, and the like. Therefore without any further disputa-
tion, which cannot be both long and proper for an exposition, I
conclude my third assertion, that the Holy Ghost, or Spirit of
God, is a Person truly and properly Divine, the true and living
God. )

Now being we do firmly believe, that the true and living
God can be but one, that the infinity of the Divine essence is
incapable of multiplicity; being we have already shewn, that
the Father is originally that one God, which is denied by none;
and have also proved, that the only Son is the same God,
receiving by an eternal generation the same Divine nature from
the Father; it will also be necessary, for the understanding
of the nature of the Spirit of God, to shew how that blessed
Spirit is God: to which purpose, that T may proceed method-
ically, my fourth assertion is, that the Spirit of God, which is
the true and living God, is neither God the Father, nor the Son
of God.

First, Though the Father be undoubtedly God, though the
Holy Ghost be also God, and (because there cannot be two
Gods) the same God; yet the Holy Ghost is not the Father:
for the Secriptures do as certainly distinguish them in their

[y 4



568

John xv.
26.

John xiv.
26.

John xvi.
14.

Johnxvi.y.

Matt. iii.
16,17,
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Persons, as they do unite them in their nature. He which pro-
ceedeth from the Father is not the Father, because it is impos-
sible any Person should proceed from himself; but the Holy
Ghost proceedeth from the Father, therefore he is not the Father.
He which is sent by the Father, and from the Father, is not the
Father, by whom and from whom he is sent; for no Person
can be sent by himself, and. by another from himself. But the
Ioly Ghost is sent by God the Father, and by the Son from the
Father : therefore he is not the Father.

Secondly, Though we have formerly proved, that the Son of
God is properly and truly God; though we now have also
proved, that the Spirit of God is God, and in reference to both
we understand the same God; yet the Holy Ghost is not the
Son: for he which receiveth of that which is the Son’s, and by
receiving of it glorifieth the Son, cannot be the Son, because no
Person can be said to receive from himself that which is his
own, and to glorify himself by so receiving. But the Comforter,
who is the Holy Ghost, received of that which is the Son’s, and
by receiving of it glorified the Son ; for so our Saviour expressly
said, He shall glorify me, for ke shall receive of mine. There-
fore the Holy Ghost is not the Son. Again, he, whose coming
depended upon the Son’s departing, and his sending after his
departure, cannot be the Son, who therefore departed that he
might send him. But the coming of the Holy Ghost depended
upon the Son’s departing, and his sending after his departure :
as he told the Apostles before he departed, I #e?l you the truth,
it 4s expedient for you that I go away ; for if' I go not away, the
Comjforter will not come unto you ; but if' I depart, I will send ﬁ?m
unto you : therefore the Holy Ghost is not the Son.

Thirdly, Though the Father be God, and the Son be God,
and the Holy Ghost be also the same God; yet we are assured

that the Holy Ghost is neither the Father nor the Son; because 322

the Scriptures frequently represent him as distinguished both
from the Father and the Son. As, when the Spirit of God
descended like a dove, and lo, a voice from heaven, saying, This
i8 my beloved Son, in whom I am well pleased, he was manifestly
distinguished from the Person of the Son, upon whom he
lighted, and from the Person of the Father, who spake from
heaven of his Son. The Apostle teacheth us, that #trough the
Son we kave access by one Spirit unto the Father, and consequently
assureth us, that the Spirit, &y wkom, is not the Father, o whom,
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nor the Son, #Arough whom, we have that access.
Jorth kis Son, that we might receive the adoption of sons: and
because we are sons, God hath sent forth the Spirit of his Son into
our hearts, crying, Abba, Father. Where the Son is distinguished
from the Father as first sent by him, and the Spirit of the Son
is distinguished both from the Father and the Son, as sent by
the Father after he had sent the Son. And this our Saviour
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So God sent Gal.iv. 4,

5,

hath taught us several times in a word, as, Zhe Comforter whom Jobn xiv.

the Father will send in my name ; the Comjforter whom I will send
wnto you from the Father; and when that Comforter is come,
Go, teach all nations, baplizing them in the name of the Father, and
of the Son, and of the Holy Gkost. I conclude therefore against
the old Sabellian heresy3, that the Holy Ghost, although he
be truly and properly God, is neither God the Father, nor God
the Son; which is my fourth assertion.

Our fifth assertion is, That the Holy Ghost is the third Person
in the blessed Trinity. For being he is a Person, by our first
assertion; a Person not created, by the second; but a Divine
Person properly and truly God, by the third ; being though he
is thus truly God, he is neither the Father, nor the Son, by the
fourth assertion, it followeth that he is one of the three; and of
the three he is the third. For as there is a number in the Trinity,
by which the Persons are neither more nor less than three; so
there is also an order, by which, of these Persons, the Father is
the first, the Son the second, and the Holy Ghost the third.

85 This heresy indeed was very an-
cient,even before Sabellius, though those
which held it were afterwards all so
denominated from Sabellius, For we
find it was the opinion of Praxeas,
against whom Tertullian wrote ; who
being urged with that place, where the
three persons were distinguished, The
Holy Ghost shall come upon thee, the
power of the Highest shall overshadow
thee: therefore that which is born of thee
shall be called the Sorn of God, Luke i.
35. answered thus, ‘Filius Dei Deus est,
et virtus Altissimi Altissimus est.” 4 dv.
Praz. cap. 26. [p. 515 D.] After Prax-
eas followed No&tus uovorimws Tov abrdy
Tatépa, kal Yidy, kal &yiov Tvevpa—
srynoduevos. Epiph. Heres. lvil. §. 2.
[vol. . p. 481 D.] ¢Nos&tiani a quodam
Noéto, qui dicebat Christum eundem
ipsum esse Patrem et Spiritum Sane-

tum.” S. August. Heres. 36. [vol. viii. p.
11 C.] Suddenly after No&tus arose
Sabellius; Aoyuari{er ofros, kal of &n’
abrot SaBeAAtavol, Tov abrdy elva: Harépa,
T abrdv Yidy, Tov adrdv elvar &yiov
Mvetpa’ bs elvar &y wd Srosrdaet Tpels
dvopacias. Epiph. Heres. Ixii. §. 1. [p.
513 B.] From him afterwards were all
which held the same opinion called Sa-
bellians; *Sabelliani ab illo Nogto,
quem supra memoravimus, defluxisse
dicuntur ; nam et discipulum ejus qui-
dam perhibent fuisse Sabellium. Sed
qua causa duas hereses eas Epiphanius
computet, nescio; cum fieri potuisse
videamus, ut fuerit Sabellius iste famo-
sior, et ideo ex illo celebrius haec heresis
nomen acceperit. Noétiani enim diffi-
cile ab aliquo sciuntur; Sabelliani au-
tem sunt in ore multorum.’” S. August.
Heres. 41. [vol. vili. p. 11 G.] ~

26; xv. 26.

Matt.
xxviil. 19.



ARTICLE FVIII

Nor is this order arbitrary or external, but internal and neces-
sary, by virtue of a subordination of the second unto the first,
and of the third unto the first and second. The Godhead was
communicated from the Father to the Son, not from the Son
unto the Father; though therefore this were done from all
eternity, and so there can be no priority of time, yet there must
be acknowledged a priority of order, by which the Father, not
the Son, is first, and the Son, not the Father, second. Again,
the same Godhead was communicated by the Father and the
Son unto the Holy Ghost, not by the Holy Ghost to the Father
or the Son; though therefore this was also done from all eter-
nity, and therefore can admit of no priority in reference to time ;
yet that of order must be here observed; so that the Spirit
receiving the Godhead from the Father who is the first Person,
cannot be the first; receiving the same from the Son, who is the
second, cannot be the second; but being from the first and

second must be of the three the third. And thus both the 323

number and the order of the Persons are signified together by
7. the Apostle, saying, There are three that bear record in heaven,
the Father, the Word, and the Holy Ghost; and these three are
one. And though they are not expressly said to be three, yet
the same number is sufliciently declared, and the same order is
expressly mentioned, in the baptismal institution made in fie
name of the Father, and of the Son, and of the Holy Ghost. As
“therefore we have formerly proved the Son to be truly the
second Person, and at the same time the Father to be the first,
so doth this which we have but briefly spoken, prove that the
Holy Ghost is the third36; which is our fifth assertion.

Our sixth and last assertion (sufficient to manifest the nature
of the Holy Ghost, as he is the Spirit of God) teacheth that
Spirit to be a Person proceeding from the Father and the Son.
From whence at last we have a clear description of the blessed
Spirit, that he is the most high and eternal God, of the same
nature, attributes, and operations with the Father and the Son,
as receiving the same essence from the Father and the Son, by
proceeding from them both. Now this procession of the Spirit,
in reference to the Father, is delivered expressly, in relation to
the Son, is contained virtually in the Secriptures. First, it is
expressly said, that the Holy Ghost proceedeth from the Father,

36 So Epiphanius several times calls the Holy Spirit rpitor 73 dvopacia.
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as our Saviour testifieth, When the Comforter is come, whom John xv.
I will send wnto you from the Father, even the Spirit of truth 2.
whick proceedeth from the Father, he shall testify of me. And
this is also evident from what hath been already asserted: for
being the Father and the Spirit are the same God, and being
so the same in the unity of the nature of God, are yet distinct
in their Personality, one of them must have the same nature
from the other; and because the Father hath been already
shewn to have it from none, it followeth that the Spirit hath it
from him.
Secondly, Though it be not expressly spoken in the Scripture,
that the Holy Ghost proceedeth from the Son, yet the substance
of the same truth is virtually contained there: because those
very expressions which are spoken of the Holy Spirit in relation
to the Father, for that reason Dbecause he proceedeth from the
Father, are also spoken of the same Spirit in relation to the
Son; and therefore there must be the same reason presupposed
in reference to the Son, which is expressed in reference to the
Father. Because the Spirit proceedeth from the Father, there-
fore it is called the Spirit of God, and the Spirit of the Father:.
1t is not ye that speak, but the Spirit of your Father which speaketh Matt.x.20.
in yow. For by the language of the Apostle the Spirit of God
is the Spirit which is of God, saying, The things of God knoweth 1Cor.ii.11,
no man, but the Spirit of God. And we have received not the spirit '
of the world, but the Spirit whick is of God. Now the same Spirit
is also called the Spirit of the Son, for decause we are sons, God Gal. iv. 6.
hath sent forth the Spirit of his Son into our hearts; the Spirit of
Christ, Now i any man have not the Spirit of Christ, ke is none of Rom.viil.g.
his; even the Spirit of Christ whick was in the Prophets ; the tPet. iz
Spirit of Jesus Christ, as the Apostle speaks, I Zuow that this Phil. i 1.
shall turn to my salvation through your prayer, and the supply of
the Spirit of Jesus Christ. 1If then the Holy Spirit be called the
Spirit of God and the Father, because he proceeded from the
Father, it followeth that, being called also the Spirit of the Son,
he proceedeth also from the Son.
Again, Because the Holy Ghost proceedeth from the Father,
he is therefore sent by the Father, as from him who hath by the
original communication a right of mission; as, #ke Comforter, John xiv.
which is the Holy Ghost, whom the Father will send: but the 26
same Spirit which is sent by the Father is also sent by the Son,
as he saith, when the Comforter is come, whom I will send wunto Johnxv.26.
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gou. Therefore the Son hath the same right of mission with
the Father, and consequently must be acknowledged to have

communicated the same essence. The Father is never sent by 324

the Son, because he received not the Godhead from him ; but
the Father sendeth the Son, because he communicated the God-
head to him: in the same manner neither the Father nor the
Son is ever sent by the Holy Spirit ; because neither of them
received the Divine nature from the Spirit: but both the Father
and the Son sendeth the Holy Ghost, because the Divine nature,
common to both the Father and the Son, was communicated by
them both to the Holy Ghost. As therefore the Scriptures
declare expressly, that the Spirit proceedeth from the Father; so
do they also virtually teach, that he proceedeth from the Son,
From whenece it came to pass in the primitive times, that the
Latin fathers3” taught expressly the procession of the Spirit
from the Father and the Son, because by good consequence they
did collect so much from those passages of the Seripture which
we have used to prove that truth. And the Greek Fathers,
though they stuck more closely to the phrase and language of
the Seripture, saying, that the Spirit proceedeth from the Father,
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and not saying, that he proceedeth from the Son38; yet they
acknowledged under another Scripture expression the same
thing which the Latins understand by procession, viz. That the
Spirit is of or from the Son, as he is of and from the Father;
and therefore usually when they said, he proceedeth from the

Father, they also added, he received of the Son39. The inter-

pretation of which words, according to the Latins, inferred

.a procession?®; and that which the Greeks did understand

thereby, was the same which the Latins meant by the pro-
cession from the Son, that is, the receiving of his essence from

him. That as the Son is God of God by being of the Father,

so the Holy Ghost is God of God by being of the Father and
the Son4l, as receiving that infinite and eternal essence from
them both.

87 This is not the late but ancient
opinion of the Latin Church, as will
appear by these testimonies: ‘Loqui de
€o [Spiritu Sancto] non necesse est, qui
Patre et Filio auctoribus confitendus
est.’” S. Hilar. de Trin. lib. ii. cap. 29.
[p. 8oz D.] ¢Spiritus quoque Sanctus
cum procedit a Patre et Filio, non se-
paratur a Patre, non separatur a Filio.”
8. Ambros. de Sp. 8. Ub. i. cap. 11. [§.
120. vol. ii. p. 625 D.] “Spiritus autem
Sanctus vere Spiritus est, procedens
quidem a Patre et Filio; sed nen est
ipse Filius, quia non generatur, neque
Pater, quia procedit ab utroque.” Jdem,
de Symb. cap. 3. [vol.i. App. p. 322 D.]

— Et in servos calestia dona

profudit,

Spiritum ab unigena Sanctum et Patre

procedentem.
Paulin. de 8. Felice Nat. g.
[Poem. xxvi. vv. 91, 92.]
¢ Nec possumus dicere quod Spiritus
Sanctus et a Filio non proeedat, neque
enim frustra idem Spiritus et Patris et
Filii Spiritus dicitur.” 8. August.de Trin.
Uib. iv. cap. 20. [§. 29. vol. viii. p. 829 C.]
¢ Firmissime tene, et nullatenus dubites,

eundem Spiritum Sanctum qui Patris et
Filii unus est Spiritus, de Patre et Filio
procedere.” Fulgent. de Fide ad Petrum,
cap. 11. [p. 523.]

Qui noster Dominus, qui tuus unicus

Spirat de Patrio corde Paracletum.

Prudent. Cathem., Hymn. V. ver. 139.
¢ Tanquam idem Deus nunc Pater, nunc
Filius, nunec Spiritus Sanctus nominetur;
nec alius sit qui genuit, alius qui genitus
est, alius qui de utreque processit ;’ Leo
speaking of the Sabellian heresy, Epist.
xeiit. cap. 1. [Ep. xv. vol. i. p. 450.]
¢ Audi manifestius, proprium Patris esse
genuisse, et proprium Filii natum fuisse ;
proprium vero Spiritus Sancti procedere
[de Patre Filioque]. Vigil. cont. Eutych.
1th.1. [c. 11.] By which testimonies, and
the like, of the Latin Fathers, we may
well guess in which Church the Creed
commonly attributed to Athanasius first
was framed ; for as it is confessed to be
written first in Latin, so it is most pro-
bable that it was composed by some
member of the Latin Church, by that
expression in it, ‘Spiritus Sanctus a
Patre et Filio, non factus, nec creatus,
nec genitus, sed procedens.’

38 The ancient Greek Fathers, speak-
ing of this procession, mention the

‘Father only, and never, I think, express

the Son, as sticking constantly in this
to the language of the Scriptures. Thus
Gregory Nazianzen distinguisheth the

‘three Persons ; *Eni Tdv fuerépwr dpwy
{oTduevor, TO dyévvnTov elodyouey, kol Tb

YevvnTdv, Kal b éx Tod Tlarpds éxmopevd-
pevor. Orat. 1. de Filio. [Orat. xxix. §.
2. vol. i. p. 524 C.] And the three
proprieties attributed to the three Per-
sons are these, &yevwnola to the Father,
Yévrmois to the Son, and éxmépevors to
the Holy Ghost. But this word éxwd-
pevats, or the verb ékmopedeafai, was not
used by the Greeks in reference to the
Son, but only as the Seriptures speak,

in relation to the Father*.

39 As Epiphanius; Kal ydp xal wepl
Tob Mrebuaros Praopnuodo, kal TeAudar
Aéyew kextloBor omd Tob Yiod, Smwep éoTly
dxriorov, &k Tlatpds érmopevduevov, ral
o Yiod Aaufdvov. Hreres. Ixix, §. 52.
[vol. i. p. 774 A.] Td &yiov Tvebua,
Tlvebpa &yiov, Tvelua Ocob, del by odv
Harpl kal Tig, odk &AAdTpioy Ocov, amd
8¢ @eod by, amd TaTpds éxmopevduevoy,
kal Tob Tios AauBdvov. Idem, Ancor. §.

" 6. [vol. il. p. 11 B.] ’Ael ydp T Ireipua

by Matpl kal Tig, ob cuvddeAdor Marpl,
ob yervnTdy, od kTi6TOY, 0DK EDEeAPdY TioD,
obic &yyovov Tarpds, é Iatpds 3¢ éxmo-
pevbuevov, kal Tof Tiod AapBdvov. Idem,
Heres. Ixii. §. 4. [vol. i. p. 515 C.]

40 ¢ A Filio accipit, qui et ab eo mitti-
tur, et a Patre procedit. Et interrogo
utrum id ipsum sit a Filio accipere, quod
a Patre procedere. Quod si differre
credetur inter accipere a Filio, et a Patre
procedere ; certe id ipsum atque unum
esse existimabitur, a Filio accipere, quod
sit accipere a Patre. Ipse enim Dominus
ait, Quoniam de meo accipiet, et annun-
ciabit vobis.' 8. Hilar. de Trin. lib. viil.
cap. 20.[p. 959 B.] So St. Cyril; 'Ewe:d)
[r® Mvedua] bpooboidy e éort 74 Tig, xal
npdeiar Beompends 8¢ abrod, mGoav adTod
THy ép’ Gnaot TehewrdTyy Exov évépyedy
7€ kal Svauw, 818 TobTé pnow, §7i ék Tov
éuod Afyerar, Com. in Joan. lib. xi. [vol.
iv. p. 929 E.] ‘De Filio ergo accepit,
et omnia que habet Pater Filii sunt,
quz Spiritus Sanctus accepit : quia non
de solo Patre, nec de solo Filio, sed
simul de utroque procedit.” Fulgent. lib.
vii. cont. Fab. apud Theodulph. de Sp.
S, [Fragm, xxvii. p. 612.]

41 That this was the sense of the
Greek Fathers anciently, who used those
two Scriptures of the Holy Ghost, ap-
peareth by Epiphanius, who frequently
declares so much ; as in Ancorato ;
Tveiua yap Ocod, kal Tvetua Tod Matpds
kal Tvedua Tiob, e 100 Tatpds ral
Toi TioD, Tpirov 7§ dvopaciy. §. 8. [vol
ii. p. 13 A.] And speaking of Ananias
who lied unto the Spirit ; "Apa @eds dr
Tatpds xal Tiod 7b Mredua, § &edoavro
of &md Tob Tipfparos voapioduevor. §. 9.

* [This should probably be, ““in relation to the Holy Ghost.”]



674

ARTICLE VIIL

This being thus the general doctrine of the Eastern and the 325

Western Church, differing only in the manner of expression,
and that without any opposition, Theodorets? gave the first
occasion of a difference, making use of the Greeks’ expression
against the doctrine both of Greeks and Latins; denying that
the Holy Ghost receiveth his essence from the Son, because
the Scripture saith, he proceedeth from the Father, and is
the Spirit which is of God. But St. Cyril, against whom he

[p. 14 A.] Obr &AAdrpioy Tlatpds Kkal
Tiod, &AAE & THs adTis obolas, éx Ths
abrijs OebrnTos, &k Marpds kal Tiod, odv
Harpl kal Tig, dvvmboraror &ei Tvedua
dyiov. Idem, Heeres. Ixil. §. 4. [vol. i
p. 515 C.] In these words is plainly
contained this truth, That the Spirit is
God of God the Father, and of God the
Son ; and that they did conclude this
truth from those two Scriptures, He
proceedeth from the Father, John xv. 26,
and recetveth of the Son, xvi. 15. is also
evident by these and the like passages ;
Ei 88 Xpiords éx Tob Marvpds morebeTar
Beds e @cod, kal Td Mvedua éx Tod
Xpiorol, § wap duporépwy, bs pnolv §
Xpigrds, b mapk Tob Ilarpds Exmopederal,
kal obros éx Tob éuol Aderar. Epiph.
Ancor. §. 64. [p. 50 D.J Ei rofvwr
wapd Tob Iarpds éxmopeterar, kal & Tob
éuod, ol & Kipios, Mperar, “Ov yip
Tpdmov obdels Eyvw 7dv Tlarépa € py 6
Tids, obd¢ vdv Tibv € uy § Iarhp, ofitw
ToAu® Aéyew, St odd¢ 70 Tvebua el ul §
Tarhp, kal 6 Tids, wap’ o éxmopetera,
xal wap’ ob AauBdvers kal odd¢ TOv Tidv
ral Tov Harépa, € uh 70 Myvedpa v dyiov
~—b mapd Tol Tlatpds «xal ék Tob Tiod.
Tbid. §. 73. [p. 78 B.] ‘ Non loguetur o
semetipso ; hoc est, non sine me, et
sine meo et Patris arbitrio ; quia inse-
parabilis a mea et Patris est voluntate :
quia non ex se est, sed ex Patre et me
est, hoc enim ipsum quod subsistit et
loquitur, a Patre et me illi est.” Didym,
de Sp. S. Uib. ii. [c. 34.In S. Jerome,
vol. il. p. 142 A.] E¢t paulo post; [143
E, 144 A.] “Ille me clarificabit, id est,
Paracletus, quia de meo accipiet. Rur-
sum hoc, accipere, ut divine nature
conveniat intelligendum Spiritum
Sanctum a Filio accipere, id quod sue
nature fuerat cognoscendum est.
Neque enim quid alind est Filius, ex-
ceptis his quee ei dantur a Patre ; neque

alia substantia est Spiritus Sancti praeter
id quod datur ei a Filio.”

42 8t. Cyril having set forth anathe-
matisms against the heresy of Nestorius,
in the ninth anathematism condemned
all who did not speak of the Holy Ghost
as Y800 Tob Xpiorod 7 Tvedpa. To which
Theodoret returned this answer ; “1d:i0v
3¢ ) Mvebua Tob Tiod, €l uiv bs duoduis
xal i Tlarpds éxmopevduevor €pn, auvous-
Aovhoouev, kal ds eboeBi dekdueba THy
pwvhy: € 8 bs é Tiod, H 8 Tiod T
Tmapkw Exov, &s Brdadnuov Tobro, Kal
s BuoceBls &mopplpouev. Ihwredouev
Yo 76 Kuply Aéyovr:, TO Tlveiua, d éx
Tob Marpds rmopeberar wal T@ Geiordry
3% TafAg duolws pdakovrs, ‘Huels 8¢ od
7d Mvebua Tob wdouov edBoper, GAAG 7O
Tyebua 75 éx Tob Oeot. [Theod. vol. iv.
p- 718 C.] St. Cyril in his reply takes
no great notice of this high charge of
impiety and blasphemy, and only an-
swers to the argument so far as it
concerned his expression, viz. that the
Spirit is v 70D Tiot Mvedua, but in
this answer makes use of that Scripture,
which he and others used to prove that
the Spirit had his essence from the Son :
’ExmopeberTar utv yap &s éx Tov Oeoi kal
Marpds Td Myvebua 70 dylov, katd THe ToOb
Zwriipes pwrhy, AN obk GAASTpdY éoTi
70D Tiov* wdvra ydp Exeipmerd Tod Matpds
kal Tobro abrds édidatev eimiv wepl Tod
&ylov Mvedparos Tdvra doa Exe 8 Ma-
Thp, éud eoTi Bid TobTO elmov duiy, dTi
ek 100 éuod AMfifeTar, kal dvayyeAel Suiv.
[Cyril. Alex. vol. vi. p. 229 B.] Al-
though therefore St. Cyril doth not go
to maintain that which Theodoret de-
nied, and St. Cyril elsewhere teacheth,
viz. that the Holy Ghost is from the
Son, yet he justified his own position
by that Scripture, which by himself and
the rest of the Fathers is thought to
teach as much.
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wrote, taking small notice of this objection; and the writings
of Theodoret, in which this was contained, being condemned ;
there was no sensible difference in the Church, for many years,
concerning this particular.” Afterwards divers of the Greeks
expressly denied the procession from the Son, and several dis-
putations did arise in the Western Chureh, till at last the Latins
put it into the Constantinopolitan Creed 43; and being admon-

43 The second General Council held
at Constantinople, finding it necessary
to make an addition to the Nicene
Creed in the article concerning the
Holy Ghost, of which that Council had
said no more than this, I believe in the
Holy Ghost, framed this accession against
Macedonius, Els 70 Mvebua 70 &ytov, 1d
‘Kipov, b (womoidv, 7d &k Tob Harpds
éxmopevbuevoy: [Mansi iii. p. 565 B.]in
which they spake most warily, using
the words of the Scripture, and the
language of the Church, which was so
known and public, that it is recorded
even by Lucian in his Dialogue called
Philopatris ; §. 12.

Kpt. Kal 7iva éroubaopal ve;
Tpi. “TYipédovra @cdv, uéyay, duBporov,
odpariwva,
Tidv Harpds, Mvetua éx Iarpds ék-
wopevbuerov,

“Ev éx Tpi@v, Kal & évds Tplar

Tabra vépule Ziva, T6v8 fyod Oed.
This Creed being received by the whole
Church of God, and it being added also
by the next general Council at Ephesus,
that it should not be lawful to make
any addition to it, notwithstanding, the
question being agitated in the West,
¢ Utrum Spiritus Sanctus sicut procedit
a Patre, ita et procedat a Filio,” and -it
being concluded in the affirmative, they
did not only declare the doctrine to be
true, but also added the same to the
Constantinopolitan Creed, and sang it
publicly in their Liturgy. ‘Credimus et
in Spiritum Sanctum Dominum et vivi-
ficatorem, ex Patre Filioque proceden-
tem.” This being first done in the Span-
ish and French Churches, and the mat-
ter being referred to Leo the Third
bishop of Rome, he absolutely con-
cluded that no such addition ought to
be tolerated: for in the acts of the
Synod held at Aquisgranum, we find
it so-determined by the Pope, upon the

conference with the Legates: ¢Ergo,
ut video, illud a vestra paternitate de-
cernitur, ut primo illud de quo quastio
agitur de swepe fato Symbolo tollatur,
et tunc demum a quolibet licite ac li-
bere, sive cantando sive tradendo, dis-
catur et doceatur; so one of the Le-
gates. To which Leo answered thus,
¢Ita proculdubio a nostra parte decer-
nitur: ita quoque ut a vestra assen-
tiatur a nobis omnibus modis suadetur.’
[Mansi xiv. p. 21 E.] Beside, lest the
Roman Church might be accused to join
with the Spanish and French Churches
in this addition, the same Pope caused
the Creed publicly to be set forth in the
Church, graven in silver plates, one in
Latin, and another in Greek, in the
same words in which the Council of Con-
stantinople had first penned it. ‘Hic
pro amore et cautela orthodoxw fidei
fecit [in B. Petri basilica] scuta argentea
duo scripta utraque Symbolo, unum
quidem literis Graecis, et alium Latinis,
sedentia dextra levaque super ingres-
sum corporis.” Anastas. tn Vita Leonis
III. [p. 73.] ‘Leo tertius [Symboli}
transcriptum in tabula argentea, post
altare B. Pauli posita, posteris reliquit,
pro amore, ut ipse ait, et cautela fidei
orthodox®. In quo quidem Symbolo
in processione Spiritus Sancti solus com-
memoratur Pater his verbis; Et in Spiri-
tum Sanctum Dominum vivificatorem, ex
Patre procedentem, cum Patre et Filio
co-adorandum et glorificandum.” P. Lom~
bardus. [lib. i. dist. xi.] These were
taken out of the archiva at Rome, saith
Photius, and so placed by Leo, that
they might be acknowledged and per-
petuated as the true copies of that Creed
not to be altered. “O Oeomésios Aéwy Kal
Tas v Tois OnoavpopuAakios TV Kopu-
¢alwy Mérpov kal Mabhov ék raraioTdray
xpdvov dmotednoavpiopévas Tols iepois Ket
pafois 3o domidas, af ypdupact xal pn-
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ished by the Greeks of that, as of an unlawful addition, and
refusing to rase it out of the Creed again, it became an occa-

paow ‘EAAnvikois éAeyoy thv lepdv Tis
fudy wlotews Ebeqv, Tabras KkaTa-
‘vayvwobijvar kaTevdwiov Tob ‘Pwudixod
wAh0ous kol els SYw amdvrwy ébeiv &5
kalwoe, kal woAAol TV Oeacaudvey Tpi-
kabTa kal dveyvwrkdTwy L 7§ Bly mapa-
pévover. Phot. apud Nicet. Thes. Orthod.
Fid. t. 21. ut exscripsit Archiep. Armach.
.Ofitos 6 Aéwr Kol T Onoavpopurdxioy Tis
Amroorohcis ExkAnaios ‘Pwpalwy dvoltas
dowidas do Tois fepois reyunilots dwore-
Onoavpiopévas Efyeyrey ‘EAApicols wal
Ypdupacs kal phuacw éxodaas Ty ebaefi
7iis mlorews Ebeaw. Idem, apud Buthym.
Panopl. Dogm. tit. 12. ab eodem Archiep.
exscript. 'This was the great and pru-
dent care of Leo the Third, that there
should be no addition made to the an-
.cient Creed authorized by a general
Council, and received by the whole
Church ; and by this means he quieted
all distempers for his time. But not
long after, the following Popes, more
in love with their own authority, than

.desirous of the peace and unity of the
.Church, neglected the tables of Leo,

-and. admitted the addition Filiogue.
‘This was first done in the time and by
the power of Pope Nicolaus the First,
who by the activity of Photius was con-
demned for it. ‘Tunc inter alias accu-
.sationes hoc principaliter posuit Pho-
tius ipsum [Nicolaum] fore excommu-
nicatum quod apposuerat ad Symbolum
Spiritum Sanctum a Filio procedere.
Similiter et depositum, quod ipse Nico-
laus Papa incidisset in sententiam tertii
Concilii.”  Adntonin. part iii. #it. 22. ¢. 13.
This was it which Photius complained
of so highly in his Encyclic Epistle to
the archiepiscopal sees of the Eastern
Church ; *AAAG yap obx) pdvov els Tabra
wapavouciy énvéxnoav, &AAE kal € Tis
kaxdy éoTi Kopwyls, els TabTny &védpauor-
wpds ydp Tor Tois elpnuévots dromfuact,
kol 7O lepdy kal &yiov oduBorov, b wéot
Tois guvodikols kal oikouuerikols Ynploua-
aw Supaxov Exer T loxiv, vébois Aoyia-
pols, kal wapeyypdwTois Adyors, kal Opd-
oous UmepBoAf, kiBdnAedew émexelpnaay
(& Tév Tob wovmpod pmxavnudrwv), TH
Tivetua 7o dyiov odk éx Tob Tatpds ud-
vor, GAAG ye kal éx Tob Tiod éxmopel-

eobat, kawohoyhoavres. Phot. Epist. ii.
§. 8. [p. 51.] ‘Hugo Etherianus legit
Kevohoynoavtes, dum vertit frustra pro-
Jitetur.” Thus far Photius against Nico-
laus before he was deposed. After he
was restored again, in the time of Pope
John the Eighth, in the eighth General
Council, as the Greeks call it, it was
declared that the addition of Filioque,
made in the Creed, should be taken
away. ‘E(frnoev 8¢ 5 Zivodos alrn xal
wepl Tijs wpoobfikns Tob SvuBbélov, xal
Ecpwey &y Tva eaipedi mavreAds, says
Marcus bishop of Ephesus, in the Coun-
cil of Florence. [Mansi xxxi. p. 553 A.]
After this the same complaint was con-
tinued by Michael Cerularius, and Theo-
phylact, in as high a manner as by
Photius. "Eotw odv 70 uéyiorov éxeivo
opdrua, kol TobTo B¢ 70 Tob SoAoudvros
43ov meTalpovs wowby cuvavray, 7 v 7§
Tis mloTews SvuPiig kawotoula, v émor-
ficayro dvarnpirrovres 70 Nvedpa éx Tob
Harpds kal éx 7ob Tiod Exmopetectou.
Theoph. ad Joan. cap. 3. Kal Tois Avri-
Kkois Tofvuy € i uév wepl 70 ddypa Sia-
MapTdyveTar THy matpuchy ot daiedoy,
olov 8% 76 év 7§ SvuBdrg mepl Tob Gryiov
Tveduaros wpooTibéuevoy, &a § klvduvos
néyioTos, Tovro ud Siopbdoews afiodue-
vov & ocvyxwpdv &ovyxdpnros. Ibid.
Thus did the Oriental Church accuse
the Occidental for adding Filiogue to
the Creed, contrary to a General Coun-
cil, which had prohibited all additions,
and that without the least pretence of
the authority of another Council; and
so the schism between the Latin and
the Greek Church began and was con-
tinued, never to be ended until those
words kal éx Tob Tiod, or Filioque, are
taken out of the Creed. The one rely-
ing upon the truth of the doctrine con-
tained in those words, and the authority
of the Pope to alter any thing; the
other either denying or suspecting the
truth of the doctrine, and being very
zealous for the authority of the ancient
Councils. This therefore is much to be
lamented, that the Greeks should not
acknowledge the truth which was ac-
knowledged by their ancestors, in the
substance of it; and that the Latins
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sion of the vast schism between the Eastern and the Western
Churches.

326 Now although the addition of words to the formal Creed

without the consent, and against the protestation of the Oriental
Church, be not justifiable; yet that which was added is never-

-theless a certain truth, and may be so used in that Creed by

them who believe the same to be a truth; so long as they pre-
tend it not to be a definition of that Council, but an addition
or explication inserted, and condemn not those who, out of
a greater respect to such synodical determinations, will admit
of no such insertions, nor speak any other language than the
Seriptures and their Fathers spake,

Howsoever we have sufficiently in our assertions declared the
nature of the Holy Ghost, distinguishing him from all qualities,
energies, or operations, in that he is truly and properly a Per-
son; differencing him from all creatures and finite things, as he
is not a created Person; shewing him to be of an infinite and
eternal essence, as he is truly and properly God; distinguishing
him from the Father and the Son, as being not the Father,
though the same God with the Father; not the Son, though
the same God with him; demonstrating his order in the blessed
Trinity, as being not the first or second, but the third Person,
and therefore the third, because as the Son recciveth his essence
communicated to him by the Father, and is therefore second to
the Father, so the Holy Ghost receiveth the same essence com-
municated to him by the Father and the Son, and so proceedeth
from them both, and is truly and properly the Spirit of the
Father, and as truly and properly the Spirit of the Son.

Thus far have we declared-the nature of the Holy Ghost,
what he is in himself, as the Spirit of God; it remaineth that
we declare what is the office of the same, what he is unto us, as
the Holy Spirit: for although the Spirit of God be of infinite,
essential, and original holiness, as God, and so may be called
Holy in himself; though other spirits which were created be
either actually now unholy, or of defectible sanctity at the first,
and so having the name of Spirit common unto them, he may
be termed Holy, that he may be distinguished from them; yet

I conceive he is rather called the Holy Spirit, or #ke Spiri¢ of Rom.i. 4.

should force the Greeks to make an to use that language in the expression
addition to the Creed, without as great of this doctrine which never was used
an authority as hath prohibited it, and by any of the Greek Fathers,
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ARTICLE VIIL

Holiness, because, of the three Persons in the blessed Trinity, it
is his particular office to sanctify or make us holy.

Now when I speak of the office of the Holy Ghost, I do not
understand any ministerial office or function, such as that of the
created angels is, who are all ministering spirits, sent jorth to

minister for them who shall be leirs of salvation: for 1 have 327

already proved this Spirit to be a Person properly Divine, and
consequently above all ministration. But I intend thereby
whatsoever is attributed unto him peculiarly in the salvation
of man, as the work wrought by him, for which he is sent by
the Father and the Son. For all the Persons in the Godhead
are represented unto us as concurring unto our salvation: God
s0 loved the world that he gave his only-begotten Son, and through
that Son we have an access by one Spirit unto the Father. As
therefore what our Saviour did and suffered for us belonged to
that office of a Redeemer which he took upon him; so whatso-
ever the Holy Ghost worketh in order to the same salvation,
we look upon as belonging to his office. And because without
holiness it is impossible to please God, because we are all impure
and unholy, and the purity and holiness which is required in us
to appear in the presence of God, whose eyes are pure, must be
wrought in us by the Spirit of God, who is called Holy because
he is the eause of this holiness in us, therefore we acknowledge
the office of the Spirit of God to consist in the sanctifying of
the servants of God, and the declaration of this office, added to
the description of his nature, to be a sufficient explication of
the object of faith contained in this Article, I believe in the Holy
Ghost.

Now this sanctification being opposed to our impurity and
corruption, and answering fully to the latitude of 1t, whatsoever
is wanting in our nature of that holiness and perfection, must be
supplied by the Spirit of God. Wherefore being by nature we
are totally void of all saving truth, and under an impossibility
of knowing the will of God; being as no man knoweth the things
of a man, save the spirit of man which is in kim ; even $o none
knowetlh the things of God, but the Spirit of God ; this Spirit
searcheth all things, yea, the deep things of God, and revealeth
them unto the sons of men; so that thereby the darkness of
their understanding is expelled, and they are enlightened with
the knowledge of their God. This work of the Spirit is double,
either external and general, or internal and particular. The
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external and general work of the Spirit, as to the whole Church
of God, is the revelation of the will of God, by which so much
in all ages hath been propounded as was sufficient to instruct
men unto eternal life. TFor there have been %oly Prophets ever Lukei. yo.
since the world began, and prophecy came not at any time by the 2 Pet.i. ar.
will of man, but holy men of God spake as they were moved by the
Holy Ghost. When it pleased God 4n the last days to speak unto Heb. i. 2.
us by his Son, even that Son sent his Spirit into the Apostles,
the Spirit of truth, that he might guide them into all truth, teack- John xvi,
ing them all things, and bringing all things to their remembrance, ¥ X *%
whatsoever Christ kad said unto them. By this means it came to
pass, that all Scripture was given by inspiration of God, that is, 2 Tim. iii.
by the motion and operation of the Spirit of God ; and so what- %
soever is necessary for us to know and believe, was delivered by
revelation. Again, the same Spirit which revealeth the object
of faith generally to the universal Church of God, which object
is propounded externally by the Church to every particular
believer, doth also illuminate the understandings of such as
believe, that they may receive the truth : for faith is the gift of
God, not only in the object, but also in the act; Christ is not
only given unto us, in whom we believe, but it is also given us Phil. i. 29.
in the behalf of Christ to believe on kim ; and this gift is a gift of
the Holy Ghost, working within us an assent unto that which
by the word is propounded to us: by this the Lord opened the Acts xvi.
heart of Liydia, ¢hat she attended unto the things which were spoken '+
of Paul; by this the word preached profiteth, being mived with Heb. iv. 2.
Jaith in them that hear it. 'Thus by grace are we saved through Eph.ii. 8.
Jaith, and that not of ourselves, it is the gift of God. As the in-

398 crease and perfection, so the original, or initiation of faith is

from the Spirit of God4¢, not only by an external proposal in
the word, but by an internal illumination in the soul; by which

44 This is the ancient determination
of the second Arausican Council: ¢S8i
quis sicut augmentum, ita etiam initium
fidei, ipsumque credulitatis affectum,
quo in eum credimus, qui justificat im-
pium, et ad regenerationem [Mansi
reads ¢ generationem’] sacri baptismatis
pervenimus, non per grati® donum, id
est, per inspirationem Spiritus Sancti
corrigentis voluntatem nostram ab in-
fidelitate ad fidem, ab impietate ad
pietatem, sed naturaliter nobis inesse

dicit, Apostolicis dogmatibus adversa-
rius approbatur, beato Paulo dicente,
Confidimus, quia qui capit in vobis bo-
num opus perficiet usque in diem Domini
nostri Jesw Christi; et illud, Vobis da-
tum est pro Christo, non solum ut in ewm
credatis, sed etiam ut pro illo patiaming.
Et, Gratia salvi facti estis per fidem, non
ex vobis, Det enim donum est.’” Cam. 5.
Concil. Araus. [Mansi viii. p. 713 B.]
et Gennad. Eccles. Dogm. cap. 42.
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ARTICLE VIIL.

we are inclined to the obedience of faith, in assenting to those
truths, which unto a natural and carnal man are foolishness.
And thus we affirm not only the revelation of the will of God,
but also the illumination of the soul of man, to be part of the
office of the Spirit of God, against the old and new Pelagians?3.

The second part of the office of the Holy Ghost in the sancti-
fication of man, is the regeneration and renovation of him. For
our natural corruption consisting in an aversation of our wills,
and a depravation of our affections, an inclination of them to
the will of God is wrought within us by the Spirit of God. For
according to his mercy he saved us, by the washing of regeneration,
and renewing of the Holy Ghost. So that ercept a man be born
again of water and of the Holy Ghost, ke cannot enter into the
kingdom of God. We are all at first defiled by the corruption
of our nature, and the pollution of our sins, buf we are wasked,
but we are sanctified, but we are justified in the name of the Lord
Jesus, and by the Spirit of our God. The second part then of the
office of the Holy Ghost is the renewing of man in all the parts
and faculties of his soul.

The third part of this office is to lead, direct, and govern
us in our actions and conversations, that we may actually do
and perform those things which are acceptable and well-pleas-
ing in the sight of God. Ifwe live in the Spirit, quickened by
his renovation, we must also walk in the Spirit, following his
direction, led by his manuduction. And if we wall in the Spirit,
we shall not fulfil the lusts of the flesk ; for we are not only di-
rected but animated and acted in those operations by the Spirit
of God, who giveth both to will and to do ; and as many as are
thus led by the Spirit of God, they are the sons of God. More-
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over, that this direction may prove more effectual, we are also

guided in our prayers, and acted in our devotions by the same

Spirit, according to the promise, 7 will pour upon the house ¢f Zech. xii.
David, and wpon the inkabitants of Jerusalem, the spirit of grace o

and of supplications. Whereas then this is the confidence that 1 Johnv.
we have in him, that if we ask any thing according to khis will ke 4
keareth us ; and whereas we know not what we should pray for as Rom. viii.
we ought, the Spirit ilself maketh intercession for us with groanings 26, 27.
which cannot be uttered, and he that searcheth the hearts knoweth

what is the mind of the Spirit, because ke maketh intercession for

45 Tt was the known opinion of the
Pelagians, that it isin the power of man
to believe the Gospel without any inter-
nal operation of the grace of God ; and
St. Austin was once of that opinion :
¢ Neque enim fidem putabam,’ says he,
¢ Dei gratia preeveniri, ut per illam nobis
daretur quod posceremus ufiliter, nisi
quia credere non possemus, si non pree-
cederet preeconium veritatis : ut autem
predicato nobis evangelio consentire-
mus, nostrum esse proprium, et nobis ex
nobis esse arbitrabar. Quem meum er-
rorem nonnulla opuscula mea satis indi-
cant, ante Episcopatum meum scripta.’

De Preedest. Samct. 1ib. 1. cap. 3. [§. 7.

vol. x. p. 493 F.] But whatsoever he
had so written before he was made a
bishop, he recalled and reversed in his
Retractations, 1ib. i. cap. 23. [vol.i. p.
34.] and disputed earnestly against it
as a part of the Pelagian heresy. This,
a3 the rest of Pelagianism, is renewed
by the Socinians, who in the Racovian
Catechism deliver it in this manner ;
¢ Nonne ad credendumn Evangelio Spiri-
tus Sancti interiore dono opus est?
Nullo modo : neque enim in Secripturis
legimus cuiquam id conferri donum, nisi
credenti Fvangelio.” [cap. 6. p. 165.]

the saints according to the will of God.

From which intercession

especially I conceive he hath the name of the Paraclete given

him by Christ, who said, I will pray unto the Father, and he shall John xiv.
. . . 16.

give you another Paraclete. For if any man sin, we have a Para- | jopnsi. 1.

clete with the Father, Jesus Christ the righteous, saith St. John :

who also maketh intercession for us, saith St. Paul; and we have Rom. viii

cession for us, saith St. Paul.

the Scriptures is an Intercessor*6,

46 TlapdrAnTos is five times used in
the Scriptures, and that by St. John
alone : four times in his Gospel, attri-
buted to the Holy Ghost ; once in his
first Epistle, spoken of Christ: When
it relates to the Holy Ghost, we trans-
late it always Comforter; when to
Christ, we render it Advocate: of which
diversity there can be no reason, be-
cause Christ, who is a Paraclete, said
that he would send another Paraclete ;
and therefore the notion must be the
same in both: YAAAor mapdsAntov ddoe
Suiv, TouréoTw, ¥ANoy &s éué. 8. Chrysost.
ad locum. [Hom. Ixxv. §. 1. vol. viii. p.
439 A.] If therefore in the language
of 8t. John MapdrAnTos be a Comforter,
then Christ is the Comforter ; if Mapd-
xAnTos be an Advocate, the Holy Ghost
is the Advocate. The Vulgar Latin
keeps the Greek word in the Gospels,
Papracletus, but in the Epistle renders
it Advocatus. The Syriac keepeth the
original altogether Nw*9p L, as being
of ordinary use in the writers of that
and the Chaldee language ; and therefore
was not well translated Paracletus in
the Gospels, and Adwvocatus in the
Epistle, by Tremellius. That the Latins
did use generally the word Paracletus

for the Holy Ghost, as it is now in the
Vulgar Latin, appeareth by the de-
scription of the heresy of Montanus,
which Tertullian calls ‘Novam prophe-
tiam de Paracleto inundantem ;? De
Resur. Carn. cap. 63. [p. 365 A.] and
¢ Spiritalem rationem, Paracleto auc-
tore.” Cont. Marcion. lib. 1. cap. 29. [p.
380 D.] And yet the ancientest Latin
translations rendered it Advocatus even
in the Gospels, in reference to the Spirit :
as we read it in Tertullian ; ¢ Bene quod
et Dominus usus hoc verbo in persona
Paracleti, non divisionem significavit,
sed dispositionem ; Rogabo enim, inquit,
Patrem, et alium Advocatum mittet vobis,
Spiritum veritatis.” Adv. Prax. cap. 9.
[p- 305 A.] 8o Novatianus; ¢ Ego
rogabo Patrem, et alium Advocatum
dabit vobis. — Necnon etiam subdidit
illud quoque, Advocatus autem tlle Spi-
ritus Sanctus quem missurus est Pater,
ille wos docebit.” De T'rin. cap. 28. [p.
726 D.J ¢ Cum wvenerit Advocatus ille,
quem ego mittam. Apud S. Hilar. de
Trin, lib. viil. §. 19. Notwithstanding
Consolator also is of good antiquity : as
we read in the same St. Hilary ; ‘Sumus
nunc quidem consolati quia Dominus ait,
Mittet vobis Pater et alium Consolato-

329 another Paraclete, saith our Saviour; which also maketh inter- 3+
A Paraclete then in the notion of
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ARTICLE VIII.

Fourthly, The office of the same Spirit is to join us unto
Christ, and make us members of that one body of which our

rem.” Enar. in Psal. cxxv. [p. 410 B.]

And it is possible that some which used -

Advocatus might understand so much :
for in the ancient Christian Latin, ad-
vocare signifieth to comfort, and advo-
catio consolation ; as being the bare
interpretations of wapaxareiy and wapd-
kAnais.  As Tertullian translates wapa-
koAéoar mevbobvras, Isa. 1xi, 2. Adwvocare
languentes. Adv. Marcion. lib. iv. cap.
14. [p. 426 C.] So when we read, ‘Ve
vobis divitibus, quia habetis consola-
tionem vestram ;' Tertullian read it,
¢Ve vobis divitibus, quoniam recepistis
advocationem vestram.” Adv. Marcion.
tib. iv. cap. 15. [p. 427 C.] And speaking
in his own language; ¢Beati, inquit,
Fentes atque lugentes. Quis talia sine
patientia tolerat? Itaque talibus et
advocatio et risus promittitur.” De
Patien. cap. 11.{p. 166 C.] And as St,
Hilary read it, so did St. Augustin
expound it; ¢ Consolabuntur Spiritu
Sancto, qui maxime propterea Para-
cletus nominatur, id est, Consolator.’
De Serm. Dom. in Monte, lib. 1. cap. 2.
[vol.iii. partii. p.167C.] ¢Cum Christus
promiserit suis missurum se Paracletum,
id est, Consolatorem vel Advocatum.’
Cont. Faust. lib, xiil. eap. 17. [vol. viil,
p- 262 B.] ‘Consolator ergo ille, vel Ad-
vocatus, utrumque enim interpretatur
quod est Grece Paracletus, &e.” T'ract.
94. 1 Joan. §. 2. [vol. iii. part i, p. 728
B.] And as they read or expounded it,
so did the Arabic translator render it
by two several words, one in the Gospel,
another in the Epistle, both signifying
Consolator. Now what they meant by
Advocatus is évident, that is, one which
should plead the cause of Christians
against their adversaries which accused
and persecuted them ; that as there is
an accuser which is a spirit, even Satan ;
s0 there should be an Advocate to plead
against that accuser, even the Holy
Spirit. ‘ Necessarius nobis est ros Dei,
ut non comburamur, neque infructuosi
efficiamur; et ubi accusatorem habemus,
illic habemus et Paracletum.’ Iren. adv.
Hares. lih. iii. cap. 19. [cap. 17. §. 3. p.
208.] ¢ Hicipse[Spiritus] et in Prophetis
populum accusavit, et in Apostolis ad-

vocationem gentibus preestitit. Nam
illi ut accusarentur merebantur, quia
contempserant legem ; et qui ex gen-
tibus credunt ut patrocinio Spiritus ad-
juventur merentur, quia z . svangelicam
pervenire gestiunt legem.” Novatian. de
Trin. cap. 29. [p. 727 B.] And again ;
‘ Quoniam Dominus in ccelos esset abi-
turus, Paracletum discipulis necessario
dabat, ne illos quodammodo pupillos,
quod minime decebat, relinqueret, et
sine Advocato et quodam Tutore de-
sereret.’” Ibid. In this sense it was,
that when Vettius pleaded for the Gal-
lican martyrs before their persecutors
httoy dxovodfivar dworoyobuevos Smép Tw
&deApidv, endeavouring to clear them
from all imgpiety objected to them, he
was called the .IapdrAnTos of the Chris-
tians, dreAfpn kal adTds els TOV KATpoy
TGy pepripwy, mapdkAntos XpoTiavéy
xpnuoticas,  Acta Mart. Gal. apud
Euseb. Hist. Eccles. Uib. v. cap. 1. [p.
2c0.] In the same notion did the an-
cient Rabbins use the same word re-
tained in their language, w'9pnp, as
appeareth by that in the Pirke Avoth,
cap. 4. [ed. Venice 1567, £ 35. col. 1.]
TR WYPIE D TP NITR MEn AwIen
SR MLR k) TR NITR T2 Ay m
He which keepeth one commandment
gaineth one Advocate, and he which
transgresseth one getteth one Accuser.
As therefore W1 up is Karfyopos, so
099D is Swrfryopos, or Patronus qui
causam ret agit. And so Advocatus is
ordinarily understood for him which
pleadeth and maintaineth the cause of
any one, But I conceive there were
other Advocati, and especially Hapd-
xAnTo: among the Greeks, who did not
plead or maintain the cause, but did
only assist with their presence, entreat-
ing and interceding by way of petition
to the judges, such as were the friends
of the reus, called by him to his assist-
ance, and interceding for him ; in both
which respects they were called Iapd-
Anror.  As we read in Ismus, Tods
pirovs wapakaréogavtes, kal pfTopas ma-
packevasduevor [p. 36.] the ‘Phropes were
to plead, the ¢iAot mapdiAnTo:r were to
intercede. The action of these Advocats
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Saviour is the Head.

583

Por by one Spirit we are all baptized 1 Cor. xii.
into one body*’. And as the body is one and hath many members,
and all the members of that one body, being many, are one body,

12, 13.

80 also is Christ. Herely we know that God abideth in us, by the s John iii.
Spirit whick ke hath given us. As we become spiritual men by *+

the Spirit which is in us, as that union with the Body and unto
the Head is" a spiritual conjunction, so it proceedeth from the

Spirit; and ke that is joined unto the Lord is one Spirit.

1 Cor. vi.

830  Fifthly, It is the office of the Holy Ghost to assure us of the Te
adoption of sons, to create in us a sense of the paternal love of
God toward us, to give us an earnest of our everlasting inherit-

ance. The love of God is shed abroad in our hearts by the Holy Rom.v. 3.
Ghost which is given unto us. For as many as are led by the Spirit ?Om- viii.
of God, they are the sons of God. And because we are sons, God Gl iv. 6.

hath sent forth the Spirit of his Son into our lhearts, crying, Abba,

Lather. For we kare not received the spirit of bondage again o Rom. vii

Sear ; but we have received the Spirit of adoption, whereby we ery,
Abba, Father. The Spirit itself bearing witness with our spirit,
that we are the children of Qod. As therefore we are born again
by the Spirit, and receive from him our regeneration, so we are

also assured by the same Spirit of our adoption; and because
being sons we are also Aeirs, heirs of God, and joint-heirs with Bom. viii
Christ, by the same Spirit we have the pledge, or rather the '7

earnest, of our inheritance.

15, 16,

For ke whick stablisheth wus in 2Cor.i. 21,

Christ, and hath anointed us,is God; who hath also sealed us, and *™
kath given the earnest of his Spirit in our hearts; so that we are

was called HapdrAnmis, and by the
ancient Grammarians HapdkAnois is in-
terpreted Aénous® as Harpocration ; Ti-
Oetou uévror owaviws kal Gyt Tijs defoews”
Avkobpyos, év 7@ wepl ‘lepelas, wpoerwiw,
Ei ptv imép idlov Twds v & &ydw, édeduny
v Sudv per ebvolas dwovoal pov: uer
oAlyoy ¢nol, Nuwl 8¢ abrods duds oluar
TobTO TOUfiTEWw, Kal Xwpls TapakAfTews THS
éufis. And that the action of the Mapd-
xAnTor was dénots, entreaty, and petition,
appears by those words of Demosthenes ;
Ai 8¢ 76y maparxAiTwy TobTwy dénaes kal
owovdal Tév dlwy wAeovelidy Evexa éyl-
vovro. Orat. wepl mapamp. [p. 341.] Of
these TiepdxAnror is Alschines to be
understood ; Thy uév wapackevhy dpare
—xal Thy wapdrabw 8on yeyémrar, xal
Tds kaTd THY &yophy defioets, als kéxpyvral

Twes. Orat. kard Kryo. [p. §3.] Thus
I conceive the notion of TapdiAnros,
common to the Son and to the Holy
Ghost, to consist especially in the office
of intercession, which by St. Paul is
attributed to both, and is thus expressed
of the Spirit by Novatianus; * Qui inter-
pellat divinas aures pro nobis gemitibug
ineloquacibus, advocationis implens offi-
cia, et defensionis exhibens munera.” De
Trin. cap. 29. [p. 728 A.]

47 ¢ Dominus pollicitus est mittere se
Paracletum, qui nos aptaret Deo. Sicut
enim de arido tritico massa una fieri non
potest sine humore, neque unus panis ;
ita nec nos multi unum fieri in Christo
Jesu poteramus, sine aqua qua de ceelo
est.” Iren. adv. Heres. lib. iil. cap. 19. {c.
17. §. 2. p. 208.]
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Eph i. 13, sealed with that Holy Spirit of promise, which is the earnest of our
inkeritance until the redemption q/' the purchased possession. The
Spirit of God as given unto us in this life, though it have not
the proper nature of a pledge; as in the gifts received here
being no way equivalent to the promised reward, nor given in
the stead of any thing already due; yet is to be looked upon
as an earnest 8, being part of that reward which is promised,

48 The word &ppaBdv, which the Apo-
stle only useth in this particular, is of
an Hebrew extraction, ;137 from 13y,
a word of promise and engagement in
commerce, bargains, and agreements ;
and being but in one particular affair
used in the Old Testament, is taken. for
a pledge, Gen. xxxviii, 1%, 18, z0. and
translated &ppaBdr by the LXX, as well
as 8212wn by the Chaldee; yet the
Greek word otherwise, consonantly
enough to the origination, signifieth
rather an earnest than a pledge, as the
Greeks and Latins gemerally agree:
Hesych. ’AppeBov, mpddopa. Etymol.’Ap-
paBav, 7 éml Tals dvais waps TEY wyov-
uévwr didoudvn mpoxaraBorly Smwép doga-
hefas, Which words are also extant in
Suidas, but corruptly. To this purpose
is cited that of Menander ;

_— Muxpod
Méy dppaBivd. w' Ereioer €b0Ys karaBa-
A€y, Etymol. M. in’AppaBév.
So Aristotle speaking of Thales, edmopf-
gavta xpnudtwy 6Alywy éppaBidvas Sia-
dotva @y éAatovpylwy. Polit. lib. i. cap.
11. [§. 9.] So the Latins; ¢Arrhabo
sic dicta, ut reliquum reddatur. Hoc
verbum a Grzco dppaBdv. Reliquum
ex eo quod debitum reliquit.’ Varro
de Ling. Lat. lib. iv.[lib. v. p. 175.] ‘In
terrenis megotiis arrhe quantitas con-
tractus illius pro quo intercesserit quee-
dam portio est; pignoris vero ratio
meritum rei pro qua poni videtur ex-
cedit.” Paschas. Diac. de Sp. S. léb. i.
cap. 11, [p. 738 F.] “Pignus Latinus
interpres pro arrhabone posuit. Non
idipsum autem arrkabo quod piynus
sonat. Arrhabo enim futurse emptioni
quasi quoddam testimonium et obliga-
mentum datur. Pignus vero, hoc est,
évéxupov, pro mutua pecunia opponitur,
ut cum illa reddita fuerit, reddenti
debitum pignus a creditore reddatur.’
8. Hieron. ad Ephes. i. 14. [vol. vii. p.

860 E.] There is such another observa-
tion in A.. Gellius, upon these words of
Q. Claudius, Cum tantus arrhabo penes
Samnites popult Romani esset. ¢ Arrha-
bonem dixit sexcentos obsides; et id
maluit quam pignus dicere, quoniam vis
hujus vocabuli in ea sententia gravior
acriorque est.” Noct. A¢¢. lib. xvii. cap. 2.
The sense and use of this word is evi-
dent in Plautus;
Th., — Eas quanti destinat?
Tr. Talentis magnis totidem, quot ego
R €t tu sumus.
Sed arrkaboni has dedit quadraginia
minas.
Mostell. act. iii. sc. L.ver.113.
The sum was 120l. of which he gave 40l.
in part of payment, and this was the
arrhabo. So the Greek fathers inter-
pret St. Paul ; Aw pévrot 1ot ppaBivos
fvikara T@v Bofngouévwy TO uéyefost &
yép dppaBiw uipby 1 pépos éotl Tob wav-
7ds. Theodoret. in 2 Cor. 1. 22. [vol. iii.
P 217 A.] Aw TotiTo yap ral ppaBiv Td
viv BoBév bvoudeTau, Gs moAAamAacias
éxel Jobnoouévns Tis xdpiros. Idem in
1 Cor. xv. 44. [p. 205 D.] 08¢ Ivedua
eimev GmAds, GAN GppaBave dviuacer, va
&nd Tobrov ral wepl Tob mavtds Qappfis. S.
Chrysost. ad 2 Cor. 1. 22. [Hom. iii. §. 4.
vol. x.p. 447 E.] In this manner speaks
Eusebius; Té mpwrdreta T7dv EmdOAwy
&v0évde mpoappaBuwriferar, De Vit. Con-
stant. lib. i. cap. 3. [p. 499.] Ofbire yap
wav xexoplopeba obre TayTds SoTepovuey
6AN ofoy dppaBidva Ty alwviwy dyaddy
kal Tob waTpdov wAoITOV TpogeAfiPajer.
Theodor. in Clem. Alex. 802. So Ter-
tullian ; <Hic sequester Dei atque ho-
minum appellatus, ex utriusque partis
deposito commisso sibi, carnis quoque
depositum servat in semetipso, arrha-
bonem summe totius, Quemadmodum
enim nobis arrhabonem Spiritus reliquit,
ita et a nobis arrhabonem carnis accepit,
et vexit in ccelum pignus totius summe
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and, upon the condition of performance of the Covenant which
God hath made with us, certainly to be received.

Sixthly, For the effecting of all these and the like particulars,
it is the office of the same Spirit to sanctify and set apart per-
sons for the duty of the ministry, ordaining them to intercede
between God and his people, to send up prayers to God for
them, to bless them in the name of God, to teach the doctrine
of the Gospel, to administer the sacraments instituted by Christ,
to perform all things necessary for the perfecting of the saints, for Eyh.iv. 12,
the work of the ministry, for the edifying of the body of Christ.
The same Spirit which illuminated the Apostles, and endued

331 them with power from above to perform personally their aposto-

lical functions, fitted them also for the ordination of others, and
the committing of a standing power to a successive ministry
unto the end of the world; who are thereby obliged to fake /eed Actsxx.28.
unto their selves, and to all the flock, over which the Holy Ghost
hath made them overseers, to feed the Church of God.

By these and the like means doth the Spirit of God sanctify
the sons of men, and by virtue of this sanctification, proceeding
immediately from his office, he is properly called the Holy Spirit.
And thus have I sufficiently described the object of our faith
contained in this Article, what is the Holy Ghost in whom we
believe, both in relation to his nature49, as he is the Spirit of
God, and in reference to his office, as he is the Holy Spirit.

The necessity of the belief of this Article appeareth, first,
from the nature and condition of the Creed, whereof it is an
essential part, as without which it could not be looked upon as
a Creed. For being the Creed is a profession of that faith into

Hllue quandoque redigende.’ De Resur.
Carn. cap. §1. [p. 357 B.] ¢Plane ac-
cepit et hic Spiritum caro, sed arrha-
bonem ; anims autem non arrhabonem
sed plenitudinem.” Ibid. cap. 53. [p. 360
A.J So though the translator of Ire-
nzus render &ppaBdv pignus, yet it is
evident that Irenseus did understand by
appaBibv an earnest. ‘Quod et pignus
dixit Apostolus, hoc est partem ejus
honoris qui 2 Deo nobis promissus est,
in epistola que ad Ephesios est; Adw.
Heres. lib. v. cap. 11. [c. 8. §. 1. p. 301.]
and a little after ; ¢ Si enim pignus com-
plectens hominem in semetipsum, jam
facit dicere, Abba Pater, quid faciet
universa Spiritus gratia quee hominibus

dabitur a Deo? Similes nos ei efficiet,
et perficiet voluntate Patris.’

49 In respect of the nature of the
Holy Ghost, I have endeavoured the
same which Faustus Rhegiensis did, of
whom Gennadius relates thus much:
‘Faustus ex Abbate Lirinensis mona-
sterii apud regnum Galliz Episcopus
factus, vir in divinis Seripturis satis in-
tentus, ex traditione Symboli occasione
accepta, composuit librum de Spiritu
Sancto, in quo ostendit eum juxta
fidem Patrum consubstantizlem et co-
mternalem esse Patri et Filio, ac pleni-
tudinem Trinitatis obtinentem.” Catal.
Illust. Ver, 85. [in 8. Jerome, vol. ii, p.
9831
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ARTICLE VIII

which we are baptized ; being the first rule of faith was derived
from the sacred form of baptism; being we are baptized in
the name of the Futher, and of the Som, and of the Holy Ghost,
we are obliged to profess faith in them three; that as they are
distinguished in the institution, so they may be distinguished
in our profession. And therefore the briefest comprehensions
of faith have always included the Holy Ghost, and some con-

cluded with 1t50,

50 I have formerly shewn at large
how the Creed did first arise from the
Baptismal institution, p. 55, above. And
therefore as the name of the Holy Ghost
is an essential part of that form, so must
the belief in him be as essential to the
Creed, which was at first nothing else
but an explication of that form. The
first enlargement and explication we
find in Justin Martyr thus expressed:
*Erovoud(erar—rd Tod Iatpds Tav SAwy
xal deaméTov Oeob Svopa—xal én’ dvdua-
Tos 8¢ *Ingod Xpuorob Tod oTavpwbévres
&rl Movriov TliAdTov, kal én’ dvéuatos
Tiveduatos dylov, b 8i& T@v wpopnrdw
wpoexfipvie 76 kard Tdv “Inootv wdvra, 6
pwTi{buevos Aoderar. Apol. i §. 61.(p.
80 B.] And the rule of faith delivered
soon after by Irenzus is very consonant
unto it : Eis éva @edv Tatépa mavrorpd-
Topa, Ty TemoridTa TOV ofpavdy, kal THy
Yiv, kal Tas GaAdooas, kal wdvTa T& &y
adrois—ral els &va Xpiotdy ‘Inootv Tov
vidy 70D Ocob, TO¥ caprwlévra Pmip Tis
#uerépas cwrnplas® kai els Mvebpa dyiop
T 81 OV WpodNTaY Keknpuxds T&sS oixo-
voulas nal vas éxedoes. Adv. Heeres. lib,
i cap. 2. [c. 10. p. 48.] As that deli-
vered soon after him by Tertullian ;
¢ Unicum quidem Deum credimus; sub
hac tamen dispensatione (quam oirovo-
play dicimus) ut unici Dei sit et Filius
Sermo ipsius, qui ex ipso processerit,
per quem omnia facta sunt, et sine quo
factum est nihil. Hunc missum a Patre
in virginem, et ex ea matum hominem
et Deum, filium hominis et filium Dei,
et cognominatum Jesum Christum: hunc
passum, honc mortuum, et sepultum
secundum Scripturas, et resuscitatum
a Patre, et in ccelos resumptum, sedere
ad dextram Patris, venturum judicare
vivos et mortuos. Qui exinde miserit,
secundum promissionem suam, a Patre
Spiritum Sanctum Paracletum, sancti-

ficatorem fidei eorum qui credunt in
Patrem et Filium et Spiritum Sanctum.’
Adw. Prax. cap. 2. [p. 501 B.] Indeed
there is an objection made against this
truth by the Socinians, who would have
us believe that in the first Creeds or
rules of faith the Holy Ghost was not
included. Thus Schlictingius writing
against Meisner ; ¢ Porro observatum est
a quibusdam tertiam hanc Symboli
istius partem qua a Spiritu Sancto
incipit, ab initio defuisse, seu in Sym-
bolo non fuisse additam; idque non
immerito, cum non persenas ullas in
quas credendum sit (quas solas, ut ap-
paret, auctoribus Symboli commemo-
rare propositum fuit), sed res tantum
credendas complectatur, qua implicite
fide in Deum et in Jesum Christum
omnes continentur. Hoe si ita est sane,
defuit tertia Persona, quse Deum illum
unum nobis declararet. Tertullianus
sane auctor antiquissimus et temporibus
Apostolorum proximus, hane tertiam
Symboli istius parfem non tantum ita
non apposuit, ut omitteret; sed ita ut
excluderet.” Lib. de Virginibus velandis.
But as he argues very warily with his
Hoc si ita est, so he disputes most falla-
ciously : for first he makes Tertullian
the most ancient and next to the Apo-
stles, and so would bring an example
of the first Creed from him ; whereas
Justin Martyr and Ireneus were both
before him, and they both mention ex-
pressly the Holy Ghost in their rules of
faith. Secondly, he makes Tertullian
exclude the Holy Ghost from the rule
of faith, which he clearly expresseth in
the place forecited : and therefore that
place by him mentioned cannot be an
exclusion, but an omission only; and
the cause of that omission in that place
is evident, that he might bring in his
opinion of the Paracletus with the better
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Secondly, It is necessary to believe in the Holy Ghost, not
only for the acknowledgment of the eminency of his person, but

532 also for a desire of the excellency of his graces, and the abund-

ance of his gifts. 'What the Apostle wished to the Corinthians,
ought to be the earnest petition of every Christian, that #ke 2 Cor. xiii.
grace of our Lord Jesus Christ, and the love of God, and the com- 4
munion of the Holy Ghost be with us all. For if any man have not Rom. viii.
the Spirit of Christ, ke is none of his; if he have not that which &
maketh the union, he cannot be united to him; if he acknow-
ledgeth him not to be his Lord, he cannot be his servant; and
no man can say that Jesus is the Lord, but by the Ioly Ghost. 1Cor.xii3.
That whick is born of the spirit is spirit; such is their felicity Jobniii. 6.
which have it: That which is born of the flesh is flesh ; such is
their infelicity which want it. What then is to be'desired in
comparison of tke supply of the Spirit of Jesus Christ ; especially Phil. i. 1g.
considering the encouragement we receive from Christ, who said,
If ye being evil know how to give good gifts unto your children, how Lukexi.rs.
much more shall your heavenly Futher give the Holy Spirit to them
that ask fkim ?

Thirdly, It is necessary to profess faith in the Holy Ghost,
that the will of God may be effectual in us, even our sanctifica- 1 Thess. iv.
tion. Yor if God hath from the beginning chosen us fo salvation i'Thess_ i,
through sanctification of the Spirit; if we be elected according to 7%, .
the foreknowledge of God the Father through sanctification of the
Spirit unto obedience ; if the office of the Spirit doth consist in
this, and he be therefore called holy, because he is to sanctify

~ us, how should we follow peace with all men, and holiness, without Heb.xii14.

which no man shall see the Lord! how should we endeavour to

cleanse ourselves from all filthiness of the flesh and spirit, per- 2Cor.viii.

Jecting holiness in the fear of God! The temple of God is holy, i(?olf; fit.
sy 14

advantage. Thus when Eusebius Csa- long after : Mioredouer wal els T &yiov

riensis gave in a copy of the Creed (by
which he was catechized, baptized, and
consecrated) to the Council of Nice, it
runs thus, Meredouer eis &a Octv Ma-
Tépa, &c. kai els &va Kipiov' Incoty Xpi-
oTdy, &c. moTebopey xal els &v Mvebua
dyiov, and there concludes. [Socr. i.
c.8.p.23.] In conformity whereunto
the Nicene Council, altering some
things, and adding others against the
Arians, concludeth in the same manner,
kal eis Td dyiov Myvevpua. And the Arian
bishops in the Synod at Antioch not

Mvebua, € 8¢ del wpoofeivar, moTebouey
kal wepl ocaprds &vacTdoews, Kkal (whs
alwvlov. [Seer. ii. ¢. 10. p. 87.] From
whence it appeareth that the profession
of faith in the Father, Son, and Holy
Ghost, was counted essential to the
Creed; the rest which followeth was
looked upon as a mpoghin. < Quid
nunc de Spiritu Sancto dicemus, quem
credere consequente Symboli parte in
Trinitate preecipimur ¥ 4lc. Avit. Fragm.
Serm. de Symb. [Galland. x. p. 751 D.]
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whick temple we are, if the Spirit of God dwelleth in us; for the
inhabitation of God is a consecration, and that place must be a
1Cor.vi. temple where his honour dwelleth. Now if we Znow that our
9020 Body is the temple of the Holy Ghost whick is in us which we have
of God ; if we know that we are not our own, for that we are
bought with a price ; we must alse know that we ought #herefore
to glorify God in our body, and in our spirit, which are God’s:
thus it is necessary to believe in the Spirit of sanctification,
1 Thess. iil. that our Aearts may be established wnblamabie in holiness before
13 God, even our Father, at the coming of our Lord Jesus Christ wilh
all his saints.

Fourthly, It is necessary to believe in the Holy Ghost, that in
all our weaknesses we may be strengthened, in all our infirmities
we may be supported, in all our discouragements we may be
comforted, in the midst of miseries we may be filled with peace

Rom. xiv. and inward joy. For the kingdom of God is not meat and drink,
- but righteousness, and peace, and joy in the Holy Ghost. We read
Actsxiil. of the Disciples at first, that they were filled with joy and with
S hess. i the Holy Ghost ; and those which afterwards became followers of
6. them and of the Lord, received the word in muck affliction, but
gghn vil. - with joy of the Holy Ghost. These are the rivers of living water
Ps. xiv. 5. Jlowing out of kis belly that believeth ; this is the 0il of gladness
Heb.i9. wherewith the Son of God was anointed above his fellows, but
! 870211711 ii. yet with the same oil his fellows are anointed also: for we Aave

’ an unction from the Holy One, and the anointing which we receive

of Lim abidetk in us. ‘

Lastly, The belief of the Holy Ghost is necessary for the
continuation of a successive ministry, and a Christian submission
to the acts of their function, unto the end of the world. For

Lukeiv.18. as God the Father sent the Son, and #Ze Spirit of the Lord was
upon him, because he had anointed him to preach the Gospel ; so the
Johmxx. Son sent the Apostles, saying, As my Father hath sent me, even so
22" send I you ; and when he had said this, he breathed on them, and
saith unto them, Receive the Holy Ghost: and as the Son sent the
Apostles, so did they send others by virtue of the same Spirit,
as St. Paul sent Timothy and Titus, and gave them power to

1Tim.v. 22. send others, saying to Timothy, Lay kands suddenly on no man, 333

Titus i. 5. and to Titus, For this cause left I thee in Crete, that thou shouldest
set in order the things that are wanting, and ordain elders in every
city, as I had appointed thee. Thus by virtue of an apostolical
ordination there is for ever to be continued a ministerial succes-
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sion. Those which are thus separated by ordination to the

work of the Lord, are to feed the flock of God which is among 1Pet.v. 2.
them, faking the oversight thereof; and those which are com-

mitted to their care, are to remember and obey them that kave the Heb. xiii.
yule over them, and submit themselves, for that they watch for their BT
souls as they that must give account.

Having thus at large asserted the verity contained in this
Article, and declared the necessity of believing it, we may easily
give a brief exposition, by which every Christian may know
what he ought to profess, and how he is to be understood,
when he saith, I believe in the Holy Ghost. TFor thereby he is
conceived to declare thus much; I freely and resolvedly assent
unto this as unto a certain and infallible truth, that beside all
other whatsoever, to whom the name of Spirit is or may be
given, there is one particular and peculiar Spirit, who is truly
and properly a Person, of a true, real, and personal subsistence,
not a created, but uncreated Person, and so the true and ome
eternal God; that though he be that God, yet he is not the
Father nor the Son, but the Spirit of the Father and the Son,
the third Person in the blessed Trinity, proceeding from the
Father and the Son: I believe this infinite and eternal Spirit to
be not only of perfect and indefectible holiness in himself, but
also to be the immediate cause of all holiness in us, revealing
the pure and undefiled will of God, inspiring the blessed Apo-
stles, and enabling them to lay the foundation, and by a per-
petual succession to continue the edification, of the Church,
illuminating the understandings of particular persons, rectifying
their wills and affections, renovating their natures, uniting their
persons unto Christ, assuring them of the adoption of sons,
leading them in their actions, directing them in their devotions,
by all ways and means purifying and sanctifying their souls and
bodies, to a full ahd eternal acceptation in the sight of God.
This is the eternal Spirit of God; in this manner is that Spirit
holy ; and thus I belicve in the Holy Ghost.

334 ARTICLE IX.

The Holy Catholick Church, the Communion of Saints.

IN this ninth Article we meet with some variety of position,
and with much addition; for whereas it is here the ninth, in



