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day, on the morning of the first day of the week he returned
unto life again, and thereby consecrated the weekly revolution
of that first day to a religious observation until his coming
again. And thus I believe the third day he rose again from the
dead,

269 ARTICLE VI

He ascended into heaven, and sitteth on the right hand of God
the Father Almighty.

THIS Article hath received no variation, but only in the addi-
tion of the name of God, and the attribute dimighty ; the
ancients using it briefly thus, He ascended into heaven, sitteth
at the right hand of the Father®s. Tt containeth two distinct
parts; one transient, the other permanent; one as the way, the
other as the end: the first is Christ’s ascension, the second is
his session.

In the ascension of Christ these words of the Creed propound
to us three considerations and no more: the first of the person,
He ; the second of the action, ascended ; the third of the termi-
nation, info heaven. Now the person being perfectly the same
which we have considered in the precedent Articles, he will
afford no different speculation but only in conjunction with this
particular action. Wherefore I conceive these three things
necessary and sufficient for the illustration of Christ’s ascension :
first, to shew that the promised Messias was to ascend into
heaven ; secondly, to prove that our Jesus, whom we believe to
be the true Messias, did really and truly ascend thither ; thirdly,
to declare what that heaven is, into which he did ascend.

That the promised Messias should ascend into heaven, hath
been represented typically, and declared prophetically. The
high priest under the Law was an express type of the Messias
and his priestly office; the atonement which he made was the
representation of the propitiation in Christ for the sins of the

28 ¢ Ascendit in ccelos, sedet ad dex-
tram Patris.” Ruffin. in Symb. [§. 31. p.
cexix,] St. Augustin, in Enchirid. Max-

to which was afterwards added omnipo-
tentis. *Sedet ad dextram Patris omni-
potentis ;” Euseb, Guallican. [p. 553 G.]

imus Taurinensis, Chrysologus, Auctor
Expos. Symb. ad Catechumenos, Venan-
tius Fortunatus, the Latin and Greek
MSS, set forth by the Archbishop of
Armagh. St.Augustin, de Fide et Symb.
hath it, ¢ Sedet ad dextram Dei Patris ;’

‘Sedet ad dextram Dei Patris omnipo-
tentis ;' Etherius Uxam. [p.344 B.] et
Auctor Sermonum de Tempore, the Greek
and Latin MSS. in Bennet College
Library.
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world: for the making this atonement, the high priest was
appointed once every year to enter into the holy of holies, and
Lev.zvi. 2. no oftener. For the Lord said unto Moses, Speak unto Aaron thy
brother, that ke come not at all times into the holy place within the
verl before the mercy-seat, whick is upon the ark, that ke die not,
None entered into that holy place but the high priest alone;
and he himself could enter thither but once in the year; and
Heb. ix.11, thereby shewed that the High Priest of the good things to come,
1. by a greater and more perfect tabernacle not made with hands, was
to enter info the holy place, having obtained eternal redemption for
us. The Jews did all believe that the tabernacle did signify this
world?9, and the holy of holies the highest heavens; wherefore
as the high priest did slay the sacrifice, and with the blood
thereof did pass through the rest of the tabernacle, and with
that blood enter into the holy of holies; so was the Messias
here to offer up himself, and being .slain to pass through all the
courts of this world below, and with his blood to enter into the
highest heavens, the most glorious seat of the majesty of God.
Thus Christ’s ascension was represented typically. .
The same ascension was also declared prophetically, as we 270
Ps. lxviii, read in the Prophet David. Thow kast ascended up on kigh, thou
18 hast led captivity captive, thow hast received gifts for men: which
phrase on %igh3°, in the language of David signifying heaven,

could be applied properly to no other conqueror but the Messias ;
not to Moses, not to David, not to Joshua, not to any but the
Christ ; who was to conquer sin, and death, and hell, and tri-
umphing over them, to ascend unto the highest heaven, and
thence to send the precious and glorious gifts of the Spirit unto
the sons of men. The prophecy of Micah did foretell as much,
even in the opinion and confession of the Jews themselves3i, by
those words, The breaker is come up before them : they have broken Mic. ii. 13.
up and have passed through the gate, and are gone out by it ; and
their King shall pass before them, and the Lord on the head of
them. And thus Christ’s ascension was declared prophetically
as well as typically ; which was our first consideration.

Secondly, whatsoever was thus represented and foretold of
the promised Messias, was truly and really performed by our
Jesus. That only-begotten and eternal Son of God, who by his
Divinity was present in the heavens while he was on earth, did,
by a local translation of his human nature, really and truly
ascend from this earth below on which he lived, into the heavens
above, or rather above all the heavens, in the same body and
the soul with which he lived and died and rose again.

The ascent of Christ into heaven was not metaphorical or
figurative, as if there were no more to be understood by it, but

29 EY mis THs oxnvis kaTavohoee Thy
wkw, kal Tob fepéws 180t THy aToAdw, Td
7€ oredn ols wepl Thy iepovpylav xpduedar
76y Te vopoléTny edphoer Oeiov dvdpa, Kal
patalws Guis dmd Tov bAAwy Ths BAacs
¢ulas drobovras’ Ekaota yop TobTwy €ls
droplunow kal Sardrwew 1@y Ay, f Tis
apBdvws é0éAot kal perd ouvéoews okomeiy,
edphice. yeyovdra., THY Te ~Yap oxyyiy
Tpudkovra wx@y ofoav, veluas els Tpla,
kal 3o uépn waow évels Tois lepebouy,
domep BEBnALY Twa xal kowdy 1dmov, THY
Vv kel Thy 8dAacoay dmooqualver kal
Y4 Tabra waely éorw emifaTar Thy 8%
Tourhy polpay pdve wepiéypate TG Bed,
8 > xal Tov odpavdy avewiBarov elvas
dvbpémos. Joseph. Jud. Antiq. Uib, iii.
cap. 8. [c. vil. §. 4.] Where it is to be
observed, that the place which St. Paul
calls the first Tabernacle, Josephus terms
BéBdy Twa kal kowdy Témov, a common
and profame place, as representing this
world in which we live, and our life and
conversation here ; as the Apostle seems

to speak, Heb. ix. 1. Elxe ptv odv kai
B mpdTy gkmyd Swmdpara Aarpelas, T4
7e &yiov koouwdv. For dyiov koouudy,
sanctum seculare, or as the Syriac, nva
R0 woNp domus sancta mundana,
may well be that part of the tabernacle
which represented this world, and there-
fore termed common and profane in
respect of that more holy part which
represented heaven,

30 This place must necessarily be un-
derstood of the Messias, by reason of
that kigh place to which no other con-
queror ascended. For that pi1vnb ix
the language of the Prophet is attributed
to God, as Psal. vii. 8. na1vw Di1ny
Return on high, that is in the language
of the Chaldee Paraphrase, v vab
10 Return to the house of thy majesty ;
and Psal. xciil. 4. M D1ma vy
The Lord on kigh is mighty ; Chal.
NN WY, in the upper heavens ;
Psal. Ixxi. 19. Thy righteousness, O Lord,
i DY, usque ad excelsum ; the

only that he obtained a more

Chaldee again, 8930 '0w 7y, In the
same manner in this place, DYY nhy
Thou hast ascended on high, the Chaldee
Paraphrase translateth y'p7y w=npho
Thou hast ascended the firmament ; and
he addeth immediately »23 nen O
thou Prophet Moses : yet there is a plain
contradiction in that interpretation ; for
if it were meant of Moses, it cannot be
the firmament; if it were the firma-
ment, it cannot be understood of Moses,
for he never ascended thither.

81 This Breaker up is by the confes-
gion of the Jews the title of the Messias.
So the author of Sepher Abchath Rochel
in his description of the coming of the
Messias maketh use of this place. And
the same appeareth farther by that say-
ing of Moses Haddarshan in Bereshith

heavenly and glorious state or
L

Rabba, ny w3 oONaAR M awndn aY'n)
v Moy “ow mwn oy nbtynhd
1’y oy The Plantation from be-
low is Abraham, the Plantation from
above i3 Messias, as it is written, The
breaker is come up before them, &c. So
he on Gen. xl. 9. Again the same Bere-
shith Rabba, Gen. xliv. 18, 1Ix NN
AT Yy 00T 93 VInywd DD
o nit When shall we rejoice ! when the
Jeet of the Shechinah shall stand upon
the mount of Olives: and again, 'nn'n
DWRI AIIVT DITAN MY o
1DWRIL T omaeh 03 Nayn o
When? when the captives shall ascend
from hell, and Shechinah in the head, as
it s written, (Mic. ii. 13.) Their King
shall pass before them, and the Lord in
the head of them.*®

* [The reputed author of the Abkath Rochel is Machir: his argument on
Mie. ii. 13. may be seen translated into Latin in A. Hulsii Theolog. Jud. pp.143-5.
The exposition of Gen. xl. g. ascribed to Moses Haddarshan is taken from Martini
Pugio Fidei, p. 685; and that on Gen. xliv. 18. from the same place.—R. P. 8.}
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ARTICLE V1.

condition after his resurrection. For whatsoever alteration was
made in the body of Christ when he rose, whatsoever glorious
qualities it was invested with thereby, that was not his ascen-
sion, as appeareth by those words which he spake to Mary,
Touck me not, for I am not yet ascended to my Father. Although
he had said before to Nicodemus, No man hath ascended up to
heaven, but he that came down from heaven, even the Son of man
whick s in heaven ; which words imply that he had then
ascended : yet even those concern not this ascension. For that
was therefore only true, because the Son of man, not yet con-
ceived in the Virgin’s womb, was not in heaven, and after his
conception by virtue of the hypostatical union was in heaven ;
from whence, speaking after the manner of men, he might well
say, that he had ascended into heaven; because whatsoever was

first on earth and then in heaven, we say, ascended into heaven. 271

‘Wherefore, beside that grounded upon the hypostatical union,
beside that glorious condition upon his resurrection, there was
yet another, and that more proper ascension: for after he had
both those ways ascended, it was still true that he had not yet
ascended to his Father.

Now this kind of ascension, by which Christ had not yet
ascended when he spake to Mary after his resurrection, was
not long after to be performed; for at the same time he said
unto Mary, Go to my brethren, and say unto them, I ascend unto
my Father and your Father.. And when this ascension was per-
formed, it appeared manifestly to be a true local translation of
the Son of man, as man, from these parts of the world below
into the heavens above, by which that body which was before
locally present here on earth, and was not so then present in
heaven, became substantially present in heaven, and no longer
locally present in earth. For wken ke had spoken unto the Dis-
ciples, and blessed them, laying his hands upon them, and so was
corporally present with them, even while ke blessed them ke parted
Jrom them, and while they beheld, ke was taken wp, and & cloud
received him out of thewr sight, and so he was carried up into
heaven, while they looked stedfastly towards heaven as he went up.
This was a visible departure, as it is described, a real removing
of that body of Christ which was before present with the
Apostles; and that body living after the resurrection, by virtue

of that soul which was united to it: and therefore the Son of

God according to his humanity was really and truly translated

i il o
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from these parts below unto the heavens above, which is a
proper local ascension,

Thus was Christ’s ascension visibly performed in the presence
and sight of the Apostles, for the confirmation of the reality and
the certainty thereof. They did not see him when he rose, but
they saw him when he ascended??; because an eyewitness was
not necessary unto the act of his resurrection, but it was
necessary unto the act of his ascension. It was sufficient that

483

Christ shewed himself to the Apostles alive after kis passion ; for Actsi. 3.

being they knew him before to be dead, and now saw him alive,
they were thereby assured that he rose again: for whatsoever
was a proof of his life after death, was a demonstration of his
resurrection. But being the Apostles were mot to see our
Saviour in heaven, being the session was not to be visible to
them on earth, therefore it was mnecessary they should be
eyewitnesses of the act, who were not with the same eyes to
behold the effect.

Beside the eyewitness of the Apostles, there was added the
testimony of the angels; those blessed spirits which ministered
before, and saw the face of God in heaven, and came down from
thence, did know that Christ ascended up from hence unto that
place from whence they came: and because the eyes of the
Apostles could not follow him so far3s, the inhabitants of that

place did come to testify of his reception; for bekold two men Actsi.ro,

stood by them in white apparel, whick also said, Ye men of Galilee,
why stand ye gazing wp into heaven? This same Jesus which is
taken up from you into heaven shall so come in like manner as ye
kave seen him go into heaven. We must therefore acknowledge
and confess against all the wild heresies of 0ld 3¢, that the eternal

32 BAemwdvrav uév odk &véory, Bremdy-
oy 8¢ émipOn: émedav obdé évraifa %
BYis d wav loxvoe kal ydp THs dvasrd-
gews T pdv Téhos eldov, Ty 8¢ dpxiw
obiéri® kal Tis dvarfPews THY utv &pxiw
eldoy, 7b 8¢ Téros obwéri mapelhke yap
dietvo TO Ty dpx idely, abrot Tob TadTa
dfeyyouévou wapdyros, kal Toi pvfuaros
Snrobrros 8ri odk foTw ékel EAAa TO
petd TodTo Adyy e padelv. S. Chrysost.
Homil. 2. in Act. Apost. [§. 2. vol. ix.
p-17 B]

33 ’Eweddy odx dprobow of épOarmod
Setkar 7O Dos, 0dd¢ maideboar wérepov els
Tdv obpavdy aviiABev, ) &s els Ty olparvdy,
Bpa 71 ylverar 871 pev abrds éaTv § 'In-

aobs, fideaav é Gv Siehdyero mpds adrods
(mwéppwler yap obk iy iSdvras yvavar)
871 8¢ els TOv obpavdy dvarauBdverar, ad-
7ol Aoumdy &8ldacwov of &yyeroi. 8. Chry-
sost. Homil. 2. in Act. Apost. [vol ix,
p. 17 D.]

84 The various heresies in the primi-
tive times, concerning the humanity of
Christ ascended into heaven, are briefly
touched by Tertullian ; Ut et illi eru-
bescant, qui adfirmant carnem in ccelis
vacuam sensu, ut vaginam exempto
Christo sedere : aut qui carnem et ani-
mam tantundem, aut tantammodo ani-
mam, carnem vero non jam.” De Carne
Christi, cap. 24. [p. 325 B.] Of which

113
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Heb. iv.14.

Heb.vii.26.
Eph. iv. 10.

Heb. vi.1g.

Heb. ix.12,
24.
Isa, Ixvi. 1.

ARTICLE VI

Son of God, who died and rose again, did with the same body
and soul, with which he died and rose, ascend up to heaven;
which was the second particular considerable in this Article.

Thirdly, being the name of Zeavern admitteth divers acceptions 272

in the sacred Secriptures, it will be necessary to inquire what is
the true notion of it in this Article, and what was the proper
termination of Christ’s ascension. In some sense it might be
truly said Christ was in heaven before the cloud took him out
of the Apostles’ sight; for the clouds themselves are called the
clouds of heaven: but that heaven is the first; and our Saviour
certainly ascended at least as far as 8t. Paul was caught up, that
is, into the third heaven; for we %ave a great High Priest that
18 passed through the heavens®s, And needs must he pass through
the heavens, because he was made higher than the heavens; for
ke that descended is the same also that ascended up far above all
keavens. When therefore Christ is said to have ascended into
heaven, we must take that word as signifying as much as the
heaven of heavens; and so Christ is ascended through and
above the heavens, and yet is still in heaven: for he is enfered
snto that within the veil, there is his passage through the heavens:
into the koly place, even into heaven itself, to appear in the presence
of God, this is the heaven of heavens. For thus said the Lord,
The heaven is my throve, and the earth is my jfootstool; and as
Christ descended unto the footstool of his Father in his humilia-
tion, so he ascended unto the throne of his Father in his exalt-

Gregory Nazianzen, EY 7is dworefeicOat  7dv madeiv &v adr§ 7§ oduary, xal dorave

HE ASCENDED INTO HEAVEN.

ation. This was the place of which our Saviour spake to his
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Disciples, What and if ye shall see the Son of man ascend up where Jobn vi.6a.

ke was before ! Had he been there before in body, it had been
no such wonder that he should have ascended thither again:
but that his body should ascend unto that place where the
majesty of God was most resplendent; that the flesh of our
flesh and bone of our bone should be seated far above all angels
and archangels, all principalities and powers, even at the right
hand of God ; this was that which Christ propounded as worthy
of their greatest admiration. Whatsoever heaven then is higher
than all the rest which are called heavens ; whatsoever sanctuary
is holier than all which are called holies; whatsoever place is
of greatest dignity in all those courts above, into that place
did he ascend, where in the splendour of his Deity he was before
he took wpon him our humanity.

As therefore when we say Christ ascended, we understand a
literal and local assent, not of his Divinity (which possesseth all
places, and therefore being everywhere is not subject to the
imperfection of removing any whither), but of his humanity,
which was so in one place that it was not in another: so when
we say the place into which he ascended was heaven, and from
the expositions of the Apostles must understand thereby the
heaven of heavens, or the highest heaven, it followeth that we
believe the body with the soul of Christ to have passed far above
all those celestial bodies which we see, and to look upon that
opinion as a low eonceit which left his body in the sun36,

273 It was necessary to profess this Article of Christ’s ascension :

viv 1y &ylav odpra Aéyoi, ral youriy
elvat Thy Oebryra Tob oduaroes, GAAY ud
JeTd Tob wpooAfuparos kal elvas xal ffew,
uh ot Thy dékav Tis mapovsias. Epist.
1. ad Cledonium. [Ep. cr vol. ii. p.
86 E.] The Apellitee taught that Christ
left his body dissolved in the air, and so
ascended into heaven withoutit; ‘Hune
Apellem dicunt quidam etiam de Christo
tam falsa sensisse, ut diceret eum, non
quidem carnem deposuisse de ccelo, sed
ex elementis mundi accepisse, quam
mundo reddidit, cum sine carne resur-
gens ascendit in ceelum.” S. August.
Heres. 23. [vol. viii. p. g E.] This opi-
nion of Apelles is thus delivered by Epi-
phanius in his own words: "Ev 7¢ Zpxe-
abae &md T@Y éxoupaviwy AA0ev els Thy Yy,
xal ourfiyayey éavtd dwd Tdv Teoodpwy
oroxelwy oduo— Edwkey 6 Xpiotds éav-

pdn & danbelg, rxal Wetev adthy Thy
adpra Tols éavTod pabyrals: xal dvaiboas,
onoly, adrhy i dvavlpdanow éavrob,
arepépioe wdy éxdote TEv aTorxelwy Td
oy amodods, 70 Bepudyv 7@ Oepud, Td
Yuxpdy 7§ Yuxp®, T Lnpdy 76 Enpd, Td
bypdy 16 Typpr xal obTws SiaAdoas dw’
adTob wdAw Td Evoapkoy odpa, &vémty els
70v obpavéy, 80ev wal fxe. Heeres. xliv.
§. 2.[vol.i. pp. 381 D, 382 B.] Of whom
Gregory Nazianzen is to be understood
in that Epistle before cited,—% eis v
aépa éxétn kal dieAdln, &s pwrviis Ppias,
kal 6dufis poots, xal dorpamis dpduos oy
forapévns.

35 We read it indeed into the hea-
vens, but the original imports as much
as through ; SieAnivbéra Tods obpavods:
Yulg. qui penetravit calos.

36 The Seleuciani and Hermiani taught
that the body of Christ ascended no far-
ther than the sun, in which it was de-
posited ; of whom Philastrius, and out
of him $t. Augustin thus; ¢ Negant Sal-
vatorem in carne sedere ad dexteram
Patris, sed ea se exuisse perhibent, eam-
que in sole posuisse, accipientes occasi-
onem de Psalmo, In sole posuit taberna-
culum suum.’ Heres. 59. [vol. viil. p.
20 D.] The same opinion Gregory Na-
zianzen attributeth to the Manicheans;
Tot ydp 75 odua viv, € ph perd Tob
npooAaBdvros ; ob ydp B Kord Tods
Mavixaiwv Afipovs 76 HAly évamoréfe-
Tat, o Tiunff & Tis &riplas. Epist, 1.
ad Cledonium. [Ep. er. vol. il. p.
86 C.] And St. Austin says they
taught the sun to be Christ; ‘Mani-

chzi solem istum oculis carnis visibilem,
expositum, et publicum, non tantum
hominibus, sed etiam pecoribus ad vi-
dendum, Christum Dominum esse puta-
verunt.” Tract. 34. tn Joan. [vol. iii
part ii. p. 534 C.] This opinion is more
clearly set down, but without a name, in
the Catena Patrum on the 18th Psalm ;
Ob ~ydp mpogextéov Tois TAV Alperindy
PAdeos, of paow dti perd v dvdora-
ow 6 swrip v T HMaxf opalpa dmébero
b épdpmoe gdpa, purdrrechar péxpr THs
Sevrépas wapovolas. This was the old
heresy of Hermogenes, as is related by
Theodoret ; Ofiros [6 ‘Eppoyérys] tob
Kuplov 70 odpe & 7¢ Al elrey dmore-
Ofvar, by 8¢ SidBorov kal Tobs Saluovas
els Thy DAy dvaxebioeobar. Heeret. Fab,
b, 1. cap. 19. [vol. iv. p. 207 D.]
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Heb. xi. 1.

John xx.
29.

John xiv.2.

ARTICLE V1,

first, for the confirmation and augmentation of our faith. Our
faith is thereby confirmed, in that we believe in him who is
received unto the Father, and therefore certainly came from the
Father : his Father sent him, and we have received the message
from him, and are assured that it is the same message which he
was sent to deliver, because he is so highly rewarded by him
that sent him for delivering it. Our faith is thereby exalted and
augmented, as being #ke evidence of things not seen. 'The further
the object is removed from us, the more of faith hath that act
which embraceth it37: Christ said unto Thomas, Because thou
hast seen me thou hast belicved ; blessed are they that have not seen,
and yet have believed : and that blessedness by his ascension he
hath left to the whole Church. Thus Christ ascended is the
ground and glory of our faith; and by virtue of his being in
heaven, our belief is both encouraged and commended; for his
ascent is the cause, and his absence the crown of our faith:
because he ascended, we the more believe; and because we
believe in him who hath ascended, our faith is the more ac-
cepted. :

Secondly, it is necessary to believe the ascension of Christ for
the corroboration of our hope. We could never expect our
dust and ashes should ascend the heavens; but being our nature
hath gone before in him, we can now hope to follow after him.
He is our Head, and where that is, the members may expect
admission38: for in so great and intimate an union there is no
fear of separation or exclusion: #kere are many mansions in his
Father's house. And when he spake of ascending thither, he
said expressly to his Disciples, I go fo prepare a place for you,
and will come again and receive you wunto myself, that where I

am, there ye may be also,

37 ‘Magnarum hic vigor est mentium,
et valde fidelium lumen est animarum
incunctanter credere, qua corporeo non
videntur intuitu, et ibi figere deside-
rium, que nequeas inferre conspectum.
Hzc autem pietas, unde in nestris
cordibus mnasceretur, aut quomodo quis-
quam justificaretur per fidem, si in iis
tantum salus nostra consisteret, que
obtutibus subjacerent?’ Leo de Ascens.
Serm. 2. [Serm. Ixxii. cap. 1. vol. i. p.
314.] *Fides, qua eorum qui Deum
visuri sunt, quamdiu peregrinantur,
corda mundantur, quod non videt cre.

The first-fruits of our nature are

dit ; nam si vides, non est fides: cre-
denti colligitur meritum, videnti reddi-
tur premium. Eat ergo Dominus et
paret locum ; eat ne videatur, lateat ut
credatur: tunc enim locus paratur, si
ex fide vivatur: creditus desideretur, ut
desideratus habeatur, desiderium dilec-
tionis, preeparatio est mansionis.” 8. Au-
gust. Tract. 68. in Joan. [§. 3. p. 680 D.]

88 ¢ Christi ascensio nostra provectio
est, et quo prwecessit gloria capitis, eo
spes vocatur et corporis.” Leo de 4scens.
Serm. 1. [vol. i. p. 313.]

_sent before to make preparations for

HE ASCENDED INTO HEAVEN.

" ascendeds?, and the rest is sanctified. This is the new and living Heb. x. 2o.

way which he consecrated for us through the veil, that is to say,

his flesh. And hence we have our kope as an anchor of the soul Heb.vi.1g,
Q.

both sure and stedfast, which entereth into that within the veil, *
whither the forerunner is for us entered. TFor if Christ in his
ascension be the forerunner, then are there some to follow
after4°; and not only so, but they which follow are to go in the
same way, and to attain unto the same place: and if this fore-

runner be entered for us, then we are they which are to follow

and to overtake him there; as being of the same nature, mem-
bers of the same body, branches of the same vine, and therefore
he went thither before us as the first-fruits before those that
follow, and we hope to follow him as coming late to the same
perfection.

274  As therefore God kath quickened us together with Christ, and Eph.ii.s,6.

hath raised us up together by virtue of his resurrection; so hath
he also made us sit together in heavenly places in Christ Jesus, by
virtue of his ascension. We are already seated there in him4!,
and hereafter shall be seated by him; in him already as in our

39 Aw TovTo foprdlev dpeihouey, émet- Jicus preecox. Hesychius, Mpddpoua, T&
34w ohpepoy Thv &mapxhy Tob dquerépoy &v 7§ kot Eiha, % T8 wpoarud(ovra
¢updpares, TovréoTt, Thy odpra, év odpa- oika- lege mpédpouor; for they indeed
vois Xpiods avfyaye. S.Chrysost. Orat.1.  are properly 7& wpoaxudovra oike, pre-
de Ascens. Awd Aoimbe xpnoras Exopev coces ficus: for so Theophrastus, speak-
rhs enwidas, wpds Thy Auperépay mapxhy ing particularly wepl ourds, hath these
agpopevres. Idem, Orat. 2. de Ascens. words; “YTroAetmouérns ydp wAelovos Tiis

40 There is a double notion of mpé- TowadTys UypdTyres, drav &hp émiyéryTar
pouos, to this purpose; one of a man paraxds kal Dypds kal Oepuds, ékexahés
gato Thy BAdoTnow Yre 8¢ TovTo gup-
Baiver pavepdy, b1 éx robTov Tob pépovs,
é rapmds, dvierar, 80ev ral of mpddpouor.
De causis Plant. lib. v. cap. 1. et paulo

others which follow ; in which it is well
observed by St. Chrysostom, ‘O 8¢ mpd-
Spouos, Twav éotl mpddpopos” domep "lw-

dvvns Tob Xpiored kol odx emwey arAds,
elofirOev, GAN’, Smov wpddpopos bmép Hudv
eloiNfer bs kal Audy éparbvTwy kaTa-
AaBelv. Ob moAY dp Tot mpodpduov kal
Tav émouévar dpeirer elvar Td péoov émel
ob¥ by efn mpddpopost Tov Yap mpdpouoy
kel Tobs émopévous v 1 abrfi xp elva
53¢ wal TOV uiv 8Bedew, Tods B¢ émaTa-
AauBdvew. Homal. 11. in Epist. ad Hebr.
[§. 2. vol. xii. p. 114 C.] Another notion
there is among the Greeks of the fruif
which is ripe and come to perfection
before the rest, as Isaiah xxviil. 4. Kal
Zorar T Hvbos 1O ékmweaby s éAwmidos
Tis ddkys, én ¥xpov Tob Ypovs Tov HYn-
Aob* s wpddpopos olkov. TN tan-
quam primitie, or fructus primogenitt,

post, TIdAw 8¢ Tobs mpodpbuovs al utv Pé-
povaw, olov, % Te Aaxwyin) kol Acvkop-
ddAios, kal Erepar mAelous® af 8’ ob ¢é-
povor. The first fruits of the early figs
were called wpddpopor, and the tree
which bare them mporepuch. Now as
this early fruit doth forerun the latter
fruit of the same tree, and comes to
ripeness and perfection in its kind be-
fore the rest; so our Saviour goes before
those men of the same nature with him,
and they follow in their time to the
maturity of the same perfection.

41 Tis reparis xafelopérns kal TS 0@~
pa ovykdfnrar d& TobTo émfryayev, év
Xpiore Inoob. 8. Chrysost. ad locwm.
[vol. xi. p. 27 B.]
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Head, which is the ground of our hope; by him hereafter, as

by the cause conferring, when hope shall be swallowed up into
fruition.
Thirdly, the profession of faith in Christ ascended, is neces-
Matt.vi.z1. sary for the exaltation of our affections. For where our #reasure
John xii. 48, there will our hearts be also. If I be lifted up from the earth,
32 I will draw all men unto me, saith our Saviour; and if those
words were true of his crucifixion, how powerful ought they to
2 Kings ii. be.in reference to his ascension? Whien the Lord would take up
RS Elijak into keaven, Elisha said unto kim, As the Lord lveth, and
' as thy soul liveth, I will not leave thee: when Christ is ascended
up on high, we must follow him with the wings of our medita-
Col. iil. 1, tions, and with the chariots of our affections. If we be risen
% 3 with Christ, we must seck those things whick are above, wkere
Christ sitteth on the right kand of God. If we be dead, and our
life hid in Christ with God, we must set our affection on things
above, not on things on the earth. Christ is aseended into heaven
to teach us, that we are strangers and pilgrims here, as all our
fathers were, and that another country belongs unto us: from
rPet.ii.tr, whence we as strangers and pilgrims should learn fo adstain
Phnl ii.rg, from fleshly lusts ; and not mind earthly things ; as knowing that
we are citizens of heaven, from whence we look for our Saviour, the
Eph. §i. 19. Lord Jesus, yea fellow-citizens with the saints, and of the household
of God. We should trample upon our sins, and subdue the lusts
of the flesh, that our conversation may be correspondent to our
Saviour’s condition; that where the eyes of the Apostles were
forced to leave him, thither our thoughts may follow him.
Fourthly, the ascension of Christ is a necessary Article of the
Creed in respect of those great effects which immediately were
to follow 1t, and did absolutely depend upon it. The blessed
Apostles had never preached the Gospel, had they not been
endued with power from above; but none of that power had
they received, if the Holy Ghost in a miraculous manner had
not desecended : and the Holy Ghost had not come down, except
our Saviour had ascended first. For he himself, when he was
to depart from his Disciples, grounded the necessity of his
Johnxvi.7. departure upon the certainty of this truth, saying, If' I go not
away, the Comforter will not come unto you: but if' I depart, I
will send kim wunto you. Now if all the infallibility of those
truths, which we as Christians believe, depend upon the certain
information which the Apostles had, and those Apostles appear

e —

AND SITTETH ON THE RIGHT HAND.

to be no way infallible till the cloven tongues had sat upon
them, it was first absolutely necessary that the Holy Ghost
should so descend. Again, being it was impossible that the
Spirit of God in that manner should come down, until the Son
of God had ascended into heaven; being it was not fit that the
second Advocate should officiate on earth, till the first Advocate

275 had entered upon his office in heaven; therefore in respect of

this great work the Son of God must necessarily ascend, and in
reference to that necessity we may well be obliged to confess
that ascension,

Upon these considerations we may easily conclude what every
Christian is obliged to confess in those words of our Creed, Ze
ascended into heaven: for thereby he is understood to express
thus much; I am fully persuaded, that the only-begotten and
eternal Son of God, after he rose from the dead, did with the
same soul and body with which he rose, by a true and local
translation convey himself from the earth on which he lived,
through all the regions of the air, through all the celestial orbs,
until he came unto the heaven of heavens, the most glorious
presence of the majesty of God. And thus I believe in Jesus
Christ who ascended into heaven.

And sitteth on the right hand of* God the Father Almighty.

THIS second part of the Article containeth two particulars;
the session of the Son, and the description of the Father: the
first sheweth that Christ upon his ascension is set ddwn af Zke
right hand of God; the second assureth us that the God, at
whose right hand Christ is set down, is the Father Almighty.

For the explication of Christ’s session, three things will be
necessary ; first, to prove that the promised Messias was to sit
at the right hand of God; secondly, to shew that our Jesus,
whom we believe to be the true Messias, is set down at the
right hand of God; thirdly, to find what is the importance of
that phrase, and in what propriety of expression it belongs to
Christ.

That the promised Messias was to sit at the right hand of
God, was both pre-typified and foretold. Joseph, who was be-
trayed and sold by his brethren, was an express type of Christ;
and though in many things he represented the Messias, yet in
none more than in this, that being taken out of the prison he
was exalted to the supreme power of Egypt. For thus Pharaoh
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Gen.xli.40, spake to Joseph, Thou shalt be over my house, and according to

#2983 thy word shall all my people be ruled : only in the throne will I be they which attribute the prediction to Abraham tell us the
greater than thou. And Pharaok took of the ring from his hand, Psalm was penned by his steward Eliezer#6: they which expound
and put it wpon Joseph’s hand, and arrayed him in vestures of fine it of David say that one of his musicians was author of it.
linen, and put a gold chain about his neck: and he made kim to But first, it is most certain that David was the penman of
ride in the second chariot which he had, and they cried before him, this Psalm ; the title speaks as much, which is, 4 Psalm of
Bow the knee ; and ke made kim ruler over all the land of Egypt. David+7: from whence it followeth that the prediction did not
Thus Joseph had the execution of all the regal power committed belong to him, because it was spoken to his Lord. Nor could
unto him, all edicts and commands were given out by him, the it indeed belong to any of the rest which the Jews imagine,
managing of all affairs was through his hands, only the authority because neither Abraham nor Ezechias nor Zorobabel4s could
by which he moved remained in Pharaoh still. This was a clear be the Lord of David, much less the people of Israel, (to whom
representation of the Son of man, who, by his sitting on the some of the Jews referred it,) who were not the lords but the
right hand of God, obtained power to rule and govern all things subjects of that David. Beside, he which is said to sit af the
both in heaven and earth, (especially as the ruler of his house, right hand of Ged, is also said to be a Priest for ever after the Ps. cx. 4.
that is, the Church,) with express command that all things order of Melckisedeck : but neither Abraham nor Ezechias, nor
both in heaven and earth, and under the earth, should bow any which the Jews have mentioned, was ever any priest of
down before him: but all this in the name of the Father; God49. Again, our Saviour urged this Scripture against the
to whom the throne is still reserved, in whom the original Pharisees, saying, What think ye of Christ? whose Son is he ? Matt, xxii.
authority still remains. And thus the session of the Messias They say unto him, The Son of David. He saith unto them, How 42-46.
was pre-typified. then doth David in Spirit call kim Lord, saying, The Lord said
The same was also expressly foretold, not only in the sense, unto my Lord, Sit thow on my right hand, till I make thine enemies
Ps.cx. 1. but in the phrase. The Lord said unfo my Lord, saith the thy footstool? If David then call kim Lord, how is he his Son ?

Prophet David, Si¢ thou at my right hand wuntil I make thine
enemies thy footstool. 'The Jews have endeavoured to avoid this

AND SITTETH ON THE RIGHT HAND.
prophecy cannot belong to him who made the Psalm, therefore

and no man was able to answer kim a word. From whence it is
evident that the Jews of old, even the Pharisees, the most
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prophecy, but with no success: some make the person to whom 276

God speaf{s to be Ezechias*?, some Abraham43, some Zorobabel,
others David#¢; others the people of Israel+>: and because the

42 This Justin Martyr testifies of the
Jews in his age ; Kai Tobror Tdv Yarudy
811 els Tov "Efexlav Tdv Bacinén elpijoba
ényeioat ToApdre, odk &yvod, émeimov.
Dial. cum Tryph. §. 33. [p. 130 B.] And
out of him Tertullian, citing this Psalm ;
¢ Sed necesse est, ad meam sententiam
pertinere defendam eas Scripturas, quas
et Jud®i nobis avocare conantur. Di-
cunt denique hunc Psalmum in Eze-
chiam cecinisse, quia is sederit ad dex-
tram templi, et hostes ejus averterit
Deus et absumpserit.’” Adv. Marcion.
lib.v. c. 9. [p. 472 B.]

43 So St. Chrysostom, speaking of the
Jews ; Tlva odv éxeivar TOv Aéyortd dpact ;
Tv @edve TOv 8¢ drodovra ; Tov *ABpadyu-
Erepo: B2 10w ZopoBdBer, kal &ANot Erepoy.

Ad locum. [vol. v. p. 249 D.] Ita Catena
Greeca, Of 8¢ 'lovdaior, T0 yeAoidrepov, €is
Tov *ABpadu (clphofar Aéyovar?) kabijodau
éx Belidy Tov Oeod, And this exposition
is now followed by Solomon Jarchi and
Lipmannus ; Jarchi acknowledging it
to be ancient, TIINI YTIYIT 11NN
7™ DRI DAMIZTY LWIDR IR 1IN
1OmIRY

44 This is the exposition of the later
Rabbins, as of Aben Ezra and David
Kimehi, who attribute the subject of the
Psalm to David. And not only they,
but the ancienter Rabbins since our
Saviour’s time, as appeareth by those
words of St. Chrysostom ; Kal & émidvra
8¢ dnhoi, dri obdév mepl Tod ZopoBdBeA
&vratfa elpyrar, 0bd¢ wepl Tob AaBld: ob-

Sels ydp adrdy lepwodvy Teriumrar. Ad and some of them we are sure are his:

locum. [vol. v. p. 249 E.]

45 Kal ydp xal érepd Twa Aéyovar Tob-
Twy EéwAbrepar mepl TOD Aaob Aéyovar
TadTa elpficu o paulo post, Nds & &y
A 7§ AaBiS, ) T¢ ZopoPdBer, ) T¢ Aag
Tavra epudaeey ; S. Chrysost. ad locum.
[vol. v. p. 250.]

46 To which purpose saith St. Chry-
sostom, concerning the Jews of his time,
T ydp pacw ANt mdAw ; 871 6 wals Tob
*ABpadp TabTa Aéyer wepl Tob Kuplov Tob
&avrob. Ad locum. [ibid.]

47 As for that objection which is made
by Aben Ezra, that it is not the Psalm
of David, but penned for and in the
honour of David, because the title is
MM Y as if it were a Psalm for
David, not of David : it is by no means
to be admitted, because it may not
only very well signify a Psalm made by
David, but if it do mnot, there is no
title which shews any Psalm to be his,

Luke xx. 42.

48 T! ody, elmwé pot, ZopoBdBeA kbpios Tob
AaBid; kal wds by Exot Abyov; s kal ad-
Tds dvrl peydAns Tiudis AaBld kéuanTar ;
8. Chrysost. ad locum. [vol. v. p.249 E.]

49 This is the argument which the
Fathers used against the Jews ; as Justin
Martyr, in opposition to their pretence
of Ezechias ; ‘Tepeds 8¢ 8t obire yéyover
’Efexias, obre éotly aldwios lepeds Tob
Beod, oddt uels dvramely ToapfigeTe*
Dial. cum Tryph. §. 33. [p. 130 C.] and
from him Tertullian ; ‘Quod et in ipso
hic accedit, Tu es Sacerdos in vum.
Nec sacerdos autem Ezechias, nec in
sevam, etsi fuisset. Secundum ordinem,
inquit, Melchisedech. Quid Ezechias ad
Melchisedech Altissimi sacerdotem, et
quidem non circumcisum?’ Adv. Mar-
cion. Uib. v. cap. 9. [p. 472 B.] and so
St. Chrysostom in the words before
mentioned.
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accurate and skilful amongst them, did interpret this Psalm of
the Messias; for if they had conceived the prophecy belonged

- either o Abraham or David, or any of the resi since mentioned

by the Jews, they might very well, and questionless would have
answered our Saviour, that this belonged not to the Son of
David. It was therefore the general opinion of the Church of
the Jews before our Saviour, and of divers Rabbins > since his
death, that this prediction did concern the kingdom of Christ.
And thus the session of the Messias at the right hand of God
was not only represented typically, but foretold prophetically :
which is our first consideration.

Secondly, we affirm that our Jesus, whom we worship as the
true Messias, according unto that particular prediction, when

he ascended up on high, did sit down at the right hand of God. 277

His ascension was the way to his session, and his session the
end of his ascension; as the Evangelist expresseth it, He was
received up into heaven, and sat on the right hand of God ; or as
the Apostle, God raised Christ from the dead, and set him at his
own right kand in the heavenly places. There could be no such
and David is not ascended into
the heavens ; but he saith himself, The Lord said unto my Lord, Sit
thou on my right hand, until I make thy foes thy footstool, There-
Jore let all the house of Israel know assuredly, let all the blind
and wilful Jews be convinced of this truth, that God hath not
set at his own right hand, neither Abraham or David, neither
Ezechias or Zorobabel, but kath made that same Jesus whom
they have crucified both Lord and Christ.

This was an honour never given, never promised to any man
but the Messias : the glorious spirits stand about the throne of
God, but never any of them set down at the right hand of God.
For to whick of kis angels said he af any time, Sit on my right
hand, wuntil I make thine enemies thy footstool? But Christ was
go assured of this honour, that before the council of the chief
priests and the elders of the people, when he foresaw his death

AND SITTETH ON THE RIGHT HAND.

contrived, and his cross prepared even then he expressed the
confidence of his expectation, saying, Hereafter shall the Son qf
man sit on the right hand of the power of God. And thus our
Jesus, whom we worship as the true promised Messias, 45 gone
wmto heaven, and is on the right kand of God. Which was our
second consideration.

Our next inquiry is, what may be the utmost importance of
that phrase, and how it is applicable unto Christ. The phrase
consists of two parts, and both to be taken metaphorically : first,
therefore, we must consider what is the right hand of God, in
the language of the Scriptures; secondly, what it is to sif down
at that right hand. God being a spirit can have no material or
corporeal parts; and consequently as he hath no body, so in a
proper sense can he have no hands at all5t: but because God
is pleased to descend to our capacity, and not only to speak by
the mouths of men, but also after the manner of men, he ex-
presseth that which is in him by some analogy with that which
belongs to us. The hands of man are those organical parts
which are most active, and executive of our powers2; by those
the strength of our body is expressed, and most of our natural
and artificial actions are performed by them. From whence the
power of God, and the exertion or execution of that power, is

. signified by the hand of God. Moreover being by a general

custom of the world the right hand is more used than the left,
and by that general use acquireth a greater firmitude and
strength, therefore the right hand of God signifieth the exceed-
ing great and infinite power of God.

Again, because the most honourable place amongst men is the
right hand, (as when Bathsheba went unto king Solomon, he
sat down on kis throne, and caused a seat to be set for the king’s

51% Credimus etiam quod sedet ad dex- exprimuntur oracula. Manus est que
tram Patris. Nec ideo tamen quasi cibum ori ministrat: manus est quee

50 As in the Midrash Tillim, Psalm
xviil. 36. NP5 moE 7wy v T
10 wnT 7 1IN “mapn R
10 2w IRy M Dy 0 R, Joden
in the name of Rabbi Chama said that
tn the time to come God shall place Mes-
sias the king at his right hand, as it i3
written (Psalm cx. 1.), The Lord said

unto my Lord, Sit thow at my right hand.
So Moses Haddarshan on Gen. xviii. 1,
Hereafter God holy and blessed shall set
the king Messias 1'% on kis right
hand, as it is written (Psal. cx.), The
Lord said, &e. [Martini Pugio Fidei,
p- 381.]

humana forma circumseriptum esse De-
um Patrem arbitrandum est, ut de illo
cogitantibus dextrum aut sinistrum
latus animo occurrat.’” 8. August. de
Fide et Symb. cap. 7. [§. 14. vol. vi. p.
157C.]

. 52 ¢ Succedunt brachia et validi lacer-
torum tori, valida ad operandum manus,
et proceribus digitis habiles ad tenen-
dum. Hinc aptior usus operandi, hine
scribendi elegantia, et ille calamus scri-
bee velociter scribentis, quo divinz vocis

preeclaris enitet factis, queae conciliatrix
divine gratie sacris infertur altaribus,
per quam offerimus et sumimus sacra-
menta ccelestia : manus est qua opera-
tur pariter atque dispensat divina my-
steria, cujus vocabulo non dedignatus
est se Dei Filius declarari, dicente David,
Dextra Domini exaltovit me. Manus est
quee fecit omnia, sicut dixit Deus omni-
potens, Nonne manus mea fecit heee
omnia ¥ 8. Ambros. Hexaem. lib. vi. ¢. 9.
[§. 69. vol. i. p. 140 B.]
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mother, and she sate on kis right hand,) therefore the right hand '
of God signifies the glorious majesty of God.
Thirdly, Because the gifts of men are given and received by

AND SITTETH ON THE RIGHT HAND. 495

which signifies only his being in heaven, without any expression
of the particular manner of his presence. So St. Paul, #o s Rom. viii.
even at the right hand of God; and St. Peter, Who is gone into 3%

1Pet iii.22.

Jam. i. 17. the hands of men, and every perfect gift comes from the Father of heaven, and is al the right hand of God. Beside, we find him
lights, therefore the right hand of God is the place of celestial expressed in another position than that of session: for Stephen
happiness and perfect felicity ; according to that of the Psalmist, 278 looking stedfastly into heaven, saw the glory of God, and Jesus Acts vii.

Ps.xvixr In thy presence is fulness of joy, at thy right hand pleasures for standing on the right hand of God; and swid, Bekold, I see the 5% 5
evermore. heavens opened, and the Son of man standing on the right hand of

Now as to the first acception of the right hand of God, Christ God. He appeared standing unto Stephen, whom we express
is said to sit down at the righ¢ %and of the Father in regard of sitting in our Creed ; but this is rather a difference of the occa-
that absolute power and dominion which he hath obtained in sion, than a diversity of position.. He appeared standings to

giath xxvi. heaven ; from whence it is expressly said, Hereafter ye shall sce Stephen, as ready to assist him, as ready to plead for him, as

Mark xiv. the Son of man sitting on the right hand of power. ready to receive him: and he is oftener expressed sitfing, not for

%zdke i, As to the second acception, Christ is said to sit on th& right any positional variation, but for the variety of his effects and

69. kand of God in regard of that honourss, glory, and majesty, operation.

Heb. i. 3. which he hath obtained there ; wherefore it is said, Wken ke kad 279 This phrase then to s, prescinding from the corporal posture
by himself purged our sins, ke sate down on the right hand of the of session, may signify no more than habitation, possession, per-

Heb. viii.r. Majesty on high: and again, We have an High Priest, who is set mansion, and continuance; as the same word in the Hebrew

on the right hand of the throne of the Majesty in the keavens.

In reference to the third acception, Christ is said to sit on the
right hand of God, because now after all the labours and sorrows
of this world, after his stripes and buffetings, after a painful and
shameful death, he resteth above in unspeakable joy and ever-

lasting felicitys+.

As for the other part of the phrase, that is, his session, we
must not look upon it as determining any posture of his body in
the heavens, correspondent to the inclination and curvation of

our limbs: for we read in the

53 ‘Secundum consuetudinem nostram
illi consessus offertur, qui aliquo opere
perfecto victor adveniens honoris gratia
promeretur, ut sedeat. Ita ergo et homo
Jesus Christus passione sua diabolum
superans, resurrectione sua inferna re-
serans, tanquam perfecto opere ad ccelos
victor adveniens, audit a Deo Patre,
Sede ad dextram meam.” Max. Taurin.
Homil. 1. de Pentecoste. [p. 27 A.]

54 ¢ Ad dextram intelligendum est sic
dictum esse, in summa beatitudine, ubi
justitia et pax et gaudium est.” 8. Au-
gust. de Fide et Symb. cap. 7. [p. 157 D.]
“Quid est Patris dextera, nisi weterna illa
ineffabilisque felicitas, quo pervenit Fi-
lius hominis, etiam carnis immortalitate

Scriptures a more general term,

percepta ?’ Idem, cont. Serm. Arian. cap.
12. [vol. viil. p. 632 G.] ‘Beatusest, et a
beatitudine, qua dextera Patris vocatur,
ipsius beatitudinis nomen est, dextera
Patris.’ De Symb. ad Catechum. Iib. i.
cap. 4.[vol. vi. p. 553 D.] ¢ Salus tempo-
ralis et carnalis in sinistra est, salus
wberna cum Angelis in dextra est. Ideo
jam in ipsa immortalitate positus Chri-
stus, dicitur sedere ad dextram Dei.
Non enim Deus habet in seipso dextram
aut sinistram ; sed dextra Dei dicitur
felicitas illa, que quoniam ostendi oculis
non potest, tale nomen accepit.” S. Au-
gust. in Psal. exxxvii. [§. 14, vol, iv. p.
1532 C.]

55 *Ewel 75 elmeiv xabijobar Gopricdy
abrois v, Téws TOv wepl Tis Gvarrdoews
kwet Ayor, wal pnow adtdv lotacbar. S.
Chrysost. Homil. 18. in Act. Apost. [§.1.
vol. ix. p. 143 B.] *Si major gratia et
manifestiorintelligentia in novo est quam
in vetere Testamento, gquare Esaias Pro-
pheta sedentem in throno majestatis vi-
dit Dominum Sabaoth ¢—in novo autem
Stephanus primus martyr stantem se
vidisse dicit Jesum a dextris Dei? Quid
est istud, ut hic subjectus videatur post
triumphos, et illic quasi Dominus ante-
quam vinceret? Prout causa fecit, ita
et Dominus se ostendit. Propheta enim
visus est quasi rex corripiens plebem ;
et hoc se ostendit quod erat, hoc est,
sedentem. In pace enim erat causa di-
vinitatis ejus. Stephano autem ut stans
appareret, fecit calumnia Judmorum.
In Stephano autem Salvatoris causa vim
patiebatur, Ideo sedente judice Deo,
stans apparuit, quasi cui causam diceret ;
et quia bona causa ejus est, ad dextram
judicis erat, Omnis qui causam dicit,
stet necesse est.’ S. August. Quest. in
Nowv, Test. 88.% ¢Sedere judicantis est,
stare vero pugnantis vel adjuvantis—
Huno post ascensionem Marcus sedere

describit, quia post ascensionis suz glo-
riam Judex in fine videbitur. Stepha-
nus vero in labore certaminis positus,
stantem vidit, quem adjutorem habuit.’
Greg. Magn. Homil. 29. in Evang. [vol.
i. p. 1572 D.] Maximus Taurinensis
moves the question, ‘Qus sit ratio quod
idem Dominus a David sedens prophe-
tatur, stans vero a Stephano preedica-
tur ¥’ and then renders this reason, ‘Ut
modo ejus omnipotentia, modo miseri-
cordia describatur, Nam utique pro
potestate regis sedere dicitur, pro boni-
tate intercessoris stare suggeritur. Ait
enim beatus Apostolus, quia 4 dvocatum
habemus apud Patrem Jesum Christum.
Judex ergo est Christus cum residet,
advocatus est cum assurgit. Judex plane
Judzis, advocatusChristianis. Hic enim
stans apud Patrem, Christianorum licet
peccantium causas exorat; ibi residet
cum Patre Phariseorum persequentium
peccata condemnans. Illis indignans
vehementer ulciscitur, his interveniens
leniter miseretur. Hic stat ut suscipiat
Stephani martyris spiritum ; ibi residet
ut condemnet Juda proditoris admis-
sum.” Homil. 1. de Pentecoste. [p. 27 B.]

* [This is not a genuine work of Augustin, Vol. iii. part ii. Append. p. 80 D.]
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Fourthly, This sitting doth yet more properly and particularly
imply the right of judicature, and so especially expresseth a Zing Prov.xx.8.
that sitteth in the throne of judgment ; as it is written, In mercy Isa. xvi, 5.

and Greek languages often signifies36. And, thus our Saviour is
set down at the right hand of God in heaven ; because he which

Mic. iv. 4.

Heb. xii. 2.

dwelt with us before on earth, is now ascended up into heaven,
and hath taken his mansion or habitation there ; and so hath he
seated himself, and dwelleth7 in the highest heavens.

Again, the notion of sitfing implieth rest, quietness, and in-
disturbance ; according to that promise in the Prophet, T%ey
shall sit every man under his fig-tree, and none shall make them
afraid. So Christ is ascended into heaven, where resting from
all pains and sorrows, he is seated free from all disturbance and
opposition ; God having placed him at his right hand, until he
hath made his enemies his footstool. -

Thirdly, This sitting implieth yet more than quietness or con-
tinuance, even dominion, sovereignty, and majesty>8; as when
Solomon sate in the throne of his father, he reigned over Israel
after the death of his father. And thus Christ is sef down at the
right hand of the throne of God. And St.Paul did well interpret

shall the throne be established, and he shall sit upon it in truth, in
the tabernacle of David, judging and seeking judgment, and hasting
righteousness. And so Christ sitting at the right hand of God
is manifested and declared to be the great Judge of the quick
and the deads9. Thus to si¢ doth not signify any peculiar inclina-
tion or flection, any determinate location or position of the body,
but to be in heaven with permanence of habitation, happiness
of condition, regal and judiciary power ; as in other authors such
significations are usual 60,

280 The importance of the language being thus far improved, at

last we find the substance of the doctrine, which is, that sitting
at the right hand of God was our Mediator’s solemn entry upon
his regal office, as to the execution of that full dominion which

was due unto him. For worthy is the Lamb that was slain to Rev.v. 12.

receive power, and riches, and wisdom, and strength, and konour,

Ps. cx.1. those words of the Prophet, 8it thou on my right hand, until I
1Cor. xv. make thine enemies thy footstool, saying, He must reign till ke hath and glory, and blessing. Wherefore Christ after his death and
23 put all enemics under his feet. resurrection saith, A% power is given unto me in heaven and in Matt.

. . xxviii. 18.
earth. For because ke humbled himself, and became obedient unto Phil. i, 8,

56 3w* which properly signifieth ¢o
sit, is familiarly used for permansit, and
habitavit ; as Judges v. 17. 1w TOR
oo ind LXX. “Aclp ékdbioe mapa-
Alay bahagodv. Asher continued on the
sea-shore ; Lev. viil. 35, 58 nnp
DY NYavw YN ooy wen I
Kal énl i 8pav Tiis ornwis Tob papru-
plov kabficesfe émta Hudpas, Huépav Kal
voxra- There¢fore shall ye abide ot the
door of the tabernacle of the congregation,
day and night, seven days. Upon which
place St. Augustin ; ‘Quid est quod di-
cit Moyses ad Aaron et filios ejus, cum
sanctificantur ad ineundum sacerdotium,
Ad ostium tabernaculi testimonii sede-
bitis septem dies, die et mocte, ne moria-
mini 2 Numquid nam credibile est, situ
corporis uno loco sedere praceptos per
dies septem die et nocte, unde se omni-
no non commoverent ? Nec tamen hine
tanquam allegorice aliquid significatum,
quod non fieret, sed intelligeretur, co-
gendi sumus accipere ; sed potius agno-
scere locutionem Scripturarum, ubi ses-
sionem pro habitatione et commoratione
ponit, Non enim quia dictum est de
Semei, quod sederit in Jerusalem annos
tres, ideo putandum est per totum illud

tempus in sella sedisse et non surrexisse.
Hinc et sedes dicuntur, ubi habent com-
morationem quorum sedes sunt : habi-
tatio quippe hoc nomen accepit.” Quest.
super Levit. 24. [vol. iii. p. 500 F.] And
this is ag familiar with the Latins as the
Hebrews : ¢Si [venti] essent, nos Corey-
rz non sederemus,’ Cic. Epist.ad Famil.
lib. xvi. y. ¢I1d horreum fuit preesidium
Peenis sedentibus ad Trebiam.” Liv. Iib.
xxi. cap. 40.

57 Sedet ad dextram Patris : credite,
Sedere, intelligite habitare: quomodo
dicimus de quocunque homine, In illa
patria sedit per tres annos. Dicit illud
et Scriptura, sedisse quendam in civitate
tantum tempus. Numquid sedit, et
nunquam surrexit ? Ideo hominum ha-
bitationes sedes dicuntur. Ubi haben-
tur sedes, numquid semper sedetur?
Non surgitur, non ambulatur, non jace-
tur? et tamen sedes vocantur. Sic ergo
credite habitare Christum in dextera
Dei Patris : ibi est.” S. August. de Symb.
ad Catechum. lib. i. cap. 4. [§. 10. vol. vi,
p. 553 C.]

58 ¢ Ipsum verbum sedere regni signifi-
cat potestatem.” . Hieron. Com.ad Eph.
cap. i. ver. 20. [vol. vii. p- 565 D.]

death, even the death of the cross, therefore God hath highly exalted % *°

him, and given him a name which is above every name ; that at the
name of Jesus every knee should bow, of things in heaven, and things
w earth, and things wnder the earth. And this obedience and

59 ¢Sedere quod dicitur Deus, non
membrorum positionem, sed judiciariam
significat potestatem, qua illa majestas
nunquam caret, semper digna dignis
tribuendo ; quamvis in extremo judicio
multo manifestiug inter homines uni-
geniti Filii Dei judicis vivorum atque
mortuorum claritas indubitata futura
sit.” 8. August. de Fide et Symb. cap. 7.
{§. 14. vol. vi. p. 157 E.] ‘Hoc quod Fi-
lius dicitur sedere ad dextram Patris,
demonstratur quod ipse homo, quem
suscepit Christus, potestatem acceperit
judicantis.” Awuctor Ub. iil. de Symb. ad
Catechum. cap. 7. [§. 4. vol. vi. p. 573.]

60 Most anciently sedere did signify
no more than esse, to be in any place : as
Servius noteth on that place of Virgil ;
Aneid. ix. 3. .

Luco tum forte parentis

Pilumni Turnus sacrata valle sedebat.

PEARSON.

‘Sedebat, ut Asper dicit, erat : quz clau-
sula antiqua est, et de usu remota.” And
then he goes on to shew that sedere is
taken for that which men were wont to
do sitting. ¢ Secundum Plautum, autem
sedere est consilium capere, qui inducit
in Mostellaria servum dicentem, Sine
Juxta aram sedegm et dabo meliora con-
silia. Sed secundum augures, sedere est
augurium captare : namque post desig-
natas cooli partes a sedentibus eaptan~
tur auguria : quod et ipse supra ostendit
latenter, inducens Picum solum seden-
tem, ut, vii. 187.
Parvaque sedebat
Succinctus trabeg—

Quod est augurum, cum alios stantes
induzerit: ergo sedebat, aut erat, aut
consilia capiebat, aut augurabatur.’

Kk
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Eph. i. 20, submission was and is due unto him, because God raised him from

L 2% the dead, and set him at kis own right kand in the heavenly places,
Jar above all principalities and powers, and might, and dominion,
and every name that is named, not only in this world, but also in
that which is to come ; and hath put all things under his feet ; and
gave kim to be the head over all things to the Church.

2 Sam. vii. There was an express promise made by God to David, Thine

16. house and thy kingdom shall be established for ever before thee, thy
throne shall be established for ever. This promise strictly and
literally taken was but conditional: and the condition of the

Ps. cxxxii. promise is elsewhere expressed, Of the fruit of thy body will 1

Yo% set upon thy throme. If thy children will keep my covenant and
my testimony that I shall teach them, their children also shall sit
upon thy thipne for evermore. Notwithstanding this promise the
kingdom of David was intercepted, nor was his family continued
in the throne: part of the kingdom was first rent from his
posterity, next the regality itself; and when it was restored,
translated to another family: and yet we cannot say the pro-
mise was not made good, but only ceased in the obligation of
a promise, because the condition was not performed. The
posterity of David did not keep the covenant and testimony of
their God, and therefore the throne of David was not by an
uninterrupted lineal succession established to perpetuity.

But yet in a larger and better sense, after these intercisions,
the throne of David was continued. When they had sinned,
and lost their right unto the erown, the kingdom was to be
given unto him who never sinned, and consequently could never
lose it; and he being of the seed of David, in him the throne of
David was without interception or succession continued. Of

Lukei. 32, him did the angel Gabriel speak at his conception, Tke Lord
3 God shall give unto kim the throne of kis jfather David, and he
shall reign over the house of Jacob for ever, and of kis kingdom
there shall be no end. Thus the throne of Christ is called the
throne of David, because it was promised unto David, and
because the kingdom of David was a type, resemblance, and
representation of it; insomuch that Christ himself in respect
of this kingdom is often called David, as particularly in that
%e;r :}1:;:“91 promise, I will set up ome Shepherd over them, and he shall feed
24, 25 them, even my servant David ; he shall feed them, and ke shall be
Hos. iil. 5. their Shepherd. And I the Lord will be their God, and my servant

Ez. xxxiv.
23, 24 David a Prince among them.

281
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Now as David was not only first designed, but also anointed 1 Sam.xvi.
king over Israel, and yet had no possession of the crown; seven 13
years he continued anointed by Samuel, and had no share in the
dominion ; seven years after he continued anointed in Hebron »Sam.ii. 4.
only king over the tribe of Judah; at last he was received by
all the tribes, and so obtained full and absolute regal power over
all Tsrael, and seated himself in the royal city of Jerusalem: so
Christ was born King of the Jews, and the conjunction of his
buman nature with his Divine in the union of his person was a
sufficient unction to his regal office, yet as the Son of man he
exercised no such dominion, professing that his kingdom was not
of this world; but after he rose from the dead, then as it were
in Hebron with his own tribe he tells the Apostles, 4/ power is
given unto kim; and by virtue thereof gives them injunctions;
and at his ascension he enters into the Jerusalem above, and
there sits down at the right hand of the throne of God, and
so makes a solemn entry upon the full and entire dominion over
all things; then could St.Peter say, Let all the house of Israel Acts ii. 36.
Enow assuredly, that God hath made that same Jesus, whom ye have
crucified, both Lord and Christ.

The immediate effect of this regal power, the proper execution
of this office, is the subduing of all his enemies; for he is sef Heb.x. 1,
down on the right kand of God, from henceforth expecting till his 13
enemies be made kis footstool. This was the ancient custom of the
oriental conquerors, to tread upon the necks of their subdued
enemies ; as when Joshua had the five kings as his prisoners,
he said unto the men of war which went with him, Come near, put Josh. x. 24.
your feet upon the necks of them. Thus to signify the absolute
and total conquest of Christ, and the dreadful majesty of his
throne, all his enemies are supposed to lie down before him, and
he to set his feet upon them.

The enemies of Christ are of two kinds, either temporal or
spiritual; the temporal enemies I call such as visibly and
actually oppose him, and his Apostles, and all those which
profess to believe in his name. Such especially and principally
were the Jews, who rejected, persecuted, and crucified him;
who after his resurrection scourged, stoned, and despitefully
used his Disciples; who tried all ways and means imaginable to
hinder the propagation, and dishonour the profession of Chris-
tianity. A part of his regal office was to subdue these enemies,
and he sat down on the right hand of God, that they might be

Kk2
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made his footstool: which they suddenly were according to his

Matt, xvi. prediction. There be some standing here whickh shall not taste of

28 death till they see the Son of man coming in his kingdom. For
within few years the temple, the city, and the whole polity of
the Jews were destroyed for ever in a revenging manner by the
hands of the Romans, which they made use of to crucify the
Lord of life. The Romans themselves were the next enemies,
who first complied with the Jews in Christ’s erucifixion, and
after in defence of their heathen deities endeavoured the extirpa-
tion of Christianity by successive persecutions. These were next
to be made the footstool of the King of kings; and so they were
when Rome, the regnant city, the head of that vast empire, was
taken and sacked; when the Christians were preserved, and the
heathens perished ; when the worship of all their idols ceased,
and the whole Roman empire marched under the banner of
Christianity. In the same manner all those persons and nations
whatsoever, which openly oppose and persecute the name of
Christ, are enemies unto this King, to be in due time subdued
under him, and when he calleth, to be slain.

The spiritual enemies of this King are of another nature ; such
as by an invisible way make opposition to Christ’s dominion, as
sin, Satan, death. Every one of these hath a kingdom of its
own, set up and opposed to the kingdom of Christ. The Apostle

Rom, v.21. hath taught us, that sin Aatk reigned unto death; and hath com-
Vi 12 manded us not to lef it reign in our mortal bodies, that we should
obey it in the lusts theregf. There is therefore a dominion and
kingdom of sin set up against the throne of the immaculate
Lamb. Satan would have been like the Most High, and being
cast down from heaven, hath erected his throne below; he is
John xvi. the prince of thisworld: the spirit, which now worketh in the children
;ﬂlﬁh. i2, O disobedience, is the prince of the power of the air ; and thus the
vi.tz.  rulers of the darkness of this world oppose themselves to the true

light of the world. Death also hath its dominion, and, as the 282

Rom. v.14. Apostle speaks, reigned from Adam to Moses; even by one gffence
17 death reigned by one, and so set up a ruling and a regal power
© Actsiii. 15, against ke Prince of life. '

For the destruction of these powers was Christ exalted to the
right hand of God, and by his regal office doth he subdue and
destroy them all. And yet this destruction is not so universal,
but that sin, Satan, and death, shall still continue. It is true,

; Cor.xv. ‘he shall put down all rule and authority and power; but this
-
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amounts not so much to a total destruction, as to an absolute
subjection : for as he is able, so will he swbdue all things unto Philiii.2r.
kimself. 'The principal end of the regal office of the Mediator
is the effectual redemption and aetual salvation of all those
whom God hath given him; and whosoever or whatsoever
opposeth the salvation of these, is by that opposition eonsti-
tuted and become an enemy of Christ. And because this enmity
is grounded upon that opposition, therefore so far as any thing
opposeth the salvation of the sons of God, so far it is an enemy,
and no farther : and consequently Christ, by sitting at the right
band of God, hath obtained full and absolute power utterly to
destroy those three spiritual enemies, so far as they make this
opposition ; and farther than they do oppose they are not
destroyed by him, but subdued to him: whatsoever hindereth
and obstrueteth the bringing of his own into his kingdom, for
the demonstration of God’s mercy, is abolished: but whatso-
ever may be yet subservient to the demonstration of his justice,
is continued.

Christ then as King destroyeth the power of sin in all those
which belong unto his kingdom, annihilating the guilt thereof
by the virtue of his death, destroying the dominion thereof by
his actual grace, and taking away the spet thereof by grace
habitual. But in the reprobate and damned souls, the spot of
sin remaineth in its perfect die, the dominion of sin continueth
in its absolute power, the guilt of sin abideth in a perpetual
obligation to eternal pains: but all this in subjection to his
throne, the glory of which consisteth as well in punishing rebel-
lion as rewarding loyalty.

Again, Christ sitting on the right hand of God destroyeth all
the strength of Satan and the powers of hell: by virtue of his
death perpetually represented to his Father, ke destroyeth him Heb. i 14.
that had the power of death, that is, the Devil. But the actual
destruction of these powers of darkness hath reference only to
the elect of God. In them he preventeth the wiles, those he Eph.vi. 11
taketh out of the snare ; in them he destroyeth the works, those 2Tim.ii.6.
he preserveth from #he condemnation of the Devil. He freeth 1Jobniiis.

e . 1Tim. iii, 6.

them here from the prevailing power of Satan by his grace; he
freeth them hereafter from all possibility of any infernal oppo-
sition by his glory. But still the reprobate and damned souls
are continued slaves unto the powérs of hell; and he which
sitteth upon the throne delivereth them to the Devil and his
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angels, to be tormented with and by them for ever; and this
power of Satan still is left as subservient to the demonstration
of the Divine justice.
Thirdly, Christ sitting on the throne of God at last destroyeth
1Cor.xv.26. death itself: for the last enemy which shall be destroyed is death.
But this destruction reacheth no farther than removing of all
power to hinder the bringing of all such persons as are redeemed
o actually by Christ into the full possession of his heavenly king-
Hos.xiii.14. dom. He will ransom them jfrom the power of the grave, he
will redeem them from death. O death, he will be thy plague ;
O grave, he will be thy destruction. The trump shall sound, the
graves shall open, the dead shall live, the bodies shall be framed
again out of the dust, and the souls which left them shall be

reunited to them, and all the sons of men shall return to life, 283

1Cor.xv.34. and death shall be swallowed up in wvictory. The sons of God
shall then be made completely happy both in soul and body,
never again to be separated, but to inherit eternal life. Thus

2Tim.i. 10. he who sitteth at the right hand of God Zath abolished death,
and brought life and immortality to light. But to the reprobate
and damned persons, death is not destroyed but improved. They
rise again indeed to life, and so the first death is evacuated; but
that life to which they rise is a second, and a far worse death.
Angd thus Christ is set down at the right hand of God, that he
might subdue all things to himself.
The regal power of Christ, as a branch of the Mediatorship,
1Cor.xv.25. is to continue till all those enemies be subdued. For fe must
Heb. ii. 8. 7eign till ke kath put oll enemies under his feet. But now we see
not yet all things put under kim. Therefore he must still con.
tinue there: and this hecessity is grounded upon the promise of

Ps.cx. 1. the Father, and the expectation of the Son. &8it tkou on my
right hand, wntil I make thine enemies thy jfootstool, saith the
Father; upon which words we may ground as well the continu-
ation as the session. Upon this promise of the Father, the Son

Heb. x. 12, sale down at the right hand of God, from henceforth expecting

13 till his enemies be made his footstool. Being then the promise of
God cannot be evacuated, being the expectation of Christ cannot
be frustrated, it followeth, that our Mediator shall exercise the
regal power at the right hand of God till all opposition shall be
subdued.

When all the enemies of Christ shall be subdued, when all

the chosen of God shall be actually brought into his kingdom,
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when those which refused him to rule over them shall be slain,
that is, when the whole office of the Mediator shall be com-
pleted and fulfilled, then every branch of the execution shall
cease. As therefore there shall no longer continue any act of
the prophetical part to instruct us, nor any act of the priestly
part to intercede for us, so there shall be no further act of this
regal power of the Mediator necessary to defend and preserve
us. The beatifical vision shall succeed our information and
instruction, a present fruition will prevent oblation and inter-
cession, and perfect security will need no actual defence and
protection. As therefore the general notion of a Mediator
ceaseth when all are made one, because a Mediator is not a Gal. iii. 20,
Mediator of one ; so every part or branch of that Mediatorship,
as such, must also cease, because that unity is in all parts
complete. Then cometh the end, when ke shall have delivered wp 1 Cor. xv.
the kingdom to God, cven the Father, when he shall have put down 24, 28.
all rule and all authority and power. For when all things shall
be subdued unto kim, then shall the Son also himself be subject
unto him that hath put all things under kim, that God may be
all in all.

Now though the Mediatorship of Christ be then resigned,
because the end thereof will then be performed; though the
regal office as part of that Mediatorship be also resigned with
the whole ; yet we must not think that Christ shall cease to be
a King, or lose any of the power and honour which before he
had6!. The dominion which he hath was given him as a reward
for what he suffered: and certainly the reward shall not cease
when the work is done. He hath promised to make us kings
and priests, which honour we expect in heaven, believing we
shall reign with kim for ever, and therefore for ever must believe 2Tim.ii.12.
him King. Zhe kingdoms of this world are become the kingdoms Rev.xi.is.
of the Lord, and of his Christ, and he shall reign jfor ever and
ever, not only to the modificated eternity of his Mediatorship,
so long as there shall be need of regal power to subdue the
enemies of God’s elect; but also to the complete eternity of
the duration of his humanity, which for the future is coeternal
to his divinity.

284 Lest we should imagine that Christ should ever cease to be

61 ¢ Videamus an traditio regni defec- 8. Hilor. de Trin. lib. xi. cap. 29. [p.
tio sit intelligenda regnandi; ut quod 1099 C.]
tradit Filius Patri tradendo non teneat.’
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King, or so interpret this Article, as if he were after the day of
judgment to be removed from the right hand of God, the ancient
Fathers added those words to the Nicene Creed, whose kingdom
‘shall khave no end®?, against the heresy which then arose, denying
the eternity of the kingdom of Christ.

62 OF Ths Baoikelas odx Zorar TéMos.
‘We find not these words in the Nicene
Creed, as it was in itself before the ad-
ditions at Constantinople. But not long
after, St. Cyril expounds them in his
Catechism; and Epiphanius in Anco-
‘rato, [vol. ii. pp. 121, 124.] repeating
two several Creeds, a shorter and a
longer, §.120and 121, hath these words
in both. After this they were added
expressly in the Constantinopolitan
Creed : and the reason of their inser-
tion, without question, was that which
St. Cyril insinuateth in his explication,
that is, the heresy which was then newly
begun. K& woré 1iwos drodoys Aéyovros,
811 Téhos Exer 7 Xpuorov Bacihela, plon-
aov T alpeaw: Tob SpdkovTds éaTww ¥AAY
Kepadd, mpoopdrws wepl Thv Tararioy
evapueica. ‘ETéAauncé Tis Aéyew, dre
petd 10 Téhos Tob rbouov & XpioTds od
Baoinelerr kal éréAuncey eimev, 871 § Ad-
yos éx Tarpds éteAbbv, ofiTos eis Matépa
wdAw avalvlels ovrér o, Catech. 15.
[§. 27. p. 239 C.] This was the parti-
cular heresy of Marcellus bishop of An-
cyra, followed by Photinus born in the
same place, and therefore termed by St.
Cyril mepl v Tarariay dvagueloa. Tt
consisted of two parts; first, that the
kingdom of Christ did wholly cease at
the end of this world; secondly, that
the Word was resolved again into the
Father, and consequently did not only
cease to reign, but also cease to exist.
‘Which is yet more plainly expressed by
Eusebiug in his second book against
Marcellus; Kal wdAw, Totror &fpdws
wavoBhcealar perd Ty Tis KpiTews kat-
pbv, Tov utv Adyov évwuévov 75 O, bs
undev €repov elvar wAYY ToD @cod* Tis 5¢
capkds, Tis GreiAndev, épfinov kaTareipln-
gouérys md Tov Adyov, s pfTe Tov vidy
To Ocot wore UPeoTdvar, ufre TOHY vidy
‘Tob avlpdmov, by dvelanpe. Cap. 1. [p.
32 C.] This heresy of Marcellus St.
Basil properly calls an impiety eis Ty
Swéoracw Tob Kuplov fudy *Inood Xpi-
orod* Epist. 78. [Epist. cxxv. 1. vol,

iii. p. 215 B.] and again, els adrhy Ty
Umaptw Ths Tob povoyevovs OedTyTos
Epist. 52. which he there more fully
expresseth, *Os [MdpreAros] Adyor pév
eipiiocOar TOV povoyevi 8ldwa, kata xpelay
kal éml wapod mpoeAbdvTa, mdAw B¢ eis
Tov 80ev EiAbev émavacTpéfavra, oliTe
wpd s &ddov elvas, obre perd Thy Ewdy-
odoy peardvar, [Epist. LXIX. 2.p. 162 E.]
This existence of the Word and the
kingdom of the Son, that heresy made
coeval ; beginning when the Word came
from the Father, that is, at the incarna-
tion ; and ending when the Word re-
turned into the Father, that is, at the
day of judgment. Which is manifestly
delivered by the eastern bishops in that
profession of faith which they sent to
those in Italy: "AAN & 7Tore XpioTdy
adTdy yeyovévar xal vidy Tob ®eob, é od
T Huetépay éx Tis wapbévov odpra
aveiAnge, mpd TeTpakostwy SAwy érdv. “Ex
ToTe yop Tov XpoTdy Gpxiy Bagiheias
eoxnrévar Bérovay, kal Téros Eew adTiy,
petTs Thy ovvréhetay kal xpiow. TowobrTos
8¢ eloly of amd MapréAdov kal Pwrewod,
Ty *Aykvpoyahatdv o Thy wpoardvioy
Ymaptiv re kal OedTyra Tob XpioTod, kal
THv &TeAebTyTov adToi Baciielav Suolws
"Tovdalois &feTobow, éml mpopdoer Tob
auvioracar Sokely Thy povapxtav. Socrat.
Hist. Eccles. lib. ii. cap. 19. [p. 100.] But
although Marcellus did thus teach the
kingdom of Christ not to be eternal, yet
bhis heresy did not so much consist in the
denial of this eternity, as of the subsist-
ence and person of our Saviour: for
otherwise he did truly teach that Christ
was an eternal King ; as appeareth out
of his own words in his book against
Asterius the Arian, cited by Eusebius ;
Obkovy 8pov Twve Bokel Exer §) xatd Yv-
Opwmoy abrod oikovoula Te Kol Bacirelar
oddev yop Erepov Bolhetar, ) Tobro, TO
md 0l *AmooTéAov p16ty, &ws by 05 Tods
&xBpobs abrob Smomddior Tav woddy adTod*
obicobv émeiday Tods éxBpods oxfi SwomdBioy
Tov wodéy, obrk &1 xpile Ths év pépe
Tabtys Bacikelas, wdvrwy kafdérov Baoi-

~T

AND SITTETH ON THE RIGHT HAND.

The profession of faith in Christ, as sitting on the right hand
of God, is necessary ; first, to mind us of our duty, which must
needs consist in subjection and obedience. The majesty of a
king claimeth the loyalty of a subject; and if we acknowledge
his authority, we must submit unto his power. Nor can there
be a greater incitation to obedience, than fhe consideration of
the nature of his government. Subject we must be, whether
we will or no; but if willingly, then is our service perfect
freedom ; if unwillingly, then is our averseness everlasting
misery. Enemies we all have been; under his feet we all

shall be, either adopted or subdued 3,

A double kingdom

there is of Christ®; one of power, in which all are under
him ; another of propriety, in those which belong unto him:
none of us can be excepted from the first; and happy are we,
if by our obedience we shew ourselves to have an interest in the
second ; for then that kingdom is not only Christ’s but ours.
Secondly, It is necessary to believe in Christ sitting on the
right hand of God, that we might be assured of an auspicious

protection under his gracious dominion.

For God by his exalt-
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ation hath given our Saviour o be the head over all things to the Eph. i 22
Church ; and therefore from him we may expect direction and

preservation.

There can be no illegality where Christ is the

Lawgiver; there can be no danger from hostility where the Son

285 of God is the Defender. The very name of Head hath the

signification not only of dominion but of union6>; and therefore
while we look upon him at the right hand of God, we see

Aebs Swdpxwv. Cont. Marcel. Uib. ii. cap.
4. {p- 51 D.] And therefore he made the
same confession with the Catholics, when
he delivered an account of his faith to
Julius bishop of Rome; Iioredw 8¢
énduevos Tals Oelats ypapals, §71 els Ocbs,
xal 8 TobTov povoyevhs Yids Adyos, & Gel
cuwvvrdpxwy 7¢ Iarpl, kal underdmore
&pxny Tob elvau éoxnicks, GAnOds éx Tob
©Ocob mdpxwy, ob kTigbels, ob mombels,
AN’ del &y, del ovuBadidebwy T O Kal
Harpl, of 7is Bacielas, kard Ty Tob
*AmooTéAov uapruplav, edk Eorar Téhos.
Epiph. Heres. lxxii. §. 2. [vol. i p.
835 D.]

63 ¢Inimicus eras: eris sub pedibus
ejus, aut adoptatus, aut victus.” 8. du-
gust. in Psal. cix. [§. 9. vol. iv. p.
1234 D.]

64 Bagihelas Tod Ocobd dlo oldev 7 ypadh,

v u&v kar olkelwow, Ty 8¢ ratd Sn-
peovpylay: Baoiheber utv yop Gmdyrwy,
kal ‘EAAMvwr, kal *lovdalwy, kal Saudvws,
kal 1@y GrTiTeTayuévwy, katd Tov Tis
Snuiovpylas Adyor: Paciheber B¢ Tov
mMOoTGY, kel éxdvTwy, kal tmoTeTayuévwy,
katd Tov 7is oikeidoews. 8. Chrysost.
Homil. 39. in 1. ad Corinth. [§. 6. vol.
x. p. 371 E.]

65 This is the exclamation of St.
Chrysostom upon those words of St.
Paul ; BaPal, mob wdAwy kal Thy éxxAnalay
avfryayey; bamep did Twos Enxwy unxavis,
els UYos adTiy avfyaye uéya, kal adriy
édBiger els éxetvov TOv Opdvor: &yba yop
% kepard, énel kal TS cdua’ obderl yap
péop dielpyerar i Kepard wal T ocdua €l
yap ielpyero, obk by efn cdua, odr by ely
kepary, Homil. 3. in Epist. ad Ephes.
[§. 2. vol. xi. p. 19 D.]
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ARTICLE F1.

ourselves in heaven. This is the special promise which he hath

Rev. iil.21. made us since he sate down there, Tb Zim that overcometh will

I grant to sit with me in my throne, even as I also overcame and
am set down with my Father in kis throne. How should we
rejoice, yea rather how should we fear and tremble at so great
an honour66! ’

Thirdly, The belief of Christ’s glorious session is most neces-
sary in respect of the immediate consequence, which is his most
gracious intercession, Our Saviour is ascended as the true Mel-

Heb. vii. 1. chizedech, not only as the King of Salem, the Prince of Peace,
Heb. x. 11, but also as the Priest of the most kigh God ; and whereas every

12.

priest, according to the Law of Moses, stood daily ministering
and offering oftentimes the same sacrifices whick could never take
away sins, this man, after he had offered ome sacrifice for sins
Jor ever, sate down on the right hand of God. And now Christ
being set down in that power and majesty, though the sacrifice
be but once offered, yet the virtue of it is perpetually advanced
by his session, which was founded on his passion: for he is

Heb. ix. 24. entered into heaven itself, now to appear in the presence of God

1John ii. I.for us.
Heb.vii.25. Father, Jesus Christ- the righteous.

Rom. viii.
33, 34-

Thus, 3 any man sin, we kave an advocate with the
And %e is able also to save
them to the uttermost that come wunto God by him, seeing he ever
liveth to make intercession for them. What then remaineth to all
true believers, but that triumphant exclamation of the Apostle,
Who shall lay any thing to the charge of God’s elect? 1t is God
that justifieth : Who is he that condemneth? 1t is Christ that died,
yea rather that is risen again, who is even af the right hand of
God, who also maketh intercession for us. For he which was
accepted in his oblation, and therefore sate down on God’s right
hand, to improve this acceptation continues his intercession ;
and having obtained all power by virtue of his humiliation,
representeth them both in a most sweet commixtion; by an
humble omnipotency, or omnipotent humility, appearing in the
presence, and presenting his postulations 67 at the throne of
God.

OF GOD THE FATHER ALMIGHTY.

Having thus explicated the session of our Saviour, we are

next to consider the description of him at whose right hand he

is set down; which seems to be delivered in the same terms
with which the Creed did first begin, I believe in God the Fatker
Almighty; and indeed, as to the expression of his essence, it is
the same name of God; as to the setting forth his relation, it
is the same name of Father; but as to the adjoining attribute,
though it be the same word, it is not the same notion of
almighty. What therefore we have spoken of the nature of

286 God, and the person of the Father, is not here to be repeated,

but supposed ; for Christ is set down at the right hand of that
God and of that Father, which we understand when we say,
I believe in God the Father. But because there is a difference
in the language of the Greeks between that word which is
rendered almighty®s in the first Article, and that which is so

66°Evvdeitov Opdvov Tdv Bacikucdy, &vder  oov kdbnrau (TodTo pbvor kal dwdxpn wpds

This TiuRis Thy SmepBorfy. TobTo Kal yeév-
s, € ye BovAoluela, paAAov Huds poBioar
durficerar. El vap ph yéevva v, TO Tipn-
0évras Tosalrny Tiphy &vatlovs edpebiva
Kal kaxods' Tiva obi &y Exor kéAagw ; Tiva
ripwplay; &yvlnaov Tlves éyybs % kepaAh

wiy ériovy), Tives &v Betid (dpvrar. 8.
Chrysost. Homil. 3. in Epist. ad Ephes.
[ibid. §. 3. p. 20 F.]

67 St. Austin discoursing upon that
place of St. Paul, 1 Tim. ii. 1. T exhort
that, first of all, supplications, prayers,

amd intercessions be made for all men,
observeth what is the nature of inter-
cession : ‘ Pro interpellationibus autem
quod nostri habent, secundum codices,
credo, vestros, postulationes posuisti.
Heee interim duo, id est, quod alii pos-
tulationes, alii interpellationes interpre-
tati sunt, unum verbum transferre vo-
luerunt, quod Grzcus habet, évredtes.
Et profecto advertis, et nosti aliud esse
interpellare, aliud postulare. Non enim
solemus dicere, postulant interpellaturi,
sed interpellant postulaturi: verunta-
men ex vicinitate verbum usurpatum,
cui propinquitas ipsa impetrat intel-
lectum, non est velut censoria notatione
culpandum. Nam et de ipso Domino
Jesu Christo dictum est, quod inter-
pellat pro nobis. Numquid nam inter-
pellat, et non etiam postulat ? Imo vero
quia postulat, pro eo positum est, infer-
pellat. Evidenter quippe alibi de eo
dicitur, £t si quis peccaverit, advocatum
habemus apud Patrem, Jesum Christum
Justum, et ipse est exoratio pro peccatis
nostris. Quanquam fortassis codices
apud vos etiam in eo loco de Domino
Jesu Christo non habent, interpellat pro
nobis, sed postulat pro nobis. In Grace
enim, quo verbo hic positze sunt inter-
pellationes, quas ipse posuisti postula-

tiones, ipsum et illic verbum est, ubi
scriptum est, interpellat pro nobis. Cum
igitur et qui precatur oret, et qui orat
precetur, et qui interpellat Deum, ad
hoc interpellet, ut oret et precetur,” &e.
Epist. lix. ad Paulinum, Quest. §. cap. 2.
[Epist. cXLIX. 14. vol. il. p. 508 F.]

68 In the first Article it is Havronpd-
Twp, in the sixth IHavroddwauoes. See
above, page 82.% And this distinetion
is very material, and much observed by
the Greeks; as Dionysius Areopagita
(whosoever that is) in his book De Divi-
nis Nominibus, in the 8th chapter, ex-
plicates the dvvauwvvularv, or wavro-
ddvapor, and in the roth chapter mav-
Tokpdtwp, as two distinct names with
different notions of God. Of the Tav-
Toxpdrwp, which we have already con-
sidered, he gives this account [p. 254 B.];
Té uev yap Aéyerou, 816 7O wdvTwy abTdr
elvar wavroxpaTopuchy Epav, cvvéxovoar
xal wepiéxovoay T4 8Aa, kal éndplovaav,
ral OeueAioboay xal wepoplyyovaar, ral
appayts év &avri TO wav &moTeAoioav,
kal € éavtiis T4 UAa, kabdmwep éx Pilns
wavToKpaTopikils, mpodyovoav, ral els Eav-
THy T4 wdvta xafdmep els mbuéva wav-
TokpaTopikdy EmioTpédovaay, Kol ouvés
xovoav altd, s mdvTwy Epav waykpaTi,
T4 guvexdueva mdvra katd ulay mep-

* [There is reason to think that Pearson was mistaken in making this remark,
In several copies of the Greek creed, the word wavroxpdrwp is used in both clauses,
See Notes on some peculiar texts by J, Hallet, p. 105. vol. i.]

[
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Luke i. 37.

Markx.27.

ARTICLE VI

rendered in the sixth ; because that peculiarly signifieth authority
of dominion, this more properly power in operation; therefore
we have reserved this notion of omnipotency now to be ex-
plained.

In which, two things are observable; the propriety, and the
universality ; the propriety in the potency, the universality in

the omnipotency ; first, that he is a God of power; secondly, -

that he is a God of infinite power. The potency consisteth in
a proper, innate, and natural force or activity, by which we are
assured that God is able to act, work, and produce true and
real effects, which do require a true and real power to their
production : and in respect of this he is often described unto us
under the notion of a mighty God. The omnipotency or infinity
of this power consisteth in an ability to act, perform, and pro-
duce, whatsoever can be acted or produced, without any possi-
bility of impediment or resistance: and in this respect he is
represented to us as an almighty God. And therefore such an
omnipotency we ascribe unto him: which is sufficiently deli-
vered in the Scriptures, first by the testimony of an angel, For
with God nothing shall be impossible ; secondly, by the testimony
of Christ himself, who said, With men it is impossible, but not
with God; jfor with God all things are possible. Now he, to
whom all things are possible, and to whom nothing is impos-
sible, is truly and properly omnipotent. Thus whatsoever doth
not in itself imply a repugnancy of being or subsisting, hath in
reference to the power of God a possibility of production; and
whatsoever in respect of the power of God hath an impossibility

OF GOD THE FATHER ALMIGHTY.

TFirst, then, we must say God is omnipotent, because all
power whatsoever is in any creature is derived from him; and
well may he be termed Almighty, who is the fountain of all
might. There is no activity in any agent, no influence of any
cause, but what dependeth and proceedeth from the principal

287 Agent, or the first of causes. There is nothing in the whole

circumference of the universe, but hath some kind of activity,
and consequently some power to act’0; (for nothing can be
done without a power to do it:) and as all their entities flow
from the first of beings, so all their several and various powers
flow from the first of powers: and as all their beings cannot
be conceived to depend of any but an infinite Essence, so all
those powers cannot proceed from any but an infinite Power.
Secondly, God may be called omnipotent, because there can
be no resistance made to his power?’, no opposition to his will,
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no rescue from his hands. Z%ke Lord of hosts hath purposed, and Isa. xiv.21.

who shall disannul it? kis hand is stretched out, and who shall

turn it back ?  He doth according to his will in the army of heaven, Dan.iv.3s.

and among the inhabitants of the earth: and none can stay his
hand, or say wnto him, What doest thou? According to the
degrees of power in the agent and the resistant, is an action
performed or hindered: if there be more degrees of power in
the resistant than the agent, the action is prevented; if fewer,
it may be retarded or debilitated, but not wholly hindered or
suppressed. But if there be no degree of power in the resistant
in reference to the agent, then is the action totally vigorous;

of production, must involve in itself a repugnancy or contra-

diction.

This truth, though confessed by the Heathens, hath yet been
denied by some of them; but with such poor and insufficient
arguments®9, that we shall need no more than an explication
of the doctrine to refute their objections.

éxovoay wdvta ovvoxi &oparifouévny,
xal odr éboav adrd SiexwesdvTa EauTis,
@s éx mavredods €oTias kwolueva mapa-
woréefar. But of the dwvapwvvuia he
gives another account, as we shall see
hereafter.

69 The arguments which the Heathen -

used are briefly touched by Plutarch,
but were more largely delivered by
Pliny. *Amppfiaw vép (Ppnolv) § momricds

Afipos, abv KaAhudxe 7@ Aéyovre,
El @cdv oloba,

o0 87i kal péton datpovt wav duvardy,
(so it must be read) odd¢ ydp & Oeds
dlvaras why wotev. 'Emel Torye, €l @eds
o1, wowelrw THy Xiéva pméAawav, TH 8¢
wip Yuxpdy, TO B¢ Kabhpevoy dpdbv, Kal TO
&vayrlov. Plutarch. de Plac. Philosoph.
Ub. 1. cap. 7. ‘Imperfecte vero in ho-
mine natur® praecipua solatia, ne Deum

quidem posse omnia, Namque nec sibi
potest mortem consciscere, si velit, quod
homini dedit optimum in tantis vite
poenis : nec mortales sternitate donare,
aut revocare defunctos: nec facere, ut
qui vixit, non vixerit; qui honores
gessit, non gesserit ; nullumque habere
in praterita jus, preterquam oblivionis:
atque (ut facetis quoque argumentis
societas heee cum Deo copuletur) ut bis
dena viginti non sint, ac multa similiter
efficere non posse, per que declaratur
haud dubie naturw® potentia, idque esse,
quod Deum vocamus.” Plin. Nat. Hist.
Uib. ii. cap. 7. [c. 5.] Add unto these
that objection of Elymas the sorcerer,
recorded by Dionysius: Kaitor ¢moly
*EAdpas & pdyos, El mavroSivauds éorw &
Ocds, s Aéyeral Ti ph Sdvacbar wpds
vob kaf Duds OeoAdyov; Aodopetrar B¢

7§ Oely TadAy phoavri, uh Sbvacba Tdv
@edy éavrdy dpvhoacbar. De Divin. Nom.
cap. 8. [p. 243 B.]

70 *H &weipodivapos Tob Ocob diddoois
els wdvTa 78 dvra xwpel, kol obdév éoTi
7@y dvrov & wavTeAds aprpnTar 1O Exew
Twa Stvauw, AN 4 voepdy, Aoy, #
alofyrucy, ) (wrichy, ) ododdn Slwauw
Ixer kal abTd B8, €l Oéuis eimely, 7O elvar
Stvauw, eis 7O elvar Exer waps Tis Smwep-
ovolov Buvduews. Dionys. Areopag. De
Divin., Nom. cap. 8. [p. 241 C.]

71 ‘Neque enim ob aliud veraciter
vocatur Omnipotens, nisi quoniam quid-
quid vult potest, nec voluntate cujus-
piam creature voluntatis omnipotentis
impeditur effectus.” S. dugust. Enchir.
ad Laur. de Fide, &c. cap. 96. [§. 24.
‘wol. vi. p. 231 G.]



510

2 Chron,

xx. 6.

Job xlii.

1, 2

ARTICLE VI

and if in all the powers, beside that of God, *there be not the
least degree of any resistance, we must acknowledge that power
of his, being above all opposition, to be infinite. As Jehosaphat
said, In thine kand, O God, is there not power and might, so that
none is able to withstand thee? TFrom hence there is no diffi-
culty with God to perform any thing; no greater endeavour or
activity to produce the greatest than the least of creatures; but
an equal facility in reference unto all things; which cannot be
imagined but by an infinite excess of power above and beyond
all resistance 72,

Thirdly, God is yet more properly called omnipotent, because
his own active power extendeth itself to all things?3; neither
is there any thing imaginably possible which he cannot do.
Thus when God several ways had declared his power unto Job,
Job answered the Lord, and said, I know that thow canst do every
thing. Now that must needs be infinite activity which an-
swereth to all kinds of possibility. Thus the power of God is
infinite extensively, in respect of its object, which is all things;
for whatsoever effects there be of his power, yet still there can
be more produced ; intensively, in respect of the action, or per-
fection of the effect produced; for whatsoever addition of per-
fection is possible, is within the sphere of God’s omnipotency.
The object then of the power of God is whatsoever is simply
and absolutely possible, whatsoever is in itself such as that it
may be; and so possible every thing is, which doth not imply
a contradiction. Again, whatsoever implieth a contradiction is
impossible, and therefore is not within the object of the power
of God, because impossibility is the contradiction of all power.
For that is said to imply a contradiction, which if it were, it
would necessarily follow that the same thing would be and not
be. But it is impossible for the same thing both to be and not
to be at the same time, and in the same respect: and therefore
whatsoever implieth a contradiction is impossible. From whence
1t followeth, that it may be truly said, God cannot effect that
which involveth a contradiction, but with no derogation from his
power: and it may be as truly said, God can effect whatsoever
involveth not a contradiction, which is the expression of an
infinite power.

72 ‘Nisi omnipotens esset, non una 78 ‘Quis est omnipotens, nisi qui
eademque facilitate summa atque ima omnia potest ¥ S, August. de Trin. lib.
fecisset.” Fulgent. de Fide ad Petrum, iv. cap. zo. [§. 27. vol. viil. p. 828 B.]
cap. 3. [§. 25. p. 511.]

OF GOD THE FATHER ALMIGHTY.

Now an action may imply a contradiction two ways, either

288 in respect of the object, or in respect of the agent. In respect

of the object it may imply a contradiction immediately or con-
sequentially. That doth imply a contradiction immediately,
which plainly and in terms doth signify a repugnancy, and so
destroys itself, as for the same thing to be and not to be, to have
been and not to have been. And therefore it must be acknow-
ledged that it is not in the power of God to make that not to
have been, which hath already been74: but that is no derogation
to God’s power, because not within the object of any power.
And he may certainly have all power, who hath not that which
belongeth to no power. Again, that doth imply a contradiction
consequentially, which in appearance seemeth not to be impos-
sible, but by necessary consequence, if admitted, leadeth infal-
libly to a contradiction. As that one body should be at the
same time in two distinet places, speaks no repugnancy in terms;
but yet by consequence it leads to that which is repugnant in
itself; which is, that the same body is but one body, and not
but one. Being then a covert and consequential contradiction
is as much and as truly a contradiction as that which is open
and immediate, it followeth that it is as impossible to be effected,
and therefore comes not under the power of God.

That doth imply a contradiction in respect of the agent, which
is repugnant to his essential perfection; for being every action
floweth from the essence of the agent, whatsoever is totally
repugnant to that essence must involve a contradiction as to the
agent. Thus we may say, God cannot sleep, God cannot want,
God cannot die7s; he cannot sleep, whose being is spiritual ;

74 T yeyovds obr évdéxerar wh yevé- cause it is no act of possibility. Had

gOasr did 8pbis *Avydfwy,
Mévov ydp adrod kal ®eds oreplonerad,
*Avérnra wowety doo’ by ) wempayuéva.
Arist. Ethic. Budem. lib.v. cap. 2.
¢ Quisquis dicit, Si omnipotens est Deus,
faciat ut que facta sunt, facta non
fuerint ; non videt hoc se dicere, Si
omnipotens est, faciat ut ea que vera
sunt, eo ipso quo vera sunt falsa sint.’
8. August. cont. Faust. lib. xxvi. cap. 5.
[vol.vii. p. 436 D.] It is granted there-
fore to be true, which Pliny objects,
¢ Deum non facere ut qui vixit, non vix-
erit ; qui honores gessit, non gesserit ;'
Nat. Hist. lib. ii. cap. 7. [c. 5.] but this
proves nothing against omnipotency be-

the act objected been feasible, and God
had not the power to effect it, then had
he wanted some power, and consequently
had not been omnipotent. But being
it is not want of power in the agent,
but of possibility in the object, it proveth
no deficiency in God.

75 ¢ Neque enim et vitam Dei et pre-
scientiam Dei sub necessitate ponimus,
si dicamus necesse esse Deum semper
vivere, et cuncta prescire: sicut nec
potestas ejus minuitur, cum dicitur
mori fallique non posse. Sic enim hos
non potest, ut potius, si posset, minoris
esset utique potestatis. Recte quippe
omnipotens dicitur, qui tamen mori et
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Heb.vi. 18.
2 Tim. ii,
13.

ARTICLE VI

he cannot want, whose nature is all-sufficient; he cannot die,
who is essentially and necessarily existent. Nor can that be a
diminution of his omnipotency, the contrary whereof would be
a proof of his impotency, a demonstration of his infirmity.
Thus it is émpossible for God fo lie’5, to whom we say nothing
is impossible ; and he, who can do all things, cannot deny him-
self77. Because a lie is repugnant to the perfection of veracity,
which is essential unto God, as necessarily following from his
infinite knowledge and infinite sanctity. 'We who are ignorant
may be deceived, we who are sinful may deceive; but it is

obk &gt &s by Tis paly, 7O i Svacdu

falli non potest. Dicitur enim omnipo-
o ddvaray, kal TS uh eldévar kard oTépnow

tens faciendo quod vult, non patiendo
quod non vult: quod ei si accideret,
nequaquam esset omnipotens. Unde
propterea quedam non potest, quia
omnipotens est.” 8. Adugust. de Civit.
Dei, lib. v. cap. 10, [vol. vil. p. 125 A.]
¢ Nam ego dico quanta non possit. Non
potest mori, non potest peccare, non
potest mentiri, non potest falli. Tanta
non potest: qua si posset, non esset
omnipotens.’ Auctor Serm. cxix. de Temp.
cap. 1. [Augustin. Op. vol. v. p. 939 B.
Epist. coxnL] '

76 ¢ Numquidnam mentitur Deus?
Sed non mentitur, quia émpossibile est
mentiri Deum. Impossibile autem istud,
numquidnam infirmitatis est ¥ Non
utigue. Nam quomodo ommia potest,
si aliquid efficere non potest? Quid ergo
ei impossibile 2 Illud utique quod na-
ture ejus contrarium est, non quod vir-
tuti arduum. Impossibile, inquit, est e
mentiri; et impossibile istud non infirmi-
tatis est, sed virtutis et majestatis ; quia
veritas non recipit mendacium, nec Dei
virtus levitatis errorem.” S. Ambros.
Amnmot. in Num. [Epist. 50. §. I. vol. ii.
p. 993 B.] ¢8i volunt invenire quod
Omnipotens non potest, habent prorsus,
ego dicam, mentiri non potest. Cre-
damus ergo quod potest, non credendo
quod non potest.” S. August. de Civit,
Dei, lib. xxii. cap. 25. [vol. vil. p. 693 A.]

77 This was the argument of Elymas
the sorcerer before mentioned, to which
Dionysius gives this answer; ‘H éavrob
bpynois Ekmrwois dAnlelas éotiv 7 &
Ahfeia By éami, kal B Tis é&Anbelas
enTwois Tob fyTos EkmTwois. Ei Tolvur
% &Afea By éoTw, B B¢ Eprmais Tis
aAnBeias Tob Bvros Exmrwots, &k Tob Jvtos
dewereiv & Oeds od dlvarar, kal b ph elva

obi oldev. De Divin. Nom. cap. 8. [p.
243 C.] dautv 3¢ kal 871 od Sdvaras
aioxpd 5 Oeds, érel ¥oTar & Oeds duvd-
pevos ul elvar @edst e yip aloxpdy ¢
8pg 6 Oeds, odx ¥ori ®eds. Orig. cont.
Cels.lib.v.[c.23. p. 595 A.] Jobius gives
this solution to the same objection : *A
papty uh dtvacbu Td Oelov, TabTa TEV
uhre vtwv éorl, phre SuvaTdy BAws
Upeordvarr mod yap OpéoTnke TS &prh-
oaofar Tov Oedy Eavtdy, H H Tpomd, ) B
7is &yabdéryTos Temrwais, ) THy dAffeiav
Yeidos yevéobas; Mavtodtvapos 8¢ SuveiTar
kal Aéyetas, s Td Te wpéwovra adTE Kal
cwThpla TEY dnuievpynudTwy wdyta duvd-
uevos, §te BovAetas. Job. de Verb. Incarn.
Ub. iil. cap. 13. apud Phot. in Biblioth.
[222.] ‘O ’Andaronds pnot wepl Tot Oeod
kal matpds, *Ev ofs &dtvaroy Yeloasbu
Ocbv' olx dobéveidy Tva kaTyyopdv THS
mayrparods Suvduews, GANL ueylorny pd-
pny, 871t dvenidentds éomi Tob Yeldous &
TiHs dAnbelos marhpr kal dAAaxdoe 8¢
Tabryy dxvpdv Thy Ewvowav Epn* Edv
apvnodueta [abrdv] éxeivos maTds uéverr
dpvigacbar yap éavrdv o Slvarar Kal
Tobro ydp ok dobevelas éorly dmddeidts,
SAN dvumepBAfiTov ioxtos, 871 ol dyxwpel
i Gelav pdow Eavriy &pricacdar. Isi-
dor. Pelus. Eptst. 335. lab. iii. [p. 387 A.]
Theodoret upon that place of St Paul,
1t i3 impossible for God to lie, Obk &abevés
70 adUvarov, GAAE Hyav abTd Sewrds duva-
Ty, Obrw yip, pnoly, éorly Anbes, bs
&3lvaroy elvar Yebdos &v adbTy yevéolat
moré, Tb Suvardy #Hpa (ita lege, mon
&3bvarov obv) Tiis &Anbelas di& Tob &duvd-
Tov onuatverar. [vol.iv. p. 123 D.] And
upon that, He cannot deny himself, HdAw
oby T ob Slvatar Tiis dmelpov Suvduews

Smdpxet Snadrcor, &e. Dial. 3.[p.124A.]
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repugnant to that nature to be deceived which is no way subject
unto ignorance; it is contradictory to that essence to deceive,
which is no way capable of sin. For as 1t is a plain contradiction
to know all things, and to be ignorant of any thing; so is it to
know all things, and to be deceived: as it is an evident contra-
diction to be infinitely holy, and to be sinful, so is it to be
infinitely holy, and deceive. But it is impossible for any one to
lie, who can neither deceive nor be deceived. Therefore it is a
manifest contradiction to say that God can lie, and consequently
it is no derogation from his omnipotency, that he cannot.
Whatsoever then God cannot do, whatsoever is impossible to
‘him, doth not any way prove that he is not Almighty, but only
shew that the rest of his attributes and perfections are as essen-
tial to him as his power; and as his power suffereth no resist-
ance, so the rest of his perfections admit no repugnance. Well
therefore may we conclude him absolutely omnipotent, who by
being able to effect all things consistent with his perfections,
sheweth infinite ability ; and by not being able to do any thing
repugnant to the same perfections, demonstrateth himselt subject

to no infirmity or imbecility 78.

And in this manner we main-

tain God’s omnipotency, with the best and eldest, against the
worst and latest of the heathen authors?o.

78 Theodoret having proved that there
were many things which fell not under
the power of God, at last thus con-
cludes : IToAAd Tolvuy edphraper ddlrara
Svra 7§ mavTodurdup ®f.— AAAG TO uh
Sumbiival 7¢ TobTwy, dmelpev Suvdusws,
otk dobevelas Texufpiov: b 8¢ ye Suvnbi-
vai, Gduvaulas Smovder, ob Suvduews.—
“Ors Tobrwy ékacTor Td ETpemTov Tob Ocod
wnplrTer kal &vaAlofwrov. Dial. 3. [p.
123 B.] And Origen, cont. Cels. lib. iii.
[e. 70. vol.i. p. 493 F.] gives this for the
Christian’s general rule: Atvara: kaf’
Nuas wdvTa 6 Ocbs, dwep duvduevos, Tob
Oeds elvai, kal Tob &yalds elvar, kal sopds
elvar o éfloraTar. And the words of
Celsus, though ill intended, are yet very
true: Adrds yap [6 Ocbs] éorlv & wdvrwy
T@v Svtav Adyos, obdév obyv oibs Te wapd
Adyov obde wap’ éaurdy épydoacfar [c. 14.
p- 588 B.] and so Origen in his answer
confesses : *AAAY kal ka® Auds oD3ev olds
Te wapdAoyor obre wap’ éavtdy Spydoasfal
éorw & @eds.  Cont. Cels. lib. v. [c. 24.
p. 596 A.]

79 1t was the constant opin#n of the

PEARSON.

most ancient Heathens, as appeareth by
Homer, who expresseth it plainly ;
Xahewdy 8¢ 7° dplooew
*Avdpdar <ye OvnTolor Oeol 3¢ Te mdvra
Sbvavrat. *08. «'. 305.
And the same sense is attributed to
Linus in a distich cited for his by Sto-
baus ; but may rather be thought to
have been made by some of the Pytha-
goreans. For this was the plain doc-
trine of Pyihagoras, .who taught his
scholars to believe miracles, and to
doubt of nothing said to be done by
the gods, because all things were pos-
sible to them ; Ob yép elvor Té piv dvvard
TG Oedv, (vel potiug Tols Geols) T4 §¢ &50-
vara, &omep ofecbai Tods copilouévous:
&AAG wdvTa duvard: kal f Gpxh B abth
éoTi Tév ém@v, & éxcivor paocl péy elvar
Alvov, do7l pévrot Yorws erelvwy
YEAweofai xply wdvr’, émel odk Eor’ oddiv
HeAmwroy-
‘Pgdia mdvTe Ocd TeAéoal, kal dviyuroy
008év.
Iamb. de Vit. Pythag. cap. 28.
So Epicharmus, a disciple of Pytha-
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ARTICLE VI

Thus God is omnipotent, and God only. TFor if the power of
all things beside God be the power of God, as derived from him,
and subordinate unto him, and his own power from whence
that is derived can be subordinate to none, then none can be
omnipotent but God.

Again, we say, that God the Father is Almighty ; but then we
cannot say, that the Father only is Almighty: for the reason
why we say the Father is Almighty, is because he is God; and
therefore we cannot say that he onlys° is Almighty, because it

is not true that he only is God. Whosoever then is God, hath 290

the same reason and foundation of omnipotency which the Father
hath, and consequently is to be acknowledged properly and truly
omnipotent as the Father is. But we have already shewed that,
the Son of God is truly God; and shall hereafter shew that the
Holy Ghost is also God, and that by the same nature by which
the Father is God. The Fother therefore is Almighty, because
the Father is God ; ke Son Almighty, because the Son is God ;
and the Holy Ghost Almighty, because the Holy Ghost is God.
The Father, Son, and Holy Ghost are God by the same Divinity :
therefore, the Father, Son, and Holy Ghost are omnipotent by
the same Omnipotency. The Father then is not called Almighty
by way of exclusion, but is here mentioned with that attribute
peculiarly, because the power of God answereth particularly to

the right hand of God, as being the right kand of powers!. The

goras: "Adlvarov oddtv @ed. So Pater
Ommipotens, and Jupiter Omnipotens,
familiar to Virgil and the poets before
and after him. These do far overweigh
the authority in Plutarch, and that of
Pliny, with the addition of Galen, who
opposeth the opinion of the philosophers
to that of Moses expressly, and to our
Saviour obliquely ; O yap 3% 7o BovAn-
67vau TotadTas yevéobai ubvov fiv abrapres
038¢ yap el Thy wérpav dalpyns é0erfocier
Uvbpwmov worfjoar, duvardy abrg.  Which
seems to be opposed to those words of
our Saviour’s, God s able to raise chil-
dren unto Abraham out of these stones.
Kai 1007 o1ty ko § 7iis Mwoéws 36fns
0 duerépa ral TIAdTwvos kal % TRV
EAAwy 7@y wap’ “EAAnoy SpfGs peTaxer
piocauévwy Tobs wepl Pploews Adyovs Sa-
déper. T udv yop dprel, 5 BovAnbdivar
Tov Ocdy koouijoa The DAnw, 5 8 edlbs
kexbounTar mwavra Yep eva T¢ O

Suvard voulley kbv el Thv Téppav twmwov
A Boty é0érer woretv Huels ¥ odyx ofitw
ywdokopey, GAN elvar ydp Twa Aéyouer
&dtvara ploe, kal TolTois und émixepely
SAws 7O Oedy, AN &k TEY SuvaTdv yevé-
aar 5 BéATiov alpeicbar.  De Usu Part,
b, xi. cap. 14. [vol.iv. p. 576 D.]

80 ‘Non ergo quispiam audebit quam-
libet creaturam sive ceelestem sive ter-
restrem dicere omnipotentem, nisi solam
Trinitatem, Patrem scilicet et Filium et
Spiritum Sanctum. Non enim, cum
dicimus nos credere in Deum Patrem
omnipotentem, sicut heretici Ariani, ne-
gamus Filium omdipotentem, aut Spiri-
tum Sanctum.” Auctor lib. ii. de Symb.
ad Catechum. cap. 3. [Augustin, Op. vol.
vi. p. 558 D.]

8l Nor is it unusual in other authors
to make use of the word omnipotens,
rather in relation to the present occa-
gion, thin in reference to the person

OF GOD THE FATHER ALMIGHTY.

Father therefore is here described by the notion of Almighty, to
shew that Christ having ascended into heaven, and being set
down at ¢ke right hand of God, is invested with a greater power
than he exercised before : and that power which was then
actually conferred upon him, acknowledgeth no bounds or
limits ; but alf power in the ultimate extent of its infinity is
given unto him, who is set down on the right hand of him who
is God the Father ; and, being so, is therefore truly and properly
Almighty.

It is necessary to profess belief in God Almighty ; first,
because the acknowledgment of his omnipotency begetteth that
fear and reverence, submission and obedience, which is due unto

his infinite majesty. Our God is @ great God, a mighty, and Deut.x.17,
a terrible ; therefore terrible, because mighty. I will forewarn Lukexii.s.

you, saith our Saviour, whom ye shall fear: fear kim, which
after he hath killed hath power to cast into hell ; yea, I say unto
you, Fear him. Three times we are commanded to fear, and
one only reason rendered, but sufficient for a thousand fears,
the power of him who is able eternally to punish us. God gave
a general command to Abraham, and with it a powerful persua-

sion to obedience, when he said unto him, I am the Almighty Genxvii1.

God, walk before me, and be thow perfect. It was a rational

advice which the Apostle giveth us; Humble yourselves under 1 Pet. v. 6.

the mighty hand of God, that ke may exalt you in due time. And
it is a proper incentive to the observation of the law of God, to

consider that he is the one Lawgiver who is able to save and fo Jam.iv.ra.

destroy.

Secondly, The belief of God’s omnipotency is absolutely neces-
sary, as the foundation of our faith. All the miracles, which
have been seen, were therefore wrought, that we might believe ;
and never miracle had been seen, if God were not omnipotent.
The objects of our faith are beyond all natural and finite power ;
and did they not require an infinite activity, an assent unto
them would not deserve the name of faith. If God were not
Almighty, we should believe nothing; but being he is so, why

who is said to be omnipotent ; as is ob- numinis ponitur, interdum ad causam
served by Servius upon that verse of dicentis. Namgque hoc loco dicendo
Virgil ; omnipotens, ostendit eum etiam his, qui
Jupiter omnipotens, audacibus annue per se minus valent, prmstare posse
ceeptis. Aineid. ix. 623, virtutem.’
‘Hoc epitheton interdum ad gloriam
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Rom. iv.
20, 21I.

2 Tim.i.12.

John x.29.

ARTICLE VI

should we dishelieve any thing®?? what can God propound unto
us, which we cannot assent unto, if we can believe that he is
omnipotent ?

Thirdly, It is not only necessary in matters of bare faith, and 291

notions of belief, but in respect of the active and operative
reliance upon the promises of God. This was the particular
confidence of Abrabam the father of the faithful, wio staggered
not at the promise of God through unbelief, but was strong in fuith,
giving glory to God, and being fully persuaded that what he had
promised he was alble also to perform. The promises of God are
therefore firm and sures3, because he is both willing and able
to perform them. We doubt or distrust the promises of men,
either because we may fear they intend not to do what they
have promised, or cannot do what they intend : in the first, we
may suspect them, because they are subject to iniquity ; in the
second, because they are liable to infirmity. But being God is
of infinite sanctity, he cannot intend by breaking his promises
to deceive us : therefore if he be also of infinite power, he must
be able to perform what he intended, and consequently we can
have no reason to distrust his promises. From whence every
good Christian may say with the Apostle, I know whom I have
believed, and I am persuaded that he is able to keep that which T
kave committed unto him against that day. 1 am assured that
if I be a sheep, and hear my Saviour’s voice, the powers of dark-
ness and the gates of hell can never prevail against me; for it
was the voice of the Son of God, My Father which gave them me
18 greater than all ; and no man is able to pluck them out of my
Father's hand.

Lastly, The belief of God’s omnipotency is necessary to give
life to our devotions. We ask those things from heaven which
none but God can give, and many of them such, as, if God
himself were not Almighty, he could not effect. And therefore,

82 This was the argument which the orobyres § 7t &v els 7 Octor dvdynrar

FROM THENCE HE SHALIL COME,

in that form of prayer which Christ hath taught us, we conclude
all our petitions unto the Father with that acknowledgment,

For thine is the kingdom, the power, and the glory. Nor can there Matt. vi,
13.

be a greater encouragement in the midst of all our temptations,
than that we are invited to call upon him in the day of trouble,

who is able to do exceeding abundantly above all that we ask or Eph.iii.zo.

think, according to the power that worketh in us.

After this explication of our Saviour’s session, we may con-
clude what every Christian ought, and may be supposed, to in-
tend, when he maketh profession to believe that Christ is sef on
the right hand of God, the Futher Almighty. For thereby he is
conceived to declare thus much: I assent unto this as a most
infallible and necessary truth, that Jesus Christ ascending into
the highest heavens, after all the troubles and sufferings endured
here for our redemption, did rest in everlasting happiness; he
which upon earth had not a place to lay his head, did take up a
perpetual habitation there, and sit down upon the throne of God,
as a Judge, and as a King, according to his office of Mediator,
unto the end of the world ; according to that which he merited
by his Mediatorship, to all eternity: which hand of God, the
Father Almighty, signifieth an omnipotent power, able to do all
things without any limitation, so they involve not a centradic-
tion, either in themselves or in relation to his perfections. And-
thus I believe in Jesus Christ who sitteth at the right hand of God
the Father Almighty.

i

ARTICLE VIL
From thencess shall He come to judge the quick and the dead.

THIS Article containeth in it four particular considerations,
and no more : First, That Christ, who is gone from us, skall
come again. Secondly, That the place from whence he shall
then come, is the highest heaven, to which he first ascended,

Pythagoreans used, who believed many And whereas others looked upon them

miraculous actions, which others looked
upon as fabulous ; because they would
disbelieve nothing which was referred
to the divine power : and the reason of
that wag, because they thought all things
possible to God, as we shewed before,
Téw Towodrwy 3¢ (saith ITamblichus, having
related several strange actions, either
fabulous or miraculous) T@» Sokelrrwy
pvlidv Gmrouvnuovebovaw, bs undty dmi-

as weak and simplg people for giving
credit to such fabulous relations, mpds
wdvta Td Totabrae ovx) adrods edfbets vo-
wplovow, dard Tobs &moTodvras. Tamb,
de Vit. Pythag. cap. 28.

83 < In Dei promissis nulla est falsitas,
quia in faciendis nulla omnipotenti est
difficultas.” Fulgent. ad Monim. 1ib. i.
cap. 12. [p. 10.] ’

84 Or from whence ; the Latins some-
times inde, sometimes unde. And the
Greek is §0ev, unde, both in the ancient
MS. in Sir Robert Cotton’s Library,
and in the Creed of Marcellus. But
éxelbev 2pxduevoy, in the later MS. in
Bennet College Library. Others neither
3ev, nor éxeifer, but wdAw, as Justin
Martyr ; ‘Huels éméyvouer Xpiordy vidy
Qcod oTavpwbévTa, Kol dvaordrTa, Kal

aveAnivddra els Tobs obpavads, kal mdA
wapayernobuevoy kpiThy ThYTwWY GTAGS
dvbpdmay péxpis adrod *Addu. Dial. cum
Tryph. §. 132. [p. 224 E.] Others with-
out inde or unde, only venturus, as the
Nicene Creed, épxduevoy rpivai, others
wdAw épxduevay or Htoyra wdAw, and
Fortunatus leaving out inde venturus,
hath only judicaturus vivos et mortuos.



