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ARTICLE 7,

out of a rock, in which never man was laid before, and by the
rolling of a stone unto the door thereof, entombed there. Thus

I believe that Christ was buried.

ARTICLE V.

He descended into Hell: the third day ke rose again jfrom
the dead.

THE former part of this Article, of the descent into hell, hath
not been so anciently in the Creeds!, or so universally, as the

51 First, it is to be observed, that the
Descent into Hell was not in the ancient
Creeds or rules of Faith. Some tell us
that it was not in the Confession of Ig-
natius. Epist. ad Magnes. But indeed
there is no Confession of Faith in that
Epistle; for what is read there, was
thrust in out of Clemens’s Constitu-
tions. In the like manner, in vain is
it objected that it was omitted by Poly-
carp, Clemens Romanus, and Justin
Martyr, because they have not pre-
tended any rule of Faith or Creed of
their times. But that which is mate-
rial in this cause, it is not to be found
in the rules of Faith delivered by Ire-
nxeus, 1b. i. cap. 2. [c. 10.] by Origen,
Ub. wepl &dpxdv, in Proem. or by Ter-
tullian, Adv. Prax. cap. 2. De Virg.
veland. cap. 1. De Prescr. adv. Heeret.
cap. 13. It is not expressed in those
Creeds which were made by the Coun-
cils as larger explications of the Apo-
stles’ Creed : not in the Nicene or Con-
stantinopolitan ; not in that of Ephesus
or Chalcedon ; not in those Confessions
made at Sardica, Antioch, Seleucia, Sir-
mium, &e. It is not mentioned in
several Confessions of Faith delivered
by particular persons: not in that of
Eusebius Casariensis, presented to the
Council of Nice, Theodoret. Hist. Eccles.

lib. i. cap. 12. [p. 37.] not in that of
Marcellus bishop of Ancyra, delivered
to Pope Julius, Epiphan. Haeres. Ixxii.
§. 10. not in that of Arius and Euzoius,
presented to Constantine, Socrat. Hist.
Eccles. lib. i. cap. 26. [p. 61.] not in that
of Acacius bishop of Ceesarea, delivered
into the Synod of Seleucia, Socrat. lid. ii.
cap. 40. [p. 151.] not in that of Eusta-
thius, Theophilus, and Silvanus, sent to
Liberius, Socrat. lib. iv. cap. 12. There
is no mention of it in the Creed of St.
Basil, Tract. de Fide in Asceticis; in the
Creed of Epiphanius, in dncorato, §.
120.* [vol. ii. p. 122.] Gelasius, Dama-
sus, Macarius, &e. It is not in the
Creed expounded by St. Cyril (though
some have produced that Creed to prove
ityt; it is not in the Creed expounded
by St. Augustin, De Fide et Symbolo;
not in that De Symbolo ad Catechume-
nos, attributed to St. Augustin ; not in
that which is expounded by Maximus
Taurinensis, nor that so often inter-
preted by Petrus Chrysologus; nor in
that of the Church of Antioch, delivered
by Cassianus, De Incarn. lib. vi. [c. 3.]
neither is it to be seen in the MS.
Creeds set forth by.the learned Arch-
bishop of Armagh., Indeed it is affirmed
by Ruffinus, that in his time it was
neither in the Roman nor the Oriental

* [But Epiphanius seems to have heard of the doctrine, since he speaks of 77s
8cérnros ovyrarenbovons TH Yuxi T4 avle els 18 waraxBévia. Amnaceph. 9. vol. ii.

p- 155 B.]

+ [Though the clause is not in the Creed, Cyril says of Christ, karfiA0er els Td
kataxf6via, (Cat. 1v. 11. p. §7 B.) and éewAdyn 6 fdvatos Oewphicas wawdy Twa
xateA@dyra els §onp. Cat. X1v. 19. p. 214 B.) It is probable therefore that Ruf-
finus spoke of the public creeds, which were recited at baptism, See King on the

Creed, p. 246.}

HE DESCENDED INTO HELL.

rest. The first place we find it used in was the Church of
Aquileia; and the time we are sure it was used in the Creed
of that Church was less than four hundred years after Christ.
After that it came into the Roman Creed 2, and others>3, and
hath been acknowledged as a part of the Apostles’ Creed ever
since.

Indeed the descent into hell hath always been accepted>, but
with a various exposition: and the Church of England at the
Reformation, as it received the three Creeds, in two of which
this Article is contained, so did it also make this one of the
Articles of Religion, to which all who are admitted to any bene-
fice, or received into holy orders, are obliged to subseribe. And
at the first reception it was propounded with a certain explica-
tion, and thus delivered in the fourth year of King Edward the
Sixth, with reference to an express place of Scripture interpreted
of this descent: That the body of Christ lay in the grave until kis
resurrection : but his spirit, which he gave up, was with the spirits
whick were detained in prison, or in kell, and preacked to them, as
the place in St. Peter testifieths5. So likewise after the same
manner in the Creed set forth in metre after the manner of a
Creeds ; ¢ Sciendum sane est, quod in about the year 60o, by the epistle of
Ecclesize Romanze Symbolo non habetur Isidorus Hispalensis ad Claudium Du-
additum, descendit adinferna ; sed neque cem. It was also inserted into the Creed
in Orientis Ecclesils habetur hic sermo.” of the Council of Ariminum, [A.D. 359.]
Ruffin. in Symb. [§. 18. p. cexil] It is  Socrat. Hist. Eccles. lib. ii. cap. 37. and
certain therefore (nor can we disprove of the fourth Council of Toledo, held

it by any acknowledged evidence of in the year 633; and of the sixteenth
antiquity), that the article of the De- Council of the same Toledo, held in the

scent into Hell was not in the Roman,
or any of the Oriental Creeds. *

52 That the Descent into Hell came
afterwards into the Roman Creed ap-
peareth, not only because we find it
there of late, but because we find it
often in the Latin Church many ages
since : as in that produced by Etherius
against Elipandus in the year 785 ; in
the 1rsth Sermon de Tempore, falsely
ascribed to St. Augustin, where it is
attributed to St. Thomas the Apostle;
in the Exposition of the Creed falsely
ascribed to St. Chrysostom,

53 As in the Creed attributed to St.
Athanasius, which though we cannot
say was his, yet we know was extant

year 693.

54 ¢Quis nisi infidelis negaverit fuisse
apud Inferos Christum?’ 8. dugust.
Epist. xcix. cap. 2. §. 3. [al. Ep. clxiv,
vol. ii. p. 574 C.]

55 ‘Nam corpus usque ad resurrec-
tionem in sepulchro jacuit, spiritus ab
illo emissus cum spiritibus qui in car-
cere sive in Inferno detinebantur fuit,
illisque pradicavit, quemadmodum tes-
tatur Petri locus, &e.” Articuli am.
1552. 'Which place was also made use
of in the Exposition of the Creed con-
tained in the Catechism set forth by
the authority of King Edward, in the
seventh year of his reign.

* [Concerning this clause, see King's Critical History of the Apostles’ Creed,
c. iv. Grabe in Bulli Jud. Eecl. Cath. ad c. iv, v, et vi. §. 12. Lavater, de De-

scensu Jesu Christi ad inferos.]
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Psalm, and still remaining at the end of the Psalms, the same
exposition is delivered in this staff:
And so he died in the flesh,
But quickened in the spirit:
His body then was buried,
As is our use and right, -
His spirit did after this descend
Into the lower parts,
Of them that long in darkness were
The true light of their hearts.

St. Peter’s words of Christ, Thou wilt not leave my soul in hell; Actsii. 27.
the second referring to that of St. Paul, He descended into the Ephes.iv.g.
lower parts of the earth.
% observe that in the Aquileian Creed, where this
Articte wWas-{first expressed, there was no mention of Christ’s
226 burial; but the words of their confession ran thus, crucified
under Pontius Pilate, ke descended in infernass. From whence

there is no question but the observation of Ruffinus, who first
227 expounded it, was most true, that though the Roman and

1562.

But in the Synod ten years after, in the days of Queen Eliza-
beth, the Articles, which continue still in force, deliver the same
descent, but without any the least explication, or reference to

ArticleIIL. any particular place of Scripture, in these words: As Christ died

Jor us and was buried, so also it is to be believed that he went down
into hell. Wherefore being our Church hath not now imposed
that interpretation of St. Peter’s words, which before it inti-
mated ; being it hath not delivered that as the only place of
Seripture to found the descent into hell upon; being it bath
alleged no other place to ground it, and delivered no other
explication to expound it: we may with the greater liberty pass
on to find out the true meaning of this Article, and to give om
particular judgment in it, so far as a matter of so much obscurity
and variety will permit.

First then, it is to be observed, that as this Article was first
in the Aquileian Creed, so it was delivered there not in the
express and formal term of 4e//, but in such a word as may be
capable of a greater latitude, descendit in inferna: which words
as they were continued in other Creedsss, so did they find a
double interpretation among the Greeks; some translating iz-
Jerna, kell; others, the lower partss’: the first with relation to

56 ¢Descendit in Inferna,” or ¢ad In-
ferna,” is the general writing in the
ancient MSS.; as the learned Arch-
bishop testifieth of those in the Bene-
dictine and Cottonian Libraries; to
which I may add those in the Library
at Westminster ; we see the same like-
wise in that of Elipandus, ¢Descendit
ad Inferna.’ Which words are so re-
cited in the Creed delivered in the Cate-
chism set forth by the authority of Ed-
ward VI. An. Dom. 1553.

57 So the ancient MSS., in Bene't
College Library, katex8dvra els & ratd-
7ara’ and the Confession made at Sir-

mium, els T8 karaxOévia kaTeAfdvra.
Since that it is, Descendit ad Inferos,
and kareAfdvra eis §dov, or Descendit
ad Infernum, as Venantius Fortunatus.
Expos. in Symb. [xi. 1.] For r& xard-
Tara is a fit interpretation, if we take
Inferna according to the vulgar ety-
mology; as St. Augustin, ‘Inferi eo
quod infra sint, Latine appellantur.’
De Gen. ad lit. 1ib. xii. cap. 34. [§. 66.
vol. iil. p. 322 B.] or as Nonius Mar-
cellus, Inferum ab imo dictum, unde
Infert, quibus inferius nihil.” Cap. i.
§.221. Again, Inferna may well be
translated &37s, if it be taken according

Oriental Creeds had not their words, yet they had the sense of

to the true origination, which is from
the Greek &epor, with the Alolick di-
gamma, from which dialect most of the
Latin language came, “Evfepo:, Inferi.
Now &epor, according to the Greek
composition, is nothing else but dwox-
8dvior “Evepor, of verpol, amd Tob & 77
&pa relobai, 8 éoTwv, év TH vh. Ltym. and
Suidas, *Evépots, vexpols, &rd Tob & Tf
&a ketofar.  “Epa is anciently the earth,
from whence &age, xauile, to the earth:
&vepo: then are in the earth, as they sup-
posed the manes or spirits of the dead
to be: from whence Homer,

*Aldys évépowowy dvdoowy,

’IA, 6. 188.

of Pluto ; and Hesiod,
Tpéoa’ *Atdns Evépoiot karapbiuévoisw
dvdoowr Beoy. v. 850.
and in imitation of them Zischylus,
Ij 7e kal ‘Epuf), Bagined 7" évépwy,
éppar’ Evepbey Yuxdw els ddos.
: Pers. v. 631.
Thus &epo: are those which Alschylus
elsewhere calls Tods yis »épfev and Tobs
s vepbev.  And as Evepos are the souls
of the dead in the earth, so are Inferi
in the first acception, that is, Manes.
Pomponius Mela, ¢ Augyle manes tan-
tum deos putant;’ De Sitw Orbd. lid. <.
cap. 9. [c. 8. §. 8.] which Pliny delivers
thus: ‘Augyle Inferos tantum colunt.’
Hist. Nat. ltb. v. cap. 8. and Solinus,
¢ Augylee vero solos colunt Inferos.” Poly-
hist. cap. 34. Inferi were then first &ve-
pot, the souls of men in the earth: and as
manes is not only taken for the souls be-
low, but also for the place, as in the poet ;
Manesque profundsi,
Virg. Georg. i. 243.

and
— Hee manes veniat mihi fama sub
imos ; ZAneid. iv. 387.

80 Infer: is most frequently used for the
place under ground where the souls de-
parted are ; and the [nferna must then
be those regions in which they take up
their habitations. And so Descendit
ad Inferna, katiizbev eis &8ov, and De-
scendit ad Inferos, are the same.

58 So are the words cited in Ruffinus,
¢ Crucifixus sub Pontio Pilato, descendit
in Inferna.” And his observation upon
them is this: ¢Sciendum sane est, quod
in Ecclesiz Romanz Symbolo non ha-
betur additum, Descendit ad Inferna
sed neque in Orientis Ecclesiis habetur
hic sermo : vis tamen verbi eadem vide-
tur esse in eo quod- sepultus dicitur.”
Ezxpos. Symb. [§.18.p.cexii.] The same
may also be observed in the Athanasian
Creed, which has the Descent, but not
the Sepulture; Who suffered for our sal~
vation, descended into Hell, rose again
the third day from the dead. Nor is
this only observable in. these two, but
also in the Creed made at Sirmium, and
produced at Ariminum, in which the
words run thus, Zravpwbévra, kal ma-
8dvra, kal dmobavdvra,. kal els T4 KaTax-
0dvia xaTeAdbvra. {Socr.ii. 37.] Where
though the Descent be expressed, and
the Burial be not mentioned, yet it is
most certain those men which made it
(heretics indeed, but not in this) did
not understand his Burial by that De-
scent : and that appears by addition of
the following words ; Eis t& raraxfévia
kaTeN8ovTa, kal T4 éxcioe oikovopficavTa,
dv muAwpol Gdov i8bvres Eppikav. For he
did not dispose and order things below
by his body in the grave, nor could the
keepers of the gates of Hell be affrighted
with any sight of his corpse lying in the
sepulchre.
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them in the word duried. It appeareth therefore that the first
intention of putting these words in the Creed was only to
express the burial of our Saviour, or the descent of his body
into the grave. But although they were first put in the Aqui-
leian Creed, to signify the burial of Christ; and those which
had only the burial in their Creed, did confess as much as those
which without the burial did express the descent: yet since the
Roman Creed hath added the descent unto the burial, and
expressed that descent by words signifying more properly hell,
1t cannot be imagined that the Creed, as it now stands, should
signify only the burial of Christ by his descent into hell. But
rather, being the ancient Church did certainly believe that
Christ did some other way descend beside his burial; being
Ruffinus himself, though he interpreted those words of the
burial only, yet in the relation of what was done at our
Saviour’s death, makes mention of his descent into hell, beside,
and distinet from, his sepulture39; being those who in after-ages
added it to the burial, did actually believe that the soul of Christ
descended : it followeth that, for the exposition of the Creed, it
is most necessary to declare in what that descent consisteth.
Thirdly, T observe again, that whatsoever is delivered in the
Creed, we therefore believe because it is contained in the Serip-
tures, and consequently must so believe it as it is contained

there; whence all this exposition of the whole is nothing else _

but an illustration and preof of every particular part of the
Creed by such Scriptures as deliver the same, according to the
true interpretation of them and the general consent of the
Church of God. Now these words, as they lie in the Creed,

HOE DESCENDED INTO HELL.

He descended into kell, are nowhere formally and expressly deli-
vered in the Scriptures; nor can we find any one place in which
the Holy Ghost hath said in express and plain terms, that
Christ as he died and was burled, so %e descended into kell.
Wherefore being these words of the Creed are mnot formally
expressed in the Scripture, our inquiry must be in what Serip-
tures they are contained virtually; that is, where the Holy
Ghost doth deliver the same doctrine, in what words soever,
which is contained, and to be understood in this expression,
He descended into hell.

Now several places of Scripture have been produced by the
ancients as delivering this truth, of which some without ques-
tion prove it not: but three there are which have been always
thought of greatest validity to confirm this Article. First, that
of St. Paul to the Ephesians seems to come very near the words
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themselves, and to express the same almost in terms®0; Now Eph.iv.g.

Q28 that he ascended, what is it but that he descended first into the

lower parts of the earth? This many of the ancient Fathers
understood of the descent into hell®, as placed in the lowest
parts of the earth: and this exposition must be confessed so
probable, that there can be no argument to disprove it. Those
ltower parts of the earth may signify hell; and Christ’s descend-
ing thither may be, that his soul went to that place when his
body was carried to the grave. But that it was actually so, or
that the Apostle intended so much in those words, the place
itself will not manifest. For we cannot be assured that the
descent of Christ which St. Paul speaketh of, was performed

99 For having produced many places
of Scripture to prove the circumstances
of our Saviour’s death, and having cited
those particularly which did belong unto
his Burial, he passes farther to his De-
scent, in these words ; ‘Sed et quod in
Infernum descendit, evidenter praenun-
tiatur in Psalmis, ubi dicit, B¢ in pulve-
rem mortis deduxisti me; et iterum,
Que utilitas in sanguine meo dum de-
scendero in corruptionem? et iterum,
Descendi in mum profunds, et non est
substantia. Sed et Joanmes dicit, T es
qui venturys es, in infernum sine dubio,
an alium exspectamus? Unde et Pe-
trus dixit, Quéa Christus mortificatus
carne, vivificautus autem spiritu. In

ipso, ait, eis qui in carcere inclusi erant
in diebus Noe: in quo etiam quid operis
egerit in Inferno declaratur. Sed et
ipse Dominus per Prophetam dicit tan-
quam de futuro, Quia non derelinques
animam meam in Inferno, mec dabis
sanctum tuum videre corruptionem : quod
rursus prophetice nihilominus ostendit

‘impletum, cum dieit, Domine, eduxists

ab Inferno animam meam, salvasti me
o descendentibus in lacum.’ [§. 28. p.
cexvii.] Whence it appeareth, that
though Ruffinus thought that the sense
of descendit ad Inferna was expressed
in sepultus est ; yet he did distinguish
the doctrine of Christ’s descent into Hell
from that of his burial,

60 For the first expression which we
find in Ruffinus, ¢ Descendit in Inferna,’
comes most near to this quotation;
especially if we take the ancient Greek
translation of it, kareA8dyTa eis Td kaTd-
rata. For if we consider that kardrepa
may well have the signification of the
superlative, especially being the LXX,
hath so translated Psalm Ixiii. 9. Eioe-
AeboovTar els T8 kaTdrata THs yist and
Psalm cxxxix. 15, Kal 4 dméoracis pov
&v Tols katwTdTw THs yHs® what can be
nearer than these two, xareAfov eis 78
kardrara, and rareBis els T8 kaTdTaTa?
or these two, karerddvra eis T8 kara-
x86via, and kataBdrra els T8 xardrepn
uéon s viis ¢

61 This appeareth by their quotation

of this place to prove, or express, the
Descent into Hell, as Irenzus does,
Ub. v. cap. 31. Origen, Homil. 35. in
Mait. Athanasius, Epist. ad Epictetum,
Hilarius, in Psal, 1xvii. St. Jerom upon
the place; ‘Inferiora autem terrze Infer-
nus accipitur, ad quem Dominus noster
Salvatorque descendit.’ [vol. vii. p. 613
E.] So also the Commentary attributed
to St. Ambrose, and St. Hilary; ¢Si
itaque hwxc omnia Christus unus est,
neque alius est Christus mortuus, alius
sepultus, aut alius descendens ad In-
ferna, et alius ascendens in ccelos, se-
cundum illud Apostoli, dscendit autem
quid est, &c.” De Trin. Uib. x. cap. 65,

[p. 1077 B.]
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after his death; or if it were, we cannot be assured that #le
lower parts of the earth did signify hell, or the place where the
souls of men were tormented after the separation from their
bodies. For as it is written, No man ascendetlh up to heaven, but
ke that descended from heaven; so this may signify so much,
and no more, In that ke ascended, what is it but that he descended
Jirst?  And for the lower parts of the earth, they may possibly

signify no more than the place beneath: as when our Saviour

said, Ye are from beneath, I am from above; ye are of this world,
I am not of this world: or as God spake by the Prophet, I will
shew wonders in heaven above, and signs in the earth beneath.
Nay, they may well refer to his incarnation, according to that
of David, My substance was not kid from thee when I was made in
secret, and curiously wrought in the lowest parts of the earth ; or to
his burial, according to that of the same Prophet, Zhose that scek
my soul to destroy it, shall go into the lower parts of the earth :
and these two references have a great similitude, according to
that of Job, Naked came I out of my mother's womb, and naked
shall I return thither.

The next place of Seripture brought to confirm the descent is
not so near in words, but thought to signify the end of that
descent, and that part of his humanity by which he descended.
For Christ, saith St.Peter, was put to death in the flesh, but quick-
ened by the spirit; by whick also he went and preached unto the
spirits in prison: where the spirit seems to be the soul of Christ ;
and the spirits in prison, the souls of them that were in hell,
or in some place at least-separated from the joys of heaven :
whither because we never read our Saviour went at any other
time, we may conceive he went in spirit then when his soul
departed from his body on the cross. This did our Church first
deliver as the proof and illustration of the descent, and the
ancient Fathers®2 did apply the same in the like manner to the

HE DESCENDED INTO HELL.

proof of this Article. But yet those words of St. Peter have no
such power of probation; except we were certain that the spirit
there spoken of were the soul of Christ, and that the time
intended for that preaching were after his death, and before his
resurrection. Whereas if it were so interpreted, the difficulties
are so many, that they staggered St. Augustin63, and caused
him at last to think that these words of St. Peter belonged not
unto the doctrine of Christ’s descending into hell. But indeed
the spiri¢ by which he is said to preach was not the soul of
Christ, but that spirit by which he was quickened ; as appeareth

229 by the coherence of the words, being put to death in the flesh, but

quickened by the spirit, by which also he went and preached unto
the spirits in prison. Now that spirit by which Christ was
quickened, is that by which he was raised from the dead®, that
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is, the power of his Divinity; as St. Paul expresseth it, T%ough 2 Cor. xiii

he was crucified through weakness, yet he livetk by the power of God: *
in respect of which he preached to those which were disobedient
in the days of Noah, as we have already shewn.

62 As Hermas, 4b. iii. Simil. 9. Ire-
neeus, lib. iv. cap. 45. [c. 27.] Clemens
Alexandrinus, Strom. [lth. iii. e¢. 4. p-
526.] Ith. vi. [c. 6.] Origen, Homil. 3.
in Matt. St. Athanasius, Cont. Apoll.
Lb. ii. et Epist. ad Epictetum. Epipha-

nius, Heres. Ixxvii. §. 4. St. Cyril, De
recta fide ad Theodosium. [vol. v, part
ii. p. 20 B.] In Joan. Ub. xii. cap. 36.
[vol. iv. p. 1068 D.] Orat. Pasch. et
ulibi swpius. Auctor Com. Ambros,
ascript. ad Rom. 10. Ruffin in Symb.*

* [To these may be added Tertull. de Anima, ¢. 7. 55. Origen, cont. Cels. II.
43. in Exod. §. 6. in Reg. Hom. 2. vol. ii. p. 490. in Psalm. vol. ii. p. 553 D.
Hippolytus, de Antichristo, §. 26, 45. The reader is also referred to an excellent
Sermon of Bishop Horsley upon this text, vol. ii. Serm. XX.]

ird, but prineipal, text is that of David, applied by St.

Peter.

always before my face ; for he is on my right hand that I should
not be moved. Therefore did my heart rejoice, and my tongue was

63 For in his answer to Kuodius he
thus begins; ¢ Questio, quam mihi pro-
posuisti ex Epistola Apostoli Petri, so-
let nos, ut te latere non arbitror, vehe-
mentissime commovere, quomodo illa
verba accipienda sint tanquam de In-
feris dicta. Replico ergo tibi eandem
queestionem, ut, sive ipse potueris, sive
aliquem qui possit inveneris, avferas de
illa atque finias dubitationem meam.’
Epist. xcix. cap. i. [Epist. clxiv. vol. ii.
P- 573 D.] Then setting down in order
all the difficulties which occurred at
that time in that exposition of the
Descent into Hell, he concludes with
an exposition of another nature : ¢Con-
sidera tamen, ne forte totum illud quod
de conclusis in carcere spiritibus, qui
in diebus Noe non crediderant, Petrus
Apostolus dicit, omnino ad Inferos non
pertineat, sed ad illa potius tempora,
quorum formam ad heec tempora trans-
tulit.” Ibid. cap. 5. §. 15. p. 578 G.

64 ¢ Quid est enim quod wivificatus est
spiritu, nisi quod eadem caro, qua sola
fuerat mortificatus, vivificante spiritu

resurrexit ! Nam quod fuerit anima
mortificatus Jesus, hoc est, eo spiritu
qui hominis est, quis audeat dicere?
cum mors anima non sit nisi peceatum,
a quo ille omnino immunis fuit, cum
pro nobis carne mortificaretur.” 8. Au-
gust. Epist. xcix. cap. 6. [Ep. clxiv. vol.
ii. p. 5800C.§.18,19.]  Certe anima Christi
non solum immortalis secundum cate-
rarum naturam, sed etiam nullo morti-
ficata peccato vel damnatione punita

Page 199.

Yor David speaketh concerning kim, I foresaw the Lord Acts ii. 25,

20, 27, 30,

3I.

est ; quibus duabus causis mors anima °

intelligi potest; et ideo non secundum
ipsam dici potuit, Christus vivificatus
spiritu. In ea re quippe vivificatus est,
in qua fuerat mortificatus: ergo de
carne dictum est. Ipsa enim revixit
anima redeunte, quia ipsa erat mortua
anima recedente.  Mortificatus ergo
carne dictus est, quia secundum solam
carnem mortuus est; vivificatus autem
spiritu, quia illo spiritu operante in quo
ad quos volebat veniebat et predicabat,
etiam ipsa caro vivificata surrexit, in
qua modo ad homines venit.’ Ibid. cap.

7. [§. 20.]
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ARTICLE 7.

glad : moreover also my flesh shall rest in hope. Because thow wilt
not leave my soul in hell, neither wilt thow suffer thine Holy One
to see corruption. Thus the Apostle repeated the words of the
Psalmist, and then applied them : He being @ Propket, and seeing

. this before, spake of the resurrection of Christ, that his soul was not

left in hell, neither his flesh did see corruption. Now from this
place the Article is clearly and infallibly deduced thus: If the
soul of Christ were not left in hell at his resurrection, then his
soul was in hell before his resurrection: but it was not there
before his death ; therefore upon or after his death, and before
his resurrection, the soul of Christ descended into hell ; and con-
sequently the Creed doth truly deliver that Christ, being eruci-
Jied, was dead, buried, and descended into kell. For as his flesh
did not see corruption by virtue of that promise and prophetical
expression, and yet it was in the grave, the place of corruption,
where it rested in hope until his resurrection : so his soul, which
was not left in hell, by virtue of the like promise or prediction,
was in that hell, where it was not left, until the time that it was
to be united to the body for the performing of the resurrection.
We must therefore confess from hence that the soul of Christ
was in hell; and no Christian can deny it, saith St. Augustin,
it is so clearly delivered in this prophecy of the Psalmist and
application of the Apostless.

The only question then remains, not of the truth of the propo-
sition, but the sense and meaning of it. It is most certain that
Christ descended into kell; and as infallibly true as any other
Article of the Creed : but what that hell was, and how he de-
scended thither, being once questioned, is not easily determined.
Different opinions there have been of old, and of late more dif-
ferent still, which I shall here examine after that manner which

" our subject will admit. Our present design is an exposition of

the Creed as it now stands, and our endeavour is to expound it
according to the Scriptures in which it is contained: I must
therefore look for such an explication as may consist with the
other parts of the Creed, and may withal be conformable unto

HE DESCENDED INTO HELL.

that Secripture upon which the truth of the Article doth rely:
and consequently, whatsoever interpretation is either not true
in itself, or not consistent with the body of the Creed, or not

230 conformable to the doctrine of the Apostle in this particular,

the expositor of that Creed by the doctrine of the Apostle must
reject.

First then, we shall consider the opinion of Durandus, who,
as often, so in this, is singular. He supposeth this descent to
belong unto the soul®6, and the name of Zell to signify the place
where the souls of dead men were in custody; but he maketh a
metaphor in the word descended, as mnot signifying any local
motion, nor inferring any real presence of the soul of Christ in
the place where the souls of dead men were; but only including
a virtual motion, and inferring an efficacious presence, by which
descent the effects of the death of Christ were wrought upon the
souls in hell: and because the merit of Christ’s death did prin-
cipally depend upon the act of his soul, therefore the effect of
his death is attributed to his soul as the principal agent; and
consequently Christ is truly said at the instant of his death to
descend into hell, because his death was immediately efficacious
upon the souls detained there. This is the opinion of Durandus,
so far as it is distinct from others.

But although a virtual influence of the death of Christ may
be well admitted in reference to the souls of the dead, yet this
opinion cannot be accepted as the exposition of this Article;
being neither the Creed can be thought to speak a language of
so great scholastic subtilty, nor the place of David, expounded
by St. Peter, can possibly admit any such explication. For
what can be the sense of those words, Thow skalt not leave my
soul in hell, if his being in hell was only virtually acting there ?
If the efficacy of his death were his descent, then is he descended
still, because the effect of his death still remaineth. The opinion
therefore of Durandus, making the descent into hell to be nothing
but the efficacy of the death of Christ upon the souls detajned
there, is to be rejected, as not expositive of the Creed’s con-
fession, nor consistent with the Scripture’s expression.

65 ¢ Dominum quidem carne mortifi-
catum venisse in Infernum satis constat,
Neque enim contradici potest vel pro-
phetie que dixit, Quoniam non derelin-
ques amimam meam in Inferno ; quod
ne aliter quisquam sapere auderet, in
Actibus Apostolorum idem Petrus ex-

ponit ; vel ejusdem Petri illis verbis
quibus eum asserit solvisse Inferni dolo-
res, in quibus impossibile erat ewm tenert.
Quis ergo nisi infidelis negaverit fuisse
apud Inferos Christum? Epist. xcix.
[al. clxiv.] cap. 2. [§. 3. vol. i. p. 574 B.]

The next opinion, later than that of Durandus, is, that the

66 ¢Cum Articulus sit, Christum ad
Inferos descendisse, et non possit intel-
ligi ratione Divinitatis, secundum quam
est ubique ; nec ratione corporis, secun-
dum quod fuit in sepulchro ; restat

quod intelligatur ratione anime: quo
supposite, videndum est qualiter anima
Christi descendit ad Infernum. Du-
rand. Com. in Sentent. Theol. lib. iii,
dist. 22. q. 3. §. 4.

411



412

ARTICLE V.

descent into hell is the suffering of the torments of hell67; that
the soul of Christ did really and truly suffer all those pains
which are due unto the damned; that whatsoever is threatened
by the Law unto them which depart this life in their sins, and
under the wrath of God, was fully undertaken and borne by
Christ ; that he died a true supernatural death, the second death,
the death of Gehenna; and this dying the death of Gehenna was
the descending into kell; that those which are now saved by
virtue of his death, should otherwise have endured the same
torments in hell which now the damned do and shall endure ;
but that he, being their surety, did himself suffer the same for
them®, even all the torments which we should have felt, and
the damned shall.

This interpretation is either taken in the strict sense of the
words, or in a latitude of expression ; but in neither to be ad-
mitted as the exposition of this Article. Not if it be taken in a
strict, rigorous, proper, and formal sense ; for in that acceptation
it is not true. It must not, it cannot, be admitted that Christ
did suffer all those torments which the damned suffer; and
therefore it is not, it cannot, be true, that by suffering them he
descended into hell. There is a worm that never dieth, which
could not lodge within his breast; that is, a remorse of con-
science, seated in the soul, for what that soul hath done: but
such a remorse of conscience could not be in Christ, who though

he took upon himself the sins of those which otherwise had been 23]

damned, yet that act of his was a most virtuous, charitable, and
most glorious act, highly conformable to the will of God, and
consequently could not be the object of remorse. The grief and
horror in the soul of Christ, which we have expressed in the
explication of his sufferings antecedent to his crucifixion, had
reference to the sins and punishment of men, to the justice and
wrath of God ; but clearly of a nature different from the sting
of conscience in the souls condemned to eternal flames. Again,

67 ¢8i [Christus] ad Inferos descen-
disse dicitur, nihil mirum est, cum eam
mortem pertulerit qua sceleratis ab irato
Deo infligitur;” which he expresseth pre-
sently in another phrase, — ‘diros in
anima cruciatus damnati ac perditi ho-
minis pertulerit.’ Calvin. Instit. lib. ii.
cap. 16. §. 10,

63 ¢ Quid igitur ¥ Christus persona sua
secundum humanitatem peenam gehen-

nalem nobis debitam passus est, anima
principaliter, corpore secundario, utro-
que causaliter ad merendum, ad nos
suo ipsius merito liberandos.” Parkerus
de Descensu, 1. iii. §. 48. Et statim,
§. 49. “Descendisse namque Servato-
rem, modo supra memorato, ad Haden
mortis gehennalis, innumeris patet ar-
gumentis,’

HE DESCENDED INTO HELL.

an essential part of the torments of hell is a present and constant
sense of the everlasting displeasure of God, and an impossibility
of obtaining favour, and avoiding pain; an absolute and com-
plete despair of any better condition, or the least relaxation :
but Christ, we know, had never any such resentment, who looked
upon the reward which was set before him, even upon the cross,
and offered up himself a sweet-smelling sacrifice ; which could
never be efficacious, except offered in faith. If we should ima-
gine any damned soul to have received an express promise of
God, that after ten thousand years he would release him from
thoese torments, and make him everlastingly happy ; and to have
a true faith in that promise, and a firm hope of receiving eternal
life; we could not say that man was in the same condition with
the rest of the damned, or that he felt all that hell which they
were sensible of, or all that pain which was due unto his sins :
because hope and confidence, and relying upon God, would not
only mitigate all other pains, but wholly take away the bitter
anguish of despair. Christ then, who knew the beginning, con-
tinuance, and conclusion of his sufferings, who understood the
determinate minute of his own death and resurrection, who had
made a covenant with his Father for all the degrees of his pas-
sion, and was fully assured that he could suffer no more than he
had freely and deliberately undertaken, and should continue no
longer in his passion than he had himself determined, he who
by those torments was assured to overcome all the powers of
hell, cannot possibly be said to have been in the same condition
with the damned, and strictly and properly to have endured the
pains of hell.

Again, if we take the torments of hell in a metaphorical sense,
for those terrors and horrors of soul which our Saviour felt,
which may therefore be called infernal torments, because they
are of greater extremity than any other tortures of this life, and
because they were accompanied with a sense of the wrath of God
against the unrighteousness of men ; yet this cannot be an inter-
pretation of the descent into hell, as it is an Article of the Creed,
and as that Article is grounded upon the Scriptures. For all
those pains which our Saviour felt (whether, as they pretend,
properly infernal, or metaphorically such), were antecedent to
his death ; part of them in the garden, part on the cross; but
all before he commended his spirit into the hands of his Father,
and gave up the ghost. Whereas it is sufliciently evident that
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ARTICLE V.

the descent into hell, as it now stands in the Creed, signifieth
something commenced after his death, contradistinguished to his
burial ; and, as it is considered in the Apostle’s explication, is
clearly to be understood of that which immediately preceded his
resurrection ; and that also grounded upon a confidence totally
repugnant to infernal pains. For it is thus particularly expressed:
I foresaw the Lord always before my face; for he is on my right
hand, that I should not be moved. Therefore did my heart rejoice,
and my longue was glad ; moreover also my flesh shall rest in hope :
because thouw wilt not leave my soul in kell. Where the faith, hope,

.confidence, and assurance of Christ is shewn; and his flesi,

though laid in the grave, the place of corruption, is said to rest
in hope, for this very reason, because God would not leave his
soul in hell. T conclude therefore, that the descent into hell is
not the enduring the torments of hell : because, if strictly taken,
it is not true; if metaphorically taken, though it be true, yet it
is not pertinent.

The third opinion, which is also very late, at least in the
manner of explication, is, that in those words, Zhou skalt not
leave my soul in hell, the soul of Christ is taken for his body, and
4ell for the grave, and consequently, in the Creed, /e descended
into hell, is no more than this, that Christ in his body was laid
into the grave. This explication ordinarily is rejected, by
denying that the soul is ever taken for the body, or %ell for the
grave: but in vain; for it must be acknowledged that some-
times the Scriptures are rightly so, and cannot otherwise be,

understood. First, the same word in the Hebrew 69, which the

69 The Hebrew word is wp), and the
Greek Yuxf, 51809 SV 13YN-RY, Odxk
eyratahelyets THY Yuxhy pov els Eoyr.
Psalm xvi.10. But both wo3 and Juxs
are used for the body of a dead man,
Num. vi. 6. and it is so translated ; for
Moses, speaking there of a Nazarite,
gives this law, All the days that he
separateth kimself unto the Lord ke shall
come at mo dead body ; in the original,
N1 RS nn wpI-hy, and in the LXX,
’Enl wdop Yuxfi TeTeAevtnrvig odr eloe-
Aeboerar. In the same manner the law
for the High Priest, Lev. xxi. 11. Nei-
ther shall he go in to any dead body,
N1 ®Y DD DYDY Y, Kal érl wdoy
Yuxii TereAevtnrvle odr  elcereboeTa.
And the general law, Lev. xxil, 4. And
whoso toucheth any thing that is unclean

by the dead, wo3"¥®-Y31 v13m), Kal
& &mwrépevos wdaons &xabapotas Yuxis.
Which is farther cleared by that of
Num. xix. r1. He that toucheth the dead
body of any man, Qui tetigerit cadaver
hominis ; and ver. 13. Whosoever toucheth
the dead body of any man that is dead,
Omnis qui tetigerit humane anime mor-
ticinum. Therefore the wpy and Yuyxh
in Lev. xxii. 4. do signify the cadaver
or morticinum ; as also Num. v. 2. Who-
soever is defiled by the dead wmwm %3
0By, Hdrra drdbaprov émd Yuxs. Pol-
lutum super mortuo. And VpI-RDDL
’Axdfapros éml Yuxj+ Hag. ii. 13. is
rightly translated, One that is unclean
by @ dead body. Thus several times
w03 and Yoy are taken for the body of
a dead man ; that body which polluted a

232
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Psalmist used, and in the Greek, which the Apostle used, and
we translate ke soul, is elsewhere used for the body of a dead
man, and translated so. And when we read in Moses of a pro-
hibition given to the High Priest or to the Nazarite, of going
to or coming mnear a dead body, and of the pollution by the
dead ; the dead body in the Hebrew and the Greek is nothing
else but that which elsewhere signifieth the soul. And Mr.
Ainsworth, who translated the Pentateuch nearer the letter than
the sense, hath so delivered it in compliance with the original
phrase; and may be well interpreted thus by our translation,

415

Ye shall not make in your flesh any cutting for a soul, that is for Lev. xix.
the dead. For a soul he shall not defile himself among his people, ii’v. xxi1.

that is, There shall none be defiled for the dead among kis people :

He that toucheth any thing that is wnclean by a soul, that is, by Lev.xxi-4.
the dead: Every one defiled by o soul, that is, by the dead : He Num.v. 2.
shall not come at a dead soul, that is, He shall come at no dead Num.vi.6.

body. Thus Ainsworth’s translation sheweth, that in all these
places the original word is that which usually signifieth the
soul ; and our translation teacheth us, that though in other
places it signifieth the soul, yet in these it must be taken for
the body, and that body bereft of the soul.

Secondly, the word’® which the Psalmist used in Hebrew,.

man under the Law by the touch there-
of. And Maimonides hath observed,
that there is no pollution from the body
till the soul be departed. Therefore
wb1 and Yuxs did signify the body after
the separation of the soul. And this
was anciently observed by St. Augustin,
that the soul may be taken for the body
only. ‘Animz nomine corpus solum
posse significari, modo quodam locutio-
nis ostenditur, quo significatur per id
quod continetur illud quod continet ;
sicut ait quidam, Vina coronant, cum
coronarentur vasa vinaria ; vinum enim
continetur, et vas continet. Sicut ergo
appellamus -ecclesiam basilicam, qua
continetur populus, qui vere appellatur
ecclesia, ut nomine ecclesiz, id est, po-
puli qui continetur, significemus locum
qui continet: ita quod animz corpori-
bus continentur, intelligi corpora filio-
rum per nominatas animas possunt. Sic
enim melius accipitur etiam illud, quod
Lex inquinari dicit eum qui intraverit
super animam mortuam, hoc est, super
defuncti cadaver ; ut nomine animae

mortuz mortuum corpus intelligatur,
quod animam continebat ; quia et ab-
sente populo, id est ecclesia, locus
tamen ille nihilominus ecclesia nuncu-
patur.’ Epist. clvii. ad Optatum, de
Animarum Origine, cap. 5. [Epist. cxe,
19. vol. ii. p. 705 F.]

70 The Hebrew word is »nw, the
Greek, gdys. HINDY w3 2N XY "D
YOt odk éykararelfes Yuxhy pov els
@y (or els §dov, as it is read in the
Acts and in the Psalins, also by the
ancient MS. at St. James's.) And these
generally run together, and sometimes
signify no more than the grave, as Gen,
xxxvii. 3§. where Jacob, thinking that
his son Joseph had been dead, breaks
out into this sad expression, TR~
TR Yar nathw, ‘Or kataBficopar
wpds TOv uidy uov wevbdy els §Sov- which
we translate For I will go down into
the grave unto my son mourning, upon
the authority of the ancient Targums.
For although that of Onkelos keep the
original word, 5 1jwY, yet the Jerusalem
Targum and that of Jonathan render it
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ARTICLE V.

and the Apostle in Greek, and is translated 4eZZ, doth certainly 233

in some other places signify no more than the grave, and is
translated so: as where Mr. Ainsworth following the word, For
I will go down wnto my son mourning fo hell ; our translation
aiming at the sense, rendereth it, For I will go down into the
grave unto my son mourning. So again he, Ye skall bring down
my grey hairs with sorrow unto hell, that is, to the grave. And in
this sense we say, The Lord killeth, and maketh alive ; he bringeth
down to the grave, and bringeth up.

Now being the soul is sometimes taken for the body deserted
by the soul, and Ze¢Z/ is also sometimes taken for the grave, the
receptacle of the body dead, therefore it is conceived that the
Prophet did intend these significations in those words, Thowu skalt
not leave my soul in hell ; and consequently the Article grounded
on that Scripture must import no more than this; Christ in
respect of his body bereft of his soul, which was recommended
into, and deposited in the hands of his Father, descended into
the grave.

This exposition hath that great advantage, that he which
first mentioned this descent in the Creed, did interpret it of the
burial ; and where this Article was expressed, there that of the
burial was omitted. But notwithstanding those advantages,
there is no certainty of this interpretation: first, because he
which did so interpret it, at the same time, and in the tenure
of that exposition, did acknowledge a descent of the soul of
Christ into hell7t; and those other Creeds which did likewise
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omit the burial, and express the descent’?, did shew, that by
that descent they understood not that of the body, but of the
soul. Secondly, because they which put these words into the
Roman Creed, in which the burial was expressed before, must
certainly understand a descent distinet from that; and therefore
though it might perhaps be thought a probable interpretation
of the words of David, especially taken as belonging to David,
yet it cannot pretend to an exposition of the Creed, as now it
stands.

The next opinion is, that the soul may well be understood
either for the nobler part of man distinguished from the body ;
or else for the person of man consisting of both soul and body,
as it often is; or for the living soul, as it is distinguished from
the immortal spirit : but then the term %el/ shall signify no place,
neither of the man, nor of the body, nor of the soul; but only
the state or condition of men in death, during the separation of
the soul from the body. So that the prophecy shall run thus,
Thou shalt not leave my soul in hell, that is, Thou shalt not
suffer me to remain in the common state of the dead, to be long
deprived of my natural life, to continue without exercise, or
power of exercising my vital faculty: and then the Creed will
have this sense, that Christ was crucified, dead, and buried, and
descended into hell ; that is, he went unto the dead, and remained
for a time in the state of death, as other dead men do.

But this interpretation supposeth that which can never appear,
that %ades signifieth not death itself, nor the place where souls
departed are, but the state and condition of the dead, or their

ROV12p *2Y, in domum sepulchri ; and
the Persian Targum, to the same pur-
pose, V1213 as also the Arabic transla-
tion, Jmo descendam ad pulverem mestus
de filio meo. So Gen xlil 38. ©nTVIM
TNRD 11 n1wenR, Kol kardieré
pov Td yiipas perd Admys els @dov: which
we tranclato, Then shall ye bring down
my grey hairs with sorrow to the grave:
where the Jerusalem Targum and that
of Jonathan have it again RnM1p *2Y%;
and the Persian again 1111 in sepul-
chrum ; the Arabic »nbw von ad pul-
verem, or ad terram. And it is ob-
served by the Jewish Commentators,
that those Christians are mistaken who
interpret those words spoken by Jacob,
I will go down into Sheol, of Hell ; de-

claring that Sheol there is nothing else
but the grave.*

71 Ruffinus, who first mentioned this
Article, did interpret it of the Grave,
as we have already observed ; but yet
he did believe a descent distinet from
that, in the Exposition of the Creed:
‘Sed et quod in Infernum descendit,
evidenter prenunciatur in Psalmis, &c.
and then citing that of St. Peter, Unde
et Petrus dixit, Quia Christus mortifi-
catus carne, vivificatus autem spiritu. In
tpso, ait, eis qui in carcere inclusi erant
descendit spiritibus predicare, qui incre-
duli fuere in diebus Noe, in quo etiam
quid operis egerit in Inferno declaratur.’
[§. 28. p. cexvii.] as we before more
largely cited the same place.

* [The English word Hell is derived from the Anglo-Saxon Helan, fo cover, and

is therefore nearly the same with §dys.]

permansion in death; which is a notion wholly new, and con-

284 sequently cannot interpret that which representeth something

known and believed of old, according to the notions and con-
ceptions of those times. And that this notion is wholly new will
appear, because not any of the ancient fathers is produced to
avow it, nor any of the Heathen authors which are produced do

72 T shewed before, that in the Creed
made at Sirmium there was the Descent
mentioned, and the Burial omitted, and
yet that Descent was so expressed that
it could not be taken for the Burial:
besides now I add, that it was made by
the Arians, who in few years before
had given in another Creed, in which
both the Burial and the Descent were
mentioned ; as that of Nice in Thracia,

PEARSON.

*Amofavdyra, kal Tapévra, kal els T Ka=
Taxfbva kateAbbvra, by adrds & &dns
érpbuace. Theodoret. Hist. Eccles. lib. ii.
cap. 21. and not long after gave in
another at Constantinople to the same
purpose, Sravpwbévra, kal &mofavivre,
kal Tapévra, kal els & raraxfévia rxa-
reAnAvliTa, By Twa xal adrds & &dns
twrkev.  Socrat. Hist. Eecles. Ub. ii.
cap. 41
Ee
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affirm it: nay, it is evident that the Greeks did always by Zades
understand a place into which the souls of men were carried and
conveyed, distinet and separate from that place in which we
live; and that their different opinions shew, placing it, some in
the earth, some under it, some in one unknown place of it, some
in another. But especially fades, in the judgment of the ancient
Greeks, cannot consist with this notion of the state of death,
and the permansion in that condition, because there were many
which they believed to be dead, and to continue in the state of
death, which yet they believed not to be in /ades ; as those who
died before their time, and those whose bodies were unburied?s.

73 The opinion of the ancient Greeks
in this case is excellently expressed by
Tertullian, who shews three kinds of
men to be thought not to descend ad
Inferos when they die; the first Inse-
pulti, the second Aori, the third Bieo-
thanati. ¢ Creditum est, insepultos non
ante ad Inferos redigi quam justa per-
ceperint. De Antm. cap. 56. [p. 304 C.]
¢ Ajunt et immatura morte preventas
eousque vagari isthie, donec reliquatio
compleatur setatum quas tum pervix-
issent si non intempestive obiissent.’
Ibid. [p. 305 A.] ‘Proinde nec extorres
Inferum habebuntur, quas vi ereptas
arbitrantur, precipua atrocitate sup-
pliciorum ; crucis dico et securis, et
gladii, et ferse.” Ibid. The souls then
of those whose bodies were unburied
were thought to be kept out of Hades
till their funerals were performed, and
the souls of them who died an untimely
or a violent death were kept from the
same place until the time of their natu-
ral death should come. This he farther
expresses in the terms of the Magicians,
whose art was conversant about souls
departed. ¢ Aut optimum est hic reti-
neri secundum ahoros (i. e. adpous); aut
pessimum, secundum bizothanatos (Biai-
wlavdrovs), ut ipsis jam vocabulis utar,
quibus auctrix opinionum istarum Ma-
gica sonat, Hostanes, et Typhon, et
Dardanus, et Damigeron, et Nectabis,
et Bernice. Publica jam littera est,
quz animag etiam justa state sopitas,
etiam proba morte disjunctas, etiam
promnpta humatione dispunctas, evoca-
turam se ab Inferum incolatu polli-
cetur.” Ibid. cap. 57. Of that of the
Insepulti, he produceth the example of

Patroclus: ¢ Secundum Homericum Pa-
troclum funus in somnis de Achille
flagitantem, quod non alias adire por-
tag Inferum posset, arcentibus eum
longe animabus sepultorum.” Ibid. cap.
56. The place he intended is that, "IA.
[ A %
Odwre pe §rmi TdyioTa, ThAas &idao
wephiow.
THAé e elpyovow Yuxal, efdwra raudy-
Twy,
0idé ué mw uloyecbar Swép morauoio
(AL
In the same manner he describes Elpe-
nor;
HpdTn 8¢ Yuxh "Ernfivopos Arbev éral-

pov*
Ob vdp ww éréfamro dmd xHovds edpuo-
Selns. 08, N, 51,

Where it is the observation of Eusta-
thius, “‘OTt 86ga Hv Tois "EAANaL Tds TRV
d0dmTwy Yuxds ph evaplyvvobar Tals Aoi-
wals. And the same Eustathius ob-
serves an extraordinary accurateness in
that question of Penelope concerning
Ulysses, upon the same ground ;
EY mov &1t (det kol 6p& pdos Herloto,
*H #3n Tébvnxe, kal elv &ldao Sduoiai.
*0d. ¥'. 833.

Tb 8¢, kal Spg ¢ds AAlov, 80 dpfbryTa
évvolas ketrar &s dvvardy dv (v ptv, ph
BAémew 8¢ Obirw 8¢ kal T, elv &fbao
Sduoua, wpds dxplBeiay Adyov Eppébn: xards
Yap TO¥ év Tois ékRis SnAwBnaduevoy "EANy-
vucdy pifov, ob wis Tebunrs kal év Gdov
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ig here very observable, that, according
to the opinion of the Greeks, to be dead
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Thus likewise the ancient fathers differed much concerning the
Place of the infernus ; but never any doubted but that it signi-

235 fied some place or other?4: and if they had conceived any such

notion as the state of death, and the permansion of the dead in
that state, they needed not to have fallen into those doubts or
questions; the Patriarchs and the Prophets being as certainly
in the state of death, and remaining so, as Corah, Dathan, and

is one thing, and to be in Hades is an-
other: and that every one which died
was not in Hades, Ob wis Tebrnuds al
& §3ov ylverai, as Eustathius speaks,
¢ Legimus preeterea in sexto insepulto-
rum animas vagas esse.” Serv. Com. in
Eneid. iii. 68. The place which he in-
tended I suppose is this,
Heec omnis, quam cernis, inops inhu-
mataque turba est;
Portitor ille, Charon ; ki, quos vehit
unda, sepultt.
Nee ripas datur horrendas et rauca
JAuenta
Tramsportare privs, quam sedibus ossa
quierunt.
Centum errant annos, volitantque hac
Uittora circum.
Virg., Aneid. vi. 328.
Thus he is to be understood in the de-
seription of the funeral of Polydorus;
Ergo instauramus Polydoro fumus, et
ingens
Aggeritur tumulo tellus
mque sepulchro

Condimus

Aineid. iii. 62.
Not that anima does there signify the
body, as some have observed; but that
the soul of Polydorus was then in rest
when his body had received funeral
rites, as Servius, ¢ Legimus praterea in
sexto insepultorum animas vagas esse;
et hinc constat non legitime sepultum
fuisse. Rite ergo, reddita legitima se-
pultura, redit anima ad quietem sepul-
chri,” saith Servius; or rather, in the
sense of Virgil, ‘ad quietem Inferni,’

according to the petition of Palinurus,
Sedibus ut saltem placidis in morte

quiescam. Aneid. vi. 371.
And that the soul of Polydorus was so
wandering about the place where his
body lay unburied, appeareth out of
Euripides in Hecuba, where he speaketh

thus,—

Niv dntp unrpds piAgs
‘ExdBns dloow, odu’ épmudoas dudv,
Tpiraiov #8n péyyoes aiwpotuevos.

v. 30.

And in the Troades of the same poet

this #A7, or erratio vagabunda insepul-

torum, is acknowledged by the Chorus
in these words,

*0 ¢lros, & wbot po,

S pév ¢pBluevos dralvers

YAbamros, dvudpos. . 1082,

And when their bodies were buried,
then their souls passed into Hades, to
the rest. So was it with Polydorus,
and that man mentioned in the history
of the philosopher Athenodorus, whose
umbra or phasma walked after his death.
‘Inveniuntur ossa inserta catenis et
implicita, que corpus @vo terraque
putrefactum nuda et exesa reliquerat
vineulis: collecta publice sepeliuntur;
domus postea rite conditis manibus
caruit.” Plin. lib. vii. Epist. 27. 'This
was the case of the Insepulti. And for
that of the Bieothanati, it is remark-
able that Dido threateneth Zneas,

Sequar atris ignibus absens ;

Es, cum frigida mors animae seduaerit

artus,

Omnibus umbra locis adero.

Aneid. iv. 384.

Upon which place Servius observes,

‘Dicunt physici bisothanatorum animas

non recipi in originem suam, nisi vagan-

tes legitimum tempus fati compleverint;
quod poetze ad sepulturam transferunt,

ut, Aneid. vi. 329.

Centum errant annos.

Hoc ergo nunec dicit Dido, Occisura me

ante diem sum ; vaganti mihi dabis pee-

nas: nam te persequar, et adero quam
diu erravero semper.’

74 “Aidns 8¢, Témos Auiv deldls, Hyovw
dparys kal ¥yvwaroes, & Tas Yuxds Gudy
évrelifev éxdnuodoas Sexduevos. Andreas
Casar. in Apocal. cap. 64,

Ee2
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Abiram are, or any person which is certainly condemned to
everlasting flames. Though therefore it be certainly true that
Christ did truly and properly die, as other men are wont to do,
and that after expiration he was in the state or condition of the
dead, in deadlihood, as some have learned to speak; yet the
Creed had spoken as much as this before, when it delivered that
he was dead. And although it is true that he might have died,
and in the next minute of time revived, and consequently his
death doth not (precisely taken) signify any permansion or dura-
tion in the state of death, and therefore it might be added, %e
descended into kell, to signify farther a permansion or duration
in that condition; yet if %e/l do signify nothing else but the
state of the dead, as this opinion doth suppose, then to descend
into kell is no more than to be dead; and so notwithstanding
any duration implied in that expression, Christ might have
ascended the next minute after he descended thither, as well as
he might be imagined to revive the next minute after he died.
Being then to descend info hell, according to this interpretation,
is no more than to be dead; being no man ever doubted but
that person was dead who died ; being it was before delivered in
the Creed that Christ died, or, as we render it, was dead ; we
cannot imagine but they which did add this part of the Article
to the Creed, did intend something more than this, and there-
fore we cannot admit this notion as a full or proper exposition.

There is yet left another interpretation grounded upon the
general opinion of the Church of Christ in all ages, and upon a
probable exposition of the prophecy of the Psalmist, taking the
soul in the most proper sense, for the spirit or rational part of
Christ; that part of a man which, according to our Saviow’s
doctrine, the Jews could not kill; and looking upon Ze/ as a
place distinet from this part of the world where we live, and
distinguished from those heavens whither Christ ascended, into
which place the souls of men were conveyed after or upon their
death ; and therefore thus expounding the words of the Psalmist
in the person of Christ; Thou shalt not suffer that soul of mine
which shall be forced from my body by the violence of pain
upon the cross, but resigned into thy hands, when it shall go
into that place below where the souls of men departed are de-
tained; I say, thou shalt not suffer that soul to continue there
as theirs have done; but shalt bring it shortly from thence, and
reunite it to my body.

HE DESCENDED INTO HELL.

For the better understanding of this exposition, there are
several things to be observed, both in respect of the matter of it,
and in reference to the authority of the fathers. First therefore,
this must be laid down as a certain and necessary truth, That
the soul of man, when he dieth, dieth not, but returneth unto
him that gave it, to be disposed of at his will and pleasure :
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aceording to the ground of our-Saviour’s counsel, Fear not them Matt.x.28.

which kill the body, but cannot kill the soul. That better part of
us therefore in and after death doth exist and live, either by
virtue of its spiritual and immortal nature, as we believe ; or at
least by the will of God, and his power upholding and preserving

236 it from dissolution, as many of the fathers thought. This soul

thus existing after death, and separated from the body, though
of a mnature spiritual, is really and truly in some place; if not
by way. of circumscription, as proper bodies are, yet by way of
determination and indigtancy; so that it is true to say, this soul
is really and truly present here, and not elsewhere.

Again, the soul of man, which, while he lived, gave life to the
body, and was the fountain of all vital actions, in that separate
existence after death, must not be conceived to sleep, or be
bereft and stript of all vital operations, but still to-exereise the
powers of understanding and of willing, and to be subject to the
affections of joy and sorrow. Upon which is grounded the dif-
ferent estate and condition of the souls of men during that time
of separation ; some of them by the mercy of God being placed
in peace and rest, in joy and happiness; others by the Jjustice
of the same God left to sorrow, pains, and misery.

As there was this different state and condition before our
Saviour’s death, according to the different kinds of men in this
life, the wicked and the just, the elect and reprobate; so there
were two societies of souls after death; one of them which were
happy in the presence of God, the other of those which were left
in their sins and tormented for them. Thus we conceive the
righteous Abel the first man placed in this happiness, and the
souls of them that departed in the same faith to be gathered to
him. Whosoever it was of the sons of Adam which first died in
his sins, was put into a place of torment; and the souls of all
those which departed after with the wrath of God upon them,
were gathered into- his sad society.

Now as the souls at the hour of death are really separated
from the bodies; so the place where they are in rest or misery



422

ARTICLE 7.

after death, is certainly distinet from the place in which they
lived. They continue not where they were at that instant when
the body was left without life ; they do not go together with the
body to the grave; but as the sepulchre is appointed for our
flesh, so there is another receptacle, or habitation and mansion
for our spirits. From whence it followeth, that in death the
soul doth certainly pass by a real motion from that place in
which it did inform the body, and is translated to that place,
and unto that society, which God of his mercy or justice hath
allotted to it. And not at present to inquire into the difference
and distance of those several habitations (but for method’s sake
to involve them all as yet under the notion of the infernal parts,
or the mansions belew), it will appear to have been the general
judgment of the Church, that the soul of Christ contradistin-
guished from his body, that better and more noble part of his
humanity, his rational and intellectual soul, after a true and
proper separation from his flesh, was really and truly carried
into those parts below, where the souls of men before departed
were detained; and that by such a real translation of his soul,
he was truly said to have descended into hell.

Many have been the interpretations of the opinion of the
fathers made of late; and their differences are made to appear
80 great, as if they agreed in nothing which concerns this point:
whereas there is nothing which they agree m more than this
which I have already affirmed, a real descent of the soul of Christ
unto the habitation of the souls departed. The persons to whom,
and end for which, he descended, they differ in ; but as to a local
descent into the infernal parts, they all agree. Who were then
in those parts, they could not certainly define; but whosoever
were there, that Christ by the presence of his soul was with
them, they all determined.

That this was the general opinion of the Church, will appear,

not only by the testimonies of those ancient writers’> which 237
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lived successively, and wrote in several ages, and delivered this
exposition in such express terms as are not capable of any other
interpretation : but also because it was generally used as an
argument against the Apollinarian heresy : than which nothing
can shew more the general opinion of the Catholics and the

75 Ag Irenzus ; “Cum enim Dominus
in medio umbre mortis abierit, ubi
anims mortuorum erant, post deinde
corporaliter resurrexit, et post resurrec-
tionem assumptus est : manifestum est,
quia et discipulorum ejus, propter quos
et hec operatus est Dominus, anime
abibunt in invisibilem locum definitum
eis a Deo, &c.” Adv. Heres. lib. v. cap.
26. [¢. 31. §.2. p. 331.] Clemens Alex-

andrinus was so clearly of that opinion,
that he thought the soul of Christ
preached salvation to the souls in hell.
Strom. Uib. vi. [e. 6.] And Tertullian
proves that the Inferi are a cavity in
the earth, where the souls of dead men
are, because the soul of Christ went
thither. ‘Quod si Christus Deus, quia
et homo mortuus secundum scripturas,
et sepultus secus easdem, huic guoque

heretics, and that not only of the present, but of the precedent
ages. For it had been little less than ridiculous to have pro-
duced that for an argument to prove a point in controversy,
which had not been clearer than that which was controverted,
and had not been some way acknowledged as a truth by both.

Now the error of Apollinarius

legi satisfecit, forma humana mortis
apud Inferos functus, nec ante ascendit
in sublimiora ceelorum quam descendit
in inferiora terrarum, ut illic Patriarchas
et Prophetas compotes sui faceret ; ha-
bes et regionem Inferum subterraneam
credere, et illog cubito pellere, qui satis
superbe non putant animas fidelium In-
feris dignas.’” De Anim. cap. 55. {p.
304 A.] Tuvurfi odparos yevduevos Yuxsi
Tais yupvals ocwudrwy Guiier Yuxals.
Orig. cont. Cels. lib. ii. [c. 43.p. 419 D.]
‘Ipsa anima, etsi fuit in abysso, jam
non est; quia scriptum est, Non dere-
linques amimam meam in Inferno. 8.
Ambros. de Incarn. cap. 5. [§. 42. vol.
ii. p. 713 B.] “Si ergo secundum ho-
minem, quem Verbum Deus susceplt
putamus dictum esse, Hodie mecum erts
in paradiso, non ex "his verbis in ceelo
existimandus est esse paradisus. Neque
enim ipso die in coelo futurus erat homo
Christus Jesus; sed in Inferno secun-
dum animam, in sepulchro autem se-
cundumn carnem. Et de carne quidem,
quod eo die in sepulchro sit posita,
manifestissimum est Evangelium. Quod
vero illa anima in Infernum descenderit,
Apostolica doctrina predicat. Quando-
quidem B. Petrus ad hanc rem testi-
monium de Psalmis adhibet, ubi pre-
dictum esse demonstrat, Quontam non
derelinques animam meam in Inferno,
neque dabis sancium tuum videre cor-
ruptionem. 1llud de anima dictum est,
quia non ibi est derelicta, unde tam cito
remeavit; illud de corpore, quod in se-
pulchro corrumpi celeri resurrectione
non potuit.” 8. August. Epist. lvii. ad
Dardanum, ¢. 2. [Epist. clxxxvii. cap. 5.
vol. il. p. 679 C.]—

was, that Christ had no proper
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Synes. Hymn. ix. v, 7.

Wux? 8¢ 1 Oela, THy wpds abrdv Aexoboa
aqurdpopfy Te Kol Ewow, karamepoiTnre
uev els ddov, Geompemel 3¢ Suvdper ral
éfovaig xpwuéyy, xal Tols ékeive mreduagt
rarepaivero, Cyril. Alex. Dial. de In-
carn. [vol. v, part i. p. 693 B.] ‘O pév
Tdpos adbrod soua pbvov Smedééaro, Yuxhy
3¢ udvmy 6 ddys.  Anast. apud Euthym,
Panopl. wvol. ii. tit. 17. ¢Postquam
igitur exaltatus est, id est, a Judeis in
cruce suspensus, et spiritum reddidit,
unita sue Divinitati anima ad Inferorum
profunda descendit.” Auctor Serm. de
Tempore. *Corporein sepulchro seposito,
Divinitas cum anima hominis ad Inferna
descendens vocavit de locis suis animas
sanctorum.” Gaudentius Briz. Tract.
10. [p. 819 B.] ‘In hoc Divinitas
Christi virtutem sue impassibilitatis
ostendit, que ubique, semper atque
ineffabiliter preesens, et secundum ani-
mam suam in Inferno sine doloribus
fuit, et secundum carnem suam in se-
pulchro sine corruptione jacuit ; quia
nec carni suze defuit, cum animam suam
in Inferno dolere non sineret ; nec ani-
mam suam in Inferno deseruit, cum in
sepulchro carnem suam a corruptione
servaret.” Fulgent. ad Thrasim. Uib. iil.

cap. 31.
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intellectual or rational soul, but that the word was to him in
the place of a soul: and the argument produced by the fathers
for the conviction of this error was, that Christ descended into
hell76; which the Apollinarians could not deny: and that this

76 What the Apollinarian* heresy
was is certainly known: they denied
that Christ had an human soul, affirm-
ing that the Word was to him in the
place of a soul. ¢ Apollinaristas Apolli-
naris instituit, qui de anima Christi a
Catholicis dissenserunt, dicentes, sicut
Ariani, Deum Christum carnem sine
anima suscepisse. In qua questione
testimoniis Evangelicis victi, mentem,
qua rationalis est anima hominis, de-
fuisse animee Christi, sed pro hac ipsum
Verbum in eo fuisse, dixerunt.” 8. Au-
gust. de Heres. 55. [vol. viil. p. 19 B.]
Agajnst this heresy the Catholics ar-
gued from the descent into hell, as that
which was atknowledged by them all,
even by the Arians, (with whom the
Apollinarians in this agreed,) as we
have shewn before by three several
Creeds of theirs, in which they ex-
pressed this Descent. This is the argu-
ment of Athanasius in his fourth Dia-
logue de Trinitate, which is particularly
with an Apollinarian: ‘Qomep odrc %3¢-
vato 6 @eds &v priuart ol & Taph yevé-
o0, €l ph elxer 70 T0éuevov odua, ofirws
obk by énéxBn wexwplobar Tob ocduaros,
wavraxod &» kal & mdvra wepiéxwy, el
ph elxe Thy xwplonéviy Yuxw, ued fs
xal Tois év gdov ednyyeAloaro B yap
abthy Kkal dvaxwpely Tob oduaros Aéye-
Ta, kal &v dBov yeyevfioOar kal TovTd
dore 7d Smép Hudv v ddov yevdoGour Sid
T Yuxw, kol év urinat: Tebiros Sk Td
cdua. But because these Dialogues
may be questioned as not genuinet,
the same argument may be produced
out of his book de Incarnatione Christi,
written particularly against Apollina-
rius: Hefonre ofy, 81¢ & Eowlev Tudy
dvpwmds o H Yuxht TobTo KAl THS
wpdrys mAdaews Setcvvobons, kal THs Sev-
Tépas BiaAboews dnholoys, ob udvov &
My Tobrawv Beuwvvubvwr, dAAY Kal &

abr§ 76 Oavdry Tob XpioToi &elkvvror
1d wévror, péxpt Tdpov 8dgave % 8¢,
Béxpr @dov SwaBicar Simperdv 8¢ Jvtww
Téy Térwy moANG TG pérpy, Kal Tob piv
Tdpov owpaTuchy Emdexouévoy THy émi-
Baow, ékeive wapiy TO oduas ToOb 3
&dov GoduaToy: wds éxel mwapdy & Kipios
dowudrws, s Yvbpwmos voulody Hmd Tod
BavdTov ; Tra Yuxals Tals év Seauols KaTe-
xomuévaus poppiy idlas Yuxiis dvemiSextdv
&s dextuchy TOY Seopdy Tod bavdrov mapa-
orhoas, wapoboay mwapoboais, Siapphiy T
Seoud Yuxdv Tév v G8p Karexopéver.
Cont. Apoll. Uib. i. [c. 13. vol. i. p.
933 C.] Thus Euthyinius, in his com-
mentary upon the words of the Psalm-
ist, Thow shalt not leave my soul in hell:
Tifnot kal T7s éxwidos Ty aitlar: Kal yap
obk éyraranelyes, ¢pnol, Thy Yuxhy uov
eis §8nv, §mov TéY TeTeevTyréTwY al Yuxal
karéxovrai Témos yap b &dns Swd yiv dwo-
kexAnpwuévos Tals TRY amofvmordvTav
Yuxals mwob Tolvuy & Afjpos *AmorAiwdpios,
b v wpooAndleigar odpka Boyuari(wy
&Yuxov kal Yvovr, &s dvdnros; [in Theo-
phylact. vol. iv. p. 412 A. ed. Ven.
1763.] And from hence we may under-
stand the words of Theodoret, who at
the end of his exposition of this Psalm
thus concludes, [vol. i. p. 450 A.] OFros
& Yaruds kal Thy’ Apelov, kal Ty Edvoulov,
wal*AmoAlwaplov PpevoBAdBeiay eaéyyer
which is in reference to those words,
Thou shalt not leave my soul in hell. In
the same manner Leporius Presbyter
(‘quod male senserat de Incarnatione
Christi corrigens,” as Gennadius observ-
eth, Illust. Viror. Catal. 6o. and par-
ticularly disavowing that of the Arians
and Apollinarians, ¢ Deum hominemque
commixtum, et tali confusione carnis et
Verbi quast aliquod corpus effectum’)
does thus express the reality and dis-
tinction of the soul and body in the
same Christ: ‘Tam Christus filius Dei

* [Apollinarius Junior was bishop of Laodicea in Syria, and flourished about

A.D, 3%0.]

+ [They are certainly not the work of Athanasius. Some have aseribed them
to Maximus, who lived in the seventh century. The passage is in the second
volume of the works of Athanasius, p. 529 F.]
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descent was not made by his divinity, or by his body, but by
the motion, and presence of his soul, and consequently that he
had a soul distinet *both from his flesh and from the Word.
Whereas if it could have then been answered by the heretics, as
now it is by many, that his descent into hell had no relation
to his soul, but to his body only, which descended into the
grave; or that it was not a real, but only virtual, descent,
by which his death extended to the destruction of the powers
of hell; or that his soul was not his intellectual spirit, or im-
mortal soul, but his living soul, which descended into hell, that
is, continued in the state of death: I say, if any of these senses
could have been affixed to this Article, the Apollinarians’ answer
might have been sound, and the Catholics’ argument of no
validity. But being those hereties did all acknowledge this
Article ; being the Catholic fathers did urge the same to prove
the real distinction of the soul of Christ both from his divinity
and from his body, becanse his body was really in the grave
when his soul was really present with the souls below; it
followeth that it was the general dcectrine of the Church, that

tune mortuus jacuit in sepulchro, quam
idem Christus filius Dei ad Inferna
descendit ; sicut beatus Apostolus dicit,
Quod autem ascendit, quid est nisi quod
descendit primum in inferiores partes
terree !—Ipse utique Dominug et Deus
noster Jesus Christus unicus Dei, qui
cum anima ad Inferna descendit, ipse
cum anima et corpore ascendit ad coe-
lum.” ZLibel. Emendationis. [c. ix. p.
399 C.] And Capreolus bishop of Car-
thage, writing against the Nestorian
heresy, proveth that the soul of Christ
was united to his Divinity when it
descended into Hell, and follows that
argument, urging it at large: in which
discourse among the rest he hath this
passage; ‘Tantum abest, Deum Dei
filium, incommutabilem atque incom-
prehensibilem, ab Inferis potuisse con-
cludi; ut nec ipsam adsumptionis ani-
mam credamus, aut exitiabiliter sus-
ceptam, aut tenaciter derelictam. Sed
nec carnem ejus credimus contagione
alicujus corruptionis infectam. Ipsius
namque vox est in Psalmo, sicut Petrus
interpretatur Apostolus, Non derelin-
ques animam meam apud Inferos, neque
dabis sanctum tuum videre corruptionem.’

Epist. ad Vital. et Constant. [§. 5. p-
494 BE.] Lastly, The true doctrine of
the Incarnation against all the enemies
thereof, Apollinarians, Nestorians, Eu-
tychians, and the like, was generally
expressed by declaring the verity of the
soul of Christ really present in Hell,
and the verity of his body at the same
time really present in the grave; as it
is excellently delivered by Fulgentius:
¢ Humanitas vera Filii Dei nec tota in
sepulchro fuit, nec tota in Inferno ; sed
in sepulchro secundum veram carnem
Christus mortuus jacuit, et secundum
animam ad Infernum Christus descen-
dit; ac secundum eandem animam ab
Inferno ad carnem quam in sepulchro
reliquerat rediit; secundum divinita-
tem vero suam, qua nec loco tenetur,
nec fine concluditur, totus fuit in sepul-
chro cum carne, totus in Inferno cum
anima; ac per hoc plenus fuit ubique
Christus ; quia non est Deus ab huma-
nitate quam susceperat separatus, qui
et in anima sua fuit, ut solutis Inferni
doloribus ab Inferno victrix rediret, et
in carne sua fuit, ut celeri resurrectione
corrumpi non posset.” Ad Thrasim. lib.

il ¢. 34. [p. 140.]
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Christ did descend into hell by a local motion of his soul,
separated from his body, to the places below where the souls
of men departed were.

Nor can it be reasonably objected, that the argument of the 238

fathers was of equal force against these heretics, if it be under-
stood of the animal soul, as it would be if it were understood of
the rational ; as if those heretics had equally deprived Christ of
the rational and animal soul. For it is most certain that they
did not equally deprive Christ of both; but most of the Apolli-
narians denied an human soul to Christ only in respect of the
intellectual part?7, granting that the animal soul of Christ was
of the same nature with the animal soul of other men. If there-
fore the fathers had proved only that the animal soul of Christ
had descended into hell, they had brought no argument at all
to prove that Christ had an human intellectual soul. It is
therefore certain that the Catholic fathers in their opposition to
the Apollinarian heretics did declare, that the intellectual and
immortal soul of Christ descended into hell.

The only question which admitted any variety of diserepance
among the ancients was, Who were the persons to whose souls
the soul of Christ descended ? and that which dependeth on that
question, What was the end and use of his descent? In this
indeed they differed much, according to their several apprehen-
sions of the condition of the dead, and the nature of the place
into which the souls before our Saviour’s death were gathered ;
some looking on that name which we translate now 4ell, Zades,

or infernus, as the common receptacle of the souls of all men7s, 239

77 At first indeed the Apollinarians mam pecoris, subtraxerunt hominis.’

did so speak, as they denied the human
soul in both acceptions ; but afterwards
they clearly affirmed the Ywx#, and
denied the vois alone. So Socrates
testifies of them: Hpdrepov utv Eneyor
drarngbiva: Tov EvBpwmov Imd Tob Oeob
Abyov év T olkoveple Ths évavBpwmih-
gews Yuxiis dvev: elta ds ék weravolas
émidropBoduevor, wpooébecay Yuxhy uév
avenpévar, vody B¢ odx Exew adtiw,
AN elvar TOv @edy Adyov dvTl voi els
Tov drannpévra Bvbpwmov. Hist. Eccles.
12b. ii. cap. 46. [p. 164.] ‘Nam et aliqui
eorum fuisge in Christo animam negare
non potuerunt. Videte absurditatem
et insaniam non ferendam. Animam
irrationalem eum habere voluerunt, ra-
tionalem negaverunt: dederunt ei ani-

8. August. Tract. 47. in Joan. [§. 8. vol.
iii. part ii. p. 611 B.] This was so pro-
perly indeed the Apollinarian heresy,
that it was thereby distinguished from
the Arian. ¢ Nam Apollinaristee quidem
carnis et anime naturam sine mente
adsumpsisse Dominum credunt ; Ariani
vero carnis tantummodo.” Facun. ith.
ix. cap. 3. [p. 762 C.]

78 Some of the ancient Fathers did
believe that the word &8»s in the Scrip-
tures had the same signification which
it hath among the Greeks, as compre-
hending all the souls both of the wicked
and the just; and so they took Infernus
in the same latitude. As therefore the
ancient Greeks did assign one &nys for
all which died, Mdvras duds Ovyrads els
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both the just and unjust, thought the soul of Christ descended
unto those which departed in the true faith and fear of God,

&idns Béxerar and Els kowdy §8nv wdvres
fifovaw Bpotol~ as they made within
that one §dys two several receptacles,
one for the good and virtuous, the other
for the wicked and unjust, (according to
that of Diphilus, apud Clem. Alex. Strom.
lib.v. [c. 14. vol. ii. p. 721.]

Kal vap ka6 &3y 8bo TplBovs voul-

Coper-

Miay Sikatwr* xdrépay doeBdv 636y
and that of Plato, Ofror 8¢ &%) émebr
TeAevthiowat, dicdoovaw & TG Aeudyi, év
Th Tpubdy, €& As pépeTov T 680, H utv els
pakdpwy vfoous, f d¢ els tdprapor: In
Gorgia [p. 524 A.]: and that of Virgil;

Hic locus est, partes ubi se via findit

in ambas :

Dextera, que Ditis magni sub menia
tendit ;

Hac tter Elysium mobis: at leva ma-
lorum

Exercet penas, et ad impia Tartara
mattit ; Aineid, vi. 540.)

as they did send the best of men to
&8s, there to be happy, and taught re-
wards to be received there as well as
punishments, (Aéyera: 8¢ md Tob ue-
Awcod Iwddpov Tavrl wepl Tdv eboeBéwy
& gdov,
Toiot Aduwer uév uévos derlov
Tdw év0dSe vurro kdrw*
Powvixopodlos Te Aeudvés
Eiot mpodoTetov adTi.
Plutarch. de Consolat. ad Apollon.
[vol. ii. p. 120 B.]
0 TpiodABrot
Kelvo: Bpor@v, of Tabra Sepxfévres
TéAn
MdéAwo’ & ddov: Tolade ydp pdvois éxel
Zjjv éori, Tois & EAAowrt w1 kel
Kaxd:
Sophocl. apud Plutarch. de Aud. Poet.)
8o did the Jews also before and after
our Saviour’s time. For Josephus says
the soul of Samuel was brought up é&
Gdou, and delivers the opinion of the
Pharisees after this manner, *Afdvardy
Te loxby Tals Yuxais wioTis abrois, elvar
Kkal Swb x00vos Sucaudoes Te Kal Tiuds ofs
dperis % waxlas emrfdevors & ¢ Ply
yéyove: (Antiq. Jud. xviii. c. ii. §. 3.]
and of the Sadducees after this manner,
Yoxdis e Ty Siauordy, xal Tds kol §Sou
Tipwplas kal Tipds vapoior. [De Bell,

Jud. ii. 8. §. 14.] Therefore the Jews,
which thought the souls immortal, did
believe that the just were rewarded, as
well ag the unjust punished, 5xd x8ovds,
or kaf® @3ov. And so did also most of
the ancient Fathers of the Church.
There was an ancient book written de
Universi Natura, which some attributed
to Justin Martyr, some to Irenwmus,
others to Origen, or to Caius a pres-
byter of the Roman Church in the time
of Vietor and Zephyrinus, a fragment
of which is set forth by David Heesche-
livs in his Annotations upon Photius,
delivering the state of §dns at large.
Mepl 8¢ Gdov, &v § auvéxorrar Yvxal
Bucalwy Te kal adlkwy, &vaykaiov elmeiv.
Here then were the just and unjust in
Hades, but not in the same place. Of
8¢ Blkauoi—ey 1¢ §5p viv uiv quvéxovral,
GAN' ob 7@ alT§ Témy, § Kal of ¥dikot.
Mia yap €is TobT0 70 Xwplov kdfodos, &e.
There was but one passage into that
Hades, saith he; but when that gate
was passed, the just went on the right
hand to a place of happiness, (Todre 5¢
Bvoua kikAfjorouer xéAmwoy ’ABpadu,) and
the unjust on the left to a place of
misery, Ofros & mepl §Sov Adyos: & §
Yuxal mdvray karéxortar dxps raipod, by
6 @eds Gpioev, Tertullian wrote a tract
de Paradiso, now not extant, in which
he expressed thus much : * Habes etiam
de Paradiso a nobis libellum, quo con-
stituimus omnem animam apud Inferos
sequestrari in diem Domini.” De Anim.
cap. 55. [p. 304 C.] St.Jerom on the
third chapter of Ecclesiastes [vol, iii.
p- 416 A.]: ¢ Ante adventum Christi
omnia ad Inferos pariter ducebantur,
Unde et Jacob ad Inferos descensurum
se dicit; et Job pios et impios in In-
ferno queritur retentari: et Evange-
lium, Chaos magnum interpositum apud
Inferos, et Abraham cum Lazaro, et
divitem in suppliciis, esse testatur.’

And in his 25th Epistle, ¢ Perfacilis ad
ista responsio est ; Luxisse Jacob filium,
quem putabat occisum, ad quem et ipse
erat ad Inferos descensurus, dicens, De-
scendam ad filium meum lugens in In-
Jernum : quia necdum Paradisi januam
Christus effregerat, necdum flammeam
illam romphzam et vertiginem preasi-
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the souls of the Patriarchs and the Prophets, and the people
of God.

B#t others there were who thought Aades or inmfernus was
never taken in the Scriptures for any place of happiness?9; and
therefore they did not conceive the souls of the Patriarchs or
the Prophets did pass into any such infernal place; and conse-
quently, that the descent into hell was not his going to the
Prophets or the Patriarchs, which were not there. For as, if
it had been only said that Christ had gone unto the bosom of
Abraham, or to Paradise, no man would ever have believed that

he had descended into hell ; so being itis only written, Thou shalt 240

dentium Cherubim sanguis ejus extinx-
erat. TUnde et Abraham, licet in loco
refrigerii, tamen apud Inferos cum La-
zaro fuisse scribitur.’ [Ep. xxxix. vol. i
p. 179 B.] "And again, ‘Nequeo satis
Scripture: laudare mysteria, et divinum
gensum, in verbis licet simplicibus, ad-
mirari: quid sibi velit quod Moyses
plangitur ; et Jesus Nave, vir sanctus,
sepultus refertur, et tamen fletus esse
non scribitur. Nempe illnd, quod in
Moyse, id- est, in Lege veteri, sub pec-
cato Adam omnes tenebantur-elogio;
et ad Inferos descendentes consequenter
lacryme prosequebantur—In Jesu vero,
id est, in Evangelio, per quem Para-
disus est apertus, mortem gaudia pro-
sequuntur.” [Ibid. p. 179 F.] T mpé-
Tepov & Odvatos els Tov Edqw karfyer yuvl
8t 6 0dvaros wpds Tov XpioTdy mapaméumet.
8. Chrysost: Pumegyr. in Sanctas Mart,
Bern. et Prosd: [§. 3. vol.iil. p. 638 B.]
And in his tractate proving that Christ
is God, he makes this exposition of
Isaiah xlv. 2. THdAas xaAks cuvfAdow,
ral poxAods oidnpobs urTplfw, ral dvoltw
oo Onoavpods aroTewols, &wokpipovs,
&opa’.‘rouﬁ dwadelkw aotr TV “Aidny olitw
kaA@y. El vap kal §3ns fv, GAAG Yuxas
2xpdres bylas kol oxeln Tiuwia, TOV *ABpaiy,
Tby *loadk, Tdv "lakdB: 8id kal Oncavpods
éxdAece, [vol. i. p. 564 D.] This doc-
trine was maintained by all those who
believed that the soul of Samuel was
raised by the Witch of Endor: for
though he were so great a Prophet, yet
they thought that he was in Hades;
and not only so, but under the power
of Satan. Thus Justin Martyr in his
Dialogue with Trypho: ¢alverar 8¢ xal

871 mioas af Yuyxal Tdv obTws dikalwy kal
wpopnrdy, Snd eovolay Emiwrov TEY ToOU-
obrwr durduewr, Smoia 8¢ Kai év T; éyya-
oTpiudfy éxelvy & adrdy Thy mpayudTwy
duoAoyeitar, §. 105. [p. 200 €.] Who
was followed in this by Origen, Anasta-
siug, Antiochenus, and others.

79 St. Augustin began to doubt of
that general reason ordinarily given of
Christ’s descent into hell, to bring the
Patriarchs and Prophets thence, upon
this ground, that he thought the word
Infernus was never taken in the Scrip-
tures with a good sense; ‘Quanguam
illud me nondum invenisse confiteor,
Inferos appellatos, ubi justorum animee
requiescunt :’ De Genes. ad lit. lib. xii.
cap. 33. [§. 63. vol. iil. parti, p. 320 G.]
¢ Proinde, ut dixi, nondum inveni, et
adhue quero ; nee mihi occurrit Inferos
alicubi in bono posuisse Scripturam,
duntaxat canonicam.’ JIbid. [§. 64. p.
321 C.] ¢ Non facile alicubi Scripturarum
Inferorwm nomen positum invenitur in
bono.” Epist. 57. [Epist. cLxxxvir, 6.
vol. fi. p. 679 G&] * Prasertim quia ne
ipsos quidem Inferos uspiam Scriptura-
rum in bono appellatos potui reperire.
Quod si nusquam in divinis auctori-
tatibus legitur, non utique sinus ille
Abrahez, id est, secrete cujusdam qui-
etis habitatio, aliqua pars Inferorum
esse credenda est. Quanquam in his
ipsis tanti magistri verbis, ubi ait dix-
isse Abraham, Inter vos et nos chaos
magnum firmatum est, satis, ut opinor,
appareat non esse quandam partem et
quasi membrum Inferorum tante illius
felicitatis sinum. FEpist. XCIX. cap. 3.
[Epist. cLX1v, 7. p. 575 F.]
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not leave my soul in kell, it seems incongruous to think that he
went then unto the Patriarchs who were not there.

Now this being the diversity of opinions anciently in respect
of the persons unto whose souls the soul of Christ descended at
his death, the difference of the end or efficacy of that descent is
next to be observed. Of those which did believe the name of
hades to belong unto that general place which comprehended all
the souls of men (as well those which died in the favour of God,
as those which departed in their sins), some of them thought
that Christ descended to that place of Zadess°, where the souls
of all the faithful, from the death of the righteous Abel to the
death of Christ, were detained; and there dissolving all the
power by which they were detained below, translated them into
a far more glorious place, and estated them in a condition far

more happy in the heavens above.

Others of them understood no such translation of place, or
alteration of condition there, conceiving that the souls of all men
are detained below still8!, and shall not enter into heaven until

80 This is the opinion generally re-
ceived in the Schools, and delivered as
the sense of the Church of God in all
ages : but though it were not so general
as the Schoolmen would persuade us,
yet it is certain that many of the Fathers
did so understand it. ‘O uév éml cwrnpla
7@y &v ddov Yuxdv mapye ék pakpidy
aldvov Thy bpiw adrod wepiuevovody,
Euseb. de Dem. Evang. lib. x. cap. 8.
[p- 501 B.] KatfiAfev eis T ratayBéra,
va kékelfev AvrpdonTar Tobs BSikafovs.
8. Cyril. Hier. Catech. iv. cap. 11. [p.
57 B.] “HueAle vdp % Oedrns TeAetoly 18
whyTa T8 Katd TO puverhpiov Tob wdfous,
kol aby T Yuxf kareAOely eis T4 rava-
X00via, énl 1d épydoacdar Thy éxel vdv
wpokexounuévoy cwrnplay, pnul Ty bylwy
wmarprapy@y. ¢ Translatus erat Enoch,
raptus Elias ; sed non est servus supra
dominum. Nullus enim ascendit in
ceelum, nisi qui descendit de coelo.
Nam et Moysen, licet corpus ejus non
apparuerit in terris, nusquam tamen in
gloria coelesti legimus, nisi postquam
Dominus sue resurrectionis pignore
vincula solvit Inferni, et piorum animas
elevavit,’” 8. dmbros. de Fide, lib. iv.

cap. 1. [§. 8. vol. ii, p. 523 B.] “Qui
nunc vineti estis, et inmiti atque terri-
bili Inferno tenemini; qui solutionem
vinculorum in Christi speratis adventu,
&c.” 8. Hieron. in Zach. cap. 9. [vol. vi.
p. 864 E.] < Ab illis Tnoferi sedibus
nullus homo merito suo liberatus est,
nisi gratia Domini nostri Jesu Christi.’
Idem, in Job. cap. 36.¥ <In typo pree-
figurat iste Angelus sive Filius Dei,
Dominum nostrum Jesum Christum,
qui ad fornacem descendit Inferni, in
quo claus®, et peccatorum et justorum
anima tenebantur, ut absque exustione
et noxa sui, eos qui tenebantur inclusi,
mortis vinculis liberaret.” Idem, in Dan.
cap. 3. [vol. v. p. 643 B.] ¢ Perfos-
sum parietem, quo Infernorum claustra
perfregit—." Idem, in Ezech. cap.12. [ib.
p. 115 C.}—* Terram—mortuorum, quae
diripitur atque vastatur, quando morte
Christi vinctee apud Inferos animz libe-
rantur.” Idem, in Oseam, cap. 13. [vol.
vi. p-155 D.]

81 Justin Martyr in his Dialogue
with Trypho first begins: ’AAAG pév
obd¢ amobviorew onul wdoas Tas Yuxas
&y Eppatov ydp fv bs GAnbds Tols ka-

* [This is not the work of Jerom. See Op. vol. xi. p. 668 B.]
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the general resurrection. They made no such distinction at the

death of Christ, as if those which believed in a Saviour to come 241

Kots* GAAE Tl Tas utv Tav edaeBav év
KpeiTTovt ot xdpy pévew, Tas 3¢ &dlkovs
kal wovnpds év xelpowi, Tov Tis wploews
éxdexopévas xpbvov Tére. §. 5. [p. 107
D.] After him Irenzus ; ‘Cum Domi-
nus in medio umbre mortis abierit, ubi
anima mortuorum erant, post deinde
corporaliter resurrexit, et post resurrec-
tionem assumptus est; manifestum est
quia‘et discipulorum ejus, propter quos
et heec operatus est Dominus, animz
abibunt in invisibilem locum, definitum
eis a Deo, et ibi usque ad resurrectionem
coramorabuntur, sustinentes resurrec-
tionem ; post recipientes corpora et per-
fecte resurgentes, hoc est, corporaliter,
quemadmodum et Dominus resurrexit,
sic venient ad conspectum Dei, Nemo
enim est discipulus super magistrum ;
perfectus autem omnis erit, sicut ma-
gister ejus. Quomodo ergo magister
noster non statim evolans abiit, sed
sustinens definitum a Patre resurrec-
tionis suze tempus, (quod et per Jonam
manifestatum est,) post triduum resur-
gens assumptus est ; sic et nos sustinere
debemus definitum a Deo resurrectionis
nostrae tempus, preenuntiatum a Pro-
phetis, et sic resurgentes assumi, quot-
quot Dominus hoc dignos habuerit.
Adv. Heres. lib. v. cap. 26. [c. 31. §. 2.
p- 331.] Tertullian followeth Irenzus
in this particular: ¢ Habes et regionem
Inferum subterraneam credere, et illos
cubito pellere, qui satis superbe non
putant animas fidelium Inferis dignas ;
servi super dominum, et discipuli super
magistrum, aspernati si forte in Abrahe
sinu exspectandz resurrectionis solatium
capere.” De Anim. cap. 55. [p. 304 A.]
¢Nulli patet coelum, terra adhuc salva,
ne dixerim clansa. Cum transactione
enim mundi reserabuntur regna cce-
lorum.’ Ibid. <Eam itaque regionem,
sinum dico Abrahee, etsi non ccelestem,
sublimiorem tamen Inferis, interim re-
frigerium prebituram animabus jus-
torum, donee consummatio rerum resur-
rectionem omnium plenitudine mercedis
expungat.’ Adv. Marcion. lib. iv. cap. 34.
[p. 450 D.] ¢ Omnes ergo anima penes
Inferos? inquis. Velis ac nolis, et sup-
plicia jam illic et refrigeria habes : pau-

perem et divitem.—Cur enim non putes
animam et puniri et foveri in Inferis,
interim sub exspectatione utriusque ju-
dicii, in quadam usurpatione et candida
ejus ¥ De Anim. cap. 58.[p. 306 D.] St.
Hilary, in his commentary upon these
words of the Psalm, ¢ Dominus custodiet
et introitum tuwm et exitum tuum ex hoc
et usque in sweuwlum: Non enim tem-
poris hujus et seeculi est ista custodia,
non aduri sole atque luna, et ab omni
malo conservari; sed futuri boni exspec-
tatio est, cum exeuntes de corpore ad
introitum illum regni ccelestis per cus-
todiam Domini fideles omnes reserva-
buntur, in sinu scilicet interim Abraha
collocati, quo adire impios interjectum
chaos inhibet, quousque introeundi rur-
sum in regnum ccelorum tempus ad-
veniat. Custodiet ergo Dominus exi-
tum, dum de corpore exeuntes, secreti
ab impiis interjecto chao quiescant.
Custodit et introitura, nos in sternum
illud et beatum regnum introducens.’
Tract. in Psalm. cxx. [p. 383 D.] And
at the end of the second Psalm, [p. 52.]
‘Judicii enim dies vel beatitudinis re-
tributio est seterna, vel peene: tempus
vero mortis habet interim unumquem-
que suis legibus, dum ad judicium unum-
quemque aut Abraham reservat aut
peena.’ ThusGregory Nyssen still leaves
the Patriarchs in Abraham’s bosom, in
expectation of admittance into Heaven:
Kal yop of wepl Tov *ABpadu marpidpxos
Tob udy ety Td dyabs Thy émbuplayv
Eoxov, kal odk Gvfikav émlnTotvres THY
émovpdyioy worplda, kabds ¢now 6°Amé-
arohes GAN Suds &y 7§ éamlfew Eri iy
xdpw elal, Tod Ocod rpelrTdy L Wepl AudY
wpoPAedauévou, kate THy Tob MadAov dw-
vip, va ui, onol, xwpls Hudv TeAewbdar.
De Hom. Opific. cap. 22.[vol. i. p. 103C.]
These therefore which conceived that
the souls of the godly, now after Christ’s
ascension, do go unto the bosom of
Abraham, where the Patriarchs and
Prophets were and are, and that both
remain together till the general resur-
rection, did not believe that Christ did
therefore descend into Hell, that he
might translate the Patriarchs from
thence into Heaven,
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should be kept out from heaven till he came; and those which
now believe in the same Saviour already come should be admitted
thither immediately upon their expiration.

But such as thought the place in which the souls of the
Patriarchs did reside could not in propriety of speech be called
kell, nor was ever so named in the Seriptures, conceived, that as
our Saviour went to those who were included in the proper hell,
or place of torment, so the end of his descent was to deliver
souls from those miseries which they felt, and to translate them
to a place of happiness and a glorious condition. They which
did think that hell was wholly emptied, that every soul was pre-
sently released from all the pains which before it suffered, were
branded with the names of hereties®2: but to believe that many

82 St. Augustin in his book de Heere-
stbus reckons this as the seventy-ninth
heresy : ¢ Alia, descendente ad Inferos
Christo credidisse incredulos, et omnes
exinde existimat liberatos.” [vol. viii. p.
23 D.] And though he gives the heresy
without a name, as he found it in Phi-
lastrius, yet we find the opinion was not
very singular. For Euodius propounded
it to St. Augustin as a question in which
he desired satisfaction, ¢ An descendens
Christus omnibus evangelizavit, omnes-
que a tenebris et peenis per gratiam
liberavit, ut a tempore resurrectionis
Domini judicium exspectetur, exinan-
itis Inferis? Epist. 98. ad S. August.
[Epist. cLxir vol. il.p. 573 C.] Andin
his answer to that question, he looks
not upon the affirmative part as an
heresy, but as a doubtful proposition,
His resolution, first, is, that it did not
concern the Prophets and the Patriarchs,
because he could not see how they should
be thought to be in Hell, and so capable
of a deliverance from thence : ¢ Addunt
quidam hoc beneficium antiquis etiam
Sanctis fuisse concessum, Abel, Seth,
Noe, et domui ejus, Abraham, Isaac, et
Jacob, aliisque Patriarchis et Prophetis,
ut cum Dominus in Infernum venisset,
illis doloribus solverentur. Sed quonam
modo intelligatur Abraham, in cujus
sinum pius etiam pauper ille susceptus
est, in illis fuisse doloribus, ego quidem
non video: explicant fortasse qui pos-
sunt.” Epist. xcix. ad Euodium, cap. 3.
[Epist. cLXIV. 6. p. 595 D.] Et paulo
post ; ‘Unde illis justis qui in sinu

Abrahz erant, cum ille in Inferna de-
scenderet, nondum quid contulisset in-
veni, a quibus eum secundum beatificam
presentiam sux divinitatis nunquam
video recessisse.” [§.8.p. 576 B.] And
yet in another place he will not blame
them that believed the contrary, nor did
he think their opinion ahsurd. *Sienim
non absurde credi videtur,antiquos etiam
Sanctos, qui venturi Christi tenuerunt
fidem, locis quidem a tormentis impi-
orum remotissimis, sed apud Inferos,
fuisse, donec eos inde sanguis Christi et
ad ea loca descensus erueret, &c.’ De
Civit. Dei, lib. xx. cap. 15. [vol. vil. p.
593 C.] His second resolution was,
that Christ did by his descent relieve
some out of the pains of Hell; taking
Hell in the worst sense. ‘Quia evi-
dentia testimonia et Infernum comme-
morant et dolores, nulla causa occurrit,
cur illo credatur venisse Salvator, nisi
ut ab ejus doloribus salvos faceret.
Epist. xcix. cap. 3. [§. 8. vol.ii. p. 576 A.]
¢ Quamobrem teneamus firmissime quod
fides habet fundatissima auctoritate fir-
mata, quia Christus mortuus est secundum
Scripturas, et quia sepultus est, et quin
resurrexit tertia die secundum Scripturas:
et ceetera qua de illo, testatissima veri-
tate, conscripta sunt. In quibus etiam
hoc est, quod apud Inferos fuit, solu-
tisque eorum doloribus, quibus eum erat
impossibile teneri, a quibus etiam recte
intelligitur solvisse et liberasse quos
voluit.” Ibid. cap. 5. [§. 14. p. 578 F.]
His third resolution was, that how many
these were which were delivered out of
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were delivered, was both by them and many others counted

orthodox.
The means by which they did conceive that Christ did free

the souls of men from hell, was the application of his death unto
them, which was propounded to those souls by preaching of the
Gospel there®3: that as he revealed here on earth the will of

the torments of Hell was uncertain, and  udv e kol udvov dgels éncioe Tdy S:dBoroy
therefore temerarious to define. *Sed avéern. 8. Cyril. Homil. Pasch. 7.{vol.v.

utrum ommes quos in eis invenit, an
quosdam quos illo beneficio dignos
judicavit, adhue requiro.” Ibid. cap. 3.
[§. 8. p. 576 A.] <Hoc scilicet quod
scriptum est, Solutis doloribus Inferni,
non in omnibus, sed in quibusdam accipi
potest, quos ille dignos ista liberatione
judicabat : ut neque frustra illuc de-
scendisse existimetur, nulli eorum pro-
futurus qui ibi tenebantur inclusi; nec
tamen sit consequens, ut quod divina
quibusdam migericordia justitiaque con-
cessit, omnibus concessum esse putandum
sit.’ Ibid.cap. 2.[§.5.p. 575 B.1 ‘Potest
et sic, ut eos dolores eum solvisse cre-
damus, quibus teneri ipse non poterat,
ged quibus alii tenebantur, quos ille
noverat liberandos. Verum quinam isti
sint, temerarium est definire. i enim
omnes omnino dixerimus tunc esse libe-
ratos, qui illic inventi sunt, quis non
gratuletur, si hoc possimus ostendere ¥
Ibid. cap. 2.[p. 574 D.] Thus the opinion
of St. Augustin is clear, that those
which departed in the faith of Christ
were before in happiness and the beati-
fical presence of Grod, and 80 needed no
translation by the Descent of Christ;
and of those which were kept in the
pains of Hell, some were loosed and
delivered from them, some were not:
and this was the proper end or effect of
Christ’s Descent into Hell. Thus Ca-
preolus ; ‘Ipse in homine est visitare
Inferorum dignatus abstrusa, et pre-
positos mortis preesentia invietze majes-
tatis exterruit, et propter liberandos
quos voluit, Inferorum portas reserari
pr=cepit.’ Epist. ad Vital. et Constant.
[§. 4. p- 494 D.] St. Ambrose: ‘Ipse
autem inter mortuos liber, remissionem
in Inferno positis, soluta mortis lege,
donabat.” De Incarn. cap. 5.[§. 40.vol,
ii. p. 712 D.] “Orov v&p €dbis oxvAeloas
Tbv §8nw, kal Tds dplkTous Tols TEY Kewot-
pnpévay svedpaciy dvamerdoas moas, Epn-

pt.ii. p. 91 C.] who speaks full as highas
those words of Euodius, or that heretic,
whosoever it was, which is mentioned,
though not named, by Philastrius : for
Emuos kal udvos didBolros is as much as
Infert exinaniti: and kevdoas Tov Oavd-
Tov pvxdv (which he useth in another
Homily) is the same,

83 This preaching of the Gospel to
the dead was the general opinion of the
Fathers, ag the end of his descent, or
means by which that good was wrought
for the souls below, which was effected
by his death. <Propter hoc Dominum
in ea, ques sunt sub terra, descendisse,
evangelizantem et illis adventum suum,
remissione peccatorum exsistente his qui
credunt in eum. Crediderunt autem in
eum omnes qui sperabant in eum, id
est, qui adventum ejus prenuntiave-
runt, et dispositionibus ejus servierunt,
justi, et Prophetw, et Patriarchz ; qui-
bus similiter ut nobis remisit peccata.’
Iren. adv. Heres. lib. iv. cap. 45. [c. 27.
§. 2.] ‘Evepyel 8¢, olua, xal & Zwrhp,
érel b odlew Epyov abrod* dmep oy kal
wemolnrey Tobs els abrTdv mioTeboar BeBov-
Aquévovs Bk Tod knplypates, dmol wor’
Eruxov yeyovéres, Eaxboas eis qwrnplav.
El 7' ov 6 Kipios 87 odd¢v Erepov eis &Sov
kaTiirfey, ) 3i& T ebayyerloaobar, Gamep
keTiAfev, firoi wdvTas edayyeNloacbu, )
uévovs ‘Efpafovs. El uév ody mdvras,
cwlhoovtar wdvTes of mioTeloavres, Kdv
e vay bvres TUxwow, éloporoynadues
vot §idn éxel.  S. Clem. Alex. Strom. lib.
vi. [e. 6. vol. il. p. 763.] Tp:huepos yip
&vefBly, knpoéas kal Tols év puAary wrel-
pact,  TAnpeordTn ydp oftws % Tis ¢u-
AavBpwrias émldedis v, TG ud pdvoy
dwac@oal ¢pnu, Tods &re (Gvras émd THs
Yiis, &AM al Tois #dn kaTorxouévois, Kal
&v Tois Ths &Bvooov puxols kabnuévors &
oxdre, katd Td yeypapuévov, Siaknplius
Ty dpeow. S. Cyril. Alex. in Joan. cap.
xvi. v, 16. [lib. xi. ¢. 2, vol. iv. p. 933 B.]

HE DESCENDED INTO HELL.

God unto the sons of men, and propounded himself as
the object of their faith, to the end that whosoever believed
in him should never die; so after his death he shewed him-
self unto the souls departed, that whosoever of them would
yet accept of and acknowledge him should pass from death
to life. :

242 Thus did they think the soul of Christ descended into hell

to preach the Gospel to the spirits there, that they might
receive him who before believed in him, or that they might

believe in him who before rejected him. But this cannot be
received as the end, or way to affect the end, of Christ’s
descent: mnor can I look upon it as any illustration of this
Article, for many reasons. TFor first, I have already. shewed

-that the place of St. Peter, so often mentioned for it, is nob

capable of that sense, nor hath it any relation to our Sa-
viour after death. Secondly, the ancients seem upon no other
reason to have interpreted this place of St. Peter in that
manner, but because other apocryphal writings led them to
that interpretation, upon the authority whereof this opinion

only can rely.

A ‘place of the Prophet Jeremy was first

produceds, that Tke Lord God of Israel remembered his dead,

TloAAaxob Siapapriperar § ypadh, dv Tpd-
wov Tois Tyvikdde (@, Tdv adTdv Kkal Tols
& fdov Bt Xpworod Thy AmoAlTpwow
wapayevéoQour. Aéyer ydp 6 Tév uabyTv
kopvgaios, Eis TobTo 7op &mwéfave Kol
avéorn, Tva ral vexpdv kal (vrwv Kue
pieboy’ kal mdAw, Tois & ¢uAak wopev-
Ocls éxhpute mveluacw, va kpibde: uiv
aapkl, (B0 3¢ mveduari’ TouréoTwy, mMws
oi pty Umioror Kal Bk TobTo GuapTwAol
peuernkéTes Karaxpibiooy, &re 8 GAokAd-
pws 0dpt yeyovdres, xal dixorounfévres
Tob wvebuaTos® Joor 8¢ b év Edou XpioTd
T4 Sikatoabyy memioTEDKATL, TS TYEVUATI-
Kkiis ebppootvns roratwor, Jobius apud
Phot. [222.] Ub. ix. cap. 38.

84 Justin Martyr in his Dialogue with -

Trypho the Jew ; Kal &md 7dv Adyww
Tov abTob ‘lepeulov duolws Tabra wepiéno-
Yav* "Epvfiotn 3¢ Kipios § Ocds amb 'lo-
PaYA TEY vekpdy abTod TEY KekounuUérwY
els yiiv xdpatos, kal kaTéBn wpds abrols
Gvayyerloagbar abrols 70 cwrhpioy adTod.
§. 72. [p- 170 B.] This place is first
brought by Irenwus, to prove that he
which died for us was not only man,
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but God : ‘Et quoniam non solum homo
erat qui meoriebatur pro nobis, Esaias
ait, Bt commemoratus est Dominug san-
ctus Israel mortuorum sworum, quia (leg.
qui) dormierant in terra sepulitonis, et
d; dit ad eos gelizare saluytem quee
est ab eo, ut salvaret evs.” Adv. Heres.
b, iii. cap. 23.[c. xx. §.4. p. 214.] Only
he names Isaiah instead of Jeremiah,
whom he rightly names again ; ‘Sicuf
Hieremias ait, Recommemoratus est Do~
minus sanctus Israel mortuorum, &c.’
Uth. iv. cap. 39. [c. xxil. §. 1. p. 259.] and
as there, so more plainly, lib. v. cap. 26.
[e. xxxi. p. 330.] applies it to the soul of
Christ while it was absent from his body ;
¢ Nunc autem tribus diebus conversatus
est ubi erant mortui, quemadmodum
prophetia ait de eo, Commemoratus est
Dominus sanctorum (leg. sanctus Israel)
mortuorum suorum, eorum qui ante dor-
mierunt in terra stipulationis (leg. sepul-
tionis), et descendit ad eos, extrakere eos,
et salvare eos.” Thus did Irenzus make
use of this verse, to shew Christ preached
unto the dead, rather than that of St.

Ff
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which slept in the land of the grave, and descended unto them, to
preack unto them his salvation. But being there is no such verse
extant in that Prophet or any other, it was also delivered that
it was once in the translation of the Septuagint, but rased out
from thence by the Jews: which as it can scarce be conceived
true, so, if it were, it would be yet of doubtful authority, as
being never yet found in the Hebrew Text. And Hermes in his
book, called the Pastor, was thought to give sufficient strength
to this opinion®3; whereas the book itself is of no good authority,
and in this particular is most extravagant: for he taught, that
not only the soul of Christ, but also the souls of the Apostles,
preached to the spirits below ; that as they followed his steps
here, so did they also after their death, and therefore descended

to preach in hell.

Nor is this only to be suspected in reference to those pre- 243

tended authorities which first induced men to believe it, and to
make forced interpretations of Scripture to maintain it ; but also

Peter ; and yet there is no authority in
it. For it is not to be found in the
Hebrew text, and Justin Martyr charges
the Jews only of rasing it out of the
LXX: which how they could do out of
those copies which were in the Chris-
tiang’ hands, is scarce intelligible ; and
yet it is not now to be found there.*

85 Clemens Alexandrinus first brings
a strange place of Scripture to prove
Christ’s preaching in Hell ; Strom. lib.
vi.[e. 6. p. 762.] Awbwep 6 Kipros edmry-
“yeAloaro kal Tols év §dov. ®nol v oby
7 ypadh, Aéyer & ddns T &mwAele, Eldos
uev adroi obk €ldouer, puwvhy d¢ adrTov
fikodoaper: which he thus interprets ;
Obx 6 Témos Shmov pwvhy AaBdv, elmey
T8 wpoeipnuéva, AN of & 3dov kaTaTa-
Yévres ral els amdreay Eavrods udedw-
kdres, kabdmep &k Tiwos veds eis fdAacaay
€xdvres dmopplyavres: adrol Tolvuy eicly
oi émaxoboavres Tijs felas duvdueds Te Kal
¢wrijs® and then seeming to aim at the
place of St. Peter, he passes to another
proof, which he had produced in his
second book : Addewxtar 8¢ kbw 7§ dev-
Tépp STpwuarel, Tobs’ArooTéAovs, drorel-
Ows 1§ Kuply, xal Tobs & ddov edmyye-

Atouévovss which he there proved by the

authority of the book called Pastor, and.

attributed to Hermes; ‘O Iowhy dé—
¢nol Tods *AmooTéhovs kal SidacrdAovs,
Tobs knpbfavras 7b Gvopa Tod vieh rTob
©cob, kal rownbévras, Ti Suvdmer wal
7 woTer knplfar Tols wpoxekoyunuévorst

Strom. lib. ii. [c. g. vol. i. p. 452.] which

words are thus in the old Latin trans-

lation of Hermes; ‘Quoniam hi Apo-
stoli et doctores qui preedicaverunt nomen
Filii Dei, cum habentes fidém ejus et
potestatem defuncti essent, praedicave-
runt his qui ante obierunt.” Léb. iii,
Simil. 9. [e. 16. p. 120.] And then Cle-
mens supplies that authority with a
reason of his own, that as the Apostles
were to imitate Christ while they lived,
so did they also imitate him after death :
*Exphy yap, olpat, Homep kdvraiba, ofrws
8¢ waxeioe, Tobs &ploTous TRV pafnTav
peunres yevéobar Tov didaokdiov: Strom.
b, vi. [e. 6. vol. ii. p. 763.] and therefore
they preached to the souls in Hell, as
Christ did before them, This is the
doctrine of Clemens Alexandrinus out
of his apocryphal authorities.

* [There is added in the first edition, “ And if it ever were, as many additional
“patches have been in that translation, it could be of no authority, having ne

“ foundation in the original.”]

HE DESCENDED INTO HELL.

to be rejected in itself, as false, and inconsistent with the nature,
scope, and end of the Gospel (which is to be preached with such
commands and ordinances as can concern those only which are
in this life), and as incongruous to the state and condition of
those souls to whom Christ is supposed to preach. TFor if we
look upon the Patriarchs, Prophets, and all saints before de-
parted, it is certain they were never disobedient in the days of
Noak ; nor could they need the publication of the Gospel after
the death of Christ, who by virtue of that death were accepted
in him while they lived, and by that acceptation had received
a reward long before. If we look upon them which died in
disobedience, and were in torments for their sins, they cannot
appear to be proper objects for the Gospel preached. The rich
man, whom we find in their condition, desired one might be
sent from the dead to preach unto his brethren then alive,
lest they also should come unto that place: but we find -no
hopes he had that any should come from them which were

435.

alive to preach to him. TFor if the living, who Aecard %0f Luke xvi.

Moses and the Prophets, would not be persuaded though one 3™

rose from the dead; surely those which had been disobedient
unto the Prophets, should never be persuaded after they were
dead.

Whether therefore we consider the authorities first intro-
ducing this opinion, which were apocryphal; or the testimonies
of Secripture, forced and improbable; or the nature of this
preaching, inconsistent with the Gospel ; or the persons to whom
Christ should be thought to preach (which, if dead in the faith-
and fear of God, wanted no such instruction; if departed in
infidelity and disobedience, were unworthy and incapable of such
a dispensation); this preaching of Christ Zo ke spirits in prison
cannot be admitted either as the end, or as the means proper to
effect the end, of his descent into hell.

Nor is this preaching only to be rejected as a means to pro-
duce the effect of Christ’s descent; but the effect itself pre-
tended to be wrought thereby, whether in reference to the just
or unjust, is by no means to be admitted. For though some of
the ancients thought, as is shewn before, that Christ did there-
fore descend into hell, that he might deliver the souls of some
which were tormented in those flames, and translate them to a
place of happiness; yet this opinion deserveth mo acceptance,
neither in respect of the ground or foundation en which it is

rfa
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built, nor in respect of the action or effect itself. The authority
upon which the strength of this doctrine doth rely, is that place
of the Acts, whom God hath raised up, loosing the pains of hell,
for so they read it; from whence the argument is thus deduced :
God did loose the pains of hell when Christ was raised: but
those pains did not take hold of Christ himself, who was not to
suffer any thing after death; and consequently he could not be
loosed from or taken out of those pains in which he never was:
in the same manner the Patriarchs and the Prophets, and the
saints of old, if they should be granted to have been in a place
sometimes called Zel/, yet were they there in happiness, and
therefore the delivering them from thence could not be the
loosing ef the pains of hell: it followeth then, that those alone
which died in their sins were involved in those pains, and when
those pains were loosed, then were they released; and being
they were loosed when Christ was raised, the consequence will
be, that he, descending into hell, delivered some of the damned
souls from their torments there.

But first, though the Latin translation render it so®6, #he 244 .

pains of kell; though some copies and other translations, and
divers of the Fathers, read it in the same manner; yet the
original and authentic Greek acknowledgeth no such word as
hell, but propounds it plainly thus, whom God hath raised up,
boosing the pains of death. Howsoever if the words were so
expressed in the original text, yet it would not follow that God
delivered Christ out of those pains in which he was detained
any time, much less that the soul of Christ delivered the souls

86 The Vulgar Latin renders it thus,
Quem Deus suscitavit, solutis doloribus
Inferni : so also the Syriac, mbam xwn
5y, So some of the ancient Fathers
read it; as Irenceus, or rather his In-
terpreter, ‘Quem Deus excitavit, solutis
doloribus Inferorum :’ Adw. Heeres. lib.
iii. cap. 12. Capreolus bishop of Car-
thage, ‘Resolvere, sicut scriptum est,
Inferorum parturitiones:” Epist. ad Vi-
tal. & Constant. [§. 4.] and before thesé
Polycarpus—"0v #yeiper & Ocds, Aboas
Tds &divas Tob Gdov: Quem resuscitavit
Deus, dissolvens dolores Infernt: Epist.
ad Phil. [c. 1. p. 186.] whom T suppose
Grotius understood, when he cited Bar-
nabas: and thus St. Augustin read it,
and laid the stress of his interpretation

upon this reading; ¢ Quia evidentia tes-
timonia et Infernum commemorant et
dolores, &ec.” Epist. xcix. cap. 3. [Epist.
CLXIV. 8. vol. ii. p. 576 A.] But in the
original Greek it is generally written
afvas favdrov, and in all these many
copies of it, only that of Petrus Frax-
ardus, and two of the sixteen copies
which Robertus Stephanus made use of,
read it §Sov. And this mistake was
very easy : for in the eighteenth Psalm,
verse the fourth, there is nin-han
@8ives Gavdrov, and verse the fifth, *5ary
IR, @¥ives ddov. And we find twice
in the Proverbs, xiv. 12. and xvi, 25.
nIn->377 translated mvfuéva ddou, and
2 Sam. xxii, 6. IR 92T WBives Oavd<
TOVU:

HE DESCENDED INTO HELL.

of any other; but only that he was preserved from enduring
thems7,

Again, as the authority is mest uncertain, so is the doctrine
most incongruous. The souls of men were never cast into in-
fernal torments, to be delivered from them. The days which
follow after death were never made for opportunities to a better
life. The angels had one instant either-to stand or fall eter-
nally ;- and what that instant was to them, that this life is unto
us. We may as well believe the devils were saved, as those
souls which were once tormented with them. For it is an ever-
lasting fire, an everlasting punishment, a worm that dieth not.
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Matt, xxv.

41, 46.
Mark ix.

Nor does this only belong to us who live after the death of 4

Christ, as if the damnation of all sinners now were ineluctable
and eternal, but before that death it were not so; as if faith and
repentance were now indispensably neeessary to salvation, but
then were not. For thus the  condition of mankind' before the
fulness- of time, in which our Saviour came into the world,
should have been far more happy and advantageous than it
hath been since 8. But neither they nor we shall ever escape
eternal flames, except we obtain the favour of God before we
be swallowed by the jaws of death. We must all appear before
the judgment-seat of Christ, that every one may receive the things
done in his body; butb if they be in the state of salvation now
by virtue of Christ’s descent into hell, which were numbered
amongst the damned before his death, at the day of the general
judgment they must be returned into hell again; or if they be
received then into eternal happiness, it will follow either that
they were not justly condemned to those flames at first, accord-
ing to the general dispensations of God, or else they did not
receive the things done in their body at the last ; which. all shall

as certainly receive, as all appear, This life is given unto men

87 «Quod si movet, quemadmodum
accipiendum sit Inferni ab illo solutos
dolores (neque enim coeperat in eis esse
tanquam in vinculis, et sic eos solvit
tanquam si catenas solvisset quibus
fuerat alligatus): facile est intelligere
sic eos solutos esse quemadmodum solvi
possunt laquei venantium, ne teneant;
non quia tenuerunt.’ S. August. Epist.
xcix. cap. 2. [§. 3. p. 574 C.]

83 This is the argument of Gregory
the Great; ‘Si fideles nunc sine bonis

operibus non salvantur, et. infideles ac
reprobi sine bona actione, Domino ad
Inferos descendente, salvati sunt; me-
lior illorum sors fuit, qui incarnationem
Domini minime viderunt, quam horum
qui post incarnationis ejus mysterium
nati sunt, Quod quante fatuitatis sit
dicere vel sentire, ipse Dominus testa-
tur discipulis, dicens, Multi Reges et
Prophete cupierunt videre quee vos vide-
tis, et non viderunt.’ Lib. vii, Epist, xv,
[vol. ii. p. 862 A.]

2Cor. v.10.



438

ARTICLE 7.

to work out their salvation with fear and trembling, but after
death cometh judgment, reflecting on the life that is past, not

-expecting amendment or conversion then. He that liveth and

believeth in Christ shall never die; he that believeth, though he
die, yet shall he live ; but he that dieth in unbelief shall neither

Dbelieve nor live. And this is as true of those which went before,

as of those which came after our Saviour, because he was the
Lamb slain before the foundation of the world. I therefore
conclude, that the end for which the soul of Christ descended
into hell, was not to deliver any damned souls, or to translate
them from the torments of hell unto the joys of heaven.

The next consideration is, whether by virtue of his descent 245

the souls of those which before believed in him, the Patriarchs,
Prophets, and all the people of God, were delivered from that
place and state in which they were before; and whether Christ
descended into hell to that end, that he might translate them into
a place and state far more glorious and happy. This hath been
in the later ages of the .Church the vulgar opinion of most men,
and that as if it followed necessarily from. the denial of the
former ; he delivered not the souls of the dammned, therefore he
delivered the souls of them which believed, and of them alones?:
till at last the schools have followed it so fully, that they deliver
it as a point of faith and infallible certainty 9, that the soul of
Christ by descending into hell did deliver from thence all the

OFE DESCENDED INTO HELL.

souls of the saints’which were in the bosom of Abraham, and
did confer upon them actual and essential beatitude, which
before they enjoyed not. And this they lay upon two grounds:
first, that the souls of saints departed saw not God; and
secondly, that Christ by his death opened the gate of the king-
dom of heaven. '

But even this opinion, as general as it hath been, hath neither
that consent of antiquity, nor such certainty as it pretendeth,
but is rather built upon the improbabilities of a worse. The
most ancient of all the Fathers?!,whose writings are extant, were
so far from believing that the end of Christ’s descent into hell

_was to translate the saints of old into heaven, that they thought

them not to be in heaven yet, nor ever to be removed from that
place in which they were before Christ’s death, until the general
resurrection. Others, as we have also shewn, thought the bosom
of Abraham was not in any place which could be termed /e ;
and consequently could not think that Christ should therefore
descend into hell to deliver them which were not there. And
others yet which thought that Christ delivered the Patriarchs
from their infernal mansions, did not think so exclusively, or in
opposition to the disobedient and damned spirits, but conceived
many of them to be saved as well as the Patriarchs were, and

246 doubted whether all were not so saved or no92, Indeed I think

8% So Gregory the Great, after he had
proved that none of the damned were
released by Christ’s descent, thus infers
and concludes: ‘ Heecitaque omnia per-
tractantes nihil aliud teneatis nisi quod
vera fides per Catholicam Ecclesiam
docet : quia descendens ad Inferos De-
minus illos solurmodoe ab Inferni clau-
stris eripuit, quos viventes in carne per
suam gratiam in fide et bona operatione
servavit,” Lib. vil. Bpist. xv. [p. 862 B.]
So Isidore Hispalensis by way of oppo-
sition ; ‘Ideo Dominus in Inferno de-
scendit, ut his, qui ab eo non peenaliter
detinebantur, viam. aperiret revertendi
ad ceolos.” Sentent. lib. 1. cap. 16. [p.
420 E.] So Venerable Bede upon the
place of 8t. Peter ; ¢ Catholica fides ha-
bet, quia descendens ad Inferna Domi-
nus non incredulos inde, sed fideles
tantummodo suos educens, ad ceelestia
secum regna perduxerit ; neque exutis

corpore animabus, et Inferorum carcere

.inclusis, sed in hac vita vel per seipsum,

vel per suorum exempla, sive verba fide-
lium, quotidie viam vite demonstret.”
fvol. v. p. 981.]

90 These are the words of Suarez;
‘Primo ergo certum est, Christum de-
scendendo ad Inferos animabus sanctis;
quee in sinu Abrahaz erant, essentialem
beatitudinem, et ceetera animz dona, quae
illam consequuntur, contulisse. Hoc de
fide certum existimo: quia de fide est
illas animas non vidisse Deum ante
Christi mortem—Deinde est de fide cer-
tum, Christum per mortem aperuisse
hominibus januamn regni —ideoque de
fide etiam certum est, animas sanctorum
omnium post Christi mortem deceden-
tium (si nihil purgandum habeant) sta-
$im videre Deum: ergo idem est de pre-
dictis animabus.” Com. in tertiam partem
D. Thome. tom. ii. Disp. 43. sect. 3.

91 We have shewed this before {0 have
been the opinion of the most ancient,
_producing the express testimonies of
Justin Martyr, Irensus, Tertullian,
Hilary, Gregory Nyssen. So also No-
vatian ; ‘Que infra terram jacent, neque
ipsa sunt digestis et ordinatis potestati-
bus vacua. Locus enim est, quo piorum
animee impiorumque ducuntur futuri
judicii prazjudicia sentientes.” Lib. de
Trin. cap. 1. [p. 767 C.]

92 We have already shewn that many
did believe all the damned souls were
saved then ; and St. Augustin had his
adhuc requiro, when he wrote unto Euo-
dius concerning that opinion. Beside,
the doubt of that great divine, Gregory
Nazianzen, is very observable, who in
his second Oration de Paschate hath
these words; "Av els ddov warly, ovy-
kdTeNOe yvdb: kal T8 éxelge Tob XpiaTod
poothpi  Tis N olkovoula THs SimAfis
ratafdoews ; Tis & Adyos; GwAds odle
wdvras empavels, ) kdrel Tods miaredor-

ras ; [Orat. xIv. §. 24. vol. i. p. 864 E.]
where his question is clearly this, whe-
ther Christ appearing in Hell did save
all without exception, or did save there,
as he does here, only such as believed.
To this it is answered by Suarez two
ways, that it is the ordinary and uni-
versal law, that none of the damned
should be saved : ¢ An vero ex speciali
privilegio sua voluntate et arbitrio ali-
quem damnatum a Gehenna Christus
eduxerit, dubitari quoquo modo potest
—Et juxta heec possent intelligi Nazi-
anzenus et Augustinus.” But this will
by no means salve their authorities ; for
neither of them did doubt or question
whether some of the damned were re-
leased, but whether all were released or
some only : which Suarez did very well
perceive, and therefore was ready in the
same sentence with another answer;
¢Quanquam Nazianzenus non videatur
illa scripsisse verba, quoniam de hae
veritate dubitaret, sed solum ut propo-

439



440

ARTICLE 7.

there were very few (if any) for above five hundred years after
Christ, which did so believe Christ delivered the saints out of
hell, as to leave all the damned there ; and therefore this opinion
cannot be grounded upon the prime antiquity, when so many of
the ancients believed not that they were removed at all, and so
few acknowledged that they were removed alone.

And if the authority of this opinion in respect of its antiquity
be not great, the certainty of the truth of it will be less. For
first, if it be not certain that the souls of the Patriarchs were in
some place called 4e¢/ after their own death, and until the death
of Christ; if the bosom of Abraham were not some infernal
mansion, then can it not be certain that Christ descended into
hell to deliver them. But there is no certainty that the souls of
the just, the Patriarchs, and the rest of the people of God, were
kept in any place below, which was, or may be called Ze//: the
bosom of Abraham might well be in the heavens above, far from
any region where the Devil and his angels were ; the Seriptures

_ nowhere tell us that the spirits of just men went unto or did

Heb. xi. 3.

remain in hell ; the place in which the rich man was in torments
after death is called 4e//, but that into which the angels carried
the poor man’s soul is not termed so. There was a vast distance
between them two; nor is it likely that the angels, which see
the face of God, should be sent down from heaven to convey the
souls of the just into that place, where the face of God cannot
be seen. When God translated Enoch, and Elias was carried up
in a chariot to heaven, they seem not to be conveyed to a place
where there was no vision of God; and yet it is most probable,
that Moses was with Elias as well before as upon the mount:
nor is there any reason to conceive that Abraham should be in
any worse place or condition than Enoch was, having as great a
testimony that he pleased God, as Enoch had.

Secondly, it cannot be certain that the soul of Christ delivered

the souls of the saints of old from hell, and imparted to them
the beatifical vision, except it were certain that those souls are in
another place and a better condition now than they were before.

neret quid de hoc mysterio inquirere ac and undetermined. And as for the
scire oporteat.” Which is as much as to other, ‘Augustinus recte potest intelligi

say, that he was satisfied of the truth,
but desired to satisfy no man else.
Whereas it is clear that it was a doubt
in his age, as we have before shewn,
and that he would leave it still a doubt

de animabus Purgatorii,” it is certainly
false, unless they will enlarge that Pur-
gatory as wide as Hell ; for the question
was of emptying that. Com. in tertiam
partem D. Thome Disp. 43. sect. 3.
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But there is no certainty that the Patriarchs and the Prophets
are now in another place and a better condition than they were
before our blessed Saviour died; there is no intimation of any
such alteration of their state delivered in the Scriptures ; there
is no such place with any probability pretended to prove any
actual accession of happiness and glory already past. Many shall Matt. viii.
come from the east and west, and shall sit down with Abrakam, 1
and Isaac, and Jacob, in the kingdom of heaven : there then did
the Gentiles which came in to Christ find the Patriarchs, even
in the kingdom of heaven; and we cannot perceive that they
found them any where else than Lazarus did. For the descrip-
tion is the same, There shall be weeping and gnashing of teeth, Luke xiii.
when ye shall see Abrakam, and Isaac, and Jacob, and all the *
Prophets, in the kingdom of God, and you yourselves thrust out.
For as the rich man in hell lift up his eyes, being in torments, Luke xvi.
ond seeth Abrakam afar off, before the death of Christ; so those *3:
that were in weeping and gnashing of teeth, saw Abrakam, and
Isaac, and Jacob, and the Prophets, when the Gentiles were
brought in.
Thirdly, though it were certain that the souls of the saints had
been in a place called %el/, as they were not; though it were
also certain that they were now in a better condition than they
were before Christ’s death, as 1t is not; yet it would not follow
that Christ descended into hell to make this alteration; for it
might not be performed before his resurrection, it might not be
effected till his ascension, it might be attributed to the merit of
his passion, it might have no dependence on his descension. I

247 conclude therefore that there is no certainty of truth in that

proposition which the schoolmen take for a matter of faith, That
Christ delivered the souls of the saints from that place of hell
which they call Limbus of the Fathers, into heaven ; and for that
purpose after his death descended into hell.

Wherefore being: it is most infallibly certain that the death of
Christ was as powerful and effectual for the redemption of the
saints before him, as for those which follow him ; being Z4ey 1 Cor. x. 3,
did all eat the same spiritual meat, and did all drink the same *
spiritual drink ; being Abraham is the father of us all, and we Rom. iv.
now after Christ’s ascension are called but fo walk in the steps ¢
the fuith of that father; being the bosom of Abraham is clearly
propounded in the Seriptures as the place into which the blessed
angels before the death of Christ conveyed the souls of those

12, 16,
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unto men.” Now that ke ascended, what is it but that ke also
descended first into the lower parts of the earth 7 By the con- B, Bilson,
junction of these two they conceive the triumph of Christ’s P- 294
descent clearly described in this manner. Ye were buried with Col. ii. rz,
Christ in baptism, with whom ye were also raised: and when ye '3 '+ 5

which departed in the favour of God, and is also promised to
-them which should believe in Christ after his death 9 ; being we
can find no difference or translation of the bosom of Abraham,
and yet it is a comfort still to us that we shall go to him9¢;
and, while we hope so, never fear that we shall go to hell; 1

Col. ii. 15.

Eph. iv. 8,
9.

cannot admit this as the end of Christ’s descent into hell, to
convey the souls of Abraham, Isaac, and Jacob, and those which
were with them, from thence; nor can I think there was any
reference to such an action in those words, Z%ow skalt not leave
my soul in hell.

Another opinion hath obtained, especially in our Church, that
the end for which our Saviour descended into hell, was to triumph
over Satan and all the powers below within their own dominions.
And this hath been received as grounded on the Scriptures and
consent of Fathers, The Scriptures produced for the confirma-
tion of it are these two ; Having spoiled principalities and powers,
ke made a shew of them openly, triumphing over them : and, When
ke ascended up on high, ke led captivity captive, and gave gifts

were dead in sins, he quickened you fogether with him, forgiving
your sins, and cancelling the handwriting of ordinances that was
against us, and spoiling powers and principalities, ke made an
open shew of them, triumphing over them in kimself. That is, say
they, ye died and were buried with Christ, who fastened the
handwriting of ordinances to the cross, that he might abolish it
from having any right to tie or yoke his members. Ye likewise
were quickened, and raised together with Christ, who rising
spoiled powers and principalities, and triumphed over them in
his own person. So that these words, spoiling principalities and

948 powers, are not referred to the cross, but to Christ’s resurrec-

tion. This triumph over Satan and all his kingdom, the same
Apostle to the Ephesians setteth down as a consequent to

Christ’s death, and pertinent to his resurrection, dscending on Eph. iv.s,

93 Although the bosom of Abrakam in
express and formal terms be spoken only
of Lazarus, whom Christ being yet alive
in the flesh supposed dead; yet the
same bosom is virtually and in terms
equivalent promised to those which
afterwards should believe. For the joys
of the life to come are likened to a feast,
in which, according to the custom then
in use, they lay down with the head of
one toward the breast of the other, who
is therefore said to lie in his bosom, as
we read of St. John, 7» érvaxeluevos—iéy
7@ KéAwe Tob 'Inood. St. John xiii. 23.
Thus in that heavenly feast in the king-
dom of God, Lazarus is év rois kéAmors
*ABpadu: St. Luke xvi. 23; and in St.
Matt. viii. 11. Christ saith, that many
shall come from the east and from the
west, kal GvakMbfcorrar uerd *ABpadpu,
discumbent cum Abrahamo, sit down with
Abraham, as we translate it after our
custom, at the same feast, that is, dva-
kABfoovTar & Tois kdAmois Toi *Afpadu,
&ec. as Euthymiug, ‘Quia Deus Abraham,
ceeli conditor, Pater Christi est ; idcirco
in regno ceelorum est et Abraham, cum
quo accubiturz sunt nationes qua cre-
diderunt in Christum filium Creatoris.’

94 St. Augustin often shews the com-
fort which he had in going to the bosom

of Abraham : as in the case of his friend
Nebridiug ; ¢ Nune ille vivit in sinu
Abraham. Quicquid illud est quod illo
significatur sinu, ibi Nebridius meus
vivit, duleis amicus meus, tuus autem,
Domine, adoptivus ex liberto filius, ibi
vivit. Nam quis alius tali anime locus ¥
Confess. Uib. ix. cap. 3. §. 6. [vol. i. p.
159 B.] And he seats that place (as
uncertain as before) where it was before.
¢ Post vitam istam parvam nondum eris
ubi erunt sancti, quibus dicetur, Venite
benedicti Patris met, percipite regnum
quod vobis paratum est ab initio mundi.
Nondum ibi eris, quis nescit? Sed jam
poteris ibi esse, ubi illum quondam
ulecerosum pauperem, dives ille super-
bus et sterilis in mediis suis tormentis
vidit a longe requiescentem.’ Coneio, i.
in Psal. 36. (§. 10. vol. iv. p. 263 C.]
And this he must necessarily take for a
sufficient comfort to a dying Christian,
who seats that place ¢in conspectu Do-
mini,” De Ciwvit. Det, lib. i. cap. 12. [vol,
vi. p. 13 D.}, and looked upon them
which were in it, as upon those ‘a
quibus [Christus] secundum beatificam
presentiam sue divinitatis nunquam re-
cessit.” Epist. xcix. [al. clxiv.] cap. 3.
[§. 8. vol. i. p. 576 B.1

kigh ke led captivity captive : and this, He ascended, what meaneth 9
i, but that he descended first into the lower parts of the earth?
So that ascending from the lower parts of the earth he Zed cap-
tivity captive, which is all one with, he ¢riumphed over powers
and principalities. "With this eoherence and eonjunction of the
Apostle’s words, together with the interpretation of the ancient
Tathers, they conceive it sufficiently demonstrated, that Christ
after his death, and before his resurrection, in the lowermost
parts of the earth, even in hell, did lead captivity captive, and
triumphed over Satan. '

But notwithstanding, I cannot yet perceive either how this
triumph in hell should be delivered as a certain truth in itself,
or how it can have any consistency with the denial of those other
ends, which they who of late have embraced this opinion do
ordinarily reject. First, I cannot see how the Seriptures men-
tioned are sufficient to found any such conclusion of themselves.
Secondly, I cannot understand how they can embrace this as the
interpretation of the Fathers, who believe not that any of the
souls of the damned were taken out of the torments of hell, or
that the souls of the saints of old were removed from thence by
Christ’s descent; which were the reasons why the Fathers spake
of such a triumphing in hell, and leading captivity captive there,
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That the triumphing in the Epistle to the Colossians is not
referred to the cross but to the resurrection, cannot be proved ;
the coherence cannot enforce so much: ne logic ean infer such
a division, that the llotting out of the handwriting belongeth
precisely to our burial with him ; and the triumphing over princi-
palities and powers particularly to our being quickened together
with kim ; or that the blotting out was performed at one time, and
the triumphking at another. Our present translation attributeth it
expressly to the cross, rendering the last words, ¢riumphing over
them in it, that is, in the cross mentioned in the former verse;
and though anciently it have been read, #riumphing over them
wn himself9, yet still there are these two great advantages on
our side: first, that if we read, ¢» ¢, it proves the triumph
spoken of in this place performed upon the eross; and if we
read, in Aimself, it proveth not that the triumph was performed
in any other place, because he was himself upon the cross:
secondly, the ancient Fathers of the Greek Church read it as
we do, in 4£9, and interpret the triumph of his death; and

95 So the Vulgar Latin, Palam fri- in the death upon it; ’Exel w5y mAnyhy
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those others of the Latin Church, which did read it otherwise,
did also acknowledge with the Greeks the cross not only to
be the place in which the victory over Satan was obtained,
but also to be the trophy of that victory, and the triumphal
chariot97,

249 This place then of St.Paul to the Celossians cannot prove

that Christ descended into hell, to triumph over the Devil there ;
and if it be not proper for that purpese of itself, it will not be
more effectual by the addition of that other to the Ephesians.
For, first, we have already shewn, that the descending into the
lower parts of the earth, doth not necessarily signify his descent
into hell, and -consequently cannot prove that either those things
which are spoken in the same place, or in any other, are to be
attributed to that descent. Again, if it were granted, that those
words -did signify 4e//, and this Article of our Creed were con-
tained in them, yet would it not follow from that Scripture, that
Christ triumphed over Satan while his soul was in hell ; for the
consequence would be only this, that the same Christ who led
captivity captive, descended fivst into hell. In that ke ascended, (and
ascending led captivity captive,) what is it but that ke descended

umphans <llos in semetipso ; as also the
Syriac, Mn1pa. So Novatian; Tri-
umphatis <llis in semetipso. De Trin.
cap. 16, [p. 717 A.] St. Hilary ; T'ri-
wmphans eos in semetipso. (p. 553 G.]
86 Ambrose, Augustin, and Pacianus,
96 (Eeumenius sheweth their reading,
OpiapBeboas abrods év adrg, and inter-
pretation, @plauBos Adyerar % wars Tiv
ATTepévey whumy kal waviyvpss. *Efpis
duBevoey ody abTdy it Tob aTavpeD, Tov-
Téorw, dviknae, kal kar’ abrot OplapBov
vonrdy émerérese. Com. in Epist. ad
Coloss. cap. vil. [vol. ii. p. 133 C.] ’Ev
abrg then is 814 Tod oravped, and this
OptapBos vonrds on the cross will no way
agree with that actual triumph in Hell.
But Theophylact yet more clearly ;
OpiapBeboas adrods v adry® TouréoTw,
& 7§ oravpd Tods Saluovas frrauévovs
Seitas. OplapBos ydp Aéyerar, Brav Tis
amd vikns wokeulwy émaverfov, dnuooiav
Toumhy TeAR, Tobs ATTNdérTas Seculovs
ndoy Sewvdwr, ’Ev 7§ oravpd obv 7d
Tpbraiey oThoas & Kipios, Gowep & 8-
pooly Oedrpw ‘EAAMpwv, ‘Pwualwy, "lov-
Salwy, Tods daluovas é0piduBevae. Inloco.
{p. 653.] And this exposition they re-
ceived from St. Chrysostom, who makes
the deryuarionds on the cross to consist

& eBev & BidBoAos,. Imd gduaTos vekpoi
7w kaplay NaBdv., In Epist. ad Coloss.
Homal. 6. [§. 3. vol. xi. p. 368 D.]
where it is to be observed, that the
triumph is not attributed to the soul
departed from the body and descended
into Hell, but rather to the body left
by the soul and hanging on the cross;
A o oikelov odparos wicw Huiv THy
kar’ abrév xapirduevos vikny, says Theo-
doret in loco. [vol. iii. p. 354 C.] And
before all these Origen most expressly ;
¢ Visibiliter quidem Filius Dei in carne
crucifixus est : invisibiliter vero in ea
cruce diabolus cum principatibus suis
et potestatibus affixus est cruci, Non
tibi hoe videbitur verum, si tibi horum
testem produxero- Apostolum Paulum ?
—Quod erat, inquit, contrarium nobis,
tulit illud de medio, affigens cruct sue,
exuens principatus et potestates traduxit,
libere triumphans eas in ligno crucis.—
Ergo duplex ratio Dominicze crucis ;
una illa, qua dicit Petrus quod Christus
crucifixus nobis reliquit exemplum ; et
hec secunda, qua crux illa tropheum
de diabolo fuit, in quo et crucifixus est
et triumphatus.’ Homil. 8. in Josuam,
[§. 3. vol. il p. 416 A.] ¢Requievit ut
leo, cum in cruce positus principatus et

potestates exuit, et triumphavit eos cum
ligno crucis.’ Idem.
97 Tertullian ;
Serpentis spoltum, devicto principe
munds,
A flixit ligno, refugarum immane tro-
pheum.
Adv. Marcion. lib. ii. [amongst the works
of Tertullian, p. 632.]
- Prudentius ;
Dic tropewm passionis, dic trivm-
phalem crucem.
Cathem. Hymn. ix. ver. 83.
St. Hilary most expressly; ¢Manus
ejus edoctee ad bellum sunt cum szcu-
lum vincit. Ego entm, ait, vici mundum,
cum extensus in crucem invictissimis
armis ipsius passionis instruitur. ZE¢
posuisti, inquit, ut arcum ereum brachia
mea, eum de omnibus virtutibus ac po-
testatibus, in ipso se, trophzo gloriosz
crucis triumphat, et principatus ut po-
testates traduxit cum fiducia triumphans
eos tn semetipso.” Tract. tn Psal. 143.
[p- 553 F.] Where it is observable that
the Father does read it in semetipso, and
interprets it ¢n cruce. ‘Nos quoniam

trophezum jam videmus, et quod currum
suum triumphator ascendit, considere-
mus quod non arborum, non quadrijugis
plaustri manubias de mortali hoste quee-
sitas ; sed patibulo triumphali captiva
de smculo spolia suspendit. S. Ambros.
Ub. x. in cap. 23. 8. Lucee [§. 109. vol.
i p. 1527 C.3; and amongst the rest of
the captives he reckons afterwards ‘cap-
tivum principem mundi, et spiritualia
nequitie que sunt in ceelestibus.’ To
this alludes Fulgentius; ‘Sic oportuit
nostrerum peccatorum deleri chirogra-
phum, ut dum vetus homo noster simul
cruci affigitur, tanquam in trophzo,
triumphatoris victoria panderetur.” Ad
Thrasim. Ib. iil. cap. 29.[p. 135.] Whe-
ther therefore we read it év aii7¢, with
the Greeks, that is, év oravpd, or &
abri, with the Latins, in seipso, it is the
same : for he triumphed over the Devil
by himself upon the cross, as in the
same case it is written, Eph. ii. 16. Kal
dwokaTaArdly Tobs duporépous év Evl ode
pati ¢ @ Bid Tob oTavpod, GrokTelvas
Ty ExOpav & adr,
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Jirst? The descent then, if it were to hell, did precede the
triumphant ascent of the same person; and that is all which
the Apostle’s words will evince. Nay farther yet, the ascent
mentioned by St. Paul cannot be that which immediately fol-
lowed the descent into hell, for it evidently signifieth the ascen-
sion which followed forty days after his resurrection. It is not
an ascent from the parts below to the surface of the earth, but
to the heavens above, an ascending up on high, even far above all
heavens. Now the leading captivity captive belongeth clearly to
this ascent, and not to any descent which did precede it. It is
not said, that he descended first to lead captivity captive; and
yet it must be so, if Christ descended into hell to triumph there :
it is not said, when he had led captivity captive, he ascended up
on Ligh ; for then it might be supposed that the captives had
been led before: but it is expressly said, ascending up on high
ke led captivity captive3; and consequently that triumphant act
was the immediate effect of his ascension. So that by these
two Scriptures no more can be proved than this, that Christ
trinmphed over principalities and powers at his death upon the
cross, and led captivity captive at his ascension into heaven.
Which is so far from proving that Christ descended into hell to
triumph there, that it is more proper to persuade the contrary.
For why should he go to hell to triumph over them, over whom
he had triumphed on the cross? Why should he go to [lead]
captive that captivity then, which he was to captivate when he
ascended into heaven ?

~ As for the testimonies of the Fathers, they will appear of
small validity to confirm this triumphant descent as it is distin-
guished from the two former effects, the removal of the saints
to heaven, and the delivering the damned from the torments of
hell. In vain shall we pretend that Christ descended into kel to

lead captivity captive, if we withal maintain, that when he de- 250

scended thither he brought none away which were captive there.
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This was the very notion which those Fathers had 9%, that the
souls of men were conquered by Satan, and after death actually
brought into captivity; and that the soul of Christ descending
to the place where they were, did actually release them from.
that bondage, and bring them out of the possession of the Devil
by force. Thus did he conquer Satan, spoil hell, and lead cap-
tive captivity, according to their apprehension. But if he had
taken no souls from thence, he had not spoiled hell, he had not
led captivity captive, he had not so triumphed in the Fathers’
sense. Wherefore, being the Scriptures teach us not that Christ
triumphed in hell ; being the triumph which the Fathers men-
tion, was either in relation to the damned souls which Christ
took out of those tormenting flames, as some imagined, or in
reference to the spirits of the just, which he took out of those

98 The original words do manifestly
shew that this triumpbant act did not
precede this ascent; for had it been
AlxporwTeboas aixuawotor avéln els
#jos, we might well have expounded it
thus ; Christ did lead Sin and Death
and Satan captive; and when he had
done s0, ascended up on high ; but being
it is written "AvaBas eis #yos, that is,

having ascended up on high, 4 xpardrev-
gev alxparwoiav, he captivated @ cap-
tivity, the ascent must here precede the
captivation, though not in time (as it
did the giving of gifts) yet in nature:
8o that it is not proper to say, by capti-
vating he ascended ; but it is proper
to express it thus, by ascending he led
captive a captivity.

99 So St.JJerom on that place of the
Ephesians ; ¢ Inferiora autem terrz, In-
fernus accipitur, ad quem Dominus nos-
ter Salvatorque descendit, ut sancto-
rum animas, que ibi tenebantur in-
clusze, secum ad ceelos victor abduce-
ret.” [vol. vii. p. 613 E.] And on Matt,
xii. 29. “Alligatus est fortis, et religa-
tus in Tartarum, et Domini contritus
pede ; et direptis sedibus tyranni, cap-
tiva ducta est captivitas.” [ib. p. 8o E.]
So Arnoldus Carnotensis is to be under-
stood ; ¢ Passus est rex illudi, et vita
oceidi ; descendensque ad Inferos eap-
tivam ab antiquo captivitatem reduxit ;’
De Unctione Chrismatis ; [in the Appen-
dix to S. Cyprian, p. cxxvi.] applying it
to the custom of the Church, ¢ Omnino
convenit, ut eo tempore quo Christus
captivos eduxit ab Inferis, reconciliati
peccatores ad Ecclesiam reducantur.’
Ibid. Thus Athanasius, when he speaks
of Christ’s triumphing over Satan in
Hell, he mentions 7dv §3nv okvAeviévra,
Hell spoiled, to wit, of those souls
which before it kept in hold. Other-

" wise in the same oration*, in Passionem

et Crucem [§.20. vol. ii. p. 96 C.], he ac-
knowledgeth the triumph on the cross;
YEdet ~ydp TOv vikmThY TOV Gpw.,uBeéovra
(not OpiapBetoovra) xatd Tob BiaBérov,
Y EAA avyxwpely, GAN’ éavTg BaoTdlew
7 Tpémaiov. Thus Leo the Emperor;
Xpigrds dwéory TOv &3y alyxparwricas,

xal ToTs alxpmardTois éevleplav knpltas.
Homil. de Resur. [p. 1691 B.] And thus
Macarius supposeth Christ victoriously
speaking unto Hell and Death, KeAedw
ool &by xal oxdros, kol Odvare, ¥Pake
Tas dykenheouévas Yuxds. Homil. 11. [p.
42 B.] Awuctor Libelli de Paschate, un-
der the name of St. Ambrose; ‘ Expers
peccati Christus, cum ad Tartari ima
descenderet, seras Inferni januasque
confringens, vinctas peccato animas,
mortis dominatione destructa, e diaboli
faucibus revocavit ad vitam : atque ita
divinus triumphus sternis characteri-
bus est conseriptus, dum dicit, Ubi est,
mors, aculeus tuus ? Ubi est, mors, victo-
ria tua? cap. 4. [§. 5. vol. ii. App. p.
437 E.] And the Commentaries under
the same name ; ¢ Gratia Dei abundavit
in descensu Salvatoris, omnibus dans
indulgentiam, cum triumpho sublatis
eis in ceelum.” Ad Rom. cap. v. ». 1§.
[vol. ii. App. p. 57 D.] Secundum ani-
mam descendit ad Inferna et spoliavit
principes tenebrarum ab animabus ele-
ctorum.” Ecbert. Serm. 9. cont. Catharos.
[e. 2. p. 466 E.] Thus still the Fathers
which speak of spoiling Hell, of leading
captivity captive, of triumphing over
Satan in his own quarters, are to be
understood in respect to those souls
which they thought were taken out of
the custody, possession, or dominion of
Satan, whether just or unjust.

# [It is most probably spurious.]
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infernal habitations, as others did conceive; being we have
already thought fit not to admit either of these two as the
effect of Christ’s descent, it followeth that we cannot acknow-
ledge this as the proper end of the Article.

Nor can we see how the Prophet David could intend so much,
as if, when he spake those words in the person of our Saviour,
Thow skalt not leave my sout in hell, he should have intended
this, Thou shalt not leave my soul separated from my body, and
conveyed into the regions of the damned spirits, amongst all the
principalities and powers of hell ; I say, thou shalt not leave me
there, battering all the infernal strength, redeeming the prison~
ers, leading captivity captive, and victoriously triumphing over
death, and hell, and Satan. In sum, those words of the Prophet
cannot admit any interpretation involving a glorious, triumphant,
and victorious condition, which is not a subject capable of dere-
liction. For as the hope which he had of his body, that it
should not see corruption, supposed that it was to be put in the
grave, which could not of itself free the body from corruption ;
so the hope that his soul should not be left in hell, supposeth
it not to be in such a state as was of itself contradictory to
dereliction.

And this leads me to that end which I conceive most conform-
able to the words of the Prophet, and least liable to question or
objection. We have already shewn the substance of the Article
to consist in this, that the soul of Christ, really separated from
his body by death, did truly pass unto the places below, where
the souls of men departed were. And I conceive the end for
which he did so was, that he might undergo the condition of a
dead man as well as of a living. He appeared here in the simi-
litude of sinful flesh, and went into the other world in the simi-
litude of a sinner. His body was laid in a grave, as ordinarily

the bodies of dead men are; his soul was conveyed into such 251

receptacles as the souls of other persons use to be. All, which

was necessary for our redemption by way of satisfaction and

merit, was already performed on the cross; and all, which was
necessary for the actual collation and exhibition of what was
merited there, was to be effected upon and after his resurrection :
in the interim therefore there is nothing left, at least known to
us, but to satisfy the law of death. This he undertook to do,

and did: and though the ancient Fathers by the several addi-

tions of other ends have something obscured this, yet it may be
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sufficiently observed in their writings!, and is certainly most
conformable to that prophetical expression, upon which we have
hitherto grounded our explication, Thou shalt not leave my soul
an hell, neither wilt thow suffer thy Holy One to see corruption.
Secondly, by the descent of Christ into hell, all those which
believe in him are secured from descending thither: he went
unto those regions of darkness, that our souls might never come

into those torments which are there. By his descent he freed
us from our Tfears, as by his ascension_he secured us of our -

hopes. He passed to those habitations where Satan had taken up

1 Irensus so calls his Descent, ¢ Le-
gem mortuorum servare; Adv. Heres.
Uib. v. cap. 26. [c. 31. §. 2. p. 331.], and
St. Hilary expresses that which I intend
very clearly; < Morte non interceptus
est unigenitus Dei Filius; ad explen-
dam quidem hominis naturam, etiam
morti se, id est, discessioni se tanquam
anime corporisque subjecit, et ad In-
fernas sedes, id quod homini debitum
videtur esse, penetravit.” T'ract. in Psal.
53. [p. 101.]  And before him Tertul-

Jian; ¢Christus Deus, quia et homo,

mortuus secundum Scripturas, et sepul-
tus secus easdem, huic quoque legi sa-

tisfecit, forma humana mortis apud In-

feros functus.’ De Anim. cap. 55. [p.
304 A.] “HAGev adrds 6 Tdy ndvrwr Sw-
TP, Kal Tés Huiv xpewoTovuévas Tiuwplas
eis Ty & udv, w8 Hudv, Srip Hudv,
GvaudprnTov adroi Smwedétaro odpka. Ka-
Tapepbueda kard Tov Odvaroy eis Tov Linr
redétaro kal TovTo, Kal kaTiAfev éxov-
alws eis abrdv. Gelas. Act. Concil. Uib. ii.
cap. 24. This St. Austin calls ‘ proprie-
tatem carnis:’ ‘Scio ad Inferos Divini-

tatem Filii Dei descendisse proprietate

carnis, scio ad ccelum ascendisse carnem
merito Deitatis ;" Cont. Felician. c. 11.%
and afterwards he calls it ¢ Injuriam
carnis ' ‘Erat uno atque eodem tem-
pore ipse totus etiam in Inferno, totus in
ceelo ; illic patiens injuriam carnis, hic
non relinquens gloriam Deitatis.” Cap.
14. {p. 47 D.] ¢ Impleta est Seriptura
que dicit, Bt cum iniquis reputatus est.

Quod et altius intelligi potest, dicente

de semetipso Domino, Reputatus sum
cum descendentibus in lacum : factus
sum sicut homo sine adjutorio, inter mor-

tuos liber. Vere enim reputatus est in-
ter peccatores et iniquos, ut descende-
ret ad Infernum.’ 8. Hieron. in Isaie
cap. liii. ». 12. [vol. iv. p. 624 C.] Ruffi-
nus, in his Exposition of the Creed
[§. 30. p. cexix.], descanting upon that
place in the Psalms, ¢ Factus sum sicut
homo sine adjutorio, inter mortuos liber;
Non dixit komo, sed sicut homo. Sicut
homo enim erat, quia etiam descenderat
in Infernum; sed <nter mortuos liber
erat, quia a morte teneri non poterat.
Et ideo in uno natura humanz fra-
gilitatis, in alio divine potestas ma-
jestatis ostenditur.” And yet more per-
tinently Fulgentius; ¢Restabat ad ple-
num nostree redemptionis effectum, ut
illuc usque homo sine peccato a Deo
susceptus descenderet ; quousque homo
separatus a Deo, peccati merito ceci-
disset, id est, ad Infernum, ubi solebat
peccatoris anima torqueri, et ad sepul-
chrum, ubi consueverat peccatoris cara
corrumpi.’” Ad Thrasim. lib. iii. cap. 30.
[p. 135.] Ei odw kal adrds elAero, Kipios
by Tob mavtds kal Acawdrys, kal Ppds Tow
& oxbre, kal (wh TEv Gwdvrwy, BavdTov
yebgaobar, kal Thv els ddov kardBacw
émidétacba, &s by rard wdvra Nuiv duote
wbfi xwpls &uaprias, &c. Andreas Cret.
Serm. de Vita Hum. [p. 241 D.] T con-
clude this with that exposition of St. Hi.
lary upont those words of the Psalmist,
If I go down into Hell, thou art there
also; ‘Humanaz ista lex necessitatis
est, ut consepultis corporibus ad Inferos
anima descendant : quam descensionem
Dominus ad consummationem veri ho-
minis non recusavit,’ Tract. in Psal.

138. [p. 514 C.]

* [This treatise is not considered genuine. Vol. viii. append. p. 44 G.]
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possession and exerciseth his dominion; that having no power
over him, we might be assured that he should never exercise any
over our souls departed, as belonging unto him. Zhrough death
he destroyed him that had the power of death, that is, the Devil ;
and by his actual descent into the dominions of him so destroyed,
secured all which have an interest in him of the same freedom
which he had. Which truth is also still preserved (though
among many other strange conceptions) in the writings of the
Fathers2. Having thus examined the several interpretations
of this part of the Article, we may now give a brief and safe
account thereof, and teach every one how they may express their
faith without any danger of mistake, saying, I give a full and
undoubting assent unto this as to a certain truth, that when all
the sufferings of Christ were finished on the cross, and his soul
was separated from his body, though his body were dead, yet
his soul died not; and though it died not, yet it underwent the
condition of the souls of such as die; and being he died in the

similitude of a sinner, his soul went to the place where the souls 252

of men are kept who died for their sins, and so did wholly
undergo the law of death: but because there was no sin in him,
and he had fully satisfied for the sins of others which he took
upon him; therefore as God suffered not his Holy One to see
corruption, so he left not his soul in hell, and thereby gave
sufficient security to all those who belong to Christ, of never
coming under the power of Satan, or suffering in the flames
prepared for the Devil and his angels. And thus, and for these
purposes may every Christian say, I believe that Christ descended
into hell.
He rose again.

WHATSOEVER variations have appeared in any of the
other Articles, this part of Christ’s resurrection hath been
constantly delivered without the least alteration, either by way
of addition or diminution3. The whole matter of it is so

2 As we read of the opinion in Ter- ille pervenit usque ad Infernum, ne nos

HE ROSE AGAIN.

necessary and essential to the Christian faith, that nothing of
it could be omitted ; and in these few expressions the whole
doctrine is so clearly delivered, that nothing needed to be added.
At the first view we are presented with three particulars: First,
the action itself, or the resurrection of Christ, Ze rose again.
Secundly, the verity, reality, and propriety of that resurrection,
ke rose from the dead. 'Thirdly, the circumstance of time, or
distance of his resurrection from his death, he rose from the
dead the third day.

For the illustration of the first particular, and the justifica-
tion of our belief in Christ’s resurrection, it will be necessary,
first, to shew the promised Messias was to rise from the dead;
and secondly, that Jesus, whom we believe to be the true and
only Messias, did so rise as it was promised and foretold. As
the Messias was to be the Son of David, so was he particularly
typified by him and promised unto him. Great were the oppo-
sitions which David suffered both by his own people and by the
nations round about him; which he expressed of himself, and

451

foretold of the Messias in those words, T%e kings of the earth set Ps. ii.a.

themselves, and the rulers take counsel together against the Lord and
against kis Anointed, that is, kis Christ. From whence it came

to pass, that against the holy child Jesus, whom God had anointed, Actsiv. 27,

both Herod and Pontius Pilate, with the Gentiles and the people i

of Israel, were gathered together to do whatsoever the hand and the
counsel of God determined before to be done, which was te crucify
and slay the Lord of life. But notwithstanding all this opposi-
tion and persecution, it was spoken of David, and foretold of

the Son of David, Yet have I set mine anointed upon my holy kill Ps.ii.6, 7.

of Ston. I will declare the decree: the Lord hath said unto me,
Thow art my Son ; this day have I begotten thee. As therefore the
persecution in respect of David amounted only to a depression
of him, and therefore his exaltation was a settling in the king-
dom ; so being the conspiration against the Messias amounted
to a real crucifixion and death, therefore the exaltation must
include a resurrection. And being he which riseth from the

tullian’s time, though not of him ; ¢Sed
in hoe, inquiunt, Christus Inferos adiit,
ne nos adiremus. Caterum, quod dis-
crimen Ethnicorum et Christianorum, si
carcer mortuis idem? De Anim. cap.
55. [p. 304 A.] “Aut ipsius vox est
hic, Eruisti animam meam ex Inferno
inferiori ; aut nostra vox per ipsum
Christum Dominum nostrum ; quia ideo

remaneremus in Inferno.’ 8. Augustin,
in Psalm. 85. {§.17. vol. iv. p. 912 E.]
Mdoxwy yep abtds fuds &vémavae, xkal
mewidv abrds Huds Erpede, ral eis TOv oy
raraBalvwy, Huds dvépepe. S. Athanas, in
Omnia mihi trad, &c. [§. 2. vol. i. p.104
F.]

3 For though Eusebins Gallicanus
and Venantius Fortunatus leave out the

last word, a mortuis, and some copies in
Ruffinus have it not ; yet it is generally
expressed in all the rest, which are
more ancient than Eusebius or Fortu-
natus: and therefore that omission is
to be imputed rather to negligence
either of the author or the scribe, than

to the usage of the Church in their age.
¢ Quod die tertic resurrexit a mortuis
Dominus Christus, nullus ambigit Chri-
stianus.” S, August. Serm. in Vigiliis
Pasche. [Serm. ccxxi. al. Ixxix, vol. v,
P. 964 E.]
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dead, begins as it were to live another life, and the grave to
him is in the manner of a womb to bring him forth, therefore
when God said of his Anointed, Tkou art my Som, this day kave I
begotten thee, he did foretell and promise that he would raise the
Messias from death to life.

But because this prediction was something obscured in the 253

figurative expression, therefore the Spirit of God hath cleared it
farther by the same Prophet, speaking by the mouth of David,
but such words as are agreeable not to the person, but the Son,

Psalm xvi. of David, My flesh shall rest in hope ; jfor thow wilt not leave my

9, 10,

soul in kell, neither wilt thow suffer thine Holy One to see corrup-

Actsii. 29, fion, As for the Patriarch David, ke is both dead and buried,

30, 31.

Isa. Iv. 3.

and his flesh consumed in his sepulchre; but éeing @ Propket,
and knowing that God had sworn with an oath to him, that of the
Jruit of kis loins according to the flesh he would raise up Christ fo
it on his throne; he seeing this before spake of the resurrection of
Christ, that kis soul was not left in hell, neither kis flesh did see
corruption. 'They were both to be separated by his death, and
each to be disposed in that place which was respectively ap-
pointed for them ; but neither long to continue there, the body

- not to be detained in the grave, the soul not to be left in hell,

but both to meet, and being reunited to rise again.

Again, lest any might imagine that the Messias dying onece
might rise from death, and living after death, yet die again,
there was a further prophecy to assure us of the excellency of
that resurrection and the perpetuity of that life to which the
Messias was to be raised. For God giving this promise to his
people, I will make an everlasting covenant with you, (of which
the Messias was to be the Mediator, and to ratify it by his
death,) and adding this expression, even the sure mercies of David,
could signify no less than that the Christ, who was given first
unto us in g frail and mortal condition, in which he was to die,
should afterwards be given in an immutable state, and conse-
quently that he being dead should rise unto eternal life. And
thus by virtue of these three predictions we are assured that
the Messias was to rise again, as also by those types which did
represent and presignify the same. Joseph, who was ordained
to save his brethren from death who would have slain him,
did represent the Son of God, who was slain by us, and yet
dying saved us; and his being in the dungeon typified Christ’s
death ; his being taken out from thence represented his resurree-

HE ROSE 4GAIN.

tion4; as his evection to the power of Egypt next to Pharaoh,
signified the session of Christ at the right hand of his Father.
Tsaac was sacrificed, and yet lived, to shew that Christ should
truly die, and truly live again. And Abraham offered him wup,
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accounting that God was able to raise him up even from the dead, Heb.xi.1g,

Jrom whence also ke received kim in a figure. In Abraham’s
intention Isaac died, in his expectation he was to rise from the
dead, in his acceptation being spared he was received from the
dead, and all this acted to presignify, that the only Son of Ged
was really and truly to be sacrificed and die, and after death
was really and truly to be raised to lifes. What was the
intention of our father Abraham not performed, that was the
resolution of our heavenly Father and fulfilled. And thus the
resurrection of the Messias was represented by types, and fore-
told by prophecies; and therefore the Christ was to rise from
the dead.

That Jesus, whom we believe to be the true and only Messias,
did rise from the dead according to the Scriptures, is a certain
and infallible truth, delivered unto us, and confirmed by testi-
monies human, angelical, and divine. Those pious women which
thought with sweet spices to anoint him dead, found him alive,

held kim by the feet, and worshipped kim, and as the first preach- Mast.

ers of his resurrection, with fear and great joy ran to bring his **¥il-89-
Disciples word. The blessed Apostles follow them, Zo whom also Actsi. 3.

254 he shewed kimself alive after his passion by many infallible proofs :

who with great power gave witness of the resurrection of the Lord Actsiv. 33.

Jesus ; the principal part of whose office consisted in this testi-
mony, as appeareth upon the election of Matthias into the place

of Judas, grounded upon this necessity : Wierefore of these men Actsi. 21,

whick have companied with us all the time that the Lord Jesus went **

in and out among us, must one be ordained to be a witness with us
of his resurrection. 'The rest of the Diseiples testified the same,

4 ¢ Post duos annos dierum, tertio in- 5 ¢Ideo Isanc immolatus non est, quia
cipiente, de carcere educitur Joseph. resurrectio Filio Dei servata est.” Pro-
Et noster Joseph Christus Dominus die sper. de Promiss. et Predict. p. 1. cap. 17.

tertio a mortuis resurrexit. Prwesenta- [p.10C.] Ofrws yap Tob aylov fMvedua-

tur Pharaoni ; mundo resurrectio decla-
ratur—Data est Joseph a Pharaone in
tota Agypto potestas. Et noster Joseph
Christus Dominus post resurrectionem
dicit, Data est mihi omnis potestas in
celo et in terra.’ Prosper. de Promiss.
et Predict. p.i. cap. 29. [p. 13 B.]

Tos To péya puaThpiov Tymikds &udorépors
émpucploavros, 7§ Te fryamnuéve vig kal 1¢
ovumapaderx8évt: mpoPdry, bhore SeixOivar
& utv 7§ mpoBdre Td Tob BavdTov puoTh-
pov, &v 8¢ 75 povoyevel Thy (wiw, Thy ph
Swakonwtopérny 7§ Gavdre. S. Greg. Nyss.
Orat. v.in Resur. [vol. iii. p. 383 B.]
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to whom he also appeared, even to five Aundred brethren at once.
These were the witnesses of his own family, of such as wor-
shipped him, such as believed in him. And because the tes-
timony of an adversary is in such cases thought of greatest
validity, we have not only his Disciples, but even his enemies to
confirm it. Those soldiers that watched at the sepulchre, and
pretended to keep his body from the hands of his Apostles;
they which felt the earth trembling under them, and saw the
countenance of an angel like lightning, and kis raiment white as
snow ; they who upon that sight did skake and became as dead
men, while he whom they kept became alive; even some of
these came into the city and shewed unto the chief priests all the
things that were dome. Thus was the resurrection of Christ eon-
firmed by the highest human testimonies, both of his friends
and enemies, of his followers and revilers.

But so great, so necessary, so important a mystery had need
of a more firm and higher testimony than that of man: and
therefore an angel from heaven, who was ministerial in it, gave
a present and infallible witness to it. He descended down, and
came and rolled back the stone from the door, and sat upon it. Nay,
two angels in white, sitting the one at the head, the other at the feet
where the body of Jesus had lain, said unto the women, Why seck
ye the living among the dead? He is not here, but is risen. These
were the witnesses sent from heaven, this the angelical testimony
of the resurrection.

And if we receive the witness of men, or angels, the witness of
God is greater, who did sufficiently attest this resurrection ; not
only because there was no other power but that of God which
could effect it, but as our Saviour himself said, T%e Spiri¢ of
truth, whick proceedeth from the Father, ke shall testify of me ;
adding these words to his Apostles, and ye shall bear witness,
because ye have been with me from the beginning. The Spirit of
God sent down upon the Apostles did thereby testify that Christ
was risen, because he sent that Spirit from the Father; and the
Apostles witnessed together with that Spirit, because they were
enlightened, comforted, confirmed, and strengthened in their
testimony by the same Spirit. Thus God raised wp Jesus, and
shewed kim openly ; net to all the people, but unto witnesses chosen
before of God, even to those who did eat and drink with him after ke
rose from the dead. And thus, as it was foretold of the Messias,
did our Jesus rise; which was the first part of our inquiry.

2565

FROM THE DEAD.

For the second, concerning the reality and propriety of Christ’s
resurrection, expressed in that term, from the dead, it will be
necessary first to consider what are the essential characters and
proprieties of a true resurrection; and secondly, to shew how
those proprieties do belong and are agreeable to the raising of
Christ. The proper notion of the resurrection consists in this,
that it is a substantial change by which that which was before,
and was corrupted, is reproduced the same thing again., Itis
said to be a change, that it may be distinguished from a second
or new creation. FYor if God should annihilate a man or angel,
and make the same man or angel out of nothing, though it were
a restitution of the same thing, yet were it not properly a resur-
rection, because it is not a change or proper mutation, but a
pure and total production. This change is called a substantial
change, to distinguish it from all accidental alterations: he
which awaketh from his sleep ariseth from his bed, and there is
a greater change from sickness to health; but neither of these
is a resurrection. It is called a change of that which was, and
hath been corrupted, because things immaterial and incorrupti-
ble cannot be said to rise again ; resurrection implying a repro-
duction ; and that which after it was, never was not, cannot be
reproduced. Again, of those things which are material and
corruptible, of some the forms continue and subsist after the
corruption of the whole, of others not. The forms of inanimate
bodies, and all irrational souls, when they are corrupted, cease
to be; and therefore if they should be reproduced out of the
same matter, yet were not this a proper resurrection, because
thereby there would not be the same individual which was be-
fore, but only a restitution of the species by another individual.
But when a rational soul is separated from its body, which is
the corruption of a man, that soul so separated doth exist, and
consequently is capable of conjunction and reunion with the body;
and if these two be again united by an essential and vital union,
from which life doth necessarily flow, then doth the same man
live which lived before ; and consequently this reunion is a per-
fect and proper resurrection from death to life, because the same
individual person, consisting of the same soul and body, which
was dead, is now alive again.

Having thus delivered the true nature of a proper resurrec-
tion, we shall easily demonstrate that Christ did truly and pro-
perly rise from the dead. For, first, by a true though miraculous
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generation he was made flesh; and lived in his human nature a
true and proper life, producing vital actions as we do. Secondly,

he suffered a true and proper dissolution at his death; his soul

being really separated, and his body left without the least vitality,
as our dead bodies are. Thirdly, the same soul was reunited to
the same body, and so he lived again the same man. For the
truth of which, two things were necessary to be shewn upon his
appearing after death ; the one concerning the verity, the other
concerning the identity, of his body. All the Apostles doubted
of the first; for when Christ stood in the midst of them, #key
were affrighted, and supposed that they had seen a spirit. But he
sufficiently assured them of the verity of his corporeity, saying,
Handle me and see : for a spirit hath not flesh and bones, as ye
see me kaveS. He convinced them all of the identity of his body,
saying, Bekold my hands and my jfeet, that it is I myself; espe-
cially unbelieving Thomas, Reach hither thy finger, and bekold my
hands ; and reach kither thy hand, and thrust it into my side ; and
be not faithless, but believing. The body then in which he rose,
must be the same in which he lived before, because it was the
same with which he died.

And that we might be assured of the soul as well as of the
body, first, he gave an argument of the vegetattve and nutritive
faculty, saying unto them, Have ye here any meat? and they
gave lim a piece of a broiled fish, and of an hkoneycomb ; and he
took it and did eat before them. Secondly, of the sensitive part,
conversing with them, shewing himself, seeing and heating
them. Thirdly, he gave evidence of his rational and intellectual
soul, by speaking to them and discoursing out of the Secriptures,
concerning those things which he spake unto them while ke was

yet with them. Thus did he shew, that the body which they saw 256

was truly and vitally informed with an human soul. And that

FROM THE DEAD.

they might be yet further assured that it was the same soul by
which that body lived before?, he gave a full testimony of his
Divinity by the miracle which he wrought in the multitude of
fishes caught, by breathing on the Apostles the Holy Ghost, and
by ascending into heaven in the sight of his Disciples. For
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being no man ascended into heaven but he whick came down from Johniiiis.

heaven, the Son of man whick was in heaven, being the Divimty
was never so united to any human soul but only in that person,
it appeared to be the same soul with which helived and wrought
all the miracles before. To conclude, being Christ appeared after
his death with the same body in which he died, and with the
same soul united to it, it followeth that Ze rose from the dead by
4 true and proper resurrection.

Moreover, that the verity and propriety of Christ’s resurrection
may further appear, it will be necessary to consider the cause
thereof, by what power and by whom it was effected. And if
we look upon the meritorious cause, we shall find it to be Christ
himself. For he by his voluntary sufferings in his life, and exact
obedience at his death, did truly deserve to be raised unto life

againS. Because A¢ drank of the brook in the way, because ke Ps. ex. 7.

Fumbled himself unto death, even to the death of the cross, there-
fore was it necessary that he should be exalted, and the first
degree of his exaltation was his resurrection. Now being Christ
humbled himself to the sufferings both of soul and body ; being
whatsoever suffered, the same by the virtue and merit of his
passion was to be exalted ; being all other degrees of exaltation
supposed that of the resurrection; it followeth from the meri-
torious cause that Christ did truly rise from the dead with the
same soul and the same body, with which he lived united, and
died separated.

The efficient cause of the resurrection of Christ is to be con-
sidered either as principal or instrumental. The principal cause

6 Thus Ignatius disputes against the
Aokyral in his days ; "Eyd yop xal uetd
Thv &vdoracw & gaprl abtdy olba, Kal
morebw Svra. Kal d7e mpds Tods mepl
Térpov #ABer, épy adrols, AdBere, YyAa-
phoaré ue, kol Tete, 871 odk elul daud-
vioy &oduaror. Kal eb8ds abrob Hifavro,
kal ériorevaav, kparnfévtes T oapkl ad-
7ob kal 7§ wrebpari—Merd 8¢ Thy dvd-
oraqw ovvépayev abrois kal quvémiey, bs
dapkirds, kaimep TvevpaTinds Hrouévos TG
Marpl. Epist. ad Smyrn. cap. 3. [p. 34.]
¢ Palpandam carnem [Dominus] prabuit,

quam clausis januis introduxit—ut esse
post resurrectionem ostenderet corpus
suum et ejusdem nature, et alterius
glorize.” Greg. Magn. Homil. 26. in
EBvang. [vol. i. p. 1553 D.] < Resurrexit
Christus, absoluta res est. Corpus erat,
caro erat, pependit in cruce; emisit ani-
mam, posita est [caro] in sepulchro :
exhibuit illam vivam, qui vivebat in
illa.” 8. August. Serm. cxlvii. de Tempore,
cap. 1. [Serm. COXLIL 1. vol. v. p. 1oog
A]

was God himself; for no other power but that which is omni-

7 ¢Ideo eclausis ad discipulos ostiis
introibat, et flatu suo dabat Spiritum
sanctum, et dato intelligentize lumine,
sanctarum scripturarum occulta pande-
bat ; et rursus idem vulnus lateris, fix-
uras clavorum, et omnia recentissime
passionis signa monstrabat : ut agnosce-
fetur in eo proprietas divinae humane-
que nature individua permanere.” Leo,
Serin. i. de Resur. [c. iii. vol. i. p. 305]

8 ¢ Ut mediator Dei et hominum homo
Christus Jesus resurrectione clarificare-
tur vel glorificaretur, prius humiliatus
est passione : non enim a mortuis resur-
rexisset, si mortuus non fuisset. Humi-
litas claritatis est meritum, claritas hu-
inilitatis est preemium.’ 8. August. Tract.
104 tn Joanm. [§. 3. vol. iii. part ii. p.
%60 A.]

Phil. ii. 8.
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potent can raise the dead. It is an act beyond the activity of any
creature, and unproportionate to the power of any finite agent.
This Jesus hath God raised wup, saith the Apostle, whereof we all
are witnesses. And generally in the Scriptures as our, so Christ’s
resurrection is attributed unto God ; and as we cannot hope after
death to rise to life again without the activity of an infinite and
irresistible power, no more did Christ himself, who was no other-
wise raised than by an eminent act of God’s omnipotency ; which
is excellently set forth by the Apostle, in so high an exaggera-
tion of expressions, as I think is scarce to be paralleled in any
author ; that we may know what is the exceeding greatness of his
power to us-ward who believe, according to the working of the might
of kis power which he wrought in Christ, when he raised kim up
Jrom the deadd. Being then omnipotency is a Divine attribute,
and infinite power belongs to God alone; being no less power
than infinite could raise our Saviour from the dead ; it followeth,
that whatsoever instrumental action might concur, God must be
acknowledged the principal agent.

And therefore in the Secriptures the raising of Christ is attri-
buted to God the Father (according to those words of the Apo-
stle, Paul, an Apostie, not of men, neither by men, but by Jesus
Christ, and God the Father who raised kim from the dead), but
is not attributed to the Father alone. For to whomsoever that
infinite power doth belong, by which Christ was raised, that
person must be acknowledged to have raised him, And because
we have already proved that the eternal Son of God is of the
same essence, and consequently of the same power with the
Father, and shall hereafter shew the same true also of the Holy
Ghost, therefore we must likewise acknowledge that the Father,
Son, and Holy Ghost raised Christ from the dead!®. Nor is

9 Eph. i. 19. Kal 7f 7d SwepBdAoy pt-
yebos Tis Suvduews adTob—rard THY Evép-
yeiav 1o kpdrous Tiis loxlos adrov, Hw
evhipynoer év 76 Xpiorg. Which words
our translation comes far short of, and
I doubt our language can scarce reach
it. For first, here are ddvauts and loxis,
two words to express the power of God,
and the validity and force of it, but not
sufficient ; wherefore there is an addi-
tion to each of them, uéyefos Tis duvd-
pews, and wpdros Tis loxdos, two words
more to express the eminent greatness
of this power and force, but not suffi-

cient yet ; and therefore there is another
addition to each addition ; 7d fwepBdA-
Aoy péyebos, and # évépyeia Tob kpdTous,
to set forth the eminence and activity
of that greatness ; and all yet as it were
but flat and dull, till it be quickened
with an active verb, fiv &vfpymoer év 76
Xpwor§ éyelpas abrdv év verpav. All
which he set on work, all which he ac-
tuated in Christ, when he raised him
from the dead.
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10 “Quis nisi solus Filius resurrexit ? .

Quia solus mori potuit, qui carnem ha-
buit : et tamen ab hoc opere, quo solus

FROM THE DEAD.

this only true by virtue of this ratiocination, but it is also de-
livered expressly of the Son, and that by himself. It is a weak
fallacy used by the Socinians, who maintain, that God the Fa-
ther only raised Christ, and then say they teach as much as the
Apostles did, who attribute it always either generally unto God,
or particularly to the Father. For if the Apostles taught it only
so, yet if he which taught the Apostles taught us something
more, we must make that also part of our belief. They believe
the Father raised Christ, because St. Paul hath taught them so,
and we believe the same; they will not believe that Christ did
raise himself, but we must also believe that, because he hath said
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so. These were his words unto the Jews, Destroy this temple, Johnii. 1g,

and in three days I will raise it up ; and this is the explication **

of the Apostle, But ke spake of the temple of is body, which he

might very properly call a temple, because ke fulness of the God- Col. i g.

head dwelt in him bodily.
his Disciples remembered that he had said this unto them, and they
believed the Scripture, and the word that Jesus had said. Now if
upon the resurrection of Christ the Apostles believed those words
of Christ, Destroy this temple, and I will raise it up,then did they
believe that Christ raised himself ; for in those words there is a
person mentioned which raised Christ, and no other person men-
tioned but himself.

A strange opposition they make to the evidence of this argu-
ment, saying, that God the Father raised Christ to life, and
Christ being raised to life did 1ift and raise his body out of the
grave, as the man sick of the palsy raised himself from the bed,
or as we shall raise ourselves out of the graves when the trump
should soundt: and this was all which Christ did or could do.
But if this were true, and nothing else were to be understood in
those words of our Saviour, he might as well have said, Destroy

this temple, and in three days any ome of you may raise it up.

Filius resurrexit, non erat Pater alie-
nus, de quo scriptum est, Qui suscitavit
a mortwis Jesum. An forte se ipse non
suscitavit ¥ Et ubi est quod ait, Solvite
templum hoe, et triduo suscitabo illud ? et
quod potestatem se habere dicit ponendi
et iterum sumends antmam suam ? Quis
autem ita desipiat, ut putet Spiritum
sanctum resurrectionem hominis Christi
non cooperatum, cum ipsum hominem
Christum fuerit operatus ¥ S. Aug. cont.
Serm. Arian. ¢, 15. [vol. viil. p. 635 E.]

11 ¢ Aliter Deus Christum suscitavit,
aliter Christus corpus suum : Deus
Christo vitam restituendo, Christus vita
recuperata corpus suum levando, et e
sepulchro prodeundo, seque post mor-
tem vivum sistendo prasbendoque. Sic
et paralyticus ille erexerat corpus suum,
accepta a Christo sanitate: sic et omnes
mortui surgent, et ex monumentis pro-
dibunt, recepta ab eodem Christo vita.’
Confessionis Sociniane Vindic

And when ke was risen from the dead, Johnii. 22.
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460 ARTICLE V.
For when life was restored unto it by God, any one of them raised that. The temple is supposed here to be d.issolved, and
might have lifted it up, and raised it out of the gxave, and have being so to be raised again; therefore the suscitation must
shewn it alive. answer to the dissolution. But the temple of Christ’s body was
This answer therefore is a mere shift: for to raise a body dissolved when his soul was separated, nor was it any other way
which is dead, is, in the language of the Seriptures, to give life dissolved than by that separation. God suffered not his Ho!y
Jobnv. 21. unto it, or to quicken a mortal body. For as the Father raiseth One to see corruption, and therefore the parts of his body, in

up the dead and quickeneth them, even so the Son quickeneth whom
he will'2, He then which quickeneth the dead bodies of others

respect of each to other, suffered no dissolution. Thus as the
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Apostle desired to be dissolved and to be with Christ, so the temple Phil. i, 2 3

when he raiseth them, he also quickened his own body when he 258 of Christ’s body was dissolved here, by the separation of his soul :

12 *Eyelpew Tods verpods and {woroietv
is the same thing ; and therefore one in
the Apodosis answereth to both in the
Protasis, and sheweth that Christ rais-
eth and quickeneth whom he will, which
demonstrateth his infinite and absolute
power. Kol Tor 78, obdtv divatar &g’
éaurol moiely, 76, obs Oéret, vavriov
éorly.  Elydp obs 0éher, Stvarar &g’ éav-
70U woiely: 70 ydp OéAew &ovolas' el 5
ob Blvara &9’ Eavrod, odkér: obs Oéner
Td uév ydp, &omep 6 warip eyelpe, Tis
Surduews Selkvuot THy &mapariatiav: Td
8%, obs Oérer, Ts eovoias T lobryra.
8. Chrysost. Homil. 38. in Joan. [al.
Hom. 37. §. 4.vol. viii. p. 223 C.] Where
it is very observable that though éyel-
pew Tods vexpods and (womoielv be the
same in the language of the Scriptures,
yet éyelper and (woyoveiv are not the
same. By which observation the late
learned bishop of Ely hath most evi-
dently detected that Socinian cavil, ¢Si
quis obstinate vocem excitabo [dyepd]
urgere vult, is animadvertat quid D.
Jesus alibi dicat, Bum qui perdiderit

» vivificaturum eam. Ubi si quis
insistere vellet ipsis verbis, eum colligere
oporteret, credentes etiam ipsos sese
vivificaturos, et a mortuis excitaturos.’
Catech. Racov. p.278. {p. 218.] For eyepi
hath manifest relation to the dead, but
{woyové unto the living. And therefore
our translation hath very well rendered
those words, Luke xviil. 33. *Os éaw &wo-
Aoy adrip, {woyorhoe adriy: Whosoever
shall lose his life shall preserve it : so that
(woyovely Yuxiy is to preserve life, which
interpretation is most evident out of the
antithesis of the same place; *Os éaw
Cnrhop hy Yuxdy abrob adoai, dwordoer
abrhy. For odoar and drorése: in the
former part are the same with &woAéop

and (woyovfoe: in the latter. And be-
side, this is the language of St. Luke,
who, Acts vil. 19, says that the Egyptians
ill intreated the Israelites, 7ot moieiv
Eclera 1o Ppégn abrdv, els 16 ul (woyo-
vetoar, So that they cast out their young
children, to the end they might mot live,
that is, remain alive ; Syr. 173 87, ne
servarentur, ne viverent, as the Arabic.
In which words there is a manifest re-
ference to that place in Exodus, where
thrice this word is used in that sense by
the LXX, as i 17. @19 n-nx ponmy,
Kai &woydvovr 7& Bpoevar Vulg. Tr.
Sed conservabant mares ; Chald., RpPY
RI27n; g0 verse 18. é(woyoverre Ta Yp-
oevas and 22. kal wav 67Av, {woyoveirte
adrd. And indeed 17 in Piel is often
used for keeping or preserving alive, and
is so several times translated (woyord as
well as (wypd; asJud.viil.19. D AN 15,
Ei élwoyovhreire abrovs, odx dw &mékrewa
duas: Vulg. Tr. Si servassetis eos, mon
vos occiderem : If ye had saved them alive,
I would not slay you. 1 Sam. xxvii, g,
T 85, Kal obk é{woydve: &vdpa ) yu-
vaika. Vulg. Tr. Nec relinquebat viventem
virum et mulierem ; And left neither man
nor woman alive : and which is yet
nearer to our purpose, I Kings xx. 31.
Joepa nr i ohiv LXX. Efrws (woyo-
vhger Tas Yuxds fudv: Vulg. Tr. Forsitan
salvabit animas nostras; Peradventure
he will save thy life. So that (woyoveir
in the language of the LXX. is fo save
alive, and (woyovelr i Yuxhy, is to pre-
serve one’s life. So that St. Luke, in the
text cited by the Socinians, could in-
tend no more than that he which was
ready to lose his life for Christ should
thereby preserve it, and consequently
he speaks nothing of the raising of the
dead.

for the temple standing was the body living ; and therefore the
raising of the dissolved temple was the quickening of the body.
If the body of Christ had been laid down in the sepulchre alive,
the temple had not been dissolved ; therefore to lift it up out of
the sepulchre when it was before quickened, was not to raise a
dissolved temple, which our Saviour promised he would do, and
the Apostles believed he did.

Again, it is most certainly false that our Saviour had power
only to lift up his body when it was revived, but had no power
of himself to reunite his soul unto his body, and thereby to

revive it. For Christ speaketh expressly of himself, I lay down Jounx.14,

my life (or soul) that I might take it again. No man taketh it 'S
Jrom me, but I lay it down of myself. I have power to loy it

down, and I have power to take it again. The laying down of
Christ’s life was to die, and the taking of it again was to revive;

and by this taking of his life again he shewed himself to be /e John . 23

resurrection and the life.
David according to the flesh, was declared to be the Son of God
with power, according to the Spirit of holiness, by the resurrection
Jrom the dead. But if Christ had done no more in the resur-
rection, than lifted up his body when it was revived, he had
done that which any other person might have done, and so had
not declared himself to be the Son of God with power. It
remaineth therefore that Christ, by that power which he had
within himself, did take his life again which he had laid down,
did reunite his soul unto his body, from which he separated it
when he gave up the ghost, and so did quicken and revive him-
self : and so it is a certain truth, not only that God the Father
raised the Son, but also that God the Son raised himself1s,

13 Kol GAn0@s EralBev, &s kal GAn8@s fessor revixit a morte, quis eum susci-
avéorgoey éovrdv. 8. Ignat. Epist. ad tavit? Nullus mortuus est sui ipsius
Smyrn. cap. 2. [p. 34.] ¢Si peccati con- suscitator. Ille se potuit suscitare, qui

Yor he whick was made of the seed of Rom.i. ;.
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Matt, iii.
17.

Psalm i, 7.

Jonah i.1%.
ii, 10,

Matt. xii.
40.

ARTICLE 7.

From this consideration of the efficient cause of Christ’s resur-
rection, we are yet farther assured, that Christ did truly and
properly rise from the dead in the same soul and the same 259
body. For if we look upon the Father, it is beyond all contro-
versy that he raised his own Son: and as while he was here
alive, God spake from heaven, saying, This is my well-beloved
Son ; so after his death it was the same person, of whom he
spake by the Prophet, Z%ou art my Son, this day kave I begotien
thee. If we look upon Christ himself, and consider him with
power to raise himself, there can be no greater assurance that
he did totally and truly rise in soul and body by that Divinity
which was never separated either from the body or from the
soul. And thus we have sufficiently proved our second parti-
cular, the verity, reality, and propriety of Christ’s resurrection,
contained in those words, ke rose from the dead.

The third particular concerns the time of Christ’s resurrection,
which is expressed by ¢he third day: and those words afford a
double consideration ; one in respect of the distance of time, as
it was after three days; the other in respect of the day, which
was the third day from his passion, and the precise day upon
which he rose. For the first of these, we shall shew that the
Messias, who was foretold both to die and to rise again, was not
to rise before, and was to rise upon, the third day after his death ;
and that in correspondence to these predictions, our Jesus, whom
we believe to be the true Messias, did not rise from the dead
until, and did rise from the dead upon, the third day.

The typical predictions of this truth were two, answering to
our two considerations; one in reference to the distance, the
other in respect of the day itself. The first is that of the Pro-
phet Jonas, who was in the belly of the great fish three days and
three nights, and then by the special command of God he was
rendered safe upon the dry land, and sent a preacher of repent-
ance to the great city of Nineveh. This was an express type of
the Messias then to come, who was to preach repentance and
remission of sins to all nations; that as Jonas was three days
and three nights in the whald’s belly, so should the Son of man be

mortua carne non mortuus est. Etenim stolo, Propter quod et Deus eum exalta-
hoc suscitavit quod mortuum fuerat. wit: sed etiam Dominus seipsum, id est,
Ille se suscitavit qui vivebat in se, in corpus suum ; unde dicit, Solvite tem-
carne autem sua suscitanda mortuus plum hoc, et in triduo suscitabo illud.
erat. Non enim Pater solus Filium S. August. de Verb. Dom. Serm. viii. cap.
suscitavit, de quo dictum est ab Apo- 1. {Serm. LxvIL 2. vol. v. p. 374 D.]

THE THIRD DAT.

three days and three nights in the heart of the earth : and as he was
restored alive unto the dry land again, so should the Messias,
after three days, be taken out of the jaws of death, and restored
unto the land of the living.

The type in respect of the day was the waved sheaf in the
feast of the first-fruits, concerning which this was the law of

‘God by Moses: When ye come into the land whick I give unto

you, and shall reap the harvest thereof, then ye shall bring a sheaf
of the first-fruits of your karvest wnto the priest: and ke shall
wave the sheaf before the Lord to be accepted for you: on the
morrow after the sabbath the priest shall wave it. And ye shall
offer that day when ye wave the sheaf an he-lamb without blemish
of the first year for a burnt offering unto the Lord. For under
the Levitical Law, all the fruits of the earth in the land of
Canaan were profane; none might eat of them till they were
consecrated ; and that they were in the feast of the first-fruits.
One sheaf was taken out of the field and brought to the priest,
who lifted it up as it were in the name of all the rest, waving it
before the Lord, and it was accepted for them ; so that all the
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Lev. xxiii.
X0, 11, 12,

sheaves in the field were holy by the acceptation of that: for i Rom.xi.16.

the first-fruits be holy, the lump is also holy. And this was always
done the day after the sabbath, that is, the paschal solemnity,
after which the fulness of the harvest followed : by which thus
much was foretold and represented, that as the sheaf was lifted
up and waved, and the lamb was offered on that day by the
priest to God, so the promised Messias, that immaculate Lamb
which was to die, that Priest which dying was to offer up himself
to God, was upon this day to be lifted up and raised from the
dead, or rather to shake and lift up and present himself to God,

260 and so to be accepted for us all, that so our dust might be sanc-

tified, our corruption hallowed, our mortality consecrated to
eternity. Thus was the resurrection of the Messias after death
typically represented both in the distance and the day.

And now, in reference to both resemblances, we shall clearly
shew that our Jesus, whom we believe, and have already proved
to be the true Messias, was so long and no longer dead, as to

' rise the third day ; and did so order the time of his death, that

the third day on which he rose might be that very day on which
the sheaf was waved, the day after that sabbath mentioned in

the Law.
As for the distance between the resurrection and the death
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of Christ, it is to be considered, first, generally in itself, as it-
is some space of time: secondly, as it is that certain and deter-
minate space of three days. Christ did not, would not, suddenly
arise, lest any should doubt that he ever died. It was as neces-
sary for us that he should die, as that he should live ; and we,
which are to believe them both, were to be assured as well of
the one as of the other. That therefore we may be ascertained
of his death, he did some time continue it. He might have
descended from the cross before he died; but he would not,
because he had undertaken to die for us¢. He might bave
revived himself upon the cross after he had given up the ghost,
and before Joseph came to take him down; but he would not,
lest as Pilate questioned whether he were already dead, so we
might doubt whether he ever died's. The reward of his resur-
rection was immediately due upon his passion, but he deferred
the receiving of it, lest either of them being questioned, they
both might lose their efficacy and intended operation. It was
therefore necessary that some space should intercede between
them.

Again, Because Christ’s exaltation was due unto his humilia-
tion, and the first step of that was his resurrection ; because
the Apostles after his death were to preach repentance and
remission of sins through his blood, who were no way qualified
to preach any such doctrine till he rose again; because the
Spirit could not be sent till he ascended, and he could not
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he rose with the same body with which he died, or no; that he
might shew himself alive while the soldiers were watching at his
grave, and while his crucifixion was yet in the mouths of the
people, he would not stay many days before he rose's. Some
distance then of time there was, but not great, between his
crucifixion and his resurrection.

The particular length of this space is determined in ke third
day : but that expression being capable of some diversity of
interpretation, it is not so easily concluded how long our Saviour
was dead or buried before he revived or rose again. It is written
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expressly in St. Matthew, that as Jonas was three days and three Mat. xii,

nights in the whale’s belly, so should the Som of man be three
days and three nights in the heart of the earth. From whence
it seemeth to follow, that Christ’s body was for the space of
three whole days and three whole nights in the grave, and after
that space of time rose from thence. And hence some have con-
ceived, that being our Saviour rose on the morning of the first
day of the week, therefore it must necessarily follow that he died
and was buried on the fifth day of the week before, that is on
Thursday ; otherwise it cannot be true that he was in the grave
three nights.

But this place, as express as it seems to be, must be con-
sidered with the rest in which the same truth is delivered: as

when our Saviour said, dffer three days I will rise again ; and Matt.
XXVil.

40

63.

again, Destroy this temple, and in three days I will build it up, or, ¥y visi,

ascend into heaven till he rose from the grave; therefore -the
space between his resurrection and passion could not be long ;

within three days I will build another made without kands. But 3
; that which is most used, both in our Saviour’s prediction before 1\2&;}1& ,;iv?'
nor can there be any reason assigned why it should any longer his death, and in the Apostle’s language after the resurrection, 58

be deferred, when the verity of his death was once sufficiently is, that he rose from the dead the third day'?. Now according Matt. xvi.
proved. Lest therefore his Disciples should be long held in -

suspense, or any person after many days should doubt whether

14 *De cruce descendere poterat, sed
differebat ut de sepulchro resurgeret.’
8. August. Tract. 12 in Joan. [§. 6. vol,

iii. part ii. p. 386 D.]

15 *Hédwaro uév kal wap’ adrd Tob avd-

rov Tb chopa Sieyeipar kal mdAw Setkar (Sve

GAAD kal TobTO KaAds Tpoidly & Swrip od

memolney' elme yap &y Tis und Aws adrd

Tebynrévar, § undt Téreor adrov Tdv 8dva-
Tov avévar, €l wap’ abre. Thy dvdoTacw
v émdeifas. Tdxa 8¢ xal év Yoo 70D dia-
orhuatos Srres Tob Te BavdTov Kal THs

dvaordoews, &dnrov &ylvero Td wepl Tiis
apbapoias kaéos. “O8ev Tva SerxB7 vexpdy
7Y odpa, kal piay Swéuewe uéony & Adyos,
Kal Tpirator Tobro migw Edeiter Edplaprov,
8. Athanas. de Incarn. Verbi. [c. 26. vol.
1.p.69D.] Kal 7pets 8¢ nuépas did Tovroe
guvexdpnoey, va moTewdi 871 dnébaver,
ob yap 7¢ oTavpd abTd pdvov BeBaiodra,
kal T wdrToy Sfer, GAAL kol TG xpdve
Tdv fpepdv. S. Chrysost. Homil. 43. in
Matt. [al. Hom. 44. §. 2. vol. vii. p.
459 D.]

16 “Evexa uév obv Tob Sex8ivar 7dv
Odvaroy & T aduari, TpiTaloy dvéoTnoe
TobTer Tva 8¢ ul éml moAY Siaueivay ral
phapty Téheov Yorepoy dvasThicas dmioTy-
05, &s obk abTh, GAN’ Erepov odua ghépwr®
(BueAre vdp v mis xal 8 abrdv xpévov
gmorely ¢ pavouévy, kal émAavidve-
oo Tdv yevoulvwy) Bid TodTo ob mhelw
TGV Tpidoy Muepdy Hwéoxero, obd ml woAd
tobs Gioloavras abrel wepl THS dvarTd-
gews wapelAkvaer' AN ETi TRV &KWV
abriv Evaviov éxdvrwy TOv Adyov, Kkal ¥t
Tov dplarpdy abrdv éxdexouévwr, wal
s Sawolas abTdv RpTnpévs, Kal (dvrwy
&ml viis &, kol éxl Témoy ByTwy Téw Ga-

PEARSON.

varwodyrwy, kal papTupobvTwy mepl ToR
Savdrou TOD Kupiaxol oduares, abrds 6
r0b @cob vids & Tpiraly SwwoThmaTs T
yevduevov vekpdy odua Eetev dfdvaroy
kal &pfaprov. 8. Athanasius de Incare
natione Verbi. [§. 26. vol. 1. p. 69 E.]

17 These several phrases are used;
first that Christ was in the heart of the
earth 7pels Huépas, kal Tpels virTas' ses
condly, that he was to rise perd Tpeis
huépas thirdly, that he would rebuild
this temple & Tpioly Apépars, and i
Tpiev fuepdv and lastly, that he rose 73
Tpirfi #iuépa, which is the most general
and constant form of speech.

Hh
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Maitt. xvil.
23. XX. IQ.
Mark ix.
31. X. 34.
Lukeix.22.
xviii. 33.
xxiv. 7, 46.
Acts x. 40.
1Cor, xv. 4.

ARTICLE 7.

to the language of the Scriptures, if Christ were slain and rose
the third day, the day in which he died is one, and the day on
which he rose is another, and consequently there could be but
one day and two nights between the day of his death and of his
resurrection. As in the case of circumcision, the male child
eight days old was to be circumcised, in which the day on which
the child was born was one, and the day on which he was cir-
cumecised was another, and so there were but six complete days
between the day of his birth and the day of his circumcision,
The day of Pentecost was the fiftieth day from the day of the
wave-offering ; but in the number of the fifty days was both
the day of the wave-offering and of Pentecost included ; as now
among the Christians still it is. Whitsunday is now the day
of Pentecost, and Easter-day the day of the resurrection,
answering to that of the wave-offering ; but both these must be
reckoned to make the number of fifty days. Christ then, who
rose upon the first day of the week, (as is confessed by all)) died
upon the sixth day of the week before: or if he had died upon
the fifth, he had risen not upon the third, but the fourth day, as

THE THIRD DAY,

language of the Greeks and Hebrews, he cannot be said to rise
to life on the third day, who died upon any other day between
which and the day of his resurrection there intervened any more
than one day : therefore those other forms of speech which are
far less frequent, must be so interpreted as to be reduced to this
expression of ¢ke third day so often reiterated.

262 When therefore we read that affer three days he would raise

the temple of his body, we must not imagine that he would
continue the space of three whole days dead, and then revive
himself; but upon the third day he would rise again: as Joseph
and his mother after three days found kim in the temple, that is,
the third day after he tarried behind in Jerusalem. And when
we read, that he was three days and three nights in the heart
of the earth, we must not look upon those nights as distinct
from the days20, but as Moses spake, the ecvening and the morning,

mission ; the Quartan 3i% 800 Auepdy or Hueporbirior D APATTY 2PN
péowy. In the same manner he men- 7R The evening and the morning were
tions the weunraioy, the éB3onaiov, and the first day. For though God called
évvaraiov: in all which this is con- the light Day, and the darkness he called

Lazarus did’s.

Being then it is most certain that our Saviour

rose on the third day19; being according to the constang

18 Lazarus is said to be rerapralos,
four days dead, that is counting the day
on which he died, and the day on which
his sister spake so to our Saviour at his
sepulchre : and being he was raised
then, he rose 7§ TerdpTy Nuépe, the
Jourth day. Our Saviour rose 7§ Tpirp
#uépa, and therefore he was tpiraios
when he arose ; and so the Fathers call
him, as you may observe in the words
last cited out of St. Athanasius.

19 As we read in Plutarch, SoAeds &
@eoméoios—etéave, kal TpiTatos #dn wepl
Tds Tagds adrTds aviveywe: De his qui
sero pum. [vol. ii. p. 563 D.] and of that
spirit in a boy possessed, who hated all
women, 'Ewel % ~yurl wepl Thy ebviy
#Bpioe, TpiTatov kequévoy yaunbeica érépy.
Philostrat. de Vit. Apoll. Tyan. Uib. iii.
eap. 12. [e. 38.] What this rpiraios is,
the Greek grammarians will teach us:
Tlpds ptv T wéoa Gmavrg Td Tpla Tuxdy
‘re’a’a'apa, wpds 8¢ 70 mdarov Td TplTOw A
Téraprov éml Tdkews, wpds 3¢ 1O mooraiov
T Tpiraiov ) Terapraiors olov wpds TY,
wogTaloy &%’ obpavol wdper; amavrhoe
Td, Tpitaios Tuxdv % Teraprales, Hyouw

Tplrnw uépav Exw &e’ o wdpeyu ) Terdp-
v, Schol. Eurip. Hec. v. 32. Tpiratos
then, in respect of his coming to or
from any place, is that person which is
now the third day in or from that place ;
which cannot be better interpreted, as
to the Greek language, than in the ex-
pression of a Tertian fever, called so
because the second accession is upon
the third day from the first, and the
third from the second, &e. In which
case there is but one day between, in
which the patient is wholly free from

" his disease : from whence wapd ulav and

Tpitaikds i3 the same in the language
of the physicians. This is excellently
expressed by Alexander Aphrodiszus in
that problematical question, Aw 7{ 8 uev
Tpiraios ér Bepuoi xvuov Yyryvbuevos, xal
Exwy paorifovoar kal kareAalvovgar Xo-
A, mapd ulay kiveirar 6 8¢ Gupnueptvos,
Exwy medijoay 75 PAéypa 177 BapbryTi kal
Yuxpbrare kol Huépart § 8¢ Terapraios
Sia 8o Huepav uéowy. Probl. 10, lib. ii.
The Quotidian ague hath its accessions
ka8 Huépav: the Tertian wapd plav (sud.
nuépav) after one day of perfect inter-

stantly observable, that the days of
perfect intermission are fewer by two,
than the number in the name of the
fever: for if the fever be a Tpiraios, the
day of intermission is but one, if TeTap-

_Taios two, if weumwralos three, if éB3o-

uatos five, if évvaralos seven. Thus if
our Saviour were one whole day in the
grave, and died the day before, and rose
the day after, he did rise Tpiraios; if he
were two whole days in the grave, he
rose Tetapratos. So Aristotle; Aw 7l 6
vukTeprds Bopéas Tpiratos AMfiyer ; mdTepoy
810 &md pukpls xal GoBevods dpxiis; %
Tpirn 8¢ wplopos. Probl. 14. sect. xxvi.
Tfi Tplrp therefore and vpiralos is the
same. For from 7plrp comes Tpiralos,
and from revdpry, Terapralios, in which
#uépa is always understood. Terapraiss,
Terpafuepos. Suid. Tpiraios then is Tpif-
pepos wuperds Tpiralos, St Tpityst and
TeTapraios, 8i& Terdprns. Thus being
Christ did certainly rise 7§ 7piry Huépe,
he did rise according to the Greeks p:-
tatos* and according to the same then he
must also rise mapd ulav, that is, one day
only interceding between the day of his
death, and the day of his resurrection.
20 A night and a day in the Hebrew
language, not used to compositions, is
the same with the Greek wvux8iuepur

Night, yet at the same time that day
and that night was called day. So that
the same word oY in the same verse
signifieth both the natural and artificial
day. And the evening and the morn-
ing are sometimes put instead of the
day ; as Dan.viii.14. ©'b%% 1p3 11 B
nrn vy Unto two thousand and three
hundred days, and verse 26. 29917 7D
apamy, which we translate, The vision of
the evening and the morning, but might
be rather translated in reference to the
former, The vision of the days, viz. the
2300 days before spoken of. Now though
a day be thus diversely taken, yet in
the measuring of any time which con-
taineth in it both days and nights, a day
is always taken in that sense in which
it comprehendeth both day and night.
Thus Galen, who is very punctual and
exact in all his language, and full of ex-
positions of the words he uses, to pre.
vent mistakes, being to speak of the
critical days, gives notice that by a day
he understands not that space of time
which is opposed to the night, but that
which comprehendeth both the night
and day : ‘Huépav SyAovéti map’ §hov To¥
Abyov elpnaopévois, odk ek Tis Huépas
abriis povns quveordoay, &ANE Kdk THS
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Hh 2



468

Dan. viii.
14.

Lukeii, 21,

ARTICLE 7.

that is, the night and the day, were the first day; and as the
saint spake unto Daniel, Unto two thousand and three hundred
evenings and mornings, intending thereby so many days: nor
must we imagine that those three days were completed after our
Saviour’s death, and before he rose: but that upon the first of
those three days he died, and upon the last of those three days
he rose. As we find that eight days were accomplished for the
cireumeising of the child ; and yet Christ was born upon the
first, and circumcised upon the last of those eight days2!: nor
were there any more than six whole days between the day of
his birth and the day of his circumecision ; the one upon the five
and twentieth of December, the other upon the first of January.
And as the Jews were wont to speak, the priests in their courses
by the appointment of David were to minister before the Lord
eight days, whereas every week a new course succeeded, and
there were but seven days’ service for each course (the sabbath

THE THIRD DAY. .

upon the third day properly, and was three days and three
nights in the heart of the earth synecdochically?2?,

263 This is sufficient for the clearing the precise distance of

Christ’s resurrection from his crucifixion; expressed in the de-
terminate number of three days: the next consideration is,
what day of the week that #kird day was, on which Christ did
actually rise, ard what belongeth to that day in relation to his
resurrection. Two characters there are which will evidently
prove the particularity of this third day; the first is the
description of that day in respect of which this is called the
third, after the manner already delivered and confirmed; the
second is the Evangelist’s expression of the time on which
Christ rose.

The character of the day in which our Saviour died is unde-
niable, for it is often expressly called the preparation®3; as we

on which ‘they began, and the sabbath on which they went off,
being both reckoned in the eight days); so the day on which
the Son of God was crucified, dead, and buried, and the day on
which he revived and rose again, were included in the number
of three days. And thus did our Saviour rise from the dead

Tpidkovra Hueply elvar Aéyouey, od udvoy
TobToy Tov xpdvov, by Omép Ths viis & HAtes
¢alveTar, wpocayopeborres Huépav, GAAY
ral TOv THs vuktds abTE mpooTiBéyTest
offrws 8¢ mws Kal TOv éviauTdy wévre Kal
étfrovra Kkal Tpiakoolwy Auepdv elval
¢auer. De Crisibus, lib, ii. cap. 2. This
ig observed by St. Basil to be also the
custom of the Scriptures, upon those
words in Genesis, "Eyéveto obv éomépa,
kal éyévero wpwl' Td HuepovdrTiov Adyert
xal odkér: mpoonydpevoey, Huépa kal viE,
&ANG T émikpaTotvT: THY mAcAy Wpoane
yoplay éméveype, Tabrny bw kal év wdoy
TH Ypadfi v ovvhbeiav edpois, év 7 Tob
xpbvov perphoer fuépas apibuovuévas,
odxl B¢ kal vurtds petd Tav fuepdv., In
Hexaem. Homil. 2. [§. 8. vol.i. p. 20 C.]
Now being generally in all computa-
tions of time, as St. Basil observeth, év
77 7ol xpdvov uerpfioer, a day was taken
for the whole space of day and night ;
and as the evening and the morning
signifieth the same, that is, a day ; and
2300 evenings and mornings no more
than so many days; and so three days
and three nights in the computation of

time signify no more than three days;
(For God called the light Day, and the
darkness he called Night, and the evening
and the morning were the first day, and
the eveming and the morning were the
second day, &c.) being three days in the
language of the Seripture are said to be
fulfilled when the third day is come,
though it be not wholly passed over; it
followeth that to be three days dead, or
to be three days and three nights dead,
in the Hebrew language, cannot neces-
sarily infer any more, than that the
person spoken of did continue dead till
the third day.

21 As we read of the circumcision of
our Saviour, ExAdglnoar fudpas Snrd
8t. Luke ii. 21. so of Zachary, ‘Qs énA%-
obnoav of Huépor iis Aetovpylas adrov
St. Luke 1. 23. and though the number
dkrd were not expressed, yet it is to be
understood, according to the language
of the Scripture in other cases, and of
Josephus particularly in this; Arérage
8¢ plav marpiiw diaoveioOar 7 Oed éml
Huépas butd, drd caBBdrov érl edBBarov,

Jud. Antig. lib. vii. cap. 11. [c. 14. §.7.]

22 So St. Jerom on Jonas ii. 1. [vol. vi.
p. 405 C.] ¢ Et erat Jonas in ventre piscis
tribus diecbus et tribus noctibus. Hujus
loci mysterium in Evangelio Dominus
exponit : et superfluum est vel idipsum,
vel aliud dicere quam exposuit ipse qui
passus est. Hoc solum quezerimus, quo-
modo tres.dies et tres noctes fuerit in
corde terre. Quidam wapackevfiy, quan-
do sole fugiente ab hora. sexta usque
ad horam nonam, nox successit diei, in
duos dies et noctes dividunt, et appo-
nentes sabbatum, tres dies et tres noctes
estimant supputandas :: nos vero ovrek-
doxweids totum intelligamus a parte : ut

ex eo quod év mapacievy mortuus est,

unam diem supputemus et noctem, et
sabbati alteram : tertiam vero noctem,
quze diei Dominicee mancipatur, refera-
mus ad exordium diei alteriug ; nam et
in Genesi nox non precedentis diei est,
sed sequentis, id est, principium futuri,
non finis prateriti.” To the same pur-
pose St. Augustin ; ‘Ipsum autem tri-
duum non totum et plenum fuisse, Serip-
tura testis est ; sed primus dies a parte
extrema totus annumeratus est; dies
vero tertius a parte prima, et ipse totus ;
medius autem inter eos, i.e. secundus
dies absolute totus viginti quatuor horis
suis, duodecim nocturnis, et duodecim
diurnis. Crucifixus est enim primo Ju-
dxorum vocibus hora tertia, cum esset
dies sexta sabbati, Deinde, in ipsa
cruce suspensus est hora sexta, et spiri-

tum tradidit hora nona. Sepultus est
autem cum jam sero factum esset, sicut
sese habent verba Evangelii, quod in-
telligitur in fine diei. Unde libet ergo
incipias, etiamsi alia ratio reddi potest,
quomodo mnon sit contra Evangelium
Joannis, ut hora tertia ligno suspensus
intelligatur: totum diem primum.non
comprehendis. Ergo a parte extrema
totus computabitur, sicut tertius a. parte
prima. Nox enim usque ad diluculum,
quo Domini resurrectio declarata est,
ad tertium diem pertinet.” De Trin. Ui,
iv. cap. 6. [§. 10 vol. viil. p. 816 F.]
And after him Leo the Great; ‘Ne
turbatos discipulorum animos longa
maestitudo cruciaret, denunciatam tri-
dui moram tam mira celeritate breviavit,
ut dum ad integrum secundum diem
pars primi novissima, et pars tertii prima
concurrit, et aliquantum temporisspatio
decideret, et nihil diervm numero depe-
riret.” Serm. 1. De Resur. Dom. Isidor.
Pelus. lib. 1. Epist. 114. [p. 35.]

23 Mapaorevh). ‘Parasceue interpretatur
praparatio,’saith St. Augustin, De Cons.
Evang. lib. iii. cap. 13. and in the Greek
language it signifieth generally any pre-
paration of what nature soever: but in
this case it signifieth rather the time in
which preparation was made, as St.
Luke xxiil. 54. Kal fjuépa Av wapackevh®
and that preparation among the Jews
for the sabbath ; as St. Mark xv. 42.
*Emel fv mapacxevi, § éom wpot'rdBBaTov'
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manna, I¢ skall come to pass that on the siath day they shall Exod.xvi.
prepare that whick they bring in, and it shall be twice as much as >
they gather daily. This preparation being used both before the
sabbath and other festivals, at this time it had both relations:

264 for first, it was the preparation to a sabbath, as appeareth by
those words of St. Mark, Now when the evem was come, because Mark xv.
it was the preparation, that is, the day before the sabbath ; and **
those of St. Luke, That day was the preparation, and the sabbath Luke xxiii.
drew on. Secondly, It was also the eve of a festival, even of the **
great day -of the paschal solemnity, as appeareth by St. John,

Jobn xix. read, they therefore laid Jesus in the garden, because of the
4% Jews’ preparation day, for the sepulchre was nigh af hand ; and
Matt. the mext day that followed the preparation, the chief priests and
Xl 62 prrisees asked a guard. Now this day of preparation was the
day immediately before the sabbath or some other great feast
of the Jews, called by them the eve of the sabbath or the feast;
and therefore called the preparation, because on that day they
did prepare whatsoever was necessary for the celebration of the
following festival, according to that command in the case of

and in the edict of Augustus Cesar,
Evyybas 1€ ul) Suoroyev év odBBagw, )
T wpd Tabrys wapackevi; drd Spas évvd-
rns. Joseph. Jud. Antig. lib, xvi. cap. 10.
[e.vi. §. 2.] which is well expressed by Sy-
nesius; ‘Huépa utv odv v, Hv Tiva dyovew
of 'Tovdalot wapacrevhy® Thy 8¢ vikta TF
per’ abthy fuépg Aoyilovrar, kol By od-
Bevl Oéuis éorly évepydy Exew Thy Xeipa,
&ANE TwudvTes BiapepbvTws adThv, Eyou-
ow émpatlav. ZEpist. 4. [p. 163 D.] This
wapagievh) of the Hebrews was answer-
able to the cana pura of the Gentiles,
as the old Glossary; Cena pura, mpo-
odBBator, e in Gloss. Latino-Arabico,
¢ Parasceue, ccena pura, id est, praepara-
tio que fit pro sabbato.’” From whence
some of the Fathers did so interpret the
eves of the Jewish sabbaths ; as Tertul-
lian; ‘Dies observatis, et menses, et
tempora, et annos, et sabbata, ut epi-
nor, et coenas puras, et jejunia, et dies
magnos.” Adwv. Marcion. lib. v. cap. 4.
[p. 465 A.] ‘Acceleratam vult intelligi
sepulturam, ne advesperasceret: quando
jam propter parasceuen, quam ceenam
puram Judei Latine usitatius apud nos
vocant, facere tale aliquid non licebat.’
8. August. Tract. 120. tn Joan. [§. 3.
vol, iil. part ii. p. 805 C.] And the
ancient translaters of the Greek Fathers
did use the Latin cene pura for the
Greek mapacxevh. As the Interpreter
of St. Chrysostom; ‘Qua enim die con-
ceptus est Deminus eadem die et passus
est ; eadem ipsa die ccena pura fuit, in
qua et luna quarta-decima occurrit.’
Serm. tn Natalem Joan. Bapt. So like-
wise the old Interpreter of Irenzus;
‘ Parasceue, qua dicitur ccena pura, id
est, sexta feria, quam et Dominus osten-
dit passus in ea.” Adv. Heres. lib. v,
cap. 19. [c. 23. §. 2. p. 331.]—° Mosen
in sexta die dixisse,—quee est in cceng

pura, &c.” Ibid. lib. i. cap. 10. [c. 14. §.
6. p. 71.] As therefore the cene pwra
among the Gentiles was that time in
which they prepared and sanctified
themselves for their sacred solemnities,
so the Jews did make use of that word
to signify their sanctification, and of the
Greek wapagrevt) to testify the prepara-
tion of all things used on their holy
days, upon the eve thereof, or day be-
fore. ¢Parasceue Latine praparatio
est: sed isto verbo Graco libentius
utuntur Judei in hujusmodi observa-
tionibus, etiam qui magis Latine quam
Grece loquuntur,’ saith St. Augustin
Tract. x17. in Joan. [§. 2. p. 797 A.]
So that the same Father testified that
the Jews speaking Latin in his time,
did sometime use parasceue, sometime
caena pura, for their eve of preparation.
Otherwise in their own language they
called it xn117p; by which generally
they understood the sixth day of the
week, the day before the sabbath. For

- 80 they reckoned the days of the week

in Bereshit Rabba; wnawa 7, the first
of the week; *nn, the second ; RNON, the
third; Ry, the fourth; nnwnm, the
Jifth; Ry, the eve; vnaw, the sab-

-bath. Thus in Hebrew wxnivy, in

‘Greek mapackevh, in Latin cena pura,
were used by the Jews for the same day,
the Friday or sixth of the week; but not
for that alone, but for the eve of any
great festival which answered to a sab-
bath; so that they had their nawm any,
and 211® OV 29, as wapaokevd Tod
oafBdrov, and wapackevl) Tob Mdaoya.
And when a great festival fell upon the
sabbath, then, as the festivities were
beth one day, so the eve to both was
the same Friday. And such was the
day of preparation on which our Saviour
was crucified,

who saith, when Pilate sat down to the judgment-seat, #¢ was John xix.
And that the great paschal '+

the preparation of the passover.

festivity did then fall upon the sabbath, so that the same day
was then the preparation or eve of both, appeareth yet farther

by the same Evangelist, saying, The Jews therefore, because it Ver. 31

was the preparation, that the bodies showld not remain wupon the
cross on the sabbath-day, for that sabbath-day was an high day;
that is, not only an ordinary or weekly sabbath, but also a great

festival, even a paschal sabbath.

Now being the sabbath of the

Jews was constant, and fixed to the seventh day of the week, it
followeth that the preparation or eve thereof must necessarily

be the sixth day of the week;

which from the day, and the

infinite benefit accruing to us by the passion upon that day,
we call Good Friday. And from that day being the sixth of
one, the third must consequently be the eighth, or the first

of the next weelk24.

24 ‘Opare, mds Aéye, ob T4 viv odf-
Bata éuol dewtd, GANG & memoinka, v &
koramabeas & wdvra, dpxy Huépas by
3éns worhow, 8 ot ¥ANov kbouov dpx v’
8> Kal Eyouev Thy Huépav Thy dydbyy eis
edppooctyny, év i kal 8 'Inoobs dvéory éx
verp@v, kal pavepwlels &véBn eis Tobs
obpavots. Barnabe Epist. cap. 15. [p-
47.] ‘H péy odv Tdv myevuarikdy dvd-
wavets &v wvpaxfi v dySodSer 9 rupiaky
évopderar, Theodorus, Epist. 1. ‘H 8¢
&yToAY) THs wepiTouis, kehebovoa 11 byddy
Hinépa ¢k wavTds mepiTéuvew T yevvdueva,
Timos Ay Tis &AnOuwis mepiTopds fy wepi-
eTuffnuer &nd s wAdyns kal wovnplas
3i& Tob &wd vexpiv dvaardyTos TH g TGOV
caBBdrwy fuépa "Inood Xpiorov Toi Ku-
piob Hudv. Miaydp 7@v cafBdrwy, TplTn
uévovoa TEY TATEY fuepdy, kaTd Tdv dpi-
Oudv wdAw TdY Tagdy Nuepdy Tis KuKho

poplas dy8dn kaerar, ral mpdrn olfoa
wéver, Justin, Mart. Dial. cum Tryph.
§. 47.[p. 138 A.] ¢Cum in septimo die
sabbati sit et nomen et observantia con-
stituta; tamen nos in octava die, que
et ipsa prima est, perfecti sabbati festi-
vitate letamur.” S. Hilar. Com. in Psal.
Prol. [p. 8A.] ‘Hec octava sententia,
que ad caput redit, perfectumque
hominem declarat, significatur fortasse
et circumcisione octavo die in veteri
Testamento, et Domini resurrectione
post sabbatum, qui est utique octavus,
idemque primus dies.” 8. August. de
Serm. Dom.in Monte, lib. i. cap. 4. [§. 12.
vol. iii. part ii. p. 170 B.] Kal 7 €0os xal
T mpémoy fuds drairel wacav Kupaxhy
Twav kal & Tabry wavyvpilew, érediimep
& Tabry & Kipios Audy "Inoods Xpiords
T 8k vexp@y bwdaTaow Huly éxpurdrevoe
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The next character of this third day is the expression of the
time of the resurrection in the Evangelists. Wien the sabbath
was past, saith St. Mark, which was the day after the prepara-
tion on which he was buried, very early in the morning, the first
doy of the week: In the end of the sabbailk, as it began to dewn
towards the first day of the week, saith St. Matthew: Upon the
JSirst day of the week early in the morning, saith St. Luke: Z%e
Jirst day of the week early when it was yet dark, saith St. John.
By all which indications it appeareth that the body of Christ
being laid in the sepulchre on the day of the preparation, which
was the eve of the sabbath, and continuing there the whole
sabbath following, which was the conclusion of that week, and
farther resting there still and remaining dead the night which
followed that sabbath, but belonged to the first day of the next
week, about the end of that night early in the morning was
revived by the accession and union of his soul, and rose again
out of the sepulchre.

Whereby it came to pass, that the obligation of the day,
which was then the sabbath, died and was buried with him, but
in a manner by a diurnal transmutation revived again at his
resurrection. Well might that day which carried with it a
remembrance of that great deliverance from the Egyptian
servitude, resign all the sanctity or solemnity due unto it,
when that morning once appeared upon which a far greater
redemption was confirmed. One day of seven was set apart
by God in imitation of his rest upon the creation of the world,
and that seventh day which was sanctified to the Jews was
reckoned in relation to their deliverance from Egypt. At the
second delivery of the Law we find this particular cause assigned,
Remember that thouw wast a servant in the land of Egypt, and that
the Lord thy God brought thee out thence through o mighty hand

and by a stretched-out arm, therefore the Lord thy God commanded 265

thee to keep the sabbath-day. Now this could not be any special
reason why the Jews should observe a seventh day; first, because
in reference to their redemption, the number of seven had no
more relation than any other number: secondly, because the
reason of a seventh day was before rendered in the body of
the commandment itself. There was therefore a double reason

3id xal & Tois iepals ypagpais wal wpdrn ‘lovdalwy cafBariondy, Theophil. Alex.
kéxnrat, &s dpx (wiis hudv dmdpxoven, Edict. [Galland. vii, p. 6oz A.]}
xal 8yddn, dre OmepBeByivia To¥ T
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rendered by God why the Jews should keep that sabbath which
they did; one special, as to a seventh day, to shew they wor-
shipped that God whe was the Creator of the world; the other
individual, as to that seventh day, to signify their deliver-
ance from the Egyptian bondage, from which that seventh
day was dated.

Being then upon the resurrection of our Saviour a greater
deliverance and far more plenteous redemption was wrought
than that of Egypt, and therefore a greater observance was
due unto it than to that, the individual determination of the
day did pass upon a stronger reason to another day, always
to be repeated by a seventhly return upon the reference to
the creation. As there was a change in the year at the coming
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out of Egypt, by the command of God ; Z%is month, the month Exod.xii.2.

of Abib, shall be wunto you the beginning of months, it shall be the
Jirst month of the year to you ; so at this time of a more eminent
deliverance a change was wrought in the hebdomadal or weekly
account, and the first day is made the seventh, or the seventh
after that first is sanctified. The first day, because on that
‘Christ rose from the dead; and the seventh day from that first
for ever, because he who rose upon that day was the same God

who created the world, and rested on the seventh day: for &y col. i. 16.

him were all things ereated that are in kheaven and that are in earth
—all things were created by him and for kim.

This day did the Apostles from the beginning most religiously
observe, by their meeting together for holy purposes, and to
perform religious duties. The first observation was performed
providentially, rather by the design of God than any such incli-

nation or intention of their own: for ke same day, saith the Johnzx.1g.

Evangelist, that is, the day on which Christ rose from the dead,
at eveming, being the first day of the week, the Disciples were
assembled for fear of the Jews. The second observation was per-

formed voluntarily, for after eight days again kis Disciples were Johnxx.26.

within, and Thomas with them : the first day of the week, when
Christ rose by the -providence of God, the Disciples were toge-
ther, but Thomas was absent; upon the first day of the next
week they were all met together again in expectation of our

Saviour, and Thomas with them. Again, when the day of Pente- Acts ii. 1.

cost was fully come, which was also the first day of the week,
they were all with one accord in one place ; and having received
the promise of the Holy Ghost, they spake with tongues, preached
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Acts ii. 41. the gospel, and the same day were added unto them about three
thousand souls. The same practice of convening we find con-
tinued in the following years: for upon the first day of the week,
when the disciples came together to break bread, Paul preached
unto them : and the same Apostle gave express command con-

Acts xx. 7.

1Cor.xvi. 2,

Rev. i. 10,

cerning the collection for the saints both to the churches of

Galatia and of Corinth; Upon the first day of the week let every
one of you lay by him in store, as God hath prospered kim.

From this resurrection of our Saviour, and the constant prac-
tice of the Apostles, this first day of the week came to have the
name of the Lord’s day, and is so called by St. John, who says
of himself in the Revelation, I was in the spirit on the Lord’s day.
And thus the observation of that day, which the Jews did sanc-
tify, ceased, and was buried with our Saviour; and in the stead
of it the religious observation of that day on which the Son

of God rose from the dead?s,

25 TH Tod fAlov Aeyouéyy Huépa wdv-
Twv kaTq wlkes ) drypods pevdvrwy éml
70 abrd ouvéhevots yiverar. Justin. Mart,
Apol. i. §. 67. [p. 83 D.] et paulo post,
Thv 8¢ 7ol HAlov Huépav rowf mdvTes
THh cuvéhevow mowlbucba érady wpdy
éotly fuépa, &v § & Oeds, 70 orbros Kal
v YAy Tpélas, xdouov émolnoe, Kal
Inoots Xpiords & Huérepos Swrip TH
abrf fuépa éx vexpov avéern. TH ydp
wpd 7is kpovikfis éoralpwaay adrdy kal
TH perd Thy kpovuchy, fris éorly fHAlov
Huépa, gavels Tols &mooTdAais abTob Kol
uabnrals, édldate TaiTa, dmwep els emioke-
Y kol duiv dveddrapev. [Ibid. p. 84 A.]
This I take to be, without question,
that status dies which is mentioned by

- Pliny in his epistle to Trajan: ¢ Affirma-

bant hanc fuisse summam vel culpe
suz, vel erroris, quod essent soliti stato
die ante lucem convenire, carmenque
Christo quasi Deo dicere.” Lib. x. Epist.
97. ¢Nobis, quibus sabbata extranea
sunt et neomenize et ferim a Deo ali-
guando dilecte —munera commeant ?
strense consonant? lusus, convivia con-
strepunt? O melior fides nationum in
suam sectam, quz nullam solennitatem
Christianorum sibi vindicat! Non Do-
minicum diem, non Pentecosten, etiam
si nossent, nobiscum communicassent.’
Tertul. de Idol. cap.14. [p. 94 A.] ‘Nam
quod in Judaica circumcisione carnali
octavus dies observabatur, sacramen-

by the constant practice of the 266

tum est in umbra atque imagine ante
preemissum, sed veniente Christo in
veritate completum. Nam quia octavus
dies, id est post sabbatum primus dies,
futurus erat, quo Dominus resurgeret
et nos vivificaret, et circumcisionem no-
bis spiritalem dsret, hic dies octavus,
id est, post sabbatum primus et Do-
minicus, pracessit in imagine.’ S. Cy-
prian. Ith. iil. Epist. 8. [Ep. LIX. p. ¢8.]
Eusebius reports howConstantine taught
his soldiers to observe the Lord’s day;
Nal phy ral fuépav edxdv Hyeiofar Kxa-
TdAAYAov, THY kvplay GAn0Bs kal mpdTyy
Svrws kvpraxhy Te kal gwrhpioy, Thy &)
kal ¢pwrds kal (wis, dbavacias 7€ wal
&yaboi wavrds émdwupov. Orat. de Lau-
dib. Constant. cap. 9. [p. 739.] ¢Quid
est secunda sabbati, nisi Dominica dies
quee sabbatum sequebatur ! Dies autem
sabbati erat dierum ordine posterior,
sanctificatione Legis anterior. Sed ubi
finis Legis advenit, qui est Christus
Jesus,—et resurrectione sua octavam
sanctificavit, ceepit eadem prima esse,
quee octava est, et octava que prima;
habens ex numeri ordine prerogativam,
et ex resurrectione Domini sanctitatem.’
8. Ambros. Enar. tn Psal. x1vil. [§. 1. vol,
i p.935 E.] ¢Dicat aliquis; Si dies ob-
servari non licet, et menses, et tempora,
et annos, nos quoque simile crimen in-
currimus, quartam sabbati observantes,
et parasceuen, et diem Dominicam.’

THE THIRD DAY.
blessed Apostles, was transmitted to the Church of God, and so

continued in all ages.

This day thus consecrated by the resurrection of Christ was
left as the perpetual badge and cognizance of his Church. As
God spake by Moses to the Israelites, Perily my sabbaths ye shall Exod.xxxi.
keep ; jfor it is a sign between me and youw throughout your genera-
tions, that ye may know that I am the Lord that doth sanctify
you ; thereby leaving a mark of distinction upon the Jews, who
were by this means known to worship that God whose name
was Jehovak, who made the world, and delivered them from the
hands of Pharaoh: so we must conceive that he hath given us
this day as a sign between him and us for ever, whereby we may
be known to worship the same God Jehovah, who did not only
create heaven and earth in the beginning, but also raised his

eternal Son from the dead for onr redemption.

As therefore the

Jews do still retain the celebration of the seventh day of the
week, because they will not believe any greater deliverance

8. Hieron. in Epist. ad-Gal. cap. iv. . 10.
[vol. vii. p. 456 D.] And 8t. Augustin
in answer to the same objection; ‘Nam
nos quoque et Dominicum diem et
Pascha solenniter celebramus, et quas-
libet alias Christianas dierum festivi-
tates.' Cont. Adimant. cap. 16. [§. 3.
vol. viil. p. 325 E.] ¢Dies Dominicus
non Judweis, sed Christiamis resurre-
ctione Domini declaratus est, et ex
illo habere ccepit festivitatem suam.’
S. August. Epist. cxix. cap. 13. [Epist.
Lv. 23. vol. ii. p. 136 F.] ¢ Heaec tamen
septima erit sabbatum nostrum, cujus
finis non erit vespera, sed Dominicus
dies velut octavus sternus, qui Christi
resurrectione sacratus est, seternam non
solum spiritus, verum etiam corporis
requiem prafigurans.” Idem, de Civit.
Dei, lib. xxii. cap. 30. [§. 5. vol. vii.
p. 702 E.] ‘Deminicum diem Apostoli
et Apostolici viri ideo religiesa solen-
nitate habendum sanxerunt, quia in
eodem Redemptor noster a mortuis
- resurrexit: quique ideo Dominicus ap-
pellatur, ut in eo a terrenis operibus
vel mundi illecebris abstinentes, tan-
tum divinis cultibus serviamus: dantes
scilicet diei huic honorem et reveren-

tiam, propter spem resurrectionis no-
stre, quam habemus in illa. Nam sicut
ipse Dominus Jesus Christus et Salva-
tor resurrexit a mortuis, ita et nos re-
surrecturos in novissimo die speramus.’
Awuctor Serm. de Tempore, Serm. 2571.%
‘Sancti doctores ecclesie decreverunt
omnem gloriam Judaici sabbatismi in
illam transferre ; ut quod ipsi in figura,
nos celebraremus in veritate.” Jbid.
‘Dominica nobis ideo venerabilis est
atque solennis, quia in ea Salvator velut
gol oriens, discussis Infernorum tene-
bris, luce resurrectionis emicuit, ac
propterea ipsa dies ab hominibus s=-
culi dies solis vocatur, quod ortus eum
Sol justitiz Christus illuminet.” Mazw.
Toaurin. de Pentecost. Homil. 3. [p. 27 H.]
Tiepiéxer oby % pév mapaorevl) Td wdbos,
7d adfBaroy Thv Tadhw, % Kvpaxh Thy
avdoracw. Auctor Clem. Constitut. “Ory
ot 3¢l XpioTiavods “lovdalew kal év 7§
caBBdry axordlew, GANL épydecbar -
Tobs &y T abty Auépe THY 3¢ Kupiauchy
wpoTipdvTas, elye dvarro, axord(aw, ds
Xpioriavol* € 8¢ eSpnfeiev ’lovdaioral,

“Errwoay dvdbepa waph Xpwrrd, Concil,

Laodic. Can. 29. [Mansi ii. p. 570 A.]}

* [This Sermon is certainly not Augustin’s, and this portion of it is from Alcuin,
de Div. Offie. ¢, 27. . Augustin, Op. wol. v. Append. p. 467 A.]
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2 Tim. i, 8,

2 Cor. xiil.
4
Rom. i. 4.
Acts xii,

33-

Rom. iv.
24, 25.

ARTICLE V.

wrought than that of Egypt; as the Mahometans religiously
observe the sixth day of the week in memory of Mahomet’s
flight from Mecca, whom they esteem a greater Prophet than
our Saviour; as these are known and distinguished in the world
by these several celebrations of distinet days in the weorship of
God; so all which profess the Christian religion are known pub-
licly to belong unto the Church of Christ by observing the first
day of the week, upon which Christ did rise from the dead, and
by this mark of distinction are openly separated from all other
professions?6,

That Christ did thus rise from the dead; is a most necessary
article of the Christian faith, which all are obliged to believe
and profess, to the meditation whereof the Apostle hath given

a particular injunction, Remember that Jesus Christ of the seed of 267

David was raised from the dead. First, because without it our
faith is vain, and by virtue of it, strong. By this we are assured
that he which died was the Lord of life; and though he were
crucified through weakness, yet ke liveth by the power of God. By
this resurrection from the dead, he was declared to e the Son of
God ; and upon the morning of the third day did those words
of the Father manifest a most important truth, Thow art my Son,
this day have I begotten thee. In his death he assured us of his
humanity, by his resurrection he demonstrated his Divinity.
Secondly, By his resurrection we are assured of the justifica-
tion of our persons; and if we beliecve on him that raised wup
Jesus our Lord from the dead, it will be dmputed to us for righ-
teousness : for he was delivered for our offences, and was raised
again for our justification.. By his death we know that he suf-
fered for sin, by his resurrection we are assured that the sins
for which ke suffered were not his own?7: had no man been a

26 ¢Quid hac die felicius, in qua Do-
minus Judeis mortuus est, nobis resur-
rexit? in qua Synagogw cultus occu-
buit, et est ortus Ecclesiz ; in qua nos
homines fecit secum surgere et vivere
et sedere in ceelestibus, et impletum est
illud quod ipse dixit in Evangelio, Cum
autem exaliatus fuero @ terra, omnia
trakam ad me? Hewme est dies quam fecit
Dominus, exultemus et letemur in ea.
Omnes dies quidem fecit Dominus, sed
ceeteri dies possunt esse Judeorum, pos-
sunt esse Heereticorum, possunt esse
Gentilium ; dies Dominica, dies resur-

rectionis, dies Christianorum, dies no-
stra est.’ Explan. in Psal. cxvi. sub
nomine Hieron.

27 8t. Chrysostom excellently upon
that place; “Opa wds Th airfar eimdy
7ot Bavdrov, THY abrhy Kkal amddelv Tis
dvagrdoews woteiTar. Aws 7l yap doTav-
pdBn, noly ; o 8¢ oikelav duapriav: xal
d7nov éic Tiis dvaoTdoews® €l yop G duap-
TwAds, wis avéaTn ; el 8¢ dvéory, ednrov
811 GuapTadds odw fyc €l 3¢ GuapTwhds
ok fv, mds doravpdln ; 80 Erépous €l B¢
3¢ érépovs, wdvTws dvéery. [Hom. ix. in

Ep. ad Rom. vol. ix. p. 511 D.]

THE THIRD DAY HE ROSE AGAIN FROM THE DEAD. 477

sinner, he had not died ; had he been a sinner, he had not risen
again: but dying for those sins which we committed, he rose
from the dead to shew that he had made full satisfaction for
them, that we believing in him might obtain remission of our
sins, and justification of our persons: God sending his own Son Rom.viii.3,
in the likeness of sinful flesh, and jfor sin, condemned sin in the
Jesk, and raising up our surety from the prison of the grave,
did actually absolve, and apparently acquit him from the whole
obligation to which he had bound himself, and in discharging
him acknowledged full satisfaction made for us. Who then shall Rom. viii.
lay any thing to the charge of God’s elect ? *It is God that justi- 33 34
Jieth, who is ke that condemneth ? 1t is Christ that died, yea rather,
that is risen again,

Thirdly, it was necessary to pronounce the resurrection of
Christ as an Article of our faith, that thereby we might ground,
confirm, strengthen, and declare our hope. For the God and 1pet.i.3,4.
Father of our Lord Jesus Christ according to khis abundant mercy
hath begotten us again unto a lively hope by the resurrection of
Jesus Ohrist from the dead, unto an inkeritance incorruptible and
undefiled. By the resurrection of Christ his Father hath been
said to have begotten him; and therefore by the same he hath
begotten us, who are called Lrethren and coheirs with Christ.
For if when e were enemics we were reconciled to God by the Rom.v.1c.
death of his Son, muck more being reconciled we shall be saved by
#is life. He laid down his life, but it was for us; and being to
take up his own, he took up ours, We are the members of
that body of which Christ is the Head ; if the Head be risen,
the members cannot be far behind. He is the Jirst-born from ol i, 18.
the dead, and we the sons of the resurrection. The Spirit of Luke xx.
Christ abiding in us maketh us the members of Christ, and by 3¢
the same Spirit we have a full right and title to rise with our
Head. For ¢f the Spirit of him that raised up Jesus from the Rom.vii.
dead dwell in us, he that raised up Christ from the dead shall ''-
also quicken our mortal bodies by kis Spirit that dwelleth in wus,
Thus the resurrection of Christ is the cause of our resurrection
by a double causality, as an efficient, and as an exemplary cause,
As an efficient cause, in regard our Saviour by and upon hig
resurrection hath obtained power and right to raise all the dead ;
For as in Adam all die, so in Christ shall all be made alive. AS {(Cor. xv.
an exemplary cause, in regard that all the saints of God shall 22
rise after the similitude and in conformity to the resurrection of
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ARTICLE 7.

Christ; For if we have been planted together in the likeness of
kis death, we shall be alsc in the likeness of his resurrection. He

shall change owr vile bodies, that they may be like unto his glorious 268

body : that as we have borne the image of the earthy, we may also
bear the image of the heavenly. This is the great hope of a
Christian, that Christ rising from the dead hath obtained the
power, and is become the pattern of his resurrection. The breaker
s come up before them ; they have broken up and have passed
through the gate ; thewr King sholl pass before them, and the Lord
on the head of them.

Fourthly, it is necessary to profess our faith in Christ risen
from the dead, that his resurrection may effectually work its
proper operation on our lives. For as it 4s. efficient and ex-
emplary to our bodies, so it is also to our souls. Wiken we are
dead in sins, God quickeneth us together with Christ. And, as
Christ was raised from the dead by the glory of the Father, even.
so we should walk in newness of life. 'To continue among the
graves of sin while Christ is risen, is to incur that reprehension
of the angel, Why seek ye the living among the dead ? To walk in
any habitual sin, is either to deny that sin is death, or Christ
is risen from the dead. Let then #he dead bury the dead, but
let not any Christian bury him who rose from death that he
might live. Adwake, thou that sleepest, and arise from the dead,
and Christ shall give thee light. There must be a spiritual resur-
rection of the soul before there can be a comfortable resurrection
of the body. Blessed and holy is ke that hath part in this first
resurrection, on suck the seccond death hath no power.

Having thus explained the manner of Christ’s resurrection,
and the necessity of our faith in him risen from the dead, we
may easily give such a brief account, as any Christian may
understand what it is he should intend, when he makes profes-
sion of this part of his Creed; for he is conceived to acknow-
ledge thus much ; I freely and fully assent unto this as a truth
of infinite certainty and absolute necessity, that the eternal Son
of God, who was crucified and died for. our sins, did not long
continue in the state of death, but by his infinite power did
revive and raise himself, by reuniting the same soul which was
separated to the same body which was buried, and so rose the
same man: and this he did the third day from his death; so
that dying on Friday the sixth day of the week, the day of the
preparation of the sabbath, and resting in the grave the sabbath-

HHE ASCENDED INTO HEAVEN,

day, on the morning of the first day of the week he returned
unto life again, and thereby consecrated the weekly revolution
of that first day to a religious observation until his coming
again. And thus I believe the third day ke rose again from the
dead,

ARTICLE VI

He ascended into heaven, and sitteth on the right hand of God
the Father Almighty.

THIS Article hath received no variation, but only in the addi-
tion of the name of God, and the attribute Almighty ; the
ancients using it briefly thus, He ascended into leaven, sitteth
at the right hand of the Father»s. Tt containeth two distinct
parts; one transient, the other permanent; one as the way, the
other as the end : the first is Christ’s ascension, the second is
his session.

~ In the ascension of Christ these words of the Creed propound
to us three considerations and no more: the first of the person,
He ; the second of the action, ascended ; the third of the termi-
nation, into heaven. Now the person being perfectly the same
which we have considered in the precedent Articles, he will
afford no different speculation but only in conjunction with this
particular action. Wherefore I conceive these three things
necessary and sufficient for the illustration of Christ’s ascension :
first, to shew that the promised Messias was to ascend into
heaven ; secondly, to prove that our Jesus, whom we believe to
be the true Messias, did really and truly ascend thither; thirdly,
to declare what that heaven is, into which he did ascend.

That the promised Messias should ascend into heaven, hath
been represented typically, and declared prophetically. The
high priest under the Law was an express type of the Messias
and his priestly office; the atonement which he made was the
representation of the propitiation in Christ for the sins of the

28 ¢ Agcendit in ccelos, sedet ad dex-
tram Patris.” Rufin. in Symb. [§. 31. p.
cexix.] St. Augustin, in Enchirid. Max-
imus Taurinensis, Chrysologus, Auctor
Expos. Symb. ad Catechumenos, Venan-
tins Fortunatus, the Latin and Greek
MSS. set forth by the Archbishop of
Armagh. St.Augustin, de Fide et Symb.
hath it, ¢ Sedet ad dextram Dei Patris ;’

to which was afterwards added omnipo-
tentis. *Sedet ad dextram Patris omni-
potentis ;’ Euseb. Gallican. [p. 553 G.]
¢ Sedet ad dextram Dei Patris omnipo-
tentis;’ Etherius Uxam. [p.344 E.] et
Auctor Sermonum de Tempore, the Greek
and Latin MSS, in Bennet College
Library.
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