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ARTICLE 1.

is not subject to infirmities of age, nor is there any weakness
attending on the dncient of days ; but, on the contrary, I believe
Omnipotency to be an essential attribute of his Deity, and that
not only in respect of operative and active power, (concerning
which I shall have occasion to express my faith hereafter,) but
also in regard of power authoritative, in which I must acknow-
ledge his antecedent and eternal right of making what, and when,
and how he pleased, of possessing whatsoever he maketh by
direct dominion, of using and disposing as he pleaseth all things
which he so possesseth. This dominion I believe most absolute
in respect of its independency, both in the original, and the use
or exercise thereof : this I acknowledge infinite for amplitude or
extension, as being a power over all things without exception ;
for plenitude or perfection, as being all power over every thing
without limitation ; for continuance or duration, as being eternal
without end or conclusion. Thus I belicve in God the Father
Almighty.

Maker of Heaven and Earth.

ALTHOUGH this last part of the first Article were not
expressed in the ancient Creeds’, yet the sense thereof was
delivered in the first Rules of Faiths7, and at last these parti-

56 For we find it not mentioned by
St. Augustin, de Fide et Symbolo; nei-
ther hath Ruffinus expounded it in the
Aquileian, or noted it to be found in
the Roman or Oriental Creeds. Leo,
reciting the three first Articles in his
Epistle to Flavianus, maketh no men-
tion of it. [Ep. xxiv. vol. i. p. 479.]
Maximus Taurinensis hath it not in 7ra-
ditione Symboli, nor Petrus Chrysologus
in his Sermons, amongst six several ex-
positions. It is not in the Homilies of
Eusebius Gallicanus, or the exposition
of Venantius Fortunatus. Marcellus
Bishop of Ancyra left it not at Rome
with Julius ; nor did Arius in his Ca-
tholic Confession unto Constantine ac-
knowledge it : neither are the words to
be found in the Latin or Greek copy
of the Creed written about the begin-
ning of the eighth century, and pub-
lished out of the MSS. by the most
reverend and learned Archbishop of
Armagh ; or in that which Etherius
and Beatus produced against Elipandus,

Archbishop of Toledo, toward the end
of the seventh century.

57 As in that delivered by Irenwus,
Eis &a 0edv matépa mavroxpdtops, TOV
wemomudra TOv odpavdy kal THY yiv Kkal
Tas fardooas, kal wdvra T4 év abdrols.
Adv. Her. 1ib. i. cap. 2. [I.10.1. p. 48.]
and that by Tertullian, ¢ Unum omnino
Deum esse, nec alium prater mundi
conditorem, qui universa de nihilo pro-
duxerit.” De prescr. adv. Her. cap. 13.
[p. 206 D.] and that under the name of
Novatian, not in formal words, but with
an id est, by way of explication ; ‘Re-
gula exigit veritatis ut primo omnium
credamus in Deum Patrem et Dominum
Omnipotentem, id est, rerum omnium
perfectissimum conditorem, qui ceelum
alta sublimitate suspenderit, terram de-
jecta mole solidavit, maria soluto ILi-
quore diffuderit, et hzec omnia propriis
et condignis instrumentis et ornata et
plena digesserit.” De T'rin. cup. 1. [p.
706 A.] It was also observed by Origen,
that the Christians were wont most
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cular words inserted both in the Greek and Latin Confessions.
And indeed the work of Creation most properly followeth the
attribute of Omnipotency, as being the foundation of the first,
and the demonstration of the second explication of it. As then
we believe there is @ God, and that God Almighty ; as we ac-
knowledge that same God to be the Father of our Lord Jesus
Christ, and in him of us: so we also confess that the same God
the Father made both keaven and earth. For the full explication
of which operation, it will be sufficient, first, to declare the lati-
tude of the object, what is comprehended under the terms of
heaven and earth ; secondly, to express the nature of the action,
the true notion of Creation, by which they were made; and
thirdly, to demonstrate the Person to whom this operation is
ascribed.

For the first, T suppose it cannot be denied as the sense of the
Creed, that under the terms of Aeaven and earth are compre-
hended all things; because the first rules of Faith did so express
it, and the most ancient Creeds had either, instead of these
words, or together with them, the Maker of all things visible and
invisible, which being terms of immediate contradiction, must
consequently be of universal comprehension; nor is there any
thing imaginable which is not visible or invisible. Being then
these were the words of the Nicene Creed; being the addition
of heaven and earth in the Constantinopolitan could be no dimi-
nution to the former, which they still retained together with
them, saying, I belicve in one God the Father Almighty, maker of
heaven and earth, and of all things visible and invisible ; it follow-
eth, that they which in the Latin Church made use only of this
last addition, could not choose but take it in the full latitude of

the first expression.

48 And well may this be taken

frequently to mention God under that
as the most common title ; *H vap dopi-
oTws Suoroyober TO kowdy Bvope, Td, &
@eds, § kal perd mpoodhrns Tis, 6 dnpme-
oupyds Tév Bhwy, 6 worhs odpavob ral
yis. Cont. Cels. 1ib. 1. [e. 25. vol. i
p. 343 E.] Eusebius delivered the first
Article thus in his Confession to the
Nicene Council, ioredouer eis &va Bedy
marépa warropdropa, Thy TAv &mdyTev
Sparév Te Kal &opdrwv womrhy: [apud
Socrat. i. 8. p. 23.] and that Council ex-
pressed the same without alteration in

as the undoubted sense of the

their Creed. But after the Nicene
Council we find added momrhv odpaved
kel ¥is, by St. Cyril of Jerusalem in his
Catechism, [cat. ix. p. 126 A.| and Epi-
phanius in Ancorato: [§. 120. vol. ii.
p- 122 C.] which addition was received,
confirmed, and transmitted to us by the
Council of Constantinople, By which
means at last we find this Article thus
expressed in the Western Confessions,
Credo tn Deum Patrem omnipotentem,
creatorem celi et terre.
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Creed, because it is the known language of the sacred Scriptures.
In siz days, saith Moses, the Lord made heaven and earth : in the
same time, saith God himself, #ke Lord made heaven and earth,
the sea, and all that in them 1s. So that all things by those two
must be understood which are contained in them: and we know
no being which is made or placed without them. When God
would call a general rendezvous, and make up an universal
auditory, the Prophet cries out, Hear, O keavens, and give ear, O
earth. When he would express the full splendour of his majesty,
and utmost extent of his actual dominion, Thus saith the Lord,
The keaven is my throne, and the earth is my footstool. When he
would challenge unto himself those glorious attributes of Im-
mensity and Omnipresence, Do not I fill heaven and earth ? saith
the Lord. 'These two then taken together signify the Universe,
or that which is called the World. St. Paul hath given a clear
exposition of these words in his explication of the Athenian
altar; God that made the world and all things therein, seeing that
he is Lord of heaven and earth, dwelleth not in temples made with
hands. For being God is necessarily the Lord of all things
which he made, (the right of his direct dominion being clearly
grounded upon the first Creation,) except we should conceive
the Apostle to exempt some creature from the authoritative
power of God, and to take some work of his hand out of the
reach of his arm ; we must confess that Aeaven and earth are of as
large extent and ample signification as the world and all things
therein. "Where it is yet farther observable, that the Apostle
hath conjoined the speech of both Testaments together. For
the ancient Hebrews seem to have had no word in use among
them which singly of itself did signify the World, as the Greeks
had, in whose language St. Paul did speak; and therefore they
used in conjunction the Zeaven and earth, as the grand extremities
within which all things are contained 5s. Nay, if we take the
expositions of the later writers in that language, those two words
will not only as extremities comprehend hetween them, but in
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the extension of their own significations contain all things in
them. For when they divide the universe into three worlds 59,
the inferior, superior, and the middle world ; the lower is wholly
contained in the name of eartk, the other two under the name of
heaven. Nor do the Hebrews only use this manner of expres-
sion, but even the Greeks themselves; and that not only before,
but after 6 Pythagoras¢! had accustomed them to one name.
As therefore under the single name of World or Universe 62,
so also under the conjunctive expression of leaven and carth,
are contained all things material and immaterial, visible and

58 KaAds B¢ wdvres oxeddv etedbéfavro
Tois ¥xpors, odparg Te nal yH, T8 péow
ovuTepeAnpévar ororyeia—mis 8¢ Hrpa
onud s B ¥R} pdv 1 kévrpov mavrds u-
mepielAnpe. kal ot kdrwber uty dpxh mdp-
Twy 9 i, wépas 8¢ Tobrav & wdvra wepi-
exwy obpavds® rotjumarw 3¢ dvwber, dpxh
utv 6 obpavds, mépas 8¢ wdvrwy f Y7 perd
8¢ obpavod kal riis oA T& Aermd Tpla

wepieidymrar ororxeta. Jo. Philop. de
Mundi Creat. Uib., i. cap. 3. [Galland.
xtl, p. 478 B.] T§ piv odparvip oduar:
(% ploisy 15 mépir rob warrds dméveiuer
7@ 8¢ mepiyely 1O kévpor v 8¢ opalpy
BAAws piv Td KévTpov &pxd, BAAws 8¢ &
700 wepiéxortos 8pos. Hierocl. in Aur.
Carm. [v. 52. p.180.]

invisible.

49 But as the Apostle hath taught us to reason, When ke saith

all things are put wnder kim, it is manifest that he is excepted,
whick did put all things wnder kim: so when we say, all things
were made by God, it is as manifest that he is excepted who

made all things.

vered; all beings whatsoever beside God were made.

And then the proposition is clearly thus deli-

As we
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1 Cor. xv.

27.

read in St. John concerning the Word, that the worid was made Johni 10
by kim ; and in more plain and express words before, 4% things Ver. 3.

were made by kim, and without kim was not any thing made that
was made. Which is yet farther illustrated by St. Paul: For &y col.i. 16.
him were all things created that are in heaven and that are in

59 For the Rabbins usually divide the
whole frame of things into nny wWHY
three worlds : the first, }ynnn ©NHY
the inferior, or Sowr DY the depressed
and lowest world ; ©Y1y ™1 *0 that <8
this world, say they, to wit, this globe
of earth on which we live. This they
divide into three parts ; O the sea,
lakes and rivers, 1171 the desert, solitary
and inhabitable* places, 31071 j» Py
far from the hLabitations of men, and
1YY THY oikovpévny, the earth inhabited.
The second is called }a'ni oYy the
middle or inmost world ; ©YMY W
©yadan this is the world of the spheres,
containing the aérial region, and the
The third is, &by
voun the superior world; why Rin
DRI this s the world of angels,
YR of God, myepy of souls, oY
vamn the spiritual world. [Buxtorf.
Lex. Rabb. sub o%».] Now being
these three comprehend all things ima-
ginable ; being the first is sufficiently

starry heavens.

expressed in Y98 the earth, and the two
last in ©0W the heaven; it followeth
that, in the sense of the Hebrews, keaven
and earth signify all things.

60 Efs, 7als &Anbelatow, efs orly Oeds,

*Os odpavdy Térevye ral yalay parpdy,
Sophocl. apud Just. Mart. Clem. Alex. &c.

61 TMvbaydpas mpiros wvduace Thv TEV
Srwv meploxhy, kbouov, éx Ths év adr@
rdfews. Plutarch. de Plac. Philosoph.
Ub. 1. cap. 1. [p. 886 B.]

62 ¢Si mundum dixeris, illic erit et
ceelum, et qua in eo, sol, et luna, et
sidera, et astra, et terra, et freta, omnis
census elementorum. Omnia dixeris,
cum id dixeris quod ex omnibus con-
stat.” Tertul. de Virg. Veland. cap. 4.
[p.175 B.] ®aogl 3¢ oi cogol kal odpavdw
kal yhw kal Geods kal dvBpdrovs THY Koww-
viay quvéxew, kal piklav, kal kooubryra,
kal gwppoodvny, kal SikabryTa kal TO
8rov TotTo d1& TabTa Kéomov rKaheDowv.
Tambl. Protrept. [e. xix.] but the words
are Plato’s in Gorgia. [p. 507.]

* [This word would now be written uninkabitable.} .



88 ARTICLE I MAKER OF HEAVEN AND EARTH. 89
earth, visible and imvisible, whether they be thrones, or dominions, and among the parts of the world some are more glorious than
or principalities, or powers; all things were created by kim. If others; if those which are most perfect presuppose a Maker,
then there be nothing imaginable which is not either in heaven then can we not doubt of a creation where we find far less
or in earth, nothing which is not either visible or invisible, then perfection. This house of God, though uniform, yet is not all
is there nothing beside God which was not made by God. of the same materials, the footstool and the throne are not of
This then is the unquestionable doctrine of the Christian the same mould ; there is a vast difference between the heavenly
Faith, That the vast capacious frame of the world, and every expansions. This first aerial heaven, where God setteth up
thing any way contained and existing in it, hath not its essence his pavilion, where ke maketh the clouds his chariot, and walketh Ps. civ.3.
from or of itself, nor is of existence absolutely necessary; but upon the wings of the wind, is not so far inferior in place as it is
what it is, it hath not been, and that being which it hath was in glory to the next, the seat of the sun and moon, the two
Heb. iii, 4. made, framed, and constituted by another. And as every house great lights, and stars innumerable, far greater than the one of
is builded by some man ; for we see the earth bear no such crea- them. And yet that second heaven is not so far above the first
ture of itself; stones do not grow into a wall, or first hew and as beneath the third, into which St. Paul was caught. The 2Cor.xii.2.
square, then unite and fasten themselves together in their gene- brightness of the sun doth not so far surpass the blackness of a
ration; trees sprout not cross-like dry and sapless beams, nor wandering cloud, as the glory of that Heaven of presence sur-
do spars and tiles.spring with a natural uniformity into a roof, mounts the fading beauty of the starry firmament. For in this
and that out of stone and mortar: these are not the works of 50 great Temple of the World, in which the Son of God is the
Nature, but superstructions and additions to her, as the supplies High Priest, the Heaven which we see is but the Veil, and that
of art, and the testimonies of the understanding of man, the which is above, the Holy of Holies. This Veil indeed is rich and
great artificer on earth: so if the world itself be but an house%3, glorious, but one day to be rent, and then to admit us into a far
Jobxxvi.7, if the earth, which Aangeth upon nothing, be the foundation, and greater glory, even to the Mercy-seat and Cherubins. For this
the glorious spheres of heaven the roof, (which hath been third Heaven is the proper habitation of the blessed Angels, 15:0v oikn-
delivered as the most universal hypothesis,) if this be the habi- which constantly attend upon the Throne. And if those most 3":’1”6{2”6
tation of an infinite Intelligence, the Temple ¢ of God; then glorious and happy spirits, those morning stars which sang fo- Job xxxviii.
must we acknowledge the world was built by him, and, conse- gether, those sons of God which shouted Jor joy when the founda- T+
Heb. iii. 4. quently, that e whick built all things is God. tions of the earth were loid, if they and their habitation were

From hence appears the truth of that distinction, Whatsoever
hath any being, is either made or not made: whatsoever is not
made, is God ; whatsoever is not God, is made. One uncreated
and independent Essence ; all other depending on it, and created
by it. One of eternal and necessary existence ; all other indif-
ferent, in respect of actual existing, either to be or not to be,
and that indifferency determined only by the free and voluntary
act of the first Cause.

Now because to be thus made includes some imperfection,

63 ‘O algfnrds ofTog) Kbouos oddey dpa 64 Lucretius calls the heavens,
#AMo éoTly %) olicos Beod. Philo de Insomn. —Mundi magnum et versatile templum.
[vol.i. p. 648.] Kdouos ebmpenis xal éroi De Rer. Nat. lib. v. ver. 1435.
wos, aloOnrds olkos Tov Oeot. Idem, de Td dvwrdrw rai wpds dAffeiar iepdy Oeod
Plunt. Noe. [vol. 1. p. 337.] @cldp riuéye- voullew Tdv olumavra xph kdouov evar.
Bos & ibauos, kal olros Oeod alabnrds. Idem, Philo de Monarch. [lib. ii. vol. ii. p.222.]
de Mundi Incorr, [vol. il. p. 509.]

IO v57on..

made; then can we no ways doubt of the production of all other
creatures, so much inferior unto them. ‘
Forasmuch then as the Angels are termed the sons of God, it
sufficiently denoteth that they are from him, not of themselves;
all filiation inferring some kind of production: and being God
hath but one proper and only-begotten Son, whose propriety and
singularity consisteth in this, that he is of the same increated
essence with the Father, all other offspring must be made, and
consequently even the Angels created sons; of whom the Serip-

ture speaking saith, Wko maketh his Angels spirits, and his minis- Ps. civ. 4.

ters a flame of fire. For although those words, as first spoken
by the Psalmist, do rather express the nature of the wind and
lightning : yet being the Author of the Epistle to the Hebrews
hath applied the same to the Angels properly so called, we can-
not but conclude upon his authority, that the same God who
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ereated the wind, and made o way for the lLightning of the thunder,
hath also produced those glorious spirits; and as he furnished
them with that activity there expressed, so did he frame the
subject of it, their immaterial and immortal essence.

If then the angels and their proper habitation, the far most
eminent and illustrious parts of the world, were made; if only
to be made be one character of imperfection ; much more must
we acknowledge all things of inferior nature to have dependence
on their universal Cause, and consequently this great universe,
or all things, to be made, beside that one who made them.

This is the first part of our Christian Faith, against some of
the ancient Philosophers, who were so wildly fond of those things
they see, that they imagined the Universe6s to be infinite and
eternal, and, what will follow from it, to be even God himself.
It is true that the most ancient of the Heathen were not of this
opinion, but all the Philosophy for many ages delivered the

world to have been made66,

65 ¢ Mundum, et hoc quod nomi-
ne alio ceelum appellare libuit, cujus
circumflexu teguntur cuncta, numen
esse credi par est, mternum, immen-
sum, neque genitum, neque interiturum
unquam.’ Plin. Nat, Hist. Ub. ii
cap. 1.

66 Tevduevoy utv ody &mavres elval
paow, says Aristotle, de Cwlo, lib. i
cap. 10. [§. 2.] confessing it the general
opinion that the world was made.
‘Which was so ancient a tradition of all
the first Philosophers, that from Linus,
Mussus, Orpheus, Homer, Hesiod, and
the rest, they all mention the original
of the world, entitling their books, Koo-
uoyovia, or ®coyovia, or the like. Eigi
ydp Tives ol pacw odbiv &yévyrov elvar
7@y mpayudrwy, GANL mdyTa ylyvesfar
yevdueva 8¢, T& utv EpfapTa Sapdvew, T
8¢ wdAw POelpecfur’ pdAwora ptv of mepl
7dv “Holodov elra kal Téy UAAwy of mpdTol
puaioroyfioarTes,says Aristotle, de Ceelo,
Uh. iii. cap. 1. {§. 7.] In which words
he manifestly attributes the doctrine of
the creation of the world, not only to
Hesiod, but to all the first natural phi-
losophers: which learning, beginning
with Prometheus the first professor of
that science, continued in that family
amongst the Atlantiadee, who all succes-
sively delivered that truth. After them

the Tonian philosophy did acknowledge
it, and the Italian received it by Pytha-
goras, whose scholars all maintained it
beside Ocellus Lucanus, the first of them
that fancied the world not made, whom
Plato, though he much esteemed him,
yet followed not; for there is nothing
more evident than that he held the
world was made. Aéywuer 8%, 8¢ fyTiva
aitiay yéveow xal Td wav 763¢ 6 EuvioTds
twvéarnoey: dyafds v. [Plato. Time=zus,
p. 29 D.] In which words he delivers
not only the generation of the universe,
but also the true cause thereof, which is
the goodness of God. For he which asks
this plain and clear question, Iérepoy
7 bel, yevéoews dpxiv Exwv oddeplav, §
yéyovey, &n’ dpxis Twos dptduevos; and
answers the question briefly with a é-
yover: [p. 28 B.] he which gives this
general rule upon it, Tg & af yevopéve
papty O alrlov Twds dvdyxny elvar ye-
véoba:” and then immediately concludes,
Ty utv odv momTiy kal warépa Tobde Tob
wavrtds ebpeiv Te Epyov, kal edpbvra eis
wdvras &8bvaroy Aéyew [ibid.] cannot
(notwithstanding all the shifts of his
Greek expositors) be imagined to have
conceived the world not made. And
Aristotle, who best understood him, tells
us clearly his opinion; Ev 7¢ Tiale,
(from whence I cited the precedent

e e
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When this tradition of the creation of the world was delivered
in all places down successively by those which seriously consi-
dered the frame of all things, and the difference of the most an-
cient Poets and Philosophers from Moses was only in the manner
of expressing it; those which in after-ages first denied it, made
use of very frivolous and inconcluding arguments, grounding
their new opinion upon weak foundations.

For that which in the first place they take for granted as an
axiom of undoubted truth, that Wiatsocver hath o beginning must
have an end®7, and consequently, Whatsoever shall have no end
had no beginning, is grounded upon no general reason, but only
upon particular observation of such things here below, as from
the ordinary way of generation tend in some space of time unto
corruption. From whence, seeing no tendency to corruption in
several parts of the world, they conclude that it was never gene-
rated, nor had any cause or original of its being. Whereas, if
we would speak properly, future existence or non-existence hath
no such relation unto the first production. Neither is there any
contradiction that at the same time one thing may begin to be,
and last but for an hour, another continue for a thousand years,
a third beginning at the same instant remain for ever: the dif-
ference being either in the nature of the things so made, or in
the determinations of the will of him that made them. Notwith-
standing then their universal rules, which are not true but in
some limited particulars, it is most certain the whole world was
made, and of it part shall perish, part continue unto all eternity;
by which something which had a beginning shall have an end,
and something not.

The second fallacy which led them to this novelty was the very
name of wniverse, which comprehendeth in it all things; from
whence they reasoned thus6é: If the world or universe were
made, then were all things made ; and if the world shall be dis-
solved, then all things shall come to nothing: which is im-
possible. For if all things were made, then must either all, or
at least something, have made itself, and so have been the cause

words,) éxel ydp ¢pmot Tdv obpavdy (where
by the way observe that in Plato’s Ti.
ma®us odpavds and kdouos are made sy-
nonymous) yevéobar ptv, ob uhy ¢pfaprér.

_ [de Calo, 1ib. i. cap. x. §. 12.]

67 Ocellus Lucanus, Tept 7ijs Tod wav-
tds ¢doews, which book Aristotle hath

made use of, and transcribed in many
parts.

68 T4 7ye 8¢ wiv ywluevor ody wio yi-
veta, kol 70 Ppfeipduevoy ody wigt Pplel-
peTa kal ToOOTS ye B¢ aBuvwrov, t‘iuapxav
pa kol areAebryTov 1Y wav. Ocell. [o. 1.

§.3-p 7]
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of itself as of the effect, and the effect of itself as of the cause,
and consequently in the same instant both have been and not
been; which is a contradiction. But this fallacy is easily dis-
covered: for when we say the Universe, or all things, were
made, we must be always understood to except him who made
all things, neither can we by that name be supposed to com-
prehend more than the frame of heaven and earth, and all things
contained in them; and so he which first devised this argument
hath himself acknowledged 6.

Far more gross was that third conceit, that if the world were
ever made, it must be after the vulgar way of ordinary natural
generations: in which two mutations are observable?, the first
from less to greater, or from worse to better; the second from
greater to less, or from better to worse. (The beginning of the
first mutation is called generation, the end of it perfection: the
beginning of the second is from the same perfection, but con-
cludeth in corruption or dissolution.) But none’! hath ever
yet observed that this frame of the world did ever grow up from
less to greater, or improve itself from worse to better: nor can
we now perceive that it becomes worse or less than it was,
by which decretion we might guess at a former increase, and
from a tendency to corruption collect its original generation.
This conceit, I say, is far more gross. For certainly the argu-
ment so managed proves nothing at all, but only this, (if yet it
prove so much,) that the whole frame of the world, and the parts
thereof which are of greater perfection, were not generated in
that manner in which we see some other parts of it are: which
certainly no man denies. But that there can be no other way of

production beside these petty generations, or that the world was 52

not some other way actually produced, this argument doth not

MAKER OF HEAVEN AND LARTH.

The next foundation upon which they cast off the constant
doctrine of their predecessors, was that general assertion, That
it is impossible’? for any thing to be produced out of nothing,
or to be reduced unto nothing : from whence it will inevitably
follow, that the matter of this world hath always been, and must
always be. The clear refutation of which difficulty requires an
explication of the manner how the world was made: the second
part before propounded for the exposition of this Article.

Now that the true nature and manner of this action may be
so far understood as to declare the Christian Faith, and refute
the errors of all opposers, it will be necessary to consider it first
with reference to the Object or Lffect; secondly, in relation
to the Cause or Agent; thirdly, with respect unto the Time
or Origination of it.

The action by which the Heaven and Earth were made, con-
sidered in reference to the effect, I conceive to be the production
of their total being; so that whatsoever entity they had when
made, had no real existence before they were so made. And
this manner of production we usually term ereation, as excluding
all concurrence of any material cause, and all dependence of any
kind of subject, as presupposing no privation, as including no
motion, as signifying a production out of nothing73; that is, by
which something is made, and not any thing preceding out of
which it is made. This is the proper and peculiar sense of the
word creation: not that it signifies so much by virtue of its
origination or vulgar use in the Latin tongue’¢; nor that the
Hebrew word used by Moses, In the beginning God created the
heaven and the earth, hath of itself any such peculiar acception.
For it is often used synonymously?> with words which signify

72 Apfixavoy ydp b by dmoreréobut éx Y, which is of the greatest latitude,

endeavour to infer, nor can any other prove it.

69 T 8¢ ye Aoy ral 7o way dvoud(w
v gburavra xbapov, ik Yop ToiTo Kal
rfis wpogrryopias Eruxe Tabrys, ék TEv
ardoray 8% koounbels. Ocell. [c. 1. §. 8.
p- 12.]

70 Tay 74 yevéoews dpxhy eikndds, xal
Sarboews dpeihaoy Kowwyiioar, dbo émdé-
xeTar peraBordst wlav pév Thy &md Tob
nelovos éml 7 peiov, kal THY &wd 7o
xelpovos éml 75 BérTiov—BevTépay B¢ Tiv
&md Tob pelfovos éwl Td petov, Kal THhy &b
7o BeAtlovos émi Td xelpov—Edav odv kal

T 8Aov Kkal TY way yevvyréy éomi kal
PlapTdy, yevduevov, arh Tob uelovos éml
70 peifov ueréBahe, kol dxd Tod xelpovos
énl 7% Bétwoy. Ocell. [c. i. §. 4- . 8.]
71 T 3¢ 7ve rov xal TO may obdy Huiv
€ adrob wapéxerar Texpfiptov rotebTov
ofite yap yevbuevoy abrd eldouev, ofite udy
éml 7O BéATiov kal TY peifor peTaSdAAoy,
ofire xeipy wore § pelov yevduevor: AN’
ael rwatd TabTd Kal woalbrws SiaTeAel, kal
Toov kal 8uotoy abrd éavrot., Ocell. [c. L.

§. 6. p. I1.

T&y wy dvrwv, § els T uY by dvarvbirar
Upbaprov Ypa Kal dvdAebpoy TO wav.
Ocell. [ec. i. p. 16.]

73 So I conceive it best expressed by
Anselm Archbishop of Canterbury:
¢ Dicitur aliquid esse factum de nihilo,
cum intelligimus esse quidem factum,
sed non esse aliquid unde sit factum.
Monolog. cap. 8. [p. 7 A.]

74 ¢ Creatio apud nos generatio vel na-
tivitas dicitur, apud Greecos vero sub
nomine creationis verbum facture et
conditionis accipitur.” 8., Hieron. in
Epist. ad Eph. cap. 4. [vol. vii. p. 626 E.]

75 xn1 is promiscuously used with

denoting any kind of effection, and with
n%%, which rather implies a formation
out of something, from whence 8y @
potter. For the first, we read Gen. ii.
3. that God rested from all his work
nwYH O'AtR RN, not that on
the sixth day he did the work of two
days, that he might rest on the seventh,
as Rabbi Solomon [on Gen. ii. 3, quo-
ted from the Bereshit Rabba]; not that
in gix days he made the roots of things
that they might afterward produce the
like, as Aben Ezra [Comm. on Gen. ii.
3.]; not these or any other fancies of
the Rabbins; as if xv1 signified one
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ARTICLE I,

any kind of production or formation, and by itself it seldom de-
notes a production out of nothing, or proper creation, but most
frequently the making of one substance out of another preexist-
ing, as the fishes of the water, and man of the dust of the earth;
the renovating or restoring any thing to its former perfection,
for want of Hebrew words in composition ; or, lastly, the doing
some new or wonderful work?6, the producing some strange and
admirable effect, as the opening the mouth of the earth, and the
signal judgments on the people of Israel.

We must not therefore weakly collect the true nature of crea-
tion from the force of any word which by some may be thought
to express so much; but we must collect it from the testimony

of God the Creator, in his word, and of the world created, in our 53'

reason®. The opinion of the church of the Jews will sufficiently
appear in that zealous mother to her seventh and youngest son;
1 beseeck thee, my son, look upon the heaven and the earth, and all
that is therein, and consider that God made them of things that were
not : which is a clear description of creation, that is, production
out of nothing. But because this is not by all received as Ca-
nonical, we shall therefore evineé it by the undoubted testimony
of St. Paul, who expressing the nature of Abraham’s faith, pro-
poundeth Aim whom he believed as God who quickeneth the dead,

work, and nwy another | for they both
express the production,as appears clearly
in the following verse, These are the gene-
rations of the heavens and of the earth,
DRIaN when they were created, D2
nwy n the day that the Lord God made
the heavens and the earth. So Isa. xlv.
12. I have made the earth, and created
man wpon it: where the first expresseth
the proper, the second the improper cre-
ation. Which indiffereént acception ap-
peareth in collating Psal. cxv. 15. and
cxxi. 2. with Isa. xlii. 5. and xlv. 18. ag
also Isa. xvii. 7. with Eeccl. xii, 1. From
whence the LXX. translate x31 indif-
ferently moweiy or kri(eww. For the se-
cond, 1% is usually rendered by the
Targum 813, and by the LXX, though
generally wadrrew, yet sometimes wri-
Ceww. And that it hath the same sig-
nification will appear by conferring Gen.

ii, . with Isa. xlv. 12. and not only so,
but by that single verse, Isa. xliii, 1.
Now thus saith the Lord, 7872 that cre-
ated thee, O Jacod, TV and ke that
Jormed thee, O Israel. Lastly, all these
are jointly used in the same validity
of expression, Isa. xliii. . Every one
that is called by my name: for vnpna 1
have created kim for my glory, ynag I
have formed him, yea vnrwy I have
made him.

76 ¢ Creatio atque conditio nunquam
nisi in magnis operibus nominentur :
verbi causa, mundus creatus est, urbs
condita est, domus vero, quamvis mag-
na sit, edificata potius dicitur, quam
condita vel creata. In magnis enim
operibus atque facturis verbum creatio-
nis assumitur.” S. Hieron. in Epist. ad
Eph. cap. 4. {vol, vii. p. 627 A.]

* [i, e. the word of God, or the scripture, will give us the testimony of God
himself ; our reason will enable us to collect another testimony from the material

creation.
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and calletk those things which be not, as though they were. TFor

as %o be called in the language of the Scripture is #o0 fe, (Bekold 1Jobniii..

what manner of love the Father kath bestowed upon wus, that we
should be called the sons of God, saith St. John in his Epistle, who

in his Gospel told us, %e /kad given us power to become the sons of Johmi. rz.

God:) so to call is to make, or cause to be. As where the Pro-

phet Jeremy saith, Tow hast caused all this evil fo come wupon Jer.xxxii.

them, the original may be thought to speak no more than this,
Thou kast caused this evil to them.
things whick be not, as if they were, who maketh those things
which were mnot, to be, and produceth that which hath a
being out of that which had not, that is, out of nothing. This
reason, generally persuasive unto Faith, is more peculiarly

applied by the Apostle to the belief of the creation : for through Heb. xi. 3.

Juith, saith he, we understand that the worlds were framed by the
word of God, so that things which are seem were not made of things
whick do appear. Not as if the earth, which we see, were made
of air; or any more subtil body, which we see not; nor as if
those things whick are seen were in equal latitude commensur-
able with the worlds which were framed : but that those #hings
which are seen, that is, which are, were made of those whick did
not appeari?, that is, which were not.

Vain therefore was that opinion of a real matter coeval with
God as necessary for production of the world by way of subject,
as the eternal and Almighty God by way of efficient. TFor if
some real and material being must be presupposed by indispens-
able necessity, without which God could not cause any thing to
be, then is not he independent in his actions, nor of infinite
power and absolute activity, which is contradictory to the divine

He therefore calleth those sapm

perfection.

Nor can any reason be alleged why he should be

dependent in his operation, who is confessed independent in his

being.

And as this coeternity of matter opposeth God’s Independency,
the proper notion of the Deity, so doth it also contradict his

77 For I take uh & pawvouévwr in this
place to be equivalent unto odx & Srrwr
in the Maccabees, and that of the same
sense with é odx vrww, as the Syriac
translation, PIND R PR 0 ex s
que non conspiciuntur. Which manner
of speech may be observed even in the
best Greek authors: as in Aristotle,
Nat. Auscult, lib. v. cap. 2. §. 8. Mera-

BdAXot by 7 peraBdArov TeTpaxdst } yap
¢t bmoketuévov els Smorelpevoy, %) odi &
Smokeipévov els odx mowelpevoy, § piy &
Smokelpevoy eis Smokeluevor, 9 € Smones-
wévov els ud tmoreluevov. Where odi éf
broxerpévou is the same with € ody dmo-
retpévov, and uh & Sroxeyuévov with & uh
tmoxerpnévov, [In Bekker’s edition there
is a different reading of this passage.]
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All-sufficiency. For if without the production of something beside
himself he cannot make a demonstration of his attributes, or
cause any sensibility of his power and will for the illustration of
his own glory; and if without something distinet wholly from
himself he cannot produce any thing, then must he want7s
something external: and whosoever wanteth any thing is not
all-sufficient. And certainly he must have a low opinion and
poor conception of the infinite and eternal God, who thinks he
is no otherwise known to be Omnipotent than by the benefit
of another79, Nor were the framers of the Creed so wise in

prefixing the 4lmighty before Maker of heaven and earth, if, out 54

of a necessity of material concurrence, the making of them left a
mark of impotency rather than omnipotency.

The supposition then of an eternal matter is so unnecessary
where God works, and so derogatory to the infinity of his power,
and all-sufficiency of himself, that the later Philosophers®o,
something acquainted with the truth which we profess, though
rejecting Christianity, have reproved those of the school of Plato,
who delivered, as the doctrine of their master, an eternal com-
panion, so injurious to the Father and Maker of all things.

Wherefore to give an answer to that general position, that out
of mothing nothing can be produced, which Aristotles! pretends to

78 < Nemo enim non eget eo de cujus
utitur ; nemo non subjicitur ei cujus
eget, ut possit uti: sic et nemo de
alieno utendo, non minor est eo de
cujus utitur ; et nemo qui prastat de
suo uti, non in hoc superior est eo cui
preestat uti.” Tertul. adv.- Hermog. cap. 8.
[p. 236 A.]

79 ‘Grande revera beneficium Deo
contulit, ut haberet hodie per quem
Deus cognosceretur et omnipotens voca-
retur: nisi quod jam non omnipotens,
si non et hoc potens, ex nihilo omnia
proferre.’ Ibid. [p. 236 B.] ‘ Quo igitur
ab homine divina illa vis differret, si, ut
homo, sic etiam Deus ope indiget aliena ?
indiget autem, si nihil moliri potest,
nisi ab altero illi materia ministretur.’

Lactan. b, ii. cap. 9. [e. 8. vol. i
p. 121.]

80 As Hierocles, Kal 7 katoAéyw oot
Tolrovs ; mov ye wal TEv TAaTwyicdy
Twes odk pOhy Thy wepl Tob dnuiovpyod
Beod Siacdlovow Evoiav ; ob yap iravdy
adTdv elvar @Hbnoav, abToTeAds SrogTiioa
duvdaba: kbapov olkelq duvdper kal coply
é &idlov dvepyolvTar &AN dryewrfiTov TAns
cuvepyely: wal T uiy wap’ adrod dmooTdoy
dloer rkataxpduevor, pbres dnmiovpyeiv
dtvacbo:. De Provid. et Fato. [p. 246.]

81 Hav 7d ywlpevov dwdykn yiveolas 9
& Yvrov ) e py Svrwr Tobrwy O 7
ptv & uh Svrwv yivesfor ddbvarort mept
vap TabTys Spoyvwpoveior Tis Séfns
Gmavres of wepl ¢ploews. Phys. lib. iv.
cap. 1*. flib. 1. c.iv. §.4.]

* [Tt is well observed by Barrow, that ‘it is nowise harder, nor more impos-
“ gible, to produce matter itself, than to produce a form therein, without or
 against its aptitude to receive it: nay, it seems more difficult to make children
¢ to Abraham out of stones, than to make them out of nothing : there being a
¢ positive obstacle to be removed ; Zere no resistance appearing ; there being as
¢ well somewhat preceding to be destroyed, as something new to be produced.”

Vol. vi. p. 198.]

o e BT

.
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be the opinion of all natural Philosophers, I must first observe,
that this universal proposition was first framed out of particular
considerations of the works of art and nature. For if we look
upon all kinds of artificerss2, we find they cannot give any speci-
men of their art without materials. Being then the beauty and
uniformity of the world shews it to be a piece of art most exqui-
site, hence they concluded that the Maker of it was the most
exact Artificerss, and consequently had his matter from all eter-
nity prepared for him. Again, considering the works of nature
and all parts of the world subject to generation and corruption,
they also observeds4 that nothing is ever generated but out of
something preexistent, nor is there any mutation wrought but
in a subject, and with a presupposed capability of alteration.
From hence they presently collected, that if the whole world
were ever generated, it must have been produced out of some
subject, and consequently there must be a matter eternally pre-
existing.

Now what can be more irrational, than from the weakness of
some creature to infer the same imbecility in the Creator, and to
measure the arm of God by the finger of man? Whatsoever
speaketh any kind of excellency or perfection in the artificer,
may be attributed unto God : whatsoever signifieth any infirmity,
or involveth any imperfection, must be excluded from the notion
of him. That wisdom, prescience, and preconception, that order
and beauty of operation which is required in an artist, is most
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eminently contained in him, who hath ordered all things in mea- Wisd. xi.

sure, and number, and weight : but if the most absolute idea in
the artificer’s understanding be not sufficient to produce his de-
sign without hands to work, and materials to make use of, it will
follow no more that God is necessarily tied unto preexisting
matter, than that he is really compounded of corporeal parts.
Again, it is as incongruous to judge of the production of

82 < Ut igitur faber cum quid =difica- 83 So Hierocles calls him roocuomoidy

turus est, non ipse facit materiam, sed
ea utitur quee sit parata, fictorque item
cera: sic isti providentize divinz mate-
riam prasto esse oportuit, non quam
ipse faceret, sed quam haberet paratam.’
Cicero de Nat. Deorum. [Fragm. ap.
Lact. ii. 8.] *Amewactéov T pév feg Ty
Texvirny, Tov 8¢ &vdpdrra 79 Kbouw.
Method. wepl T@v yevyqrdv. [in Photil
Bibl. 235. p. 303.1
PEARSON.

kal dpigrérexpor Oedy. in Aur. Corm. [v.
i p. 14.]

84 “Ort 8¢ af obolar, Kkal Boa EAra
amAds Svra & Smoxeévov Twds yiveras,
émokomobyt yévorr' b pavepdy® del yop
éori T b Smérerrau, € ob ylverar 16 -
yPuevoy, olov 1& Qutd Kal T& (Ga ék
owépuaros. Aristot. Phys. Uib.i. cap. 7.
§. 6.

20,
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the world by those parts thereof which we see subject to gene-
ration and corruption: and thence to conclude, that if it ever
had a cause of the being which it hath, it must have been gene-
rated in the same manner which they are ; and if that cannot be,
it must never have been made at all. For nothing is more cer-
tain than that this manner of generation cannot possibly have
been the first production even of those things which are now
generated. We see the plants grow from a seed; that is their
ordinary way of generation: but the first plant could not be
so generated, because all seed in the same course of nature is
from the preexisting plant. We see from spawn the fishes, and

from eggs the fowls reccive now the original of their being : but 55

this could not at first be so, because both spawn and egg are
as naturally from precedent fish and fowl. Indeed because the
seed is separable from the body of the plant, and in that sepa-
ration may long contain within itself a power of germination;
because the spawn and egg are sejungible from the fish and
fowl, and yet still retain the prolific power of generation ; there-
fore some might possibly conceive that these seminal bodies
might be originally scattered on the earth, out of which the
first of all those creatures should arise. But in viviparous
animals, whose offspring is generated within themselves, whose
seed by separation from them loseth all its seminal or prolific
power, this is not only improbable but inconceivable. And
therefore being the Philosophersss themselves confess, that
whereas now all animals are generated by the means of seed,
and that the animals themselves must be at first before the seed

85 These words of Aristotle are very
observable, in which he disputes against
Speusippus and the Pythagoreans, who
thought the rudiments of things first
made, out of which they grew unto per-
fection : “Odo: 5¢ SmorauBdvovay, Bomwep
of Tlufarydpeto kol Smedaermos, 76 Fproroy
Kol kdAAoTOY Wi év dpxn elvai, did T
Kol TGV QuTEY Kkal T@y (dwv Ths dpxds
aitla pev elvar, T 8¢ kaAdy kal T TéAeioy
év Tols ek Tobrwy, obk Gpfds olovrai T
vap omépua & érépwy éoT) mpotépaw Te-
Aefwp* kal Td wpdTov ob omépua éotly,
GAAL T Téhetor.  ofor mpdrepoy dvbpumoy
by galy Tis elvar Tob ewépuartos, ob Thy ek
TobTOV Yevvduevor, AN Erepoy éE of TO
onépua. Metaph. Uib. xi. cap. 7. [§. 10.]
By which words Aristotle hath suffici-
ently destroyed his own argument, which

we produced before out of the first of
the Physics, and is excellently urged
in that philosophical piece attributed
unto Justin Martyr: E! mpatdy éore
TO ameipoy omépua, kal Jorepov Td éx
omépuatos yryvbpevov, kal yeryrd Gugpd-
Teépa, T pév yevéoer Tob kewévov ék
owépuatos yryvouévov bmdkertar TO owép-
pat Tf 8¢ yevécer Tob amelpavros Hmo-
ketgbar 7O omépua o Suvardv. odk Epa
del T4 (Ga kal 78 Purd &k owéppatos vyi-
verar, Aristot. Dogm. Bvers. [i. p. 550C.]
“Ofev odfels Aéyer Tob owépuaTos elvar 1oy
Hvfpwmor, 00d¢ Tob dob elvar THy dAexro-
pidar Tiis 8¢ dAexTopidos Td bdv elvar, Kal
7d oméppa Tob dvbpdmov Aéyouer. Plu~
tarch. Sympos, Ub. 1. Probl.3. [vol. ii.
p. 636 F.]
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proceeding from them; it followeth that there was some way
of production antecedent to and differing from the common way
of generation; and, consequently, what we see done in this
generation can be no certain rule to understand the first pro-
duction. Being then that universal maxim, that nofhiing can be
made of nothing, is merely calculated for the meridian of natural
causes, raised solely out of observation of continuing creatures
by successive generation, which could not have been so con-
tinued without a being antecedent to all such succession; it is
most evident it can have no place in the production of that
antecedent or first being, which we call Creation.

Now when we thus describe the nature of creation, and under
the name of Zeaven and earth comprehend all things contained
in them, we must distinguish between things created. For
some were made immediately out of nothing, by a proper, some
only mediately, as out of something formerly made out of
nothing, by an improper kind of creation. By the first were
made all immaterial substances, all the orders of angels, and
the souls of men, the heavens, and the simple or elemental
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bodies, as the earth, the water, and the air. In the beginning Gen.i.r.

God created the heaven and the earth; so in the beginning, as
without any preexisting or antecedent matter: this earth, when

s0 in the beginming wade, was without form and void, covered Gen.i..

with waters likewise made, not out of it but with it, the same

which, when the waters were gathered together unto one place, ap- Verse g.

peared as dry land. By the secondsS, all the hosts of the earth,

the fowls of the air, and the fishes of the sea; .Lef the earth, Verserr.

sald God, bring forth grass, the herb yielding seed, and the fruit

tree yielding fruit after kis kind. ~Let the waters bring forth abun- Verse zo.

dantly the moving creature. that hath life, and fowl that may fly

above the earth ; and more expressly yet, Out of the ground God Gen.ii. rg.

Jormed every beast of the field, and every fowl of the air. An.d
well may we grant these plants and animals to have their

origination from such principles, when we read, God formed man Verse .

of the dust of the ground ; and said unto him whom he created
in his own image, Dust thou art.

Having thus declared the notion of creation in respect of
those things which were created, the next consideration is of

86 ¢ Hic visibilis mundus ex materia tor’s reading,] factus est et ornatus.’
que a Deo facta fuerat, [‘ex his que Gennad. [Eccl. Dogm.} cap. 10. {p.
creata fuerant’ is the Benedictine edi- 477 C.]

H2

Gen. iil. 19.
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Matt, xix.

17.

Gen. i. 31.
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that action in reference to the Agent who created all things.

Him therefore we may look upon first as moved; secondly, as 56

free under that motion; thirdly, as determining under that free-
dom, and so performing of that action. In the first we may see
his goodness, in the second his will, in the third his power.

I do not here introduce any external impulsive cause, as
moving God unto the creation of the world; for I have pre-
supposed all things distinet from him to have been produced out
of nothing by him, and consequently to be posterior not only to
the motion but the actuation of his will. Being then nothing
can be antecedent to the creature beside God himself, neither can
any thing be a cause of any of his actions but what is in him;
we must not look for any thing extrinsecal unto him, but wholly
acquiesce in his infinite goodness, as the only moving and im-
pelling cause. There is none good but one, that is God 87, saith
our Saviour; none originally, essentially, inﬁnitely, independ-
ently good, but he. Whatsoever goodness is found in any
creature is but by way of emanation from that fountain, whose
very being is diffusive, whose nature consists in the communi-
cation of itself. In the end of the sixth day God saw every thing
that he had made, and behold it was very good : which shews the
end of creating all things thus good was the communication of
that by which they were, and appeared, so.

The ancient Heathens have acknowledged this truth 8, but
with such disadvantage, that from thence they gathered an
undoubted error. For from the goodness of God, which they
did not unfitly conceive necessary, infinite, and eternal, they
collected that whatsoever dependeth of it must be as necessary
and eternal 89, even as light must be as ancient as the sun, and

MAKER OF HEAVEN AND EARTH.

a shadow as an opacous body in that light. If then there be no
instant imaginable before which God was not infinitely good,
then can there likewise be none conceivable before which the
world was not made. And thus they thought the goodness of
the Creator must stand or fall with the eternity of the creature.
For the clearing of which ancient mistake, we must observe,
that as God is essentially and infinitely good without any mixture
of deficiency, so is he in respect of all external actions er ema-
nations absolutely free without the least necessity. Those bodies
which do act without understanding or preconception of what
they do, as the sun and fire give light and heat, work always to
the utmost of their power, nor are they able at any time to sus-

57 pend their action.

87 YANNo vyip 7b énlkeTyTov dryaddy,
#ANo Td kel € dyalddy, AN TO mpdTws
dyafbv. Proclus in Témeum. [lib. ii. p.
110 D.] To 8¢ adroayabdy wpdrws &ya-
86v. Ibid.

88 As Plato, Adywuer 3% 8 v rwa
altlay yéveow xal Td wav T8¢ 6 FumioTas
twvéornoer: dyabds fv. dyadf & odlels
mepl oddevds obdémore dyylyverar pBdvos
Tobrov & éntds &v wdvra 1t udAirTa
YevéaOor éBouAffy maparAdoia EavTd”
TabTy B¢ yevéoews kal wbopov pdhior
W rls dpxhy wvpwrdray map &vdpav
povipwy dmodexduevos, dpfdrara &mo-
Séxorr’ 8v. In Timeo. [p. 29 D.] Airla
ydp Tijs TAY wdvTwr mofoews obdeuln

AN wpboesTv e¥Aoyos, AWy Ths Kkar
odotay &yabbryros. Hieroe.in Aur. Carm.
[v.i. p. 20.] Al yap maps mhy dyabéryra
Aeyduevar airion Tiis dnmovpylas Totde
Tob mavrds, dvlpwnlvars udrAoy wepioTd-
ceowv ) 76 Bedp mpémovaw. I,

89 *Apdryrn 810 T Tob G0t &yabéTyTa
Bvros Tob Kbouov, el Te TOV Bedv dyabdy
elvar, xal 70y kéopov Smdpxew® GHowep
Tnlp piv kal mupl ovvvploTatar pis, odb-
pare 8¢ oxid. Sallust. de Dits et Mundo,
cap. 7. [p. 24.] Eiyap duewov uh moiety,
w@s els 7Y motely peTaBéBurer; ¢ 8¢ TO
mowety, i uy & aidlov Imparrev; Hierocl.
de Fato et Provid. [p. 248]. Neither
doth he mean any less, when in his

sense he thus describes the first cause
of all things: 'Eo7’ & (so I read it, not
éor’, tw, as the printed copies, or éws
4w, as Curterius) § 7d mpdrov adrdv al-
Tiov GuerdBAnTov wdvTy kal ¥TpemTov,
wal Ty odolav TH évepyely THY abThy
kexTnuévoy, kal Ty dyabéryTa odk émi-
wrnrov ¥xov, GAN oboiwuévny kad adriy,
kal 3 adriy [adrs in. Needham’s edi-
tion] 7& wdvra mpds T elvar wapdyov:
(so I read it, not mdvrwy mpds Td €
elvai, as the printed.) Hierocl. in Aur.
Carm. [v. 1. p. 20.] Zvwiprnror dpa 7§
uty ayafdéTyTe TOD warpds f Tis wpovolas
éxréveiar Tabry 8¢ f Tob Snuiovpyod dias-
dyios molnots® Tabry 8& % ToU WavTds
watd Toy dmepoy Gidibrns.—kal 6 adrds
Adyos Tabrny Te dvawpel, xkal THV dya-
04ryra Tob wemommrdros. Proclus in Ti-
mewm. [lib. ii. p. 111 B.] Now although
this be the constant argumentation of
the later Platonists, yet they found no
such deduction or consequence in their
master Plato; and I something incline
to think, though it may seem very
strange, that they received it from the
Christians, I mean out of the School
of Ammonius at Alexandria; whom
though Porphyrius would make an apo-
state, for the credit of his heathen gods,
yet St. Jerome hath sufficiently assured
us that he lived and died in the Chris-
tian faith.* The reason of my con-

To coneelve any such necessity in the:divine

jecture is no more than this: Proclus
acknowledgeth that Plutarch and others,
though with Plato they maintained the
goodness of God to be the cause of the
world, yet withal denied the eternity of
it : and when he quotes other expositors
for his own opinion; he produceth none
but Porphyrius. and” Iamblichus, the
eldest of which was the scholar of Plo-
tinus the disciple of Ammonius. And
that he was of that opinion, I collect
from him who was his scholar both in

_philosophy and divinity, that is, Origen,

whose judgment, -if it were not else-
where apparent, is sufficiently known
by the Fragment of Methodius, Mepl
yevvyrév, preserved in Photius [Bibl
235. p. 302]. “Ort 6 °Qpryévs, by wév-
Tavpor kaAel, EAeye ovvaldor eva TE
udvp oo ral dmpocdest Oef TO mav.
Being then Porphyrius and Iamblichus
cited by Proclus, being Hierocles, Pro-
clus, and Sallustius were all either éw
THs iepas vyeveds, as they called it, that
is, descended successively from the
School of Ammonius, (the great conci-
liator of Plato and Aristotle, and re-
former of the ancient Philosophy,) or at
least contemporary to them that were
so; it is most probable that they might
receive it from his mouth, especially
considering that even Origen a Chris-
tian confirmed the same.

* [Eusebius says the same, (Hist. Eecles. vi. 19.) but the testimony of Porphyry

is preferred by Brucker, Mosheim, &c.

There were two persons named Ammo-

nius; one of whom was a Christian writer; the other was founder of the later

Platonists.]
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Psal. xciv,
9, 10,

Eph. i, 11.

ARTICLE I

operations, were to deny all knowledge in God, to reduce him
into a condition inferior to some of the works of his own hands,
and to fall under the censure contained in the Psalmist’s ques-
tion, He that planted the ear, shall he not hear? he that formed
the eye, shall he not see? he that teacheth man knowledge, shall
he not know? Those creatures which are endued with under-
standing, and consequently with a will, may not only be necessi-
tated in their actions by a greater power, but also as necessarily
be determined by the proposal of an infinite good: whereas
neither of these necessities can be acknowledged in God’s actions,
without supposing a power beside and above Omnipotency, or a
real happiness beside and above All-sufficiency. Indeed if God
were a necessary Agent in the works of creation, the creatures
would be of as necessary being as he is: whereas the necessity
of being is the undoubted prerogative of the first Cause. IHe
worketh all things after the counsel of kis own will, saith the
Apostle: and wheresoever counsel is, there is election, or else it
is vain; where a will, there must be freedom, or else it is weak.
We cannot imagine that the all-wise God should act or produce
any thing but what he determineth to produce; and all his
determinations must flow from the immediate principle of his
will. If then his determinations be free, as they must be coming
from that principle, then must the actions which follow them be
also free. Being then the goodness of God is absolutely perfect
of itself, being he is in himself infinitely and eternally happy,
and this happiness as little capable of augmentation as of dimi-
nution; he cannot be thought to look upon any thing without
himself as determining his will to the desire, and necessitating
to the production of it. If then we consider God’s Goodness,
he was moved; if his All-sufficiency, he was not necessitated :
if we look upon his Will, he freely determined; if on his Power,
by that determination he created the world.

Wherefore that ancient conceit of a necessary emanation of
God’s goodness in the eternal creation of the world will now
easily be refuted, if we make a distinction in the equivocal notion
of goodness. For if we take it as it signifieth a rectitude and
excellency of all virtue and holiness, with a negation of all things
morally evil, vicious, or unholy; so God is absolutely and neces-
sarily good : but if we take it in another sense, as indeed they
did which made this argument, that is, rather for beneficence, or
communicativeness of some good to others; then God is not

MAKER OF HEAVEN AND EARTH.

necessarily, but freely, good, that is to say, profitable and bene-
ficial. For he had not been in the least degree evil or unjust,
if he had never made the world or any part thereof, if he had
never communicated any of his perfections by framing any thing
beside himself. Every proprietary therefore being accounted
master of his own, and thought freely to bestow whatever he
gives ; much more must that one eternal and independent Being
be wholly free in the communicating his own perfections without
any necessity or obligation. We must then look no farther than
the determination of God’s will in the creation of the world.

For this is the admirable power of God, that with him to will
is to effect, to determine is to perform. So the Elders speak
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before him that sitteth upon the throne: Zlow last created all Rev.iv.ir.

things, and for thy pleasure (that is, by thy will) they are, and
were created. Where there 1s no resistance in the object, where
no need of preparation, application, or instrumental advantage
in the agent, there the actual determination of the will is a
sufficient production. Thus God did make the heavens and
the earth by willing % them to be. This was his first command
unto the creatures, and their existence was their first obedience.
Let there be lght91, this is the injunction; end there was light,
that is the creation. Which two are so intimately and imme-

58 diately the same, that though in our and other translations 92

those words, let there be, which express the command of God,
differ from the other, tkere was, which denote the present exist-
ence of the creature; yet in the original there is no difference at
all, neither in point nor letter. And yet even in the diversity of
the translation the phrase seems so expressive of God’s infinite
power, and immediate efficacy of his will, that it hath raised
some admiration of Moses in the enemies 93 of the religion both

90 So Clemens Alexandrinus speaks

. of God, WA 7¢ Bodresba §11/.uaup'yef,

kal 7§ pdvov eAfoar abtdy EmeTar T
yeyevijaar, Protrept. [c. iv. vol. i p.

91 Ternbhre ¢ds, kal T wpborayua
Zyov v. 8. Basil. [In Hexaem. Hom.
1. 7. vol. i. p. 19 C.] “Orar 8¢ puvip éml
Beod kal pipa kal wpdoTaypa Aéywuer,—
v v 1§ BeMuart powhp—iryotueda év
elSet mpoordyppros oxnuariferdar. Idem,
in Hexaem. [ib.] Tivos imovpylas déoito
& Oefuare wévy Odnmiovpydy, uod TH
BovAfoes ocuvviaTapévys Tis Krioews;

Idem, Uib. ii. adv. Eunom. [§. 21. vol. 1.
p- 257 B.]

92 As, Ternitw ¢ds, ral éyévero pis.
Fiat luz, et facta est lux; or as Aquila,
Tevéobw, kal éyévero* as Symmachus,
YEorw, kai éyévero: all with a difference:
whereas in the Hebrew it is a most ex-
pressive and significant tautology *m
IR MR

93 As Dionysius Longinus, Mepl {ijovs,
sect. 9. [p. 22.] Tadry wal & Tév Tovdaiwy
Beapobérns, obx & Tuxdy dwhp, émedh THY
Tob Oelov dbvauw kate Thy &ilav yvdpioe
kgEépnyev, ebbbs & T eloforf ypdyas

Gen. i. 4.
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Heb. xi. 3.

Prov. viii.

22, 23.

Joh. xvii.5.
Eph. 1.3, 4.
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of the Jews and Christians. God s in the heavens, ke kath done
whatsoever ke pleased 94, saith David; yea in the making of the
heavens, he therefore created them, because Ae pleased ; nay
more, he thereby created them, even by willing their creation.

Now although some may conceive the creature might have
been produced from all eternity by the free determination of
God’s will, and it is so far certainly true, that there is no instant
assignable before which God could not have made the world ;
yet as this is an Article of our Faith, we are bound to believe
the heavens and earth are not eternal.  Through fuith we under-
stand the worlds were framed by the word of God. And by that
faith we are assured, that whatsoever possibility of an eternal
existence of the creature may be imagined, actually it had a
temporal beginning; and therefore all the arguments for this
world’s eternity are nothing but so many erroneous misconcep-
tions. T%e Lord possessed me in the beginning of his way, before
kis works of old, saith Wisdom. I was set up from everlasting,
Jrom the beginning, or ever the earth was. And the same Wisdom
of God being made man reflecteth upon the same priority,
saying, Now, O Father, glorify thou me with thine own self, with
the glory whick I had with thee before the world was. Yea, in the
same Christ are we &lessed with all spiritual blessings, according
as ke hath chosen ws in kim before the foundation of the world.
The impossibility of the origination of a circular motion, which
we are sure is either in the heaven or earth, and the impropriety
of the beginning of time, are so poor exceptions, that they
deserve not the least labour of refutation. The actual eternity
of this world is so far from being necessary, that it is of itself
most improbable; and without the infallible certainty of faith,
there is no single person carries more evidences of his youth,
than the world of its novelty95.

It is true indeed, some ancient accounts there are whieh would
persuade us to imagine a strange antiquity of the world, far
beyond the annals of Moses, and account of the same Spirit

Tdv véuwy, Elwer § Oeds, pnols f; ve-
véobw pis, kal yéveror yevéobw ¥, Kal
éyévero. Where observe, Longinus made
use of the translation of Aquila.

Y4 Ildvra doa H0éAnoey énolnoey év 7@
of’;pavq’i kal & 1) yii* bpds 8ri obxl wpds
iy dnuiovpylay Téy & 15 vh pdvor, dANG
kal wpds Thy krlow Tdv Bvw Suvduewy
Hpreaey § GéAnaus abrob pdvy; S. Chry-

sost. Tept Tob draTarfmrov ii. [§. 4. vol. 1.
p-437E]
95 As even Lucretius confesseth, and
that out of the principles of Epicurus :
Verum, ut opinor, habet novitatem
summa, recensque
Natura est mundt, neque pridem exor-
dia cepit.
De Rer. Nat. lib. v. ver. 33.

,ww_,
o
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which made it¥. The Egyptian Priests pretended an exact
chronology for some myriads of years9, and the Chaldeans or
Assyrians far out-reckon them9, in which they delivered not
only a catalogue of their kings, but also a table of the eclipses of
the sun and moon?9.

59 But for their number of years nothing is more certain than
their forgery ; for the Egyptians did preserve the antiquities of
other nations as well as their own, and by the evident fallacy
in others have betrayed their own vanity.
entered Egypt with his victorious army, the Priests could shew
him out of their sacred histories an account of the Persian
empire, which he gained by conquest, and the Macedonian,
which he received by birth, of each for eight thousand years99:
whereas nothing can be more certain out of the best historical
account, than that the Persian empire, whether begun in Cyrus
or in Medus, was not then three hundred years old, and the
Macedonian, begun in Coranus, not five hundred. They then

When Alexander

96 Plato tells us of an account which
an Egyptian priest gave to Solon, in
which the Athenians were gooo years
old, and those of Sais 8oco. Tporépay
ey Thy map' dudv Ereot xilows i yijs Te
wal ‘Healorov Td omépua maparaBotoa
Sudv, Thyde 8¢ dorépav: Tis 3¢ &vfdde dia-
koopfoews wap’ nuly év Tols lepols ypdu-
paow dkraxioxifwy érdv dpilbuds yéypa-
wrat. Fn Timeo. [p. 23 D.] Pomponius
Mela makes a larger account out of
Herodotus : “Ipsi vetustissimi (ut pree-
dicant) hominum trecentos et triginta
reges ante Amasim, et supra tredecim
millium annorum wtates certis anna-
libus; [lib. i. cap. ix. §. 8.] where, as the
Egyptians much stretch the truth, so
doth Mela stretch the relation of He-
rodotus, who makes it not 13,000, but
11,340 years, [if. 142.] Diodorus Sicu-
Ius [i. 26.] tells us of 23,000 years from
the reign of the first king of Egypt to
the expedition of Alexander; and Dio-
genes Laertius, out of other authors,
more than doubles that aecount.
Alybmrrior ptv yop Nelhov yeréobou maida
“Hopasrov, dv Bptar pihogodlas, fis Tobs
mpoear@Tas fepéas elvat kal mpopriTas® dwd
8¢ Tobrov els *ANéEavdpoy TO¥ Maxédova

érdv elvon popiddas Téoaapas, Kal dxTakxi-
oxiAla  berardoe Ery Exovra  Tpla
[Procem. §. 1, 2.] :

97 *Acoipioe 8¢, pnow *1duBArixos, obx
éntd kal elkoot uvpiddas érdv udvas
érfipnoav, &s ¢now Irmapyos® GAAG Kal
8ras dwoxaracrdoeas kal wepiddovs TEW
émrd Koouokpatdpwy uvhup wapédogav.
Proclus én Timewm. [lib.1. p. 31 C.]

98 *Ev ols Hrlov uév éxhelfers yevéou
Tpuakocias éB3ouhrovra Tpels, cefims 8¢
dkraroaiovs Tpidkovra 8o, Diog. Laert.
[Procem. §. 2.]

99 This fallacy appeareth by an
epistle which Alexander wrote to his
mother Olympias, mentioned by Athe-
nagoras, Minucius Felix, St. Cyprian,
and St. Augustin. ‘Persarum autem et
Macedonum imperium usque ad ipsum
Alexandrum, cui loquebatur, plus quam
octo millium annorum [‘octo et anno-
rum millium’ in the Bened. ed.] ille
constituit ; cum apud Graecos Macedo-
num usque ad mortem Alexandri quad-
ringenti octoginta quinque reperiantur ;
Persarum vero, dogec ipsius Alexandri
victoria finiretur, ducenti et triginta
tres computentur.” 8. August. de Civit.
Det, Iib. xii. eap. 10, [vol. vii. p. 309 C.]

* [i. e. far beyond also the account given by persons who were inspired by the

same Spirit which made the world.]
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which made so large additions to advance the antiquity of other
nations, and were so bold as to present them to those which so
easily might refute them, (had they not delighted to be deceived
to their own advantage, and took much pleasure in an honourable
cheat,) may without any breach of charity be suspected to have
extended the account much higher for the honour of their own
country. Beside, their catalogues must needs be ridiculously
incredible, when the Egyptians make their first kings’ reigns
above one thousand two hundred years apiece!, and the Assy-
rians theirs above forty thousand* ; except ye take the Egyptian
years for months?, the Assyrians for days; and then the account
will not seem so formidable.

Again, for the calculation of eclipses, as it may be made for

1 As Diodorus Siculus takes notice of
the Egyptians, and Abydenus of the
Chaldeans, whose ten first kings reigned
120 sarl. ‘Qs rods wdvras elvar Baogihels
Béka Gy & xpbvos THs Baoikelas ovviite
adpovs éxardy elxoar. [ Euseb. Chron. lib. i.
p.5.] Now this word odpos was proper
to the Babylonian or Chaldean account,
Hesych. Zdpos, apibuds Tis wapd BaBvAw-
viots but what this number was, he tells
us not. In the fragment of Abydenus
preserved by Eusebius. [Chron. lib. i,
p- 5.] Zdpos 8¢ éorw étardain rxal Tpio-
xina & every odpos is 3600 years,
and consequently the 120 odpo: belong-
ing to the reign of the ten kings 432,000
years, Neither was this the account
only of Abydenus, but also of Berosus ;
neither was the interpretation only of
Eusebius, but also of Alexander Poly-
histor. [in BEuseb. Chron. lib. i. p. 6.]
who likewise expresseth Tov xpdvov 7ijs
Bacirelas adrdv odpovs éxardy elkoot,
fror rdv pvpddas TeooapdrovTa Tpels
kal 8bo xiAddas. This seemed so highly
incredible, that two ancient monks,
Anianus and Panodorus, interpreted
those Chaldean years to be but days,
80 that every adpos should consist of
3600 days, that is, nine years, ten
months and a half ; and the whole 120
adpo: for the ten kings 1183 years, six
months, and odd days. This is all
which Jos. Scaliger or Jacobus Goar of
late could find concerning this Chaldean
computation : and the first of these

complains that none but Hesychius
makes mention of this account. I shall
therefore supply them, not only with
another author, but also with a diverse
and distinct interpretation. Zdpor ué-
Tpov kal &piBuds mapd Xardalois® of yap px’
adpot woobow éviavtods Bokf', of yivovTas
i évavrol kal pives €. That is, ac-
cording to the translation of Portus,
Sari apud Chaldeos est mensura et
numerus : nam 120 sari factunt annos
2222, qui sunt anni 18 et sex menses.
Well might he fix his N. L. or non
liquet, to these words ; for as they are
in the printed books, there is no sense
to be made of them ; but by the help of
the MS. in the Vatican Library, we shall
both supply the defect in Suidas, and
find a third valuation of the sdpor. Thus
then that MS. represents the words:
Of yip pr’ adpor worotow éviavrods Borf'
katd Ty XaAdalwy Yidor, elmep & odpos
wotel piivas oceAnviandyv oxf’, olot yivovrat
o éviavtol kal uives €. And so the
sense is clear. Zdpos, according to the
Chaldee account, comprehends 222
months, which come to eighteen years
and six months ; therefore 120 odpos
make 2220 years; and therefore for
BorfB, I read, leaving out the last B,
Bo«', that is, 2220,

2 Ei 8¢ kol 8 pnow Eddokos &Anbés, &ri
Abybrrior Tdy piva éviavtdy éxdAovr, obr
tw # Tdv woAAGy TodTwy éviauTdy Gmapl-
Bunais &xor 7! Bavpactdv.  Proclus in
Timeum, xxxi. 50. {p. 31 F.]

* [In the first edition it is thirty thousand.]
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many thousand years to come, and be exactly true, and - yet the
world may end to-morrow; because the calculation must be
made with this tacit condition, if the bodies of the earth, and
sun, and moon, do continue in their substance and constant
motion so long : so may it also be made for many millions of
years past, and all be true, if the world have been so old ; which
the calculating doth not prove, but suppose. He then which
should in the Egyptian temples see the description of so many
eclipses of the sun and moon, could not be assured that they
were all taken from real observation, when they might be as

‘well deseribed out of proleptical supposition.

Beside, the motions of the sun, which they mention together
and with authority equal to that of their other observations, are
so incredible and palpably fabulous, that they take off all credit

and esteem from the rest of their narrations.

For with this wild

account of years, and seemingly accurate observations of the
heavens, they left it written to posterity, that the whole course of

60 the celestial motions were four times changed: so that the sun

hath twice risen in the east, and set in the west, as now it does;
and, on the confrary, twice risen in the west, and set in the east3.
And thus these prodigious antiquaries confute themselves 4,

3 "Ev 7olvov TolTe 7§ xpdvy Terpdiis
Eneyov &k H0wy 1oV Hirwv dvareirar Eba
Te viv karadlerar, évreifey Bis émavrel-
Aar kal Evlev viv varélhe, évbaiTa Bls
waradivar.  Herod. Euterp. [c. 142.]
‘Mandatumque literis servant, dum
Zgyptii sunt, quater cursus suos ver-
tisse sidera, ac solem bis jam occidisse
unde nunc oritur.”  Mela, lib. i. cap. 10.
[c. ix. §. 8] Whereas Aristotle more
soberly, 'Ev dravri vdp 7§ wapeAnivliTe
Xpdve Kard Thy wapadedouévmy &AAAAoLs
pvhumy odbey palveTar peTaBePAnids, obite
ra® Saov TV Eoxatov odpavdy, ofite katd
ubptov adTob Tav oixelwy odbév. De Calo,
b, i. cap. 3. [§. 11.] Vide Simplic. [ad
loc.]

4 As the Chaldees did affirm that
they had taken observations of the
celestial motions for 470,000 years ; and
withal they also affirmed, that for the
same space of time they had calculated
the nativity of all the children which
were born. Which last is certainly
false. ‘Nam quod aiunt quadringenta
et septuaginta millia annorum in peri-
clitandis experiundisque pueris quicun-

que essent nati Babylonios posuisse, fal-
lunt : si enim esset factitabum, non
esset desibum. Neminem autem habe-
mus auctorem qui aut fieri dicat, aut
factum sciat.” Cicero. Uib. ii. de Divinat.
[e. xlvi. §.97.] And if the last be false,
we have no reason to believe the first is
true; but rather to deny their astro-
nomical observations by their vain am-
bition in astrological predictions. And
indeed those observations of the Chal-
dees being curiously searched into by
Callisthenes, appointed by Aristotle for
that purpose, were found really to go
no farther than 1903 years before
Alexander, as Porphyrius hath de-
clared, who wag no friend to the ac-
count of Moses, Aw Td phmw Tas Omd
KaAAtgfévovs éx BoBuAdves mepgbeloas
maparnphoess dpixectar eis THy ‘EAAdDa
7ol ’ApioToTéNovs TobTO émigrfYavTos
adrgr  Gs Twas Supyetrar & Tlopdipios
xiAlwy érdv elvar wal évveakooiwy Tpidy
péxpt @Y Xpbvewy *Aetdrdpov Tob Mane-
3dvos cwlbuevas. Simplic. ad lib. ii.
Aristot. de Ceelo, p. 123.
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‘What then are these feigned observations and fabulous de-
scriptions for the world’s antiquity, in respect not only of the
infallible annals of the Spirit of God, but even of the constant
testimonies of more sober men, and the real appearances and
face of things, which speak them of a far shorter date?

If we look into the historians which give account of ancient
times, nay, if we peruse the fictions of the poets, we shall find
the first to have no footsteps, the last to feign no actions, of
so great antiquity. If the race of men had been eternals,
or as old as the Egyptians and the Chaldees fancy it, how
should it come to pass that the poetical inventions should find
no actions worthy their heroic verse before the Trojan or the
Theban war, or that great adventure of the Argonauts? For
whatsoever all the Muses, the daughters of Memory, could
rehearse before those times, is nothing but the creation of the
world, and the nativity of their gods.

If we consider the necessaries of life, the ways of freedom
and commerce amongst men, and the inventions6 of all arts and
sciences, the letters which we use, and languages which we
speak, they have all known originals, and may be traced to their
first authors. The first beginnings were then so known and
acknowledged by all, that the inventors and authors of them
were reckoned amongst their gods, and worshipped by those to
whom they had been so highly beneficial : which honour and
adoration they could not have obtained, but from such as were
really sensible of their former want, and had experience of a

present advantage by their means.
If we search into the nations themselves, we shall see none

5 This argument is therefore to me
the stronger, because made by him who
cannot be thought a favourer of our
religion, because he was a countenancer
of none, Epicurus, whose mind is thus
delivered by Lucretius ;
Preoterea, si nulla fuit genitalis origo
Terrarum et cali, semperque cterna
Sfuere,

Cur supera bellum Thebanum et funera
Trojee,

Now alias alit quoque res cecinere
Poct ?

Quo tot facta virum toties cecidere ? ne-

que usquam

Lternis fame monumentisinsitaforent?

De Rer. Nat. lib. v. ver. 325.

6 Pliny gives a large account of these,
lib. vil. cup. 57. and Lucretius makes
use of this argnment ;

Quare etiam quedam nunc artes expo-

liuntur,

Nune etiam augescunt, nune addita

navigiis sunt

Multa ; modo organici melicos pepe-

rere SOnores

Denique natura hee rerum ratiogue

reperta est :

Nuper, et hane primus cwm primis

ipse repertus

Nune ego sum in patrias qui possim

vertere voces,
De Rer. Nat. lib. v. ver. 333.
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without some original: and were those authors extant which
have written of the first plantations and migrations of people,
the foundations and inhabiting of cities and countries?, their first
rudiments would appear as evident as their later growth and
present condition. We know what ways within two thousand
years people have made through vast and thick woods for their

61 habitations, now as fertile, as populous as any. The Hercynian

trees, in the time of the Cesars, occupying so great a space, as
to take up a journey of sixty days®, were thought even then
coeval with the world?. We read without any show of contra-
diction, how this western part of the world hath been peopled
from the east; and all the pretence of the Babylonian antiquity
is nothing else, but that we all came from thence. Those
eight persons saved in the ark, descending from the Gordizan
mountains, and multiplying to a large collection in the plain of
Sinaar, made their first division at that place; and that disper-
sion, or rather dissemination, hath peopled all other parts of the
world, either never before inhabited, or dispeopled by the flood.

These arguments have always seemed so clear and undeniable,
that they have put not only those who make the world eternal,
but them also who confess it made, (but far more ancient than
we believe it,) to a strange answer, to themselves uncertain, to
us irrational.

For to this they replied, that this world hath suffered many al-
terations?9, by the utter destructions ot nations and depopulations

7 I mean, not only such as wrote the
building of particular cities, as Apollo-
nius Rhodius Kadvov kricw, Xenophanes
KoAopavos wriow, Crito Svpakovody kri-
ow, and Philochorus SaAauives xtiow*
but those more general, as Aristotle
Krloers wkal mohirelas, Polemo Krices
wéAewy &y ®wxid, Charon Mérewr kricets,
Callimachus Krioes vhowr kal wirewr,
Hellanicus Krioes évir ral méAewr, and
the indefinite Krioes written by Der-
cyllus, Dionysius, Hippys, Clitophon,
Trisimachus, and others,

8 ¢Sylvarum, Hercynia—dierum sex-
aginta iter occupans, ut major aliis, ita
et notior.” Mela, lb. iii. cap. 3. §. 3.

9 ¢ Hercynie sylvee roborum vastitas
intacta @vis et congenita mundo, prope
immortali sorte miracula excedit.” Plin.
ib. xvi, cap. 2.

10 Thus Ocellus, who maintained the

world was never made, answers the
argument brought from the Greek His-
tories which began with Inachus, as the
first subject, not author of History, (as
Nogarola in his Annotations mistakes
Ocellus,) Aw kal Tols Aéyovar Thy Tis
‘EAAuniis {oToplas épxdw émwd 'Ivdxou
elvar Tod *Apyelov, mpooextéoy obTws, odx
s &wd Twos dpxfis wpdTns, AANL THs ye-
vouévns peraBoAsjs kar’ adthy. So that he
will have Inachus to be the first not ab-
solutely, but since the last great altera-
tion made in Greece ; and then he con-
cludes that Greece hath often been, and
will often be, barbarous, and lose the
memory of all their actions: IoAAdus
Yap kal yéyove ral Zorar BdpBapos 7 “EA-
Ads, obx o7 dwbpdwwy pdvov ywouévy ue-
TdoTaTos, GANG kal I abris Ths Pplaews
ob ueifovos obde pelovos adriis ywopérns,
GAAG yap vewTépas bel kal mpds fiuas &px Iy
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| of countries, by which all monuments of antiquity were defaced,

all arts and sciences utterly lost, all fair and stately fabrics
ruined, and so mankind reduced to paucity, and the world often
again returned into its infancy. This they conceived to have
been done oftentimes in several ages, sometimes by a deluge of
water, sometimes by a torrent of fire; and lest any of the
elements might be thought not to couspire to the destruction of
mankind, the air must sweep away whole empires at once with
infectious plagues, and earthquakes swallow up all ancient cities,
and bury even the very ruins of them. By which answer of
theirs they plainly afford two great advantages to the Christian
Faith. First, because they manifestly shew that they had an
universal tradition of Noah’s flood, and the overthrow of the old
world : secondly, because it was evident to them, that there was
no way to salve the eternity or antiquity of the world, or to
answer this argument drawn from history and the appearances
of things themselves, but by supposing innumerable deluges and
deflagrations. Which being merely feigned in themselves, not
proved, (and that first by them!! which say they are not subject
themselves unto them, as the Egyptians did, who by the advan-
tage of their peculiar situation!? feared neither perishing by fire

AauBavobans. Ocell. de Universo, cap. 3. years old, as we believe, and that it

MAKER OF HEAVEN AND EARTH.

nor water,) serve only for a confirmation of Noah’s flood so many .

ages past, and the surer expectation of St.Peter’s fire, we know
not how soon to come.
It remaineth then that we steadfastly believe, not only that

111

the keavens and earth and all the host of them were made, and so Qen.ii. 1.

acknowledge a creation, or an actual and immediate dependence
of all things on God ; but also that all things were created by the
hand of God, in the same manner, and at the same time, which
are delivered unto us in the books of Moses by the Spirit of God,
and so acknowledge a novity, or no long existence of the creature.

Neither will the novity of the world appear more plainly unto
our conceptions, than if we look upon our own successions. The
vulgar accounts, which exhibit about five thousand six hundred
years, though sufficiently refuting an eternity, and allaying all
conceits of any great antiquity, are not yet so properly and
nearly operative on the thoughts of men, as a reflection upon
our own generations. The first of men was but six days younger
than the being, not so many than the appearance, of the earth:
and if any particular person would consider how many degrees
in a direct line he probably is removed from that single person
Adam, who bare together the name of man and of the earth
from whence he came, he could not choose but think himself so
near the original fountain of mankind, as not to conceive any

[p. 44.] Thus Plato, who asserted the should at last be consumgd, as we also

creation of the world, but either from
eternity, or such antiquity as does not
much differ from it, brings in Solon in-
quiring the age of the Greek Histories,
as of Phoroneus, and Niobe, Deucalion
and Pyrrha ; and an Egyptian priest an-
swering, that all the Greeks were boys,
and not an old man amongst them ;
that is, they had no ancient monuments,
or history of any antiquity, but rested
contented with the knowledge of the
time since the last great mutation of
their own country. TIoAAai y&p katé
woANG  Pplopal yeydvacw &vbpdmwy Kal
&rovral, mopl uev kal Udati wéyiorar, pu-
plots 8¢ BANois Erepar BpaxiTepar, In
Timeo. [p. 22 C.] Origen of Celsus, Td
MoANGs € TapTdS aidvos éxmupdoels e-
yovévas, moAAds 8 émuAdaets, kal vedTepoy
elvar Tov éml Aevkallwyos kaTaxAvoudy
Evayxos yeyernuévor gagds Tols drodew
abrob Suvauévors waploTnor 4 kat abrdv
Tob kdopov &yévmrov. Uib.i. [§. 19. vol. i.
p- 337C.] And Lucretiug the Epicurean,
who thought the world but few thousand

are persuaded, thinks this answer of
theirs so far from being a refutation of
the former, that he admits it as a confir-
mation of the latter part of his opinion :

Quod si forte fuisse antehac eadem

omnia credss,

Sed periisse hominum forrenti secla

vapore,

Awt cecidisse urbeis magno vexamine

munds,

Aut ex imbribus assiduis exisse rapa-

ceis

Per terras amneis, atque oppida co-

operuisse :

Tanto quippe magis victus fateare ne-

cesse est,

Exitium quoque terral coelique futurium.,

De Rer. Nat. lib. v. ver. 339.

11 YEgrwoar 3¢ 79 KéAow Tob wepl 7dv
ekmvpdoewy kal évdardaewy utbov 5i3d-
gralor of kat' adTdv FodpdraTer AlylimTiol
Orig. adv. Cels. lib. 1. [c. 20. p. 338 B.]

12 So that Egyptian priest in Plato’s
Timwzus tells Solon, that the Fable
of Phaethon did signify a real con-

great antiquity of the world. For though the ancient Heathens
did imagine innumerable ages and generations!3 of men past,

flagration of the world ; but so as all
they which lived in mountains or dry
parts of the earth were scorched and
consumed, but of those which lived near
the seas or rivers, in the valleys, some
were preserved. ‘Huiv 8¢, saith he, §
Neiros els Te TEAA® owThp, kal TéTe K
TavTys Tis dropias adlet Auduevos. [Plat.
Tim. 22 D.] Thus the Egyptians pretend
Nilus saved them from the flames of
Phaethon. Nor were they only safe from
conflagrations, but from inundations
also. For when in Greece or other
parts a deluge happened, then all their
cities were swept away into the sea:
Katd 3¢ Thvde THy xdpav, says the priest,
obire Tdre, olire HANoTe dvwhev éml Tas
dpotpas Ydwp émeppel: 70 & dvavriov kdrw-
Oev éwavidvar wégurer: B0y kal 30 &8s
alrlas 7dv0dde ow(bueva Aéyerar waraid-
Tara. [ibid.] So Egypt receiving not
their waters from above by clouds, but

from below by springs filling the river
Nile, was out of danger in a deluge,
and thereby preserved the most ancient
monuments and records. But, alas, this
is a poor shift to them which believe
that in the great and universal flood,
all the fountains of the great deep were
broken up, and the windows of heaven
were opened. Gen. vil. 11,

13 8o Cicero indeed speaks, innume-
rabilia seeule, in his book of Divina-
tion ; [ii. e. Ixxi. §. 147.] and Socrates in
Plato’s Theztetus brings this argument

‘against the pride of great and noble

families, that they which mention a
succession of their ancestors which have
been rich and powerful, do it merely 5=
anadevaias, ob Suvauévwr els TO mav del
BAérew, oidé Aoylleabar, §Tt mdrmwy Kal
wpoydvwy uvpiddes ékdoTe yeydvaow dva-
pibuntos, &v ais wholoior kal wrwyol, xal
Baoikels kal obAo:, BdpBapoi Te Kal
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though Origent did fondly seem to collect so much by some
misinterpretations of the Scriptures; yet if we take a sober
view, and make buft rational collections from the chronology of
the sacred Writ, we shall find no man’s pedigree very exorbitant,
or in his line of generation descent of many score.

When the age of man was long, in the infancy of the world,
we find ten generations extend to one thousand six hundred and
fitty-six years, according to the shortest, which is thought, be-
cause the Hebrew, therefore the best account; according to the
longest, which, because the Septuagint’s, is not to be contemned,
two thousand two hundred and sixty-two, or rather, two thou-
sand two hundred and fifty-six. From the flood, brought at
that time upon the earth for the sins of men which polluted it,
upon ¥ the birth of Abraham, the father of the faithful, not
above ten generations, if so many, took up two hundred and
ninety-two years according to the least, one thousand one hun-
dred and thirty-two according to the largest account. Since
which time the ages of men have been very much alike propor-
tionably long ; and it is agreed by all that there have not passed
since the birth of Abraham three thousand and seven hundred
years. Now by the experience of our families, which for their
honour and greatness have been preserved, by the genealogies
delivered in the sacred Seriptures, and thought necessary to be
presented to us by the blessed Evangelists, by the observation

and concurrent judgment of former ages, three generations 163

“EAAnves moAAdkis uvplor yeydvasw Step-
oty [Thewxt. 175 A.] as if every person
were equally honourable, havinginnume-
rable ancestors, rich and poor, servants
and kings, learned and barbarous.

14 Origen did not only collect the
eternity of the world from the coexist-
ence of all God’s attributes, as because
he is mavrorpdrwp and Syuiovpyds, there-
fore he was always so, (for how could
he be dnwovpyds vev Snmovpynudrwr, or
wavTokpdTwp dvev TGy Kpatovuévwy ;) but
also from the goth Psalm; From ever-

lasting to everlasting thow art God. For

@ thousand years in thy sight are but as
yesterday : and that at the beginning of
Ecclesiasticus; Who can number the
sand of the sea, and the drops of the rain,
and the days of eternity? But Metho-

dius, Bishop and Martyr, hath well
concluded that disputation : Tadrd ¢n-
aw & "Qpryévms omovddwy, ral Fpa ol
waile. [Phot. Bibl. 235. p. 304.]

15 By the Greeks called Teveaf, which
are successions of generations from
father to son: as in St. Matth. 1. 17.
Indeed sometimes they take it for other
spaces of time; as Artemidorus ob-
serves, for seven years: Kar’ évious udv
& (. 80ev Kal Aéyovow of intpixol, @Y
dlo yevedv (not mpd v, as Wolfius and
Portus would correct it) undéva (not uh
deiv, as Suidas) preBoroueiv, TOV TegoA
pecraidexaets (not Tecoapeskudécaroy, as
Suidas transcribing him negligently) Aé-
yovres. Sometimes they interpret it
twenty, twenty-five, or thirty years, as
appears by Hesychius: and by that

* [Upon. This means fo the birth of Abraham. The words “upon the birth
¢ three thousand and seven hundred years” were not in the first edition.]
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usually take up a hundred years. If then it be not yet three
thousand and seven hundred years since the birth of Abraham¥,
as certainly it is not; if all men which are or have been since
have descended from Noah, as undoubtedly they have; if Abra-
ham were but the tenth from Noah, as Noah from Adam, which
Moses hath assured us: then it is not probable that any person
now alive is above one hundred and thirty generations removed
from Adam. And indeed thus admitting but the Greek account
of less than five thousand years since the flood, we may easily
bring all sober or probable accounts of the Egyptians, Babylo-
nians, and Chineses, to begin since the dispersion at Babel.
Thus having expressed at last the time, so far as it is necessary
to be known, I shall conclude this second consideration of the
nature and notion of creation.

Now being under the terms of Zeaven and earth we have
proved all things beside God to be contained, and that the
making of all these things was a clear production of them out
of nothing ; the third part of the explication must of necessity
follow, that he which made all things is God. This truth is so
evident in itself, and so confessed by all men, that none did ever
assert the world was made, but withal affirmed that it was God
who made it. There remaineth therefore nothing more in this
particular, than to assert God so the Creator of the world as he
is described in this Article.

Being then we believe in God the Father, Maker of heaven and
earth, and by that God we expressed already a singularity of the

Deity ; our first assertion which we must make good is, that the
one God did create the world. Again, being whosoever is that
God cannot be excluded from this act of creation, as being an

last account they reckoned the years of
Nestor, Kar' éviovs 8¢ X', &0ev kal Tdv
Néoropa BotAovrar els évvevhrovra &ry
yeyovévas so Artemidorus and the gram-
marians. Although I cannot imagine
that to be the sense of Homer;
T¢ & 400 o uév yeveal pepbmaw
avBpdarwy
*E¢0iad’, ol of mpdobey Hua Tpdpev
745 éyévorro. "IA. o 250.
And I conceive that gloss in Hesychius,
’Enl Sworhipates xpbvwy Td i) ket abrd
BeBiwkéTwy, to be far more properly

applicable to that place. But, in the
sense of which now we speak, it is
taken for the third part ordinarily of an
hundred years ; as Herodotus, mention-
ing the Egyptian feigned genealogies,
Kai 7ot Tpmrdaiar pev avdpiv yeveal Su-
véaTas phpia Erea, 300 generations equalize
10,000 years, yeveal yap Tpets Grdpdy éxa-
Tdv {red éori. Buterp. [c. 142.] And after
him Clemens Alexandrinus, Eis 1& érxatdv
&y Tpels éynaraéyovrar vyeveal, Strom.
Ub. i. [e. 21. vol. 1. p. 401.]

* [In the first edition it was, “ If then it be not yet four thousand years since

“ the universal deluge.”]
PEARSON.
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ARTICLE I

emanation of the Divinity, and we seem by these words to appro-
priate it to the Father, beside whom we shall hereafter shew that
we believe some other persons to be the same God; it will be
likewise necessary to declare the reason why the creation of the
world is thus signally attributed to God the Father.

The first of these deserves no explication of itself, it is so
obvious o all which have any true conception of God. But
because 1t hath been formerly denied, (as there is nothing so
senseless, but some kind of heretics have embraced, and may be
yet taken up in times of which we have no reason to presume
better than of the former,) I shall briefly declare the creation of
the world to have been performed by that one God, the Father
of our Lord Jesus Christ.

As for the first, there is no such difference between things of
the world as to infer a diversity of makers of them, nor is the
least or worst of creatures in their original any way derogatory
to the Creator. God saw every thing that he had made, and behold
it was very good, and consequently like to come from the foun-
tain of all goodness, and fit always to be ascribed to the same.
‘Whatsoever is evil, is not so by the Creator’s action, but by the
creature’s defection.

In vain then did the heretics of old, to remove a seeming in- 64

convenience, renounce a certain truth; and whilst they feared
to make their own God evili6, they made him partial, or but half
the Deity, and so a companion at least with an evil God. For
dividing all things of this world into natures substantially evil
and substantially good, and apprehending a necessity of an ori-
gination conformable to so different a condition, they imagined
one God essentially good, as the first principle of the one, an-
other God essentially evil, as the original of the other. And this
strange heresy began upon the first spreading of the Gospel!?;
as if the greatest light could not appear without a shadow.

16 ¢Inde Manicheeus, ut Deum a con- 7&v Kwveravrivov xpdvav, a little before
ditione malorum liberet, alterum mali Constantine ; being Epiphanius asserts

inducit auctorem.” 8. Hier. in Nakum,
cap. 3. [vol. vi. p. 582 E.]

17 For we must not look upon Manes
as the first author of the heresy, though
they which followed him were called
from him Manich@ans. Nor must we
be satisfied with the relation of Socrates,
[H.E. i. c. 22. p. 54] who allots the be-
ginning of that heresy wuepdy Eumpocfer

the first author of it, oréAreshar T
wopelay ) 7& ‘Tepocérvua wepl Tobs xpd-
vous T&v *AmocTdérwy, to have gone to
Jerusalem even about the Apostles’
times. [adv. Her. lib. ii. tom.ii. §. 3.
vol. i. p. 620 A.] Manes then, formerly
called Cubricus, (not Urbicus, as St.
Anugustin,) who disseminated this heresy
in the days of Aurelianus or Probus the

AN A5 57 et
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Whereas there is no nature originally sinful, no substance in
itself evil, and therefore no being which may not come from the

Emperor, about the year 277, had a
predecessor, though not a master, called
first Terebinthus, after Buddas. For
this Buddas left his books and estate to
a widow, who, saith Epiphanius, &uewe
WOAAG TH Xpbvy obrws, [p. 621 B.] con-
tinued with his estate and books a long
time, and at last bought Cubricus for
her servant. This Buddas had a former
master called Seythianus, the first anthor
of this heresy. Beside these, between
Scythianus and Cubricus there was yet
another teacher of the doctrine, called
Zaranes. “Hy 8¢ mpd Tobrov (Mdvnros)
kal €repos THs kakfas Siddokaros TabTys,
Zapdrns dvdpart, Sudppwy adrot dmdpxwr.
If then we insert this Zaranes into the
Manich®an pedigree, und consider the
time of the widow between Buddas and
Cubricus, and the age of Cubricus, who
was then but seven years old, as Socra-
tes [i. 22. p. 55] testifies, when she re-
golved to buy him, and discover the
heresy to him ; there will be no reason
to doubt of the relation of Epiphanius,
that Scythianus began about the Apo-
stolical times. Nor need we any of the
abatements in the animadversions of
Petavius, much less that redargution of
Epiphanius, who cites Origen as an
assertor of the Christian faith against
this heresy; for though he certainly
died before Manes spread his doctrine,
yet it was written in several books be-
fore him, not only in the time of Bud-
das, to whom Socrates and Suidas attri-
bute them, but of Scythianus, whom
St. Cyril and Epiphanius make the au-
thor of them. Neither can it be objected
that they were not Manichaans Ucfore
the appearance of Manes : for I conceive
the name of Manes (thought by the
Greeks to be a name taken up by Cu-
bricus, and proper to him) not to be
any proper or peculiar name at all, but
the general title of Heretic in the Syriac
tongue. For I am loath to think that
Theodoret or the author in Suidas were
so far mistaken, when they call Scythi-
anus Manes, as to conceive Cubricus and

he were the same person ; when we may
with much better reason conclude that
both Seythianus and Cubricus had the
same title. "For I conceive Manes at
first rather a title than a name, from the
Hebrew 10 or *x3"» signifying a Here-
tic. And although some of the Rabbins
derive their j'n from Manes, yet others
make it more ancient than he was,
referring it to Tzadok and Bajethos,
called 0 *oNY the first or chief
heretics, who lived 100 years before
Christ. [Buxtorf. Lex. Rab. sub jn.]
‘Wherefore it is far more rational to
assert, that he which began the heresy
of the Manichees was called '» as an
Heretic in the Oriental tongues, and
from thence Mdvys by the Greeks, (to
comply with pavie or madness in their
language,) than that Mdvys was first the
name of a man counted an heretic by the
Christians, and then made the general
name for all heretics, and particularly
for the Christians by the Jews *. Which
being granted, both Seythianus and Cu-
bricus might well at first have the name
of Manes, that is, Heretic. However
the antiquity of that heresy will appear
in the Marcionites, who differed not in
this particular from the Manichees.
¢ Duos Ponticus Deos' affert, tanquam
duas Symplegadas naufragii sui: quem
negare non potuit, id est, creatorem, id
est, nostrum ; et quem probare non pot-
erit, id est, suum. Passus infelix hujus
preesumptionis instinctum de simplici
capitulo Dominicze pronunciationis, in
homines non in Deos disponentis exem-
pla illa bonz et malz arboris, quod
neque bona malos neque mala bonos
proferat fructus.” Tertul. adv. Marcion.
Iib. 1. cap. 2. [p. 366 B.] This Marcion
lived in the days of Antoninus Pius, and,
as Eusebius testifieth, Justin Martyr
wrote against him. Hist. Ib. iv. cap. 11,
[p. 157.] Irenzus relates how he spake
with Polycarpus Bishop of Smyrna, who
was taught by the Apostles, and con-
versed with divers which saw our Sa-
viour, Ib. iil. cap. 3. [c. 4. p. 176.] Nei-

* [Beausobre derives Manes and Manichzus from Mangem or Manachem, a
Comforter, in Persian. Hist. de Manichée, vol. i. p. 6g.]
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Isa. xlv. 7. same fountain of goodness. I form the light, and create darkness ;

I make peace, and create evil ; I the Lord do all these things, saith
he who also said, I am the Lord, and there is none else, there is no
God besides me. Vain then is that conceit which framed two
gods, one of them called Light, the other Darkness ; one good,
the other evil; refuted in the first words of the Creed, I believe
in God, Maker of heaven and earth.

But as we have already proved that one God to be the Father,
so must we yet farther shew that one God the Father to be the
Maker of the world. In which there is no difficulty at all: the
whole church at Jerusalem hath sufliciently declared this truth

Actsiv. 24, in their devotions: Lord, thow art God whick hast made heaven

and earth, and the sea, and all that in them is: against thy holy
ckild Jesus, whom thou kast anointed, both Herod and Pontius Pi-
late with the Gentiles and the people of Israel were gathered together.
Jesus then was the child of that God which made the heaven and
the earth, and consequently the Father of Christ is the Creator
of the world. .

We know that Christ is the light of the Gentiles, by his own
interpretation ; we are assured likewise that his Father gave®
him, by his frequent assertion: we may then as certainly con-
clude that the Father of Christ is the Creator of the world, by

Isa. xlii. 5, the Prophet’s express prediction: For thus saith God the Lord, ke

that created the heavens and stretehed them out, he which spread forth
the earth, and that which cometh out of it ; I the Lord have called thee

ther was Marcion the first which taught
it at Rome, for he received it from Cer-
don. ¢ Habuit et Cerdonem quendam
informatorem scandali hujus, quo faci-
lius duos Deos cwmci existimaverunt.’
This Cerdon succeeded Heracleon, and
so at last this heresy may be reduced
to the Gnostics, who derived it from
the old Gentile Philosophers, and might
well be embraced by Manes in Persia,
because it was the doctrine of the Per-
sian Magi, as Aristotle testifieth: *Api-

orotéAns &v mpdry wepl Pirogodlas rad
wpeaBurépovs (Tobs Mdyovs) elvar Tav Al-
yvrriwy, kal 8o kar’ adTods elvar &pxds,
&yabby Saipova ral kaxdy Saimova. Laert.
in Proemio. [§. 8.] And this derivation
is well observed by Timotheus, Presby-
ter of Constantinople, speaking thus of
Manes: Tlapd 3¢ Mapkiwvos kal T@v.mpd
éxelyov aioxporoidy xal SvooeBdv Kal Tav
rard Mepoida udywy &popuds Aafdv oy-
patife do dpxdst.

* [The meaning of gave in this place may be seen in the end of the following

quotation.]

F [The subject of this note is illustrated by Wolfius, Manicheismus ante Mani-
cheeos: and the history of Manes is most fully discussed by Beausobre, Histoire
critique de Manichée et du Manichéisme. Concerning the words, Maker of heaven
ond, earth, being added to the Creed on account of the Gnostics, see King on the
Creed, p. 93, &c.]
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in righteousness, and will kold thine kand, and will keep thee, and
give thee for a covenant of the people, for a light of the Gentiles.
And now this great facility may seem to create the greater
difficulty : for being the Apostles teach us that the Son made all
things, and the Prophets that by the Spirit they were produced,
how can we attribute that peculiarity in the Creed unto the
Father, which in the Scriptures is assigned indifferently to the
Son and to the Spirit? Two reasons may particularly be ren-
dered of this peculiar attributing the work of creation to the
Father. First, in respect of those heresies arising in the infancy
of the Church, which endeavoured to destroy this truth, and to
introduce another Creator of the world, distinguished from the
Father of our Lord Jesus Christ. An error so destructive to the
Christian religion, that it raseth even the foundations of the
Gospel, which refers itself wholly to the promises in the Law,
and pretends to no other God, but that God of Abraham, of
Isaac, and of Jacob ; acknowledgeth no other speaker by the
Son, than him that spake by the Prophets: and therefore whom
Moses and the Prophets call Liord of heaven and earth, of him
our blessed Saviour signifies himself to be the Son, rejoicing in
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spirit, and saying, I thank thee, O Father, Lord of heawen and Lukex.21.

earth. Secondly, in respect of the paternal priority of the Deity,
by reason whereof that which is common to the Father, Son,
and Holy Ghost, may be rather attributed to the Father, as the
first Person in the Trinity. In which respect the Apostle hath
made a distinction in the phrase of emanation or production:

To us there is but one God, the Father, of whom are all things, and 5 Cor. viii,

we in him ; and one Lord Jesus Christ, by whom are all things, 6.

and we &y him. And our Saviour hath acknowledged, T%e Sow Jobn v. 1.

can do nothing of himself, but what he seeth the Father do ; which
speaketh some kind of priority in action, according to that of
the Person. And in this sense the Church did always profess
to believe in God the Father, Creator!s of heaven and earth.

The great necessity of professing our faith in this particular
appeareth several ways, as indispensably tending to the illustra-
tion of God’s glory, the humiliation of mankind, the provocation
to obedience, the aversion from iniquity, and all consolation in

our duty.

18 ¢ Stabat fides semper in Creatore et
Christo ejus.” Tertul. adv. Marcion. lib.
i. cap. 21. [p. 375 D.] ¢Non alia agno-
scenda erit traditio Apostolorum, quam

quz hodie apud ipsorum Eeclesias edi-
tur. Nullam autem Apostolici census
Ecclesiam invenias que non in Creatore
christianizet.” Tbid.
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God is of himself infinitely glorious, because his perfections
are absolute, his excellencies indefective; and the splendour of
this glory appearcth unto us in and through the works of his

Rom. 1. 20. hands. Thke invisible things of him from the creation of the world
are clearly seen, being understood by the things that are made, even
iTierx. x.12: Jis eternal power and Godhead. For he hath made the earth by
A 15 kis power, he hath established the world by his wisdom, and hath
stretched out the heavens by his discretion. After a long enumera-
tion of the wonderful works of the creation, the Psalmist breaketh
Ps. civ. 24. forth into this pious meditation; O Lord, kow manifold are thy
works ! in wisdom kast thou made them oll. If then the glory of
Prov.xvi4. God be made apparent by the creation, if he have made all
things for himself, that is, for the manifestation of his glorious

Ps. civ. 31. attributes, if the Lord rejoiceth in his works, because kis glory 66

shall endure for ever ; then is it absolutely necessary we should

confess him Maker of heaven and earth, that we may sufficiently

Ps. exlviii. praise and glorify him. Let them praise the name of the Lord,
13 " saith David, for kis name alone is excellent, kis glory is above the
earth and heaven. Thus did the Levites teach the children of

é\' eh.ix. 5, Israel to glorify God: Stand wup and bless the Lord your God jfor
) ever and ever: and blessed be thy glorious name, which is exalted
above all blessing and praise. Thou, even thow, art Lord alone ;

thou hast made heaven, the heaven of heavens, with all their hosts,

the earth and all things that are therein. And the same hath
Rom.xi.36. St, Paul taught us: For of him, and through him, and to kim are
all things, to whom be glory for ever. Amen. Furthermore, that

we may be assured that he which made both heaven and earth

will be glorified in both, the Prophet calls upon all those

Ps. exlviii, celestial hosts to bear their part in his hymn: Praise ge Aim
B3 45 1l kis angels, praise ye him all kis hosts. Praise ye him sun and
moon, praise him all ye stars of light. Praise kim ye heavens of

heavens, and ye waters that be above the heavens. Let them praise

the name of the Lord, for he commanded, and they were created.

f{l‘év- iv.10, And the twenty-four Elders in the Revelation of St. John, fai?
) down before kim that sitteth on the throne, and worship him that
liveth for ever and ever, and cast their crowns, the emblems of

their borrowed and derived glories, before the throne, the seat of

infinite and eternal majesty, saying, Thou art worthy, O Lord, to

receive glory, and honour, and power ; for thou hast created all

things, and for thy pleasure they are and were created. Wherefore,

Pa. xix. 1. if the Aeavens declare the glory of God, and all his works praise
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kim ; then shall his saints bless him ; they shall speak of the glory Ps. exlv.
of his kingdom, and talk of his power. And if man be silent, God fo, th.
will speak ; while we through ingratitude will not celebrate, he
himself will declare it, and promulgate : I Zave made the earth, Jer. xxvii.
the man and the beast that are upon the ground, by my great power §
and by my outstretched arm.
Secondly, The doctrine of the world’s creation is most pro-
perly effectual towards man’s humiliation. ~As there is nothing
more destructive to humanity than pride, and yet not any thing
to which we are more prone than that; so nothing can be more
properly applied to abate the swelling of our proud conceptions,
than a due consideration of the other works of God, with a
sober reflection upon our own original.. When I consider the Ps.viii3.
heavens, the work of thy fingers, the moon and the stars whick
thou hast ordained ; when 1 view those glorious apparent bodies
with my eye, and by the advantage of a glass find greater num-
bers before beyond the power of my sight, and from thence judge
there may be many millions more, which neither eye nor instru-
ment can reach; when I contemplate those far more glorious
spirits, the inhabitants of the heavens, and attendants on thy
throne; I cannot but break forth into that admiration of the
Prophet, What is man, that thou art mindful of kim ? what is Ps.viii. 4.
that offspring of the earth, that dust and ashes? what is that
son of mam, that thow visitest him ? what is there in the progeny
of an ejected and condemned father, that thou shouldest look
down from heaven, the place of thy dwelling, and take care
or notice of him? But if our original ought so far to humble
us, how should our fall abase us? that of all the creatures which
God made, we should comply with him who first opposed his
Maker, and would be equal unto him from whom he new
received his being. All other works of God, which we think
inferior to us, because not furnished with the light of under-
standing, or endued with the power of election, are in a happy
impossibility of sinning, and so offending of their Maker : the
glorious spirits which attend upon the throne of God, once in
a condition of themselves to fall, now by the grace of God pre-
served, and placed beyond all possibility of sinning, are entered
67 upon the greatest happiness, of which the workmanship of God
is capable: but men, the sons of fallen Adam, and sinners after
the similitude of him, of all the creatures are the only compa-
nions of those angels whick left their own habitations, and are Jude 6.
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2 Pet. ii. 4. delivered tnto chains of darkness, to be reserved wnto judgment.

Gen. vi. 6.

Ps. cxix,
73-

Isa. xlviii,
13,

Isa. x1. 26.

Judg. v.z20

1 Kings
xvii. 4, 6.

- Jonah ii.

10,

Ps. exlviii,

How should a serious apprehension of our own corruption,
mingled with the thoughts of our creation, humble us in the
sight of him, whom we alone of all the creatures by our unre-
pented sins drew unto repentance ? How can we look without
confusion of face upon that monument of our infamy, recorded
by Moses, who first penned the original of humanity, I# repented
the Lord that he had made man on the earth, and it grieved kim
at his heart?

Thirdly, This doctrine is properly efficacious and productive
of most cheerful and universal obedience. - It made the Prophet
call for the commandments of God, and earnestly desire to know
what he should obey: Zhy hands have made me and fashioned
me: give me understanding, that I may learn thy commandments.
By virtue of our first production, God hath undeniably absolute
dominion over us, and consequently there must be due unto him
the most exact and complete obedience from us. Which reason
will appear more convincing, if we consider, of all the creatures
which have been derived from the same fountain of God’s good-
ness, none ever disobeyed his voice but the Devil and man.
Mine hand, saith he, kath laid the foundation of the earth, and
my right hand hath spanned the heavens ; when I eall unto them,
they stand wp together. 'The most loyal and obedient servants,
which stand continually before the most illustrious prince, are
not so ready to receive and execute the commands of their
sovereign lord, as all the hosts of heaven and earth to attend
upon the will of their Creator. Lift up your eyes on kigh, and
bekold who hath created these things, that bringeth out their hosts by
number : ke calleth them all by names, by the greatness of his might,
Jor that ke is strong in power, not one faileth, but every one maketh
his appearance, ready pressed to observe the designs of their

-commander in chief. Thus the Lord commanded, and Zhey

Jought from keaven, the stars in their courses fought against Sisera.
He commanded the ravens to jfeed Elias, and they brought him
bread and flesh in the morning, and bread and flesh in the evening ;

and so one Prophet lived merely upon the obedience of the fowls

of the air. He spake to the devouring whale, and it vomited out
Jonak upon the dry land ; and so another Prophet was delivered
from the jaws of death by the obedience of the fishes of the sea.

Do we not read of fire and hail, snow and vapour, stormy wind-

Julfitling Zis word ? Shall there be a greater coldness in man

68 satisfy any creature.
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than in the snow? more vanity in us than in a vapour? more
inconstancy than in the wind ? If the universal obedience of the
creature to the will of the Creator cannot move us to the same
affection and desire to serve and please him, they will all conspire
to testify against us and condemn us, when God shall call unto
them, saying, Hear, O heavens, and give ear, O earth, for the Lord Isa.i. 2.
hath spoken : I have nourished and brought up children, and they
have rebelled against me.

Lastly, The creation of the world is of most necessary medita-
tion for the consolation of the servants of God in all the variety
of their conditions: Happy is he whose hope is in the Lord his Ps. cxlvi.
God, whick made heaven and earth, the sea and all that therein is. > ™
This happiness consisteth partly in a full assurance of his power
to secure us, his ability to satisfy us. The earth is the Lord’s, Ps. xxiv.
and the fulness thereof, the world and they that dwell therein. For “*
ke hath founded it upon the seas, and established it upon the floods.
By virtue of the first production he hath a perpetual right unto,
and power to dispose of all things: and he which can order and
dispose of all, must necessarily be esteemed able to secure and
Hast thou not known, hast thou not keard, Isa. xl. 28.
that the everlasting God, the Lord, the Creator of the ends of the
earth, fuinteth not, neither is weary 7 There is no external resist-
ance or opposition where Omnipotency worketh, no internal
weakness or defection of power where the Almighty is the agent;
and consequently there remaineth a full and firm persuasion of
his ability in all conditions to preserve us. Again, this happiness
consisteth partly in a comfortable assurance, arising from this
meditation, of the will of God to protect and succour us, of his
desire to preserve and bless us. My Aelp cometh from the Lord, Ps. exxi.
who made heaven and earth : he will not suffer thy foot to be moved, * 3
saith the Prophet David ; at once expressing the foundation of
his own expectancy and our security. God will not despise Job x. 3.
the work of his hands, neither will he suffer the rest of his
creatures to do the least injury to his own image. Bekold, saith Isa. liv. 16,
he, I kave created the smith that bloweth the coals in the fire, and ‘7
that bringeth forth an instrument for his work, No weapon that is
Jormed against thee shall prosper. This is the heritage of the
servants of the Lord.

‘Wherefore to conclude our explication of the first Article,
and to render a clear account of the last part thereof; that every
one may understand what it is I intend, when I make confession



John xiv.1.

1John iii.
23.

ARTICLE II.

of my faith in the Maker of heaven and earth, I do truly profess,
that I really believe, and am fully persuaded, that both heaven
and earth and all things contained in them have not their being
of themselves, but were made in the beginning ; that the manner
by which all things were made was by mediate or immediate
creation ; so that antecedently to all things beside, there was at
first nothing but God, who produced most part of the world
merely out of nothing, and the rest out of that which was for-
merly made of nothing. This I believe was done by the most
free and voluntary act of the will of God, of which no reason can
be alleged, no motive assigned, but his goodness ; performed by
the determination of his will at that time which pleased him,
most probably within one hundred and thirty generations of
men, most certainly within not more than six, or at farthest
seven, thousand years*. I acknowledge this God Creator of the
world to be the same God who is the Father of our Lord Jesus
Christ: and in this full latitude, I believe in God the Father
Almighty, Maker of heaven and earth.

ARTICLE II.
And in Jesus Christ, kis only Son, our Lord.

THE second Article of the Creed presents unto us, as the
object of our faith, the second Person of the blessed Trinity;
that as in the Divinity there is nothing intervening between
the Father and the Son, so that immediate union might be per-
petually expressed by a constant conjunction in our Christian
Confession. And that upon no less authority than of the Author
and Finisher of our faith, who in the persons of the Apostles
gave this command to us, Ye believe in God, belicve also in me.
Nor speaketh he this of himself, but from the Father which sent
him : for this s his commandment, that we shouwld believe on the
name of kis Son Jesus Christ. According therefore to the Son’s
prescription, the Father’s injunction, and the sacramental insti-
tution, as we are baptized, so do we believe in the name of the
Father and the Son19,

19 ¢Eadem regula veritatis docet nos Dei, Christum Jesum, Dominum Deum
credere post Patrem etiam in Filium nostrum,sed Dei Filium ; hujus Dei qui

* [In the first edition, ‘“most certainly within much less than six thousand
¢ years.”]




