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I BELIEVE IN GOD THE FATIIER.

therefore I fully assent unto, freely ackng{vledge, and clearly
profess this truth, that tkere is o God. /

Again, being a prime and independent Being supposeth all
other to depend, and consequently no other to be God; being
the entire fountain of all perfections is incapable of a double
head, and the most perfect government of the Universe speaks
the supreme dominion of one absolute Lord; hence do I ac-
knowledge that God to be but one, and in this Unity, or rather
singularity of the Godhead, excluding all actual or possible
multiplication of a Deity, I believe in God.

1 believe in God the Father.

AFTER the confession of a Deity, and assertion of the
Divine Unity, the next consideration is concerning God’s

45

Paternity ; for that one God is Father of all, and fo us there is Eph.iv. 6.

but one God, the Futher.

Now, although the Christian notion of the divine Paternity
be some way peculiar to the evangelical patefaction; yet where-
soevers6 God hath been acknowledged, he hath been understood
and worshipped as a Father: the very Heathen Poets® so
describe their gods, and their vulgar names did carry Father
in them®8, ag the most popular and universal notion.

This name of Father is a relative; and the proper foundation
of Paternity, as of a relation, is Generation. As therefore the
phrase of generating is diversely attributed unto several acts,
of the same nature with generation properly taken, or by con-
sequence attending on it: so the title of Father is given unto
divers persons or things, and for several reasons unto the same

66 ¢Omnem Deum; qui ab homine
colitur, necesse est inter solennes ritus
et precationes Patrem nuncupari; non
tantum honoris gratia, verum etiam
rationis, quod et antiquior est homine,
et quod vitam, salutem, victum przstat,
ut pater. Itaque et Jupiter a precan-
tibus Pater vocatur, et Saturnus, et
Janus, et Liber, et ceeteri deinceps.’
Lactant. de ver. Sap. lib.iv. cap.3. [vol. i.
P- 249.]

67 That so frequent in Homer, Hathp
4wdpiy Te Oeioy Te, ¢ Eundemque appel-
lans dicit Enniug, Divumque hominum-
que pater rex.’ Var. de Ling. Lat. lib.
iv, [lib. v. p. 71.] As Servius obgerves
of Virgil, ¢ A Poeta pene omnibus Diis

nomen paternum additur, ut fiant vene-
rabiliores.” And before him Luecilius ;
Ut nemo sit nostrum, quin pater op-
timw’ Divum,
Ut Neptunw' Pater, Liber, Saturnu’
Pater, Mars, .
Janw', Quirinw’ Pater nomen dicatur
ad wnum. Lactant. ibid.
68 As Jupiter, which is Jovis Pater,
or Zevrdrwp, otherwise Diespiter, or
Adgrdrops and Marspiter, of whom Ser-
vius, ‘Apud Pontifices Marspiter dicitur.’
Aneid. Ub, iii. v. 35. So Semipater for
Semo, [Sancus, the Sabine deity, or Deus
Fidius,] and Zapdordrwp for Surdus, the
proper deity of Sardinia. Ptolem.

1 Cor, viii,
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Gen. il. 4. God.  These are the generations of the heavens and the earth,
when they were created, in the day that the Lord God made the

Son of God: hence may we Eﬁcry out with the Israelites taught Luke iii.
by the Prophet so to speak, Have we not all one Father ; hath 38.

Malae. ii.

Jobxxxviil.
28,

1 Cor, viii.

earth and the heavens, saith Moses. So that the creation or
production of any thing by which it is, and before it was not,
is a kind of generation, and consequently the creator or pro-
ducer of it a kind of Father. IHath the rain a Father? or who
hath begotien the drops of dew? By which words Job signifies,
that as there is no other cause assignable of the rain but God,
so may he as the cause be called the Father of it, though not
in the most proper sense®?, as he is the Father of his Son: and
so the Philosophers of 0ld79, who thought that God did make
the world, called him expressly, as the Maker, so the Father
of it. And thus #o ws there is but one God, the Futher, of whom
are all things ; to which the words following in the Creed may
seem to have relation, the Father Almighty, Maker of heaven and
earth. But in this mass of Creatures and body of the Universe,
some works of the creation more properly call him Father, as
being more rightly Sons: such are all the rational and intel-
lectual offspring of the Deity. Of merely natural beings and

not one God created us? Thus the first and most universal o,

notion of God’s Paternity, in a borrowed or metaphorical sense,
is founded rather upon Creation than Procreation.

Unto this act of Creation is annexed that of Conservation,
by which God doth uphold and preserve in being that which at
first he made, and to which he gave its being. As therefore
it is the duty of the parent to educate and preserve the child,
as that which had its being from him ; so this paternal educa-
tion doth give the name of Father72 unto man, and conservation
gives the same to God.

Again, Redemption from a state of misery, by which a people
hath become worse than nothing, unto a happy condition, is a
kind of Generation, which joined with love, care, and indulgence
in the Redeemer, is sufficient to found a new Paternity, and give
him another title of a Father. Well might Moses tell the people
of Israel, now brought out of the land of Egypt from their brick
and straw, unto their quails and manna, unto their milk and

honey, Is not ke thy father that hath bought thee? hath ke 1ot Deut.
made thee, and established thee ? Well might God speak unto ™ 6.
the same people as to Ais Son, even his first-born, Thus saith the Exod. iv.
Lord thy Redeemer, and he that formed thee from the womb ;13 ..
Hearken unto me, O house of Jacob, and all the remmant of the 24.xvi. 3.

irrational agents he is the Creator?!; of rational, as so, the 27
. Father also; they are his Creatures, these his Sons. Hence
Heb. xil. 9. he is styled the Futher of Spirits, and the blessed Angels, when
Jobxxxviii. he laid the foundations of the earth, his Sons; Wihen the
T morning stars sang together, and all the soms of God shouted jfor ) .
joy: hence Man, whom he created after his own image, is called house of Israel, which are borne by me jfrom the belly, which are

Acts xvii. his offspring, and Adam, the immediate work of his hands, the carried from the womb. And just is the acknowledgment made
28. by that people instructed by the Prophet, Doubtless thou art our Isa. lsiii.

69 “Erépws ydp Tis Detod watépa Ocdy &k Tob owépuaros yeyovéros. Non enim . 16.
dxobet, kal érépws viov. Sever. in Job. agri pater, si Chrysippo credimus, is Father, though Abrakam be ignorant of ws, and Israel acknowledge

[Catena Patrum in Job. c. 26. p. 551.]

70 Plutarch of Plato, calling God wa-
7épa mdvTov kal momTiy, says, Tf peta-
popd xpduevos, dbomep elwbe, TOv afriov
warépa Tob rbouov wéxAnke.  Platon.
Quest, [ii. tom. v. p. 1000 F.] And Al-
cimus, Tatip 8¢ éoTi 7§ alrios elvar wdy-
Twr.

71 So Plutarch answers the question,
why Plato terms God the Maker and
Father of alk things? “H 7év uév @cov
ToY yeryyTdv kal Tév Gvfpdmwr watfp
eor—mountis 83 Téw dAGywy kal &Ylxwy.
Father of Gods and men, Maker of
things inanimate and irrational. OV
yép xoplov ¢nol Xpboummos marépa Ka-
Aelofar OV wapaoxdvTa 15 owépua, Kalmep

dicitur qui eum consevit, quanguam e
semine deinde fruges nascantur: as the
Latin translation most absurdly. [Ibid.]
For there is neither corn, nor field, nor
any seed belonging to them in the words
of Plutarch. But xdpior (not xwplov) is
the secunda*, the coat (or rather coats
in the acception of Chrysippus, and the
language of those times) in which the
feetus is involved in the mother’s womb.
Though therefore both the secunda and
the feetus be made of the seed of the
male in the philosophy of Chrysippus,
yet he is not called the Father of the
after-birth, but of the child; the one
being endued with life and reason, and
the other not.

* [Tt is so in Wyttenbach’s edition.]

us not; thou, O Lord, art our Father, our Redeemer, from ever-
lasting is thy name. And thus another kind of paternal relation
of God unto the sons of men is founded on a restitution or
temporal redemption.

Besides, if to be born causeth a relation to a Father, then to
be born again maketh an addition of another: and if to generate
foundeth, then to regenerate addeth a Paternity. Now though
we cannot enter the second time into onr mother’s womb, nor pass
through the same door into the scene of life again; yet we
believe and are persuaded, that except @ man be born again, ke
cannot see the kingdom of God. A double birth there is, and the

'72 So Eustathius observes out of an &s 7o wav Tnpdv: Uvbpwmes 8¢ &s Tobs
ingenious Etymologist : Tlar}p @cbs uév  maidas Tpdv. I1.6. [Odyss. 6. 480.]
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world consists of two, the first and the second man?’3, And

though the incorruptible seed be the Word of God, and the

dispensers of it in some sense may say, as St. Paul spake unto

1 Cor. iv. the Corinthians, I kave begotten you through the Gospel: yet he

35am i. 17, is the true Father, whose word it is, and that is God, even

18, the Father of lights, who of his own will begat us with the word

1iohn v. 1. of truth. Thus whosoever believeth that Jesus is the Christ, 28 born

¢f God ; which Regeneration is as it were a second Creation;

Ephes. ii. for we are God’s workmanship, created in Christ Jesus unto good

10.

beget us again, and make us of the new creation. 'When Rachel

Gen. xxx. called to Jacob, Give me children, or else I die; he answered her

L2 sufficiently with this question, dm I in God’s stead? And if

he only openeth the womb, who else can make the Soul7* to

bear? Hence hath he the name of Father, and they of Sons,

who are born of him; and so from that internal act of spiritual

Regeneration another title of Paternity redoundeth unto the
Divinity.

Nor is this the only second birth or sole Regeneration in a

Christian sense; the Soul, which after its natural being requires

Matt. xix. a birth into the life of Grace, is also after that born again into a

8. life of Glory. Our Saviour puts us in mind of #ke Regeneration,

when the Son of man shall sit in the throne of his glory. The

resurrection of our bodies is a kind of coming out of the womb

of the earth, and entering upon immortality; a nativity into

Luke xx. another life. For they which shall be accounted worthy to obtain

38 38 4hat world, and the resurrection from the dead, are the sons of God,

being the sons of the resurrection ; and then as sons, they become

Rom, viii. Aeirs, co-heirs with Christ, receiving the promise and reward of

s 2 " eternal inheritance. Beloved, now we are the sons of God, saith

Heb.ix.15. St. John, even in this life by regeneration, and ¢ doth not yet

ohniilz. o pear, or, it hath not been yet made manifest?s, what we shall

be; but we know, that if ke appear, we shall be like him ; the

manifestation of the Father being a sufficient declaration of

the condition of the sons, when the sonship itself consisteth

1 Pet. i. 3, in a similitude of the Father. And, Blessed be the God and
4.

73 ‘Totum hominum genus quodam- dvwauévov Tas Yuxdv ufhrpas avoryvivau,
meodo sunt homines duo, primus et se- wal owelpew v adrals dperds, xal woeiv
cundus.” Prosp. [lib. Sententiarum ex éykfuovas kal Tieroboas T8 xard. Phila
Augustino, sent. 301. (al. 299.) vol. i, de Alleg. [lib. iii. vol. i. p. 122.]

P- 313.] 75 1John il 2. Kal obrw épavepdby.

74 OV yap dvri Ocob éydh elut Tob pdvov

works. And he alone who did create us out of nothing, can 28
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Father of our Lord Jesus Christ, which according to his abundant

mercy hath begotten us again unto a bively hope, by the resurrection

of Jesus Christ from the dead ; to an inkeritance incorruptible and
undgfited, and that fadeth not away, reserved in heaven for us.

Why may not then a second kind of regeneration be thought

a fit addition of this paternal relation ?

" Neither is there only a natural, but also a voluntary and eivil
foundation of Paternity; for the laws have found a way by which
a man may become a father without procreation: and this imita-
tion of nature is called adoption’s, taken in the general sig-
nification??. Although therefore many ways God be a Father,
yet lest any way might seem to exclude us from being his sons,
he hath made us so also by adoption. Others are wont to fly
to this, as to a comfort of their solitary condition, when either
nature’® hath denied them, or death bereft them of their off-
spring. Whereas God doth it not for his own, but for our
sakes; nor is the advantage his, but ours. Bekold what manner 1Johnii.x.
of love the Father hath bestowed upon us, that we should be called
the sons of God; that we, the sons of disobedient and con-
demned Adam by natural generation, should be translated into
the glorious liberty of the sons of God by adoption; that we,
who were aliens, strangers, and enemies, should be assumed #nfo Eph.iii. r4,
the Father of our Lord Jesus Christ, of whom all the family79'>
wn heaven and earth is named, and be made partakers of ke Eph.i.1s.
riches of the glory of kis inkeritance in the saints. For as in the
legal adoption, the father hath as full and absolute 8¢ power over

76 ¢ Adoptio nature similitudo est, ut
aliquis filinm habere possit, quem non
generavit.” Cait Inst. i.tit. 5. §. 1. T
éomiw viofeala ; voulun mpakis wipovpévy
Thy pbaw wpds dmaldwy wapapvbior émve-
vonuévn. Theoph. Inst.i. tit. 11,

77 "H viofesia ‘Pwuaixf) pwrfi Aéyetar
adomriwy ality oboa ~yevudy Bvoua els
Slw Siuupetral, els ddpoyaribva, kal THy
Sudvvpoy &dowtidva. Theoph. ibid.

78 ¢ Spadones autem qui generare non
possunt, adoptare possunt : et licet filios
generare non possint, quos adoptaverunt
filios habere possunt.” Cait Inst. i. tit. 5.
§. 4. ‘Hi qui generare non possunt,
velut spado, utroque modo possunt
adoptare. Xdem juris est in ccelibe.’
Ulpiam. tit. 9. §. 5. Tuxdv obk Exwr Tis
wadas 31 75 ud ENOely éml yduwv, ) ey
pey, uh madomoijeas 8¢, 3 maderofioal

PEARSON.

uty, &mroBdieclor 8¢ TolTovs, Td &k THs
¢loews edrTTwua; # xal 75 cuuBiy dvo-
Toxnpa BovAduevos émkovopioar, AaBey
els viofeolav Tiwd. Theoph. Inst.i. tit. 11.
Tols &tuxotow &mraidloy Abew BovAdueves
Td Buerixnua vépos vioBereiobui mpoo-
Tdooe, kal yvdup éxelvo krdclar, b ud
elfmopov AaBely mapd Tis ploews. Leonis
Novel. 27.

79 ‘In alienam familiam transitus,’ is
the description in A. Gell. Ub. v. 19.
¢Cum in alienam familiam inque libe-
rorum locum extranei sumuntur, aut
per praetorem fit, aut per populum:
quod per preetorem fit, adoptatio dici-
tur ; quod per populum, arrogatio.” Ibid.

80 As appears out of the form of ro-
gation yet extant in this manner: ¢Ve-

litis, jubeatis, Quirites, uti Lucius Va~'

lerius Lucio Titio tam jure legeque
E
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his adopted son, as over his own issue; so in the spiritual, the

adopted sons have a clear and undoubted right of inheritance. 29

He then who hath predestinated us unto the adoption of children
by Jesus Christ to kimself, hath thereby another kind of paternal
relation, and so we receive the Spirit of adoption, whereby we cry,
Abba, Father.

The necessity of this faith in God as in our Father appeareth,
first, in that it is the ground of all our filial fear, honour, and
obedience due unto him upon this relation. Honour thy father,
18 the first commandment with promise, written in tables of stone
with the finger of God; and, Children, obey your parents in the
Lord, is an evangelical precept, but founded upon principles of
reason and justice ; for ¢his is right, saith St. Paul. And if there
be such a rational and legal obligation of honour and obedience
to the fathers of our flesh, how much more must we think our-
selves obliged to him whom we believe to be our heavenly and
everlasting Father! A son honoureth his father, and a servant
kis master. If then I be a father, where is my konowr? and if
I be a master, where is my foar? saith the Lord of hosts. If
we be heirs, we must be co-heirs with Christ; if sons, we must
be brethren to the only-begotten ; but being he came not to do
his own will, but the will of him that sent him, he acknowledgeth
no fraternity but with such as do the same; as he hath said,
Whosoever shall do the will of my Father which is in heaven, the
same is my brother. 1If it be required of a bishop in the church
of God, to be one that ruleth well kis own house, having his
children in subjection with all gravity ; what obedience must
be due, what subjection must be paid, unto the father of the
family !

The same relation in the object of our faith is the life of our
devotions, the expectation of all our petitions. Christ, who
taught his disciples, and us in them, how to pray, propounded
not the knowledge of God, though without that he could*not
hear us; neither represented he his power, though without that
he cannot help us; but comprehended all in this relation, Wren
ye pray, say, Our Futher. 'This prevents all vain repetitions of
our most earnest desires, and gives us full security to cut off all
tautology, for owr Father knoweth what things we have need of

before we ask him. This creates a clear assurance of a grant

filius sibi siet, quam si ex eo patre ma- ei vit® necisque in eo potestas siet, uti
treque familias ejus natus esset, utique patri endo filio.est ¥ JIbid.
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without mistake of our petition: What man is there of us, who Matt.vii.g,
if kis son ask bread, will give him a stone? or if ke ask fish, will 10 11
give kim a serpent$'? If we then, who are evil, know how to give
g00d gifts unto our children, how muck more shall our Father whick
18 tn heaven give good things to them that ask kim !

Again, this Paternity is the proper foundation of our Christian
patience, sweetening all afflictions with the name and nature of
fatherly corrections®2. We have had jfathers of omnﬁfgz whick Heb.xii.g,
corrected us, and we gave them reverence: shall we not much ro-
rather be in suljection to the Father of spirits, and live ? espe-
cially considering, that they chastened us after t//m'r own pleasure ;
but ke jfor our profit, that we might be partakers of his holiness:
they, as an argument of their authority ; he, as an assurance of
his love; they, that we might acknowledge them to be our
parents; he, that he may persuade us that we are his sons: For Heb. xii. 6.
whom the Lord loveth ke chasteneth, and scourgeth every son whom
he receiveth. And what greater incitement unto the exercise of
patience is imaginable unto a suffering soul, than to see in every
stroke the hand of a Father, in every affliction a demonstration
of his love? Or how canst thou repine, or be guilty of the least
degree of impatiency, even in the sharpest corrections, if Zow Deut.viiis.
shalt know with thine heart, that as a man chasteneth his som, so
the Lord thy God chasteneth thee? How canst thou not be com-
forted, and even rejoice in the midst of thy greatest sufferings,
when thou knowest that he which striketh pitieth, he which
afflicteth is as it were afflicted with it? For like as a father Ps. ciii. 13.
piticth his children, so the Lord pitieth them that fear him.

30 Lastly, the same relation strongly inferreth an absolute neces-

sity of our imitation ; it being clearly vain to assume the title of
son without any similitude of the Father. "What is the general
notion of generation but the production of the like®3; nature,
ambitious of perpetuity, striving to preserve the species in the
multiplication and succession of individuals ? And this similitude
consisteth partly in essentials, or the likeness of nature; partly

81 'Avr) mépns onopwlov: mapoiula éml divine castigationis. Ego, inquit, quos

&y T4 Xelpw alpovpévwy Gyl TRV BeA-
ribvwv. Zenob. [Cent. i. n. 88.]
‘O ¥ vl mimods oxopmiov Aaud ordaas,
Lycoplran. Alex. v. 476.

82 ¢Quod si a Domino nonnulla credi-
mus incuti, cui magis patientiam quam
Domino preebeamus? Quin insuper gra-
tulari et Baudere nos docet dignatione

diligo castigo. O servum illum beatum,
cujus emendationi Dominus instat! eui
dignatur irasci, quem admonendi dis-
simulatione non decipit.” Zertul. de Pa-
tientia, [c. 11. p. 146 B.]

83 Ilav Td yewvdr Suowv éavrd ‘yevva.

Epiph. Her. 1xxvi. §. 6. [vol.1.p.918D.]

E2
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Gen.v.3. in accidentals, or the likeness in figuress or affections®s. ddam
begat a son in his own likemess, after his image: and can we
imagine those the sons of God which are no way like him? a
similitude of nature we must not, of figure we cannot pretend
unto: it remains then only that we bear some likeness in our
Eph.v.1. actions and affections. Be ye therefore followers, saith the Apo-
stle, or rather imitatorssé of God, as dear children. What he
hath revealed of himself, that we must express within ourselves.
Thus God spake unto the children of Israel, whom he styled his
{:;WZX;XM- Son, Ye shall be holy, for I am holy. And the Apostle upon the
1 Pet. i. 15, same ground speaketh unto us, as to obedient children, As ke that
hathk called you is holy, so be ye koly in all manner of conversation.
It is part of the general beneficence and universal goodness of
Matt.v. 44, our God, that ke maketh kis sun to rise on the evil and on the
fﬁ;;g_eii' good, and sendeth rain on the just and on the wnjust. These im-
Psalme.  partial beams and undistinguishing showers are but to shew us
what we ought to do, and to make us fruitful in the works of
God; for no other reason Christ hath given us this command,
Love your enemies, bless them that curse you, do good to them
that hate you, that ye may be the children of your Father which is
n keaven®?. No other command did he give upon this ground,
Lukevi.36. but, Be ye therefore merciful, as your Father is merciful.

So necessary is this faith in God, as in our Father, both for
direction to the best of actions, and for consolation in the worst
of conditions.

But although this be very necessary, yet is it not the principal
or most proper explication of God’s paternity. For as we find
one person in a more peculiar manner the Son of God, so must
we look upon God as in a more peculiar manner the Father of

Johnxx.17. that Son. 1 ascend unto my Father, and your Fatherss, saith our
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Saviour; the same of both, but in a different manner, denoted

by the article prefixed before the one, and not the other: which
distinction in the original we may preserve by this translation,

I ascend unto the Father of me, and Father of you ; first of me,

and then of youw: not therefore his, because ours; but therefore

ours, because his. So far we are the sons of God, as we are like

unto him; and our similitude unto God consisteth in our con-
formity to the likeness of his Son. For whom ke did foreknow, Rom. viii.
he also did predestinate to be conformed to the image of his Som,*>

that ke might be the first-born among many brethren. He the first-

born, and we sons, as brethren unto him: he appointed keir of Heb.i. 2.
all things, and we heirs of God, as joint-heirs with kim. Thus Rom. viii.
God sent forth his Son, that we might receive the adoption of sons®o. (I}Zl iv. 4,
And because we are sons, God hath sent forth the Spirit of kis Son s,6.
indo our hearts, crying, Abba, Father. By his mission are we

31 adopted, and by his Spirit call we God our Father. So are we

no longer servants, but now sons; and if sons, then heirs of God, Gal.iv. 7.
but still zhrough Christ. It is true indeed, that otk /e that Heb.ii. 11
sanctificth, that is, Christ, and they who are sanctified, that is,

faithful Christians, are all of one, the same Father, the same

God; for whick cause he is not ashamed to call them brethren : yet

are they not all of him after the same manner9, not the many

sons like the Captain of their salvation : but Christ the beloved, Heb. ii. ro.
the first-born, the only-begotten, the Son after a more peculiar

and more excellent manner; the rest with relation unto, and
dependence on his sonship; as given unto him: Bekold I, and Tsa.viii. 1.
the children which God kath given me: as being so by faith in Heb. . 13.
him ; For we are oll the ckildren of God by faith in Christ Jesus: Gal. . 26.
as receiving the right of sonship from him; For as many as Johi. 2.
recewved him, to them gave he power to become the sons of God.

84 T 8uowa ylyveafar 7Tois ~yevvhoaot
78 ¥xyova, edhoyov. Aristot. de Generat.
Amnimal. lib. i. cap. 19. §. 5.

85 Fortes creantur fortibus et bonts ;

Est in juvencis, est in equis patrum
Virtus, neque tmbellem feroces
Progenerant aquile columbam.
Hor. Carm. iv. 4. 29.

86 Ephes. v. 1, Muunral. ¢ Filii homi-
num sunt quando male faciunt ; quando
bene, filii mei (Dei).” S. August. in Psal.
lii. [vol. iv. p. 489 G.]

87 ¢ Similitudinem patris actus indi-
cent sobolis; similitudo operis simili-

tudinem indicet generis: actus nomen
confirmet, ut nomen genus demonstret.
August. de Temp. Serm. 76. [Serm, 312,
§. 2. vol. v. App. p. 524 G.]

88 *AvaBalvw mpds Tov marépa pov, xal
warépa fudv. Had warépa in both places
had its article, there would have seemed
two Fathers: had the article been pre-
fixed to marépa Sudv, he would have
seemed first ours, then Christ’s: but
being prefixed to warépa pov, it shews

God to be principally and originally

Christ’s, and by our reference unto him,
our Father. Harépa pov uivRars pbow

& Tff OedTyTi, kud marépa Sudv, Sid xdpw
80 éu¢ &v i viobesla. Epiph. Heres.
Ixix. §. 58. [vol. i. p. 478 C.] Oix
elmioy, wpds TOV marépa Nudy, GANG dieAdy,
kal eirdoy wp@Tov TO olkeloy, mpds TOV Ta-
7épa pov, 3mep v xatd o ¢iv’ Emava-
yaydy, kal watépa Sudy, Smep Ay rard
Oéow. 8. Oyril. Catech. vil. [c. 7. p. 116
A.] ‘Erépws odv adrol warhp, kal éTépws
Sudv ; wdvy pev odv. Ei y&p Tév dikaiwy
érépws Oeds Kal Tav UMwy dvbpdmwy,
woAAG udAAov Tod viod kal Hudv. ’Emer-
3y yap elme, Eimé Tois adeAols, a uh
&md Todrov Yooy T pavTacbder, delkvvor

7> émArayuévoy. S. Chrysost. ad locum.
[Hom. 86. vol. viii. p. 515 C.]

89 ‘ Hoc factt Deus ex filiis hominum
filios Dei, quia ex filio Dei fecit filium
hominis." 8. dugust. in Psal. Li. [§. 6.
vol. iv. p. 489 G.]

90 ¢ Dicimur et filii Dei, sed ille aliter
filius Dei.’ 8. dugust. in Psal. Ixxxviii,
[Serm. i. §. 7. vol. iv. p. 939 F.] “Eor:
Tolvuy 6 Beds WOANDY piv KaTaxpnoTIKDS
warip, évds 8¢ udvov Pioer kal dAnbela
Tob povoyevods viod. 8. Cyril. Catech.
vil. [¢. 5. p. 114 D.]
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ARTICLE I.

Among all the sons of God there is none like to that one Son
of God9, And if there be so great a disparity in the filiation,
we must make as great a difference in the correspondent rela-
tion. There is one degree of sonship founded on creation, and
that is the lowest, as belonging unto all, both good and bad:
another degree above that there is grounded upon regeneration,
or adoption, belonging only to the truly faithful in this life:
and a third above the rest founded on the resurrection, or col-
lation of the eternal inheritance, and the similitude of God,
appertaining to the saints alone in the world to come: For we
are now the sons of God, and it doth not yet appear what we shall
be ; but we know that when he shall appear, we shall be like kim.
And there is yet another degree of filiation, of a greater emi-
nency and a different nature, appertaining properly to none of
these, but to the true Son of God alone, who amongst all his
brethren hath only received the title of his own son92, and a
singular testimony from Heaven, T%is is my beloved Son, even9?
in the presence of John the Baptist, even in the midst of Moses
and Elias, (who are certainly the sons of God by all the other
three degrees of filiation,) and therefore hath called God after a
peculiar way Zis own Father. And so at last we come unto the
most singular and eminent paternal relation, unto the God and
Fuather of our Lord Jesus Christ, which is blessed for evermore ; the
Father of him, and of us, but not the Father of us as of him?9+.

.

91-¢ Ergo nemo in filiis Dei similis erit filius meus est; Donavi adoptionis plu-

filio Dei. Et ipse dictus est filius Dei,
et nos dicti sumus filii Dei: sed quis
erit similis Domino in filiis Dei? Ille
unijcus, nos multi: ille unus, nos in illo
unum: ille natus, nos adoptati: ille ab
eeterno filius unigenitus [ genitus’ in the
Benedictine edition] per naturam, nos a
tempore facti per gratiam.” S. August.
in Psal. Ixxxviil, [Serm. 1. §. 7. vol. iv.
p- 939 E.]

92 ¢ Ut magnificentia Dei dilectionis
ex comparationis genere nosceretur,
non pepercisse Deum proprio filio suo
docuit: mon wutique pro adoptandis
adoptato, neque pro creatis creaturse:
sed pro alienis suo, pro connuncupandis
proprio.” Hilar. de Trin. Uib. vi. cap. 45.
[p. 909 D]

93 ¢ Anne tibi in eo quod dicitur, Hie
est, non hoc significari videtur, Alios qui-
dem cognominatos ab eo in filios, sed hic

rimis nomen, sed iste mihi filius est?

- Idem, de Trin. 1ib. vi. cap. 23. [p. 893 D.]

94 ‘Non sicut Christi pater, ita et nos-
ter pater. Nunquam enim Christus ita
nos conjunxit, ut nullam distinctionem
faceret inter nos et se. Ille enim filius
@qualis patri, ille sternus cum patre,
patrique comternus: nos autem facti
per filium, adoptati per unicum. Pro-
inde nunquam auditum est de ore Do-
mini nostri Jesu Christi, cum ad disci-
pulos loqueretur, dixisse illum de Deo
summo patre suo, Pater noster; sed,
aut Pater meus dixit, aut Pater vester ;
Pater noster, non dixit, usque adeo ut
quodam loco poneret hee duo: Vado
ad Dewm mewm, inquit, ef Dewm wves-
trum. Quare non dixit, Deum nostrum ?
¢t Patrem meum dixit, et Patrem ves-
trum; non dixit, Patrem nostrum? Sic
jungit ut distinguat, sic distinguit ut

I BELIEVE IN GOD THFE FATHER.

Christ hath taught us to say, Our Father: a form of speech
which he never used himself; sometimes he calls him ¢ke Father ;
sometimes my Father, sometimes your, but never our: he makes
no such conjunction of us to himself, as to make no distinetion
between us and himself; so conjoining us as to distinguish,
though so distinguishing' as not to separate us.

Indeed I conceive this, as the most eminent notion of God’s
Paternity, so to be the original and proper explication of this
Article of the Creed: and that not only because the ancient
fathers deliver no other exposition of it; but also because that
which T conceive to be the first occasion, rise, and original of
the Creed itself, requireth this as the proper interpretation.
Immediately before the ascension of our Saviour, he said unto

his Apostles, 400 power is given unto me in heaven and in earth. Matxxviii.

Go ye therefore and teach all nations, baptizing them in the name "
of the Father, and of the Son, and of the Holy Ghost. From this
sacred form of Baptism did the Church derive the rule of Faith9s,
requiring the profession of belief in the Father, Son, and Holy
Ghost, before they could be baptized in their name. When the

8,19.

Eunuch asked Philip, What doth hinder me to be baptized ! Philip Acts viii.
said, If thou believest with all thine heart, thou mayest: and when 3% 37 3%

the Funuch replied, I believe that Jesus Christ is the Son of God ;
ke baptized kim.
licved Philip preaching the things concerning the kingdom of God,
and the name of Jesus Christ, were baptized, both men and women.
For as in the Acts of the Apostles there is no more expressed

non sejungat. Unum nos vult esse in
ge, unum autem Patrem et se.” S. Au-
gust. in Jogn. Tract. 21. [§. 3. vol. iil,
part. 2. p. 457 B.]

95 Arius and Euzoius, in their Creed
delivered to Constantine : Tadryr Tiw
nlorw Tapefipauey &k TdY aylwy ebay-
yerlwy, AéyovTos Tob kuplov Tols EavTol
podnrais, Hopev@évres padnredoare wdvra
& €0vn, Barwri{ovtes adrobs els Ivopa Tod
watpds kol Tod viod ral Tob &ylov myel-
waros. Socrat. lib.1. cap. 26.[p.61]. And
upon the exhibiting this Confession of
Faith, they were restored to the com-
munion of the Church by the Synod of
Jerusalem. Sozomen. lib. ii. cap. 27. [p.
84.] In the same manner Eusebius
delivered his Creed unto the Council
of Nice, concluding and deducing it
from the same text, Kaf@s xal xipios

Hudy, dmooTé\Awy els TO rhpuypa Tods
éavrob paldnTas, elmet Mopevbévres pabn-
Teboare, &e. Socrat. 1h.1. cap.8. [p.23.]
Theodoret. 1ib. 1. cap. 12. [p. 38.] The
same is also alleged by the Council
of Antioch, under the Emperor Con-
stantius and Pope Julius. Socrat. lib. ii.
cap. 10. Vide S. Athanas. in Epist. ad
ubique Orthod. Orat. cont. Gregales Sa-
bellii, et cont. Arianos, ex Deo Deus.
[vol. il. p. 583.] Vide Basil. de Sp.
Sanct. So Vigilius Tapsensis, Dial.
Uib. i. [e. 5. p. 88.] makes Arius and
Athanasius jointly speak these words;
‘Credimus in Deum Patrem Omnipo-
tentem, et in Jesum Christum Filium
ejus, Dominum nostrum, et in Spiritum
Sanctum. Heec est fidei nostra regula,
quam ceelesti magisterio Dominus tradi-
dit Apostolis, dicens, Ite, baptizate, &c.’

And before that, the Samaritans, when #hey be- Acts viii.

12.
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ARTICLE I

Actsii.38. than that they baptized tn the name of Jesus Christ: so is

viii. 16.

x. 48. xix. 10 more expressed of the faith required in them who were

5

to be baptized, than to believe in the same name. But being
the Father and the Holy Ghost were likewise mentioned in the
first institution, being the expressing of one doth not exclude
the other, being it is certain that from the Apostles’ times the
names of all three were used ; hence upon the same ground was
required faith, and a profession of belief in the Father, the Son,
and the Holy Ghost. Again, as the Eunuch said not simply,
I believe in the Son, but I beficve that Jesus Christ is the Son of
God, as a brief explication of that part of the institution which
he had learned before of Philip: so they who were converted
unto Christianity were first taught, not the bare names, but the
explications and descriptions of them in a brief, easy, and fami-
liar way; which when they had rendered, acknowledged, and
professed, they were baptized in them. And these being regu-
larly and constantly used, made up the rule of Faith, that is, the
Creed. The truth of which may sufficiently be made apparent
to any, who shall seriously consider the constant practice of the
Church, from the first age unto this present, of delivering the
rule of Faith to those which were to be baptized, and so requiring
of themselves, or their sureties, an express recitation, profession,
or acknowledgment of the Creed. From whence this observa-
tion is properly deducible; That in what sense the name of
Father is taken in the form of Baptism, in the same it also
ought to be taken in this Article. And being nothing can be
more clear than that, when it is said, In the name of the Father,
and of the Son, the notion of Father hath in this particular no
other relation but to that Son whose name is joined with his:
and as we are baptized into no other Son of that Father, but
that only-begotten Christ Jesus, so into no other Father, but
the Father of that only-begotten: it followeth, that the proper
explication of the first words of the Creed is this: I delieve in
God the Father of Christ Jesus.

In vain then is that vulgar distinction applied unto the expli-
cation of the Creed, whereby the Father is considered both per-
sonally and essentially : personally, as the first in the glorious
Trinity, with relation and opposition to the Son; essentially, as
comprehending the whole Trinity, Father, Son, and Holy Ghost.
For that the Son is not here comprehended in the Father is evi-
dent, not only out of the original, or occasion, but also from the

I BELIEVE IN GOD THE FATHER.

very letter of the Creed, which teacheth us fo believe in God the
Father, and in kis Son ; for if the Son were included in the Father,
then were the Son the Father of himself. As therefore when I
say, I believe in Jesus Christ kis Son, I must necessarily under-
stand the Son of that Father whom I mentioned in the first

93 Article; so when I said, I belicve in God the Father, I must as

necessarily be understood of the Father9 of him, whom I call
kis Son in the second Article.
Now as it cannot be denied that God may several ways be
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said to be the Father of Christ; first, as he was begotten by the Luke i. 3.

Holy Ghost of the Virgin Mary; secondly, as he was sent by ‘;ghln 4"9' ig’

him with special authority, as the king of Israel; thirdly, as he
was raised from the dead, out of the womb of the earth unto

immortal life, and made heir of all things in his Father’s house : Acts xiii.

so must we not doubt but, beside all these, God is the Father of 3% 33

that Son in a more eminent and peculiar manner, as he is and Jobn i. 1.

ever was with God, and God: which shall be demonstrated fully
in the second Article, when we come to shew how Christ is the
only-begotten Son. And according unto this paternity by way
of generation totally Divine, in which he who begetteth is God,
and he which is begotten, the same God, do we believe in God,
as the eternal Father of an eternal Son. Which relation is co-
eval with his essence: so that we are not to imagine one without
the other; but as we profess him always God, so must we
acknowledge him always Father%’, and that in a far more
proper manner than the same title can be given to any crea-

ture®s. Such is the fluctuant condition of human generation,

96 ¢ Pater cum audie, Filii intellige
Patrem, qui filius supradicte sit imago
substantie.” Ruffin. in Symb. [§. 4. p.cci.]

97 “Apa ydp éomi @eds kal dua marfp
obx borepllovoar ¥xwv Tob elvar THY
yévymow, GAN Suod T¢ elvar mathp ral
SpeoTivos kal vooduevos. 8. Cyril. Alex.
Dial. de Trin. 2. [vol. v. p. 457 D.]
Tathp el marhp, kal odk fiv roipds §re
ovx v & warhp warhp. S. Epiph. Heeres.
1xii. §. 3. [vol.i. p. 515 A.] * Sicut nun-
quam fuit non Deus, ita nunquam fuit
non Pater, 2 quo Filius natus.” Gennad.
de Eccles. dogm. cap. i [p. 75 A.]
¢ Credimus in Deum, et eundem con-
fitemur Patrem, ut eundem semper ha-
buisse Filium nos credamus.’ Chrysol.
Serm. §9. [p. 704 E.] ‘Inest Deo pie-

tas, est in Deo semper affectio, pater-
nitas permanet apud illum: semper
ergo Filium fuisse credas, ne Patrem
semper non fuisse blasphemes.” Idem,
Serm. 62. {p. 707 E.] ¢ Advertite, quod
cum Dei Patris nomen in confessione
conjungit, ostendit quod non ante Deus
esse ceeperit, et postea Pater, ged sine
ullo initio et Deus semper et Pater est.’
August. de Temp. Serm. 132. [Serm.
cexlii, al. 131 de Temp. vol. v. Appendix
p-397F]

98 ‘Deus solus proprie verus est
Pater, qui sine initio et fine Pater est;
non enim aliquando ccepit esse quod
Pater est, sed semper Pater est, sem-
per habens Filium ex se genitum.’
Faustinus, lib. cont. drianos. [c. 7. Pe
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ARTICLE I

and of those relations which arise from thence, that he which
is this day a son, the next may prove a father, and within the
space of one day more, without any real alteration in himself,
become neither son nor father, losing one relation by the death
of him that begot him, and the other by the departure of him
that was begotten by him. But in the Godhead these relations
are more proper??, because fixed, the Father having never been
a Son, the Son never becoming Father, in reference to the same
kind of generation.

A farther reason of the propriety of God’s Paternity appears
from this, that he hath begotten a Son of the same nature and
essence with himself, not only specifically, but individually, as
I shall also demonstrate in the exposition of the second Article.
For generation being the production of the like, and that like-
ness being the similitude of substance!; where is the nearest
identity of nature, there must be also the most proper genera-
tion, and consequently he which generateth, the most proper
Father. If therefore man, who by the benediction of God given
unto him at his first creation in these words, Be fruitful and
multiply and replewish the earth, begetteth a son in Ais own like-
ness, after his image, that is, of the same human nature, of the
same substance with him, (which if he did not, he should not
aceording to the benediction multiply himself or man at all,)
with which similitude of nature many accidental disparities may
consist—if by this act of generation he obtaineth the name of
Father, because, and in regard, of the similitude of his nature
in the Son, how much more properly must that name belong
unto God himself, who hath begotten a Son of a nature and
essence so totally like, so totally the same, that no accidental
disparity can imaginably consist with that identity !

I BELIEVE IN GOD THE FATHER.

84 That God is the proper and eternal Father of his own eternal

Son is now declared : what is the eminency or excellency of this
relation followeth to be considered. In general then we may
safely observe, that in the very name? of Father there is some-
thing of eminence which is not in that of Son; and some kind
of priority we must ascribe unto him whom we call the first, in
respect of him whom we term the second Person; and as we
cannot but ascribe it, so must we endeavour to preserve it3.
Now that privilege or priority* consisteth not in this, that
the essence or attributes of the one are greater than the essence
or attributes of the other, (for we shall hereafter demonstrate
them to be the same in both;) but only in this, that the Father
hath that essence of himself, the Son by communication from the
Father.
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From whence he acknowledgeth that he is from Aim, Johnvii.zg.

that he Ziveth by him, that the Father gave kim to have life in ¥:-57-V-26:

Fimself, and generally referreth all things to him, as received

557 H.] "Enl rijs Oedryros pudvns 6 marip
wvplws wathp éori, kal 6 vids kvplws vids
éo1i, kal éml TobTwy xal udvwy Eornre TO
warhp el warhp elva, kol 7O vids del vids
elvar. 8. Athanas. Disp. cont. Arianos.
[L. 21. vol. i. pt.i. p. 426 C.]

99 Enl udvys Tis Gedrqros Td wathp
kal 75 vids Eotnre kal EoTw el TRV piv
Yép &vbpdmwy € mathp Aéyeral Tis, GAN
érépov yéyovey vids, xal €l vids: Aéyerau,
AN’ érépov Adyerar mathpr GaTe én dv-
Opdmawy ph odlecda kuplws 10 TaTpds Kal
viot Ovoua. S. Athanas. tom.i. Iarhp
kuplws, 81¢ uy kal vids. Gomep kal vids

wvplws, 87¢ uh kal wathp. Td yop Hué-
Tepa ob kuplws, 87t wal Fupw. Greg.
Naz. Orat. 35. [Orat. xxix. 5. vol. i. p.
526 A.]

1 ¢ Etiamsi Filius hominis homo in
quibusdam similis, in quibusdam sit
dissimilis Patri; tamen quia ejusdem
gubstantie est, negari verus Filius non
potest, et quia verus est Filius, negari
ejusdem substantiz non potest.’ S.
August. lib. ii. cont. Maz. cap. 15. [§. 2.
vol. viii. p. 711 A.] Vide Tho. Sum. p. i.
queest. 33. art. 2. ad quart.

from him.

‘Wherefore in this sense some of the ancients have

not stuck to interpret those words, The Father is greater tham John xiv.
I3, of Christ as the Son of God, as the second person in the

2 Adrd b Bvopa Tob watpds uei(dy éot
Tov viov. Syn. Sardic. Theodoret. lib. ii.
cap. 8. [p. 82.] [Mansiiii. p. 84 E.] ¢ In-
sinuatur nobis in Patre auctoritas, in
filio nativitas.” 8. Adugust.

3 TG utv &yevvfirg marpl oixeiov atlwua
puraktéor, undéva Tob elvar adrd TV al-
Tiov Aéyovras. Alex. apud Theodoret.
Ub. i. cap. 4. [p. 19.]

4 “Huels 3¢ ratd utv hy vév airlwy
wpds 78 éE abTdy oxéow, mporerdybar Tob
viod Tdv matépa papty, katd 8¢ Thy Ths
ploews dapopdy odnéri. S. Basil, cont.
Bunom. 1ib. i. [§. 20. vol. i. p. 232 B.]

5 Mef{wv, elrer, ob ueyéler Twl oddd
Xpory, GAND 816 Ty € adrob Tob marpds
Yévwyow. 8. Athanas. cont. Arianos,
Ub. ii. [I. 58. vol.i. p. 462 E.] Aeimera
Tolyuy katd Tdv THs airias Adyov évraifa
7d peilor Aéyeoar. émedy yop amd Tod
warpbs N Gpxy TP vi, kard Todro pellwy
é matdp, &s aiTios kal &pxh. Bd wal &
kbpios oftws elwev, ‘O mathp pov peiwy
pov éarl, Kabd marhp dnAovéri T 3¢ ma-
he v ¥AAo onualver, B odxl 7d alria
elvas kal &pxd Tob & adrol yevinbévros ;
8. Basil, cont. Eunom. lb. i. [§. 25. vol. i.
p- 236 C.] And the same St. Basil
doth not only acknowledge this to be
true in respect of the Divine nature of

Christ, but thinketh the Divinity of the
Son may be proved from hence. ’Eyd
3¢ kal &k TabTys Tis pwriis TO Guoodaiov
efvar Tdv vidy 16 warpl dnhovofur wewl-
aTevka Tas yap quykploeis olda kvpiws émd
T8V Tis abTis pboews ywouévas® dyyehov
Yap dyyérov Aéyopev petova, ral dvfpw-
wov dvBpdmwov Sikaubrepov, kal wryrdy wTY-
vod TaxiTepoy, €l Tolvuv al cuyrploers éml
T@v Spoeddy ylvovrat, pellwy 8¢ kard oy~
kpiow elpnrar 6 warhp Tov viod, dueotaios
7@ warpl & vids. Ad Cesarienses Epist.
141. [Epist. v 5. vol. iii. p. 84 B.] T
uetlor pév ot Tis alrlas, T5 3¢ Yoov Tis
¢toews. Greg. Naz. Orat. 36. [Orat. 30.
§.7. vol. 1. p. 544 D.] et Orat. 40.[§. 43.
p- 725 D.] O kara vy plow 1d peifor,
katd Thy alrlov 8é. Vide Epiph. in An-
corato, cap. 17. [vol.ii. p.22.] Ei 8¢
Aéyor Tis pelfova elvar Tdv warépa Kkadd
altios Tob viod, 0dd¢ TolTo GwTepoTuey,
8. Chrysost. Homil. in Joan. 75. [vol.
viil. p. 443 D.] YIoos Toryapodv kara
7oy s obolas Adyov dmdpxwy & vids &
warpl, kal §uotos rard wdvre, pellova ad-
Tév Pnow &s dvapxov, Exwy apxy KaTd
pévov 7 €§ of, €l kal alvSpopov adrd TH
Umapbw Exoi. 8. Oyril, Alex. Thesaur.
cap. 11, [vol.v. p. 85 E.] And Isidore
Pelusiota, Ib. iii. Epist. 334. [p- 386 C.]

28.



60

John v, 30.

John v. 19.

ARTICLE 1.

blessed Trinity; but still with reference not unto his essence,
but his generation, by which he is understood to have his being
from the Father, who only hath it of himself, and is the original
of all power and essence in the Son. I can of mine own self do
nothing, saith our Saviour, because he is not of himself6; and
whosoever receives his being, must receive his power from an-
other, especially where the essence and the power are undeni-
ably the same, as in God they are. Z%e Son then can do nothing
of himself, but what he seeth the Father do, because he hath no
power? of himself, but what the Father gave; and being he 85
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gave him all the power, as communicating his entire and un-
divided essence, therefore what things socver he doth, these also
doth the Son likewise, by the same power by which the Father
worketh, because he had received the same Godhead in which
the Father subsisteth. There is nothing more intimate and
essential to any thing than the life thereof, and that in nothing
so conspicuous as in the Godhead, where life and truth are so
inseparable, that there can be no living God but the true, no
true God but the living. The Lord is the true God, ke is the living Jer. x. 10.
God, and an everlasting King, saith the Prophet Jeremy; and

cites this saying of an ancient Father:
Xal 70 peior loraTar § yevrhTwp, xal T
Toov kaf’ b Oeds kal dpoobaws. So Vigi-
liug professes to believe the Son equa-
lem per omnia Patri, excepto eo quod
illeingenitus est, et iste genitus.’ De Trin.
1ib.xi. [p.285.] ‘ Ideo totum quod habet,
quod potest, non tribuit sibi, sed Patri,
quia non est a seipso, sed a Patre.
Aqualis est enim Patri, sed hoc quoque
accepit a Patre.” S. August. Epist. 66.
[Ep. cLxx. 8. vol.ii. p. 610 F.] ¢Ne-
cesse est quodammeodo prior sit, qua
Pater sit, quoniam antecedat necesse
est eum qui habet originem, ille qui
originem nescit. Simul ut hie minor
git, dum in illo esse se scit habens ori-
ginem, quia nascitur’ Novatien. [de
Trin. c. 31. p. 729 C.] “Major itaque
Pater filio est ; et plane major, cui tan-
tum donat esse quantus ipse est, cui
innascibilitatis esse imaginem sacra-
mento nativitatis impertit, quem ex se
in formam suam generat.” S. Hilar. de
T'rin. lib. ix. cap. 54. [p. 1020 E.] ‘Non
preestantem quenquam cuiquam genere
substantiz, sed subjectum alterum al-
teri nativitate nature: Patrem in eo
majorem esse quod pater est, Filium in
eo non minorem esse quod filius est.’
Idem, de Syn. cont. Ariancs. cap. 64.
[p. 1187 D.] ‘Quis non Patrem potiorem
confitebitur, ut ingenitum a genito, ut
Patrem a Filio, ut eum qui miserit ab
eo qui missus sit, ut volentem ab eo qui
obediat ? Et ipse nobis erit testis, Pater
major me est.’ Idem, de Trin. Uib. iii.
cap. 12. [p. 813 E.] ‘In eo, quod in
sese sunt, Dei ex Deo divinitatem cog-
nosce ; in eo vero quod Pater major cst,
confessionem patern® auctoritatis in-
tellige.” Idem, lib. xi. cap. 12. [p. 1089

D.] And before all these Alexander
Bishop of Alexandria: Tbd 8¢ ayévvyror
7§ mwarpl pdvov idlwpa wapeivar dofdfovTes,
dre 8 kal abrod, PpdokorTos Tob swriipes,
‘O warhp pov petlwy pov éorl. Theodoret.
Hist. lib. 1. cap. 4. [p. 19.] Lastly, we
have the testimony of Photius, that
many of the ancient Fathers so ex-
pounded it: Thy, ‘O marfp pov pel(wy
pov éati, Tob ebayyeAiov pwriy, Siapdpws
of marépes fudv arfipacw: of piv ydp
¢pact 7§ aitly pellova elpfofas. Epist.
176. [p. 262.] ¢ZAqualis Patri, sed
major Pater, quod ipse dedit ipsi omnia,
et causa est ipsi Filio ut sit, ut isto
modo sit.” Victor. 4 fr. adv. Ariwm. Iib.
i [p. 193 C.] ¢ Pater, inquit, major me
est ; merito major, quia solus hic auctor
sine auctore est.’ Phabadius. [contra
Arianos. ¢. 13. p. 253 A.]

6 ¢Quicquid Filius habet ut faciat, a
Patre habet ut faciat. Quare habet a
Patre ut faciat ! quia a Patre habet ut
filius sit. Quare a Patre habet ut
filius sit? quia a Patre habet ut
possit: quia a Patre habet ut sit.” 8.
August. Tract. 20. in Joan. [§. 4. vol. iii.
part. 2. p. 450 D.]

7 ¢Non alia potentia est in Filio, et
alia substantia; sed ipsa est polentia
que et substantia ; substantia ut sit,
potentia ut possit. Ergo, quia Filius
de Patre est, ideo dixit, Filius non po-
test a se facere quicquam: quia mnon
est Filius a se, ideo non potest a ge.’
Ibid. [p. 450 F.] “Totum quod est, de
Patre est ; totum quod potest, de Patre
est; quoniam quod potest et est, hoc
unum est, et de Patre totum est.” Ibid.
[§-8. p.452 F.] ‘Non potest Filius &
se facere quicquam, nisi quod viderit
Patrem facientem: quia de Patre est

St. Paul putteth the Thessalonians in mind, how they turned from 1 Thess.i.

idols, to serve the living and true God. Now life is otherwise in God ¥

than in the creatures; in him originally, in them derivatively ;
in him as in the fountain of absolute perfection, in them by way
of dependence and participation ; our life is in him, but his is in
himself; and as the Father hath life in himself, so hath ke given o John v. 26.
the Son to have life in himself'® : both the same life, both in
themselves, both in the same degree, as the one, so the other?;

totus Filius, et tota substantia et po-
tentia ejus ex illo est qui genuit eum.’
Idem, Tract.21. in Joan. [§.2.p. 456 C.]
‘Bt primum Filium cognosce, cum di-
citur, Non potest Filius ab se facere
quicquam, nisi quod viderit Patrem fa-
ctentem. Habes nativitatem Filii, que
ab se nihil possit facere nisi videat. In
eo autem quod ab se nihil potest, in-
nascibilitatis adimit errorem. Ab se
enim non potest posse nativitas.” 8.
Hilar. de T'vin. lib. vii. cap. 21. [p. 929
C.] “Dum non ab se facit, ad id quod
agit secundum nativitatem sibi Pater
auctor est.’ Idem, lib, xi. cap. 12. [p.
1089 E.] ‘Auctorem discrevit cum ait,
Non potest ab se facere : obedientiam
significat cum addit, nisi quod wviderit
Patrem facientem.” Idem, de Syn. cap.
5. [p. 1192 C.]

8 ¢ Sicut habet Pater vitam tn semet-
ipso, sic dedit et Filio vitam habere in
semetipso : ut hoc solum intersit inter
Patrem et Filium, quia Pater habet
vitam in semetipso quam nemo ei dedit,
Filius autem habet vitam in semetipso
quam Pater dedit.” S. August. Tract. 19.
in Joan. [§. 11. vol. iii. pt. il. p. 442 C.]
¢ Incommutabilis est vita Filii, sicut
Patris, et tamen de Patre est: et in-
separabilis est operatio Patris et Filii;

sed tamen ita operari Filio de illo est,
de quo ipse est, id est, de Patre.” Idem,
de Trin. Wb, ii. cap. 1. [§. 3. vol. viii,
p. 773 B.]

9 <Sicut habet dedit, quod habet
dedit, qualem habet, talem dedit, quan-
tam habet, tantam dedit.” Idem, cont.
Mazimin. lib. iii. cap. 14. [IL. 14. 7.
vol. viii. p. 706 F.} ‘Ergo quod dici-
tur, dedit Filio, tale est ac si diceretur,
genuit Filium ; generando enim dedit.
Quomodo dedit ut esset, sic dedit ut
vita esset, et sic dedit ut in semetipso
vita esset.” Idem, Tract. 22. in Joan.
{§. 10. vol. iii. part. 2. p. 469 G.] ‘Con-
nectitur, tali confessione originis suw,
indiscret® nature perfecta nativitas.
Quod enim in utroque vita est, id in
utroque significatur essentia ; et in vita
quae generatur ex vita, id est, essentia
quee de essentia nascitur, dum non dis-
similis nascitur, scilicet quia vita ex
vita est, tenet in se originis sue indis-
similem naturam, quia nate et gignentis
essentiz, id est, vite quae habetur et
data est, similitudo non discrepet.” 8.
Hilar. de Syn. adv. Ariancs. [c. 16.
p- 1160 C.] ‘Quia ergo apparet vita
Patris hoc esse quod ipse est; sicut
habet vitam in se, sic dedit; sic dedit
Filio habere vitam, id est, sic est Esse
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but only with this difference, the Father giveth it, and the Son
Jobnvi.57. receiveth it. From whence he professeth of himself, that ‘e
living Father sent kim, and that ke liveth by © the Father.

We must not therefore so far endeavour to involve ourselves
in the darkness of this mystery, as to deny that glory which is
clearly due unto the Father; whose preeminence undeniably
consisteth in this, that he is God not of any other, but of him-
self, and that there is no other person who is God, but is God of
him. It is no diminution to the Son, to say he is from another,
for his very name imports as much ; but it were a diminution to
the Father to speak so of him: and there must be some pre-

eminence, where there is place for derogation.

‘What the

Father is, he is from none'!; what the Son is, he is from him:

Filii, sicut Esse Patris.” Vigil. African.
Disp. [p. 699 G.] ‘In vita nature et
essentiz significatio est, qua sicut ha-
betur, ita data esse docetur ad haben-
dum.’ 8. Hilar, ibid. [e. 19. p. 1163 A.]

10 ¢Propter Patrem vivit Filius, quia
ex Patre Filius est—propter Patrem,
quia eructatum est Verbum ex Patris
corde, quia a Patre processit, quia ex
paterno generatus est utero, quia fons
Pater Filii est, quia radix Pater Filii
est.” S. Ambros. de Fide, lib. iv. cap. 10.
[al. c. 5. §. 126. vol. ii. p. 545 B.]

11 ¢ Pater de nullo patre, Filius de
Deo Patre: Pater quod est, a nullo
est ; quod autem Pater est, propter
Filium est. Filius vero et quod Filius
est, propter Patrem est, et quod est, a
Patre est.’ S. August. Tract. 19. in Joan.
[§. 13. vol. iii. p. 443 D.] “Filium di-
cimus Deum de Deo; Patrem autem
Deum tantum, non de Deo. TUnde
manifestum est quod Filius habeat
alium de quo sit, et cui Filius sit;
Pater autem non Filinm de quo sit
habeat, sed tantum cui Pater sit. Om-
nis enim filius de patre est quod est, et
patri filius est: nullus autem pater de
filio est quod est.” Idem, de Trin. lib. ii.
cap. 1. [§. 2. vol.viil. p. 773 A.] ¢Filius
non hoe tantum habet nascendo, ut Fi-
lius sit, sed omnino ut sit.’ Ibid, l<b. v.
cap. 15. [§.16. p. 841 D.] ¢Filius non
tantum ut sit Filius, quod relative di-
citur, sed omnino ut sit, ipsam substan-
tiam mnascendo habet.” Ibid. cap. 15.

[§. 16.] ¢ Pater non habet Patrem de
quo sit, Filius autem de Patre est ut
sit, atque ut illi comternus sit.’ Ibid.
Uib. vi. eap. 10. [§.11. p. 850 D.] “A4b
ipso, inquit, sum ; quia Filius de Patre,
et quicquid est Filius, de illo est cujus
est Filius. Ideo Dominum Jesum di-
cimus Deum de Deo, Patrem non dici-
mus Deum de Deo, sed tantum Deum ;
et dicimus Dominum Jesum Lumen de
lumine, Patrem non dicimus Lumen de
lumine, sed tantum Lumen. Ad hoc
ergo pertinet quod dixit, 46 ¢pso sum.’
Idem, Tract. 31. in Joan. [§. 4. vol. iii.
part. ii. p. 521 F.] ¢ Pater non est si
non habeat Filium, et Filius non est si
non habeat Patrem: sed tamen Filius
Deus de Patre, Pater autem Deus, sed
non de Filio ;: Pater Filii, non Deus de
Filio ; ille autem Filius Patris, et Deus
de Patre.’ Idem, Tract. 29. in Joan.
[§. 5. p. 5314 F.] “Hoc tamen inter
Patrem et Filium interest, quia Pater
a nullo hoc accepit, Filius autem per
generationem omnia Patris accepit.’
Ambros. in Epist. ad Eph. cap. 2*. ‘Est
ergo Deus Pater omnium institutor et
creator, solus originem nesciens.” Nova-
tian. de Trin. cap. 31. [p. 729 C.]
‘Whereas he speaks after of the Son,
‘Est ergo Deus, sed in hoc ipsum ge-
nitus, ut esset Deus.’ [p. 720 B.] ¢ Pater
est Deus de quo Filius est Deus, de
quo autem Pater pullus est Deus.’
8. August. Epist. 66. [Ep. 170, vol, viii,
p. 610 E.]

* [This is not a work of Ambrose: v. Opp. vol. ii. Append. p. 234 F.]
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what the first is, he giveth; what the second is, he receiveth.
The first is a Father indeed by reason of his Son, but he is not
God by reason of him; whereas the Son is not so only in regard -
of the Father, but also God by reason of the same.

86  Upon this preeminence (as I conceive) may safely be grounded

the congruity of the divine mission. We often read that Christ

was sent, from whence he bears the name of an Apostle himself, Heb. ii. 1.
as well as those whom he therefore named so, because as the

Father sent kim, so sent ke them : the Holy Ghost is also said to Jobn xx.
be sent, sometimes by the Father, sometimes by the Son: but®"

we never read that the Father was sent at all 12, there being an
authority 13 in that name which seems inconsistent with this
mission. In the parable, a certain householder whick planted a Matt. xxi.
vineyard, first sent his servants to the husbandmen, and again 33 &
other servants ; but last of all he sent unto them kis som: it had

been inconsistent even with the literal sense of an historical
parable, as not at all consonant to the rational customs of men,

to have said, that last of all the Son sent his Father to them. So

God, placing man in the vineyard of his Church, first sent his
servants the Prophets, by whom he spake at sundry times and in Heb. i1,
divers manners, but in the last days he sent his Son : and it were

as incongruous !¢ and inconsistent with the divine generation,

that the Son should send the Father into the world. As #4e Johnvi. 57.
living Father hath sent me, and I live by the Father, saith our
Saviour : intimating, that by whom he lived, by him he was sent,

and therefore sent by him, because he lived by him, laying his
generation as the proper ground of his mission. Thus he which

begetteth sendeth, and he which is begotten is sent . For I am Johu vii
2g.

12 ¢ Pater enim solus nusquam legitur jectam creaturam visibiliter apparere,
missus.’ 8. August. de Trin. lib, ii. cap. 5. absurdissime tamen aut a Filio, quem

[§. 8. vol.viil. p. 776 A.]

13 ¢Solus Pater non legitur missus,
quoniam solus non habet auctorem a
quo genitus sit, vel a quo procedat. Et
ideo nmon propter naturze diversitatem,
quee in Trinitate nulla est, sed propter
ipsam auctoritatem, solus Pater non
dicitur missus: non enim splendor aut
fervor ignem, sed ignis mittit sive splen-
dorem sive fervorem.” 8. August. Serm.
cont. Arian. cap. 4. [vol.viii. p. 627 F.]
¢ Qui mittit, potestatem suam in eo quod
mittit, ostendit.’ 8. Hilar. de Trin. lib.
viii. cap. 19. [p. 958 D.]

14 ¢ 8i voluisset Deus Pater per sub-

genuit, aut a Spiritu Sancto, qui de illo
procedit, missus diceretur.’ £. August.
de Trin. Uib. iv. cap. ult. [vol. viii.
p. 832 C.]

15 ¢ Filius est igitur a Patre missus,
non Pater a Filio; quia Filius est a
Patre natus, non Pater a Filio.” Ful-
gent. lib. viil. cont. Fabianum, in Collect.
Theodul. de S.'S. [p. 626. ed 1684.]
“Quis autem Christianus ignorat quod
Pater miserit, missusque sit Filius ? Non
enim genitorem ab eo quem genuit, sed
genitum a genitore mitti oportebat.” S.
August. cont. Maximin. lib. iii. cap. 14
[IL. 14. 8. p. 707 F.] ¢Ubi audis, Ipse
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Jrom kim, and he hath sent me, saith the Son: from whom I
received my essence by communication, from him also received I
this commission. As therefore it is more worthy to give than
to receive, to send than to be sent; so in respect of the sonship
there is some priority in the divine Paternity : from whence
divers of the ancients read that place of St. John with this ad-
dition 16, The Father (whick sent me) is greater than I. He then is
that God who sent forth his Son made of a woman, that God who
hath sent forth the Spirit of his Son into our kearts, crying, Abba,
Father. So that the authority of sending is in the Father : which
therefore ought to be acknowledged, because upon this mission
is founded the highest testimony of his love to man; for Zerein
18 love, saith St. John, not that we loved God, but that ke loved us,
and sent kis Son to be the propitiation for our sins.

Again, the dignity of the Father will farther yet appear from
the order of the Persons in the blessed Trinity, of which he is
undoubtedly the first. For although in some passages of the
Apostolical discourses the Son may first be named, (as in that of
St. Paul, The grace of our Lord Jesus Christ, and the love of God,
and the communion of the Holy Ghost be with you all, the latter
part of which is nothing but an addition unto his constant bene-
diction,) and in others the Holy Ghost precedes the Son (as, Now
there are diversities of gifts, but the same Spirit; and there are
differences of administrations, but the same Lord; and there are
diversities of operations, but it is the same God whick worketh all in

all) ; yet where the three persons are barely enumerated, and 37

delivered unto us as the rule of faith 17, there that order is

me misit, noli intelligere nature dissimi- udv & dmoorefras pe marhp, pdoxer, xal
litudinem, sed generantis auctoritatem.” obx ¢ rrisas me. Hares. Ixix. §. 53.
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observed which is proper to them ; witness the form of baptism,
in the name of the Father, and of the Son, and of the Holy Ghost ;
which order hath been perpetuated in all confessions of faith, and
is for ever inviolably to be observed '8, For that which is not
instituted or invented by the will or design of man, but founded 9
in the nature of things themselves, is not to be altered at the
pleasure of man. Now this priority doth properly and naturally
result from the divine Paternity ; so that the Son must neces-
sarily be second 20 unto the Father, from whom he receiveth his

Idem, Tract. 31.in Joan. [§. 4. vol. iii.
p- 521 F.] *Evraibfa odv & &xooreiras kal
& &mogTeAAduevos, va delly Tdy wdvrwy
&yabov plav elvas Thy myyiw, TovréaTi TOY
wmarépa. Epiph. Heres. lxix. §. 54. Tp.
y76 D.] Hence the language of the
Schools, ‘ Missio importat processionem
originis  as Thomas Aquinas, 1. ¢. 43.
art. 1. ad primum ; or, ‘auctoritatem
principii ’ ag Durandus, lib. i. dist. 15.
q. 1.8 7.

16 Adyovar yap Td pyrdv Tob ebayyerlov
Kakds épumyvebovres, §11 & &mooTellas pe
warhp pelwy uod éari, saith Epiphanius
of the Arians; and answering, grants
in these words which follow, kal mp@Toy

[vol. i. p. 775 B.] To the same purpose
Athanasius, de Hum. Nat. suse. [c. 4.
p- 873 D}, and Cyril of Alexandria,
Thesawr. lib, xi. [vol. v. p. 85 B.] read
it, ‘O méuYas pe marhe. And St. Basil
makes Eunomius read it so, in his first
book against him, [¢. 21.7 and with that
addition answers it. So the second
Confession of the Council of Sirmium,
both in the Latin original and Greek
translation. 8. Hilar. de Syn. [§. 11.]
8. Athanas. [de Syn. §. 28.] et Socrat.
Lib. ii. cap. 30. [p. 127.]

17 Mapadidobs & wlpios Ty cwrhpioy
wloTw Tois pabnTevonévols 7§ Adyw, 76
matpl kal 7§ vi§ ovvdmre O wyebua TO

&yiov. 8. Basil. Epist. 8o.
OLXXXIX. 5. vol. iii. p. 278 D.]

18 *Axlvyrov Kal &mepeyxelpnrov ¢u-
Adogew wposixer Ty dxoovblay Ty &
abrils Tob Kuplov Tiis puwviis mapeAdBoper,
eimdvros, opevfévres pabnreboare mdvra,
&c. 8. Basil. Epist. 78. Epist. CXXV. 3.
p- 217 Al]

19 *Egri 71 Tdkews eldos, obk éx Tiis
wap’ Hudv Bérews cuvioTduevor, GAN abTh
T xatd Pplow dxolovble cupBdiver, &s
7§ mupl wpds TO p@s éoti 1d & abrob &
TobTois ydp mpbrepov Td atrior Aéyouev,
Sedrepoy 8¢ 10 &t adTod.—mds ot edroyoy
dpveiofor v TdEw, & Gy EoTi mpbTepoy
Kal Sebrepov, ob katd THY Huerépay Séow,
GAN &k THis kaTd pYow adTols évumapxol-
ons &xoAovbias ; 8. Basil. adv. Eunom.
ib. i. [§. 20. vol. i. p. 232 A.]

20 Aevrepeder udv  vids Tob matpds T
alrip® devrepeber 8¢ kol Td wwvedua Tob
viod kerd v THs airias Adyov. S. Basil.
apud Georg. Pachym. Hist. lib.vii. [c. ix.
p. 20 B.] Qs yép 6 vids rdier piv ded-
Tepos Tob marpds, me ém ekelvov, Kal
abibpary, 87i &pxh kol oiria Tob elvat
abTob & warip, [t§ elva abrod matépa, in
the Benedictine ed.] kal 8r¢ 8 adrod 7
npboodos kal wposaywyly mpds Ty Ocdy
kol marépar ¢loer 8t obiéri Bedrepos,
3ibre § Oebrys & éxarépy piat ofTw Bm-
AovéTt Kkal TS mveDua Td dyiov, €l kal Gmo-
BéBnke Tov vidy T Te TdEL kol 74 &kid-
pari—obkér’ b eikbros Gs GAAoTplas
smdpxov ploews. 8. Basil. cont. Eunom.
b, iii. [§. 1.vol.i. p. 272 B.] *Si unum
Deum singulariter nominamus, exclu-
dentes vocabulum secundae personse, fu-
rorem ejus hwresis approbamus, quee
ipsum asserit Patrem passum.’ Phabad.
cont. Arian, [c. xxii. p. 256 D.] “1lli cui
est in Filio secunda persona, est et
tertia in Spiritu Sancto.’ Idem. *8Sic

PEARSON.

[Epist.

alius a Filio Spiritus, sicut a Patre Fi.
lius ; sic tertia in Spiritu ut in Filio
secunda persona.’ 1bid. ‘Omne quod
prodit ex alipuo, secundum sit ejus ne-
cesse est de quo prodit, non ideo tamen
est separatum. Secundus autem ubi est,
duo sunt ; et tertius ubi est, tres sunt;
tertius enim est Spiritus a Deo et Filio.”
Tertul. adv. Praz. cap. 8. {p. 504 C.]
‘Sic alium a se Paracletum, quomodo
et nog a Patre alium Filium ; ut tertium
gradum ostenderet in Paracleto, sicutnos
secundumin Filio.” Ibid. cap.g.[p.505 A.]
¢ Hic interim acceptum a Patre munus
effudit Spiritum Sanctum, tertium no-
men divinitatis, et tertium gradum ma-
jestatis.’ cap. 30.[p. 518 D.] ‘O 8¢ ds &
aitiov yeyordss vids, delrepos oF éoTw vids
kabéanie, wapd Tod TaTpds kal T elvas xal
To1408e elvar eirnpds. Euseb. Dem. Evang.
lib. iv. cap. 3- [p- 147D.] ‘Et quidem
confessione communi secunda quidem
ab auctore nativitas est, quia ex Deo
est ; non tamen separabilis ab auctore,
quia in quantum sensus noster intelli-
gentiam tentabit nativitatis excedere,
in tantum necesse est etiam generationis
excedat.” S. Hilar. de Trin. Uib. xii. cap.
51 [p. 1139 E.] *Tua enim res est, et
unigenitus tuus est—filius ex te Deo
Patre Deus verus, et a te in nature
tuse unitate genitus, post te ita confi-
tendus, ut tecum, quia seternz originis
suse auctor mternus es. Nam dum ex
te est, secundus a te est.” Idem, cap. 54.
[p. 1141 B.] This by the Schools is
called Ordo nature, ordo originis, ordo
naturalis presuppositionis. 'Which being
so generally acknowledged by the Fa-
thers, when we read in the Athanasian
Creed, In this Trinity none s afore or
after other, we must understand it of the’
priority of perfection or time.

F

.
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origination, and the Holy Ghost unto the Son. Neither can
we be thought to want a sufficient foundation for this priority
of the first Person of the Trinity, if we look upon the nume-
rous testimonies of the ancient doctors of the Church, who
have not stuck to call the Father the origin 2!, the cause 22,

21 Mupdv yop by ely ral dvatlwy dpxh,
pBARoy 8¢ uikpds Te ral dvaflws: ph Oed-
TnTos dv GpxY kol &yabbTyTos THs év vig
kal mvelpar: Bewpouuérns. Greg. Naz.
Orat. 1. ¢t 29. [Orat. ii. §. 38. vol i.
P- 30 D.] M3 xpovuchy épxhv Tob viod
ratodéln Twos Adyovros, GAAX ¥xpovov
apx v ylvwoke v marépar dpxh yop vied
&xpovos, éaxard\ymwros. S. Cyril. Hier.
Catech. 11. [§. 20. p. 159 A.] *Apxh utv
oty watpds oddeula, dpxh 8¢ Tob vied &
warfp. S. Basil. cont. Bunom. Uib. ii.
[§. 12. vol. i. p. 247 C.] ®alverar Aomov
& paxdpios edayyeoris capéorepoyv Huiv
éppmyebay 7o THs dpxAs Svopa. oddev yop
Erepov, s einds, T dpxiy elval ¢now,
# abréy Tov matépa, &’ otmep & (Bv éEé-
Aaupe Adyos, xabdwep é& HAlov 76 ¢pds.
odkoty dpxh T¢ vig 6 marfp. S. Cyril.
Alex. Thesaur. cap. 32.[vol. v.p. 312 C.]
‘Cum dixisset, quem mittet Pater, ad-
didit, ¢n nomine meo: non tamen dixit,
quem mittet Pater a me, quemadmodum
dixit, quem ego mittam wvobis a Patre ;
videlicet ostendens quod totius Divini-
tatis, vel, si meliug dicitur, Deitatis,
principium Pater est’ S. August. de
Trin. ULb. iv. cap. 20. [§. 29. vol. viil.
p- 829 E.] ¢Unum principium ad crea-
turam dicitur Deus, non duo vel tria
principia. Ad se autem invicem in
Trinitate, si gignens ad id quod gigni-
tur [gignit] principium est, Pater ad
Filium principium est, quia gignit eum.’
8. August. de Trin. lb. v.cap. 14. [c. 13.
§. 14, 15. vol. viii. p. 840 F.] Pater
ergo principium Deitatis.” Gennad. de
Eecles. Dogm. cap. 1. [p. 75 A.] Inthis
sense the Greek Fathers used #vapyos
as proper to the Father, (in the same
notion with &yévrnros, with relation to
the principium productionis,) and denied
it to the Son: ‘O 8¢ vids, v utv &s al-
Ty T warépa AepBdyys, obk Hvapyos,
Goxd vap vioh marhp bs odrios éaw B¢
Thv &md xpbvov vofis &pxv, Kal dvapyos.
8. Greg. Naz. Orat. 29. [Orat. xx. §. 7.

‘gol. i p- 380 C.] EY mis &yévwyrov kal

tvapxov Aéyor Tov viow, bs Svo dvapxa Kal

3o ayévymra Adyww, kal dlo modv feods,
avdOepa éorw. Syn. Sirm. Conf. prima.
[Socrates, lib. ii. ¢. 30. vol. ii. p. 726.]
Thus first translated into Latin: ¢Si
quis innascibilem et sine initio dicat
Filium, tanquam duo sine principio, et
duo innascibilia, et duo innata dicens,
duos faciat Deos, anathema sit.” 8. Hi-
lar. de Syn. [c. 38. p. 1177 B.] In
which sense the Platonists did under-
stand ayéprnros of God. “QoTe odk dya-
06r T Aeyouérn UAp T8 Kooucioba, elmep
&yévynros €l uh &md xpbvov udvoy, GAN
wal 76 &mé aitiod* kad® d onpawduevov
kal 7dv Bedv &yévvmrov Aéyouev. Hiero-
cles de Provid. [p. 248.] And the La-
tins, attributing the term principium to
the Son, do it with the addition of de or
ex principio. ¢ Pater principium non de
principio, Filius principium de princi-
pio.” 8. August. cont. Maximin. Ub. iii.
cap. 17. [IL 17. 4. vol. viii. p. 716 E.]
¢ Principium ex principio et unum est,
et initio caret.” Faustus Rheg. Eptst. 16.
[p. 531 C.] ¢Ex ore, inquit, Altissimi
prodivi. Hmc est enim nativitas per-
fecta Sermonis, hoc est principium sine
principio ; hic est ortus habens initium
in nativitate, in statu non habens.” Phe-
bad. cont. Arien. [e. xi. p. 253 A.]
“Sicut in creaturis invenitur principium
primum et principium secundum ; ita
in personis divinis invenitur principium
non de principio, quod est Pater, et
principium a principio, quod est Filius,’
Tho. Aquin. 1. ¢. 33. art. 4. And to
this all the Schoolmen writing on his
Sums agree, as all upon the Sentences.
1 Dust. 29.

22 Airla éorlv ) Tob Ocob @bous, kal
Tob viod, kal Tob Gylov Tveduaros, kal Tis
wrloews wdons. S. Athanas. Dissert. Or-
thod. &t Anom. [De Trinitate, Dial. ii.
§. 23. vol. il. p. 502 F.] °AAAd 75 dorl
Sbvaus dyevvhtws nal dvdpxws dpeardaoa,
#iris oty alrla Ths amndvrov T@v Svrwy
aitlas: éx y&p Tov warpds & vids, 8¢ o
7& wdvra. S, Basil. Epist. 43. [Epist.
XXXV 4. vol. iii. p. 117 C.] And
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the author 23, the root 24, the fountain ®5, and the head 26 of the

Son, or the whole Divinity.

upon that place, This day have I be-
gotten thee: *AMA& T8 pév, yeyévmra,
Thy alriav ¢’ fis Exer Ty dpxhv Tob
elvar onuaiver. Idem, cont. Eunom. lib.
il. [§. 17. vol i. p. 252 D.] Tids odde-
ulav Siapopdy karahelmer, oddE THY Tols
aitlos mpds T& & abrav dvumdpyovoay ;
Idem, Uib. i. [§. 23. p. 234 E.] Tpds 74,
dri dyo fABov év 1 dvduar: Tob warpds
pov, keivo eldévar xph, 871 épxiw éavrod
kal airlay émrypagduevos Tov marépa, Tai-
7a Aéyer. Idem, Epist. 64. [Epist. cox. 4.
vol. iii. p. 315 D.] Awagpopar T&v dmo-
ordoewy &y pbvass Tais Tplow WibTnee, TH
dvaurip kal matpuh, xkal alraTh viikf, kol
7§ altiar] kal éxmopevtd, émryryvdaioper.
Damasc. Iib. iv. cap. 5. [lib. iii. c. 5.
p. 210 C.] Tov marépe Tob Adyov Kal
7is coplas, kal wpoBoréa Tol wyeduaros
700 &ylov, T wpdTyy alriey kal &pxfy
auey s OebTyTos elvar. Zachar. Mity-
len. [Galland. xi. p. 285 B.] And al-
though Thomas Aquinas, and Eugenius
Bishop of Rome, in the definition of the
Council of Florence, have observed that
the Greeks in this case do use the term
of causa, but the Latins only princi-
pium ; yebt the very Latin Fathers in
the twenty-fifth Session of the same
Council have these words, Mlay ywd-
oroper Tov warépa airlav, kal pilav, xal
myyhw Tis Oedryrost [Mansi, xxxi. p.
880 D.] and we have before cited Viec-
torinus Afer, who says ‘Pater causa
est ipsi Filio ut sit.’ [lib. i. adv. Ar.
p- 193 C.] So St. Hilary, ¢ Deum nasci,
non est aliud quam in ea natura esse
qua Deus est ; quia nasci cum causam
nativitatis ostendat, non disproficit ta-
men in genere auctoris existere.” De
Prin. lib. xi. cap. 11. [p. 1088 F.] ‘Ex
spiritu enim spiritus nascens, licet de
proprietate spiritus, per quam et ipse
spiritus est, nascatur, non tamen alia el
preterquam perfectarum atque indemu-
tabilium causarum ad id quod nascitur
causa est; et ex causa, licet perfecta
atque indemutabili nascens, necesse est
ex causa in caus® ipsius proprietate
nascatur.” Idem, U xii. cap. 8. [p.
1016 E.J ‘Qui ex eo qui est natus est,
intelligi non potest ex eo quod non fuit
natus esse, quia ei is qui est, ad id quod

est, causa est, non etiam id quod nomn
est, origo nagcendi est.” Ibid. cap. 17.
[p. 1120 E.] ‘Deus omnium quz sunt
causa est. Quod autem omnium rerum
causa est, etiam sapientie guz causa
est, nec unquam Deus sine sapientia
sua. Igitur sempiterne sapientiz suz
causa est sempiterna.’ S. August. lib.
de divers. quest. 1xxxiii. quest. 16. [vol.
vi. p. 4 F.] And as they called the
Father the cause of the Son, so they
accounted it the propriety of the Father
to be without a cause, as appears out of
Alexander the Bishop of Alexandria’s
Epistle before produced.

23 We have cited Phoebadius speak-
ing so before ; to which may be added,
¢Si quis igitur adhuc et de Apostolo re-
quirit dominicum statum, id est, singu-
laris substantize dualitatem quaz per
naturam auctori suo jungatur:’ [c. Ari-
anos, ¢. xxi. p. 256 B.] et paulo post ;
¢Sed cum refertur ex ipso, certe ad
Patrem, ut ad rerum omnium respicitur
auctorem.’ St. Hilary is known to speak
frequently of the authority of the Fa-
ther, as of the author of his Son ; and
several places have been already col-
lected, especially by Petavius, to which
these may be added, besides what have
been already produced. ¢Ipso quod
Pater dicitur, ejus quem genuit auctor
ostenditur.’ De Trin. lib. iv. cap. 9. [p.
831 E.] ¢Cum potius honor Filii digni-
tas sit paterna, et gloriosus auctor sit ex
quo is, qui tali gloria sit dignus, exsti-
terit.” Tbid. cap. 10. [p. 832 B.] ¢Aliud
est sine auctore esse semper zternum,
aliud quod patri, id est, auctori, est co-
eternum. Ubi enim pater auctor est,
ibi et nativitas est. At vero ubi auctor
sternus est, ibi et nativitas wterna est :
quia sicut nativitas ab auctore est, ita et
ab mterno auctore mterna nativitas est.’
Idem, lib. xii. cap. 21. [p. 1123 A.]
¢Quod vero ex mterno natum est, id si
non :ternum natum est, jam non erit
et pater auctor sternus. Si quid igitor
ei, qui ab =terno patre natus est, ex
seternitate defuerit, id ipsum auctori non
est ambiguum defuisse.” Jbid. ¢ Natum
non post aliquid, sed ante omnia: ut
nativitas tantum testetur auctorem, non
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preposterum aliquid in se ab auctore
significet.” Ibid. cap. 51. [p. 1139 D.]
¢ Natum autem ita, ut nihil aliud quam
te sibi significet auctorem.” Ibid. cap.
52. [p. r140 C.] ‘Ipsius tamen auctor
est Pater generando sine initio.” Ruffin.
tn Symb. [§. 6. p. cciv.] *Si propterea
Deum Patrem Deo Filio dicis auctorem,
quia ille genuit, genitus est iste, quia
iste de illo est, non ille de isto; fateor
et concedo.” 8. August. cont. Maximin.
b, iii. cap. 14. [IL 14. 6. vol. viil. p.
706 A.]

24 ‘Nec dubitaverim Filium dicere,
et radicis fruticem, et fontis fluvium, et
solis radium.’ Tertul. adv. Prax. cap. 8.
[p. 504 C.] “Nec frutex tamen a radice,
nec fluvius a fonte, nec radius a sole
discernitur ; sicut neec a Deo Sermo.’
Ibid. "EaTi pév yap 6 mathp Téhewor Exwr
Tb elvar kal dvevBels, pifa xal wnyh Toi
viod kal ToU avyiov wveduaros. 8. Basil.
Homgl. cont. Sabellianos [§. 4. vol. ii. p.
193 D.] ‘Dominus Pater, quia radix est
Filii.” 8. Ambros. in Luc. lb. x. cap. 1.
[§. 5. vol. 1. p. 1505 B.) ut et de Fide,
lb. iv. cap. 5. St. Cyril of Alexandria,
speaking of the baptismal institution,
Thv pdv yip dvwrdrw pllav fs émékewa
70 guumdy obdty, &wofioes TOv warépar
Tov 8é e Ths dvwrhtw Pllys éxmepunira
wal yeyevymuévov, mapadétn Tdv vidv. De
8. Trin. Digl. 2. [vol. v. p. 422 E.]

25 ¥Avapxos & wathp, mnyh Tob THs 8-
katogbyns worapod, Tod povoyevods 6 wa-
+fp. 8. Cyril. Hier. Catech. XL [§. 20.
P- 139 A.] ‘In hac ergo natura filius
est, et in hoc originis fonte subsistens
processit ex sapiente sapientia, ex forti
virtus, ex lumine splendor.” Vigil. Afri-
can. Disp. [p. 702 C.] ‘Qs mveipa feov
ral € abdTov wepnyds, alriov adTov ¥xov,
ds mpyhw éavrod, kdketey whyalov. S.
Basil. Homil. 28. Aéyet wepl Tob viot %
Oela ypagh, KAlvw, ¢naly, én’ adrovs dbs
woTauds elpfvns® Exmopevduevos dnAovdri
&k Tijs GAnbois mnyRis Tis (wis, Tis Tob
warpds Oedrnros. Act. Concil. Nic, lib.
ii. eap. 22. [Mansi, i. p. 367 C] And
St. Cyril of Alexandria, who often useth
this expression, gives us the full signi-
fication of it in these words, upon the
first chapter of St. John: [vol iv. p.
12 A’ Adicfioer 8¢ SAws oddty T ds &
wyl T marpt TOV vidw dmdpxew évvoeiv’
pdvoy yip 70 é¢ ob O s wyyRs év Tob-

Tois Bvoua onpaiver. ‘Patrem quidem
non genitum, non creatum, sed ingeni-
tum profitemur : ipse enim a nullo ori-
ginem ducit, ex quo et Filius nativita-
tem, et Spiritus Sanctus processionem
accepit. Fons ergo ipse et origo est
totius divinitatis.’” Concil. Zoletan. X1.
[ Preefatio. Mansi, xi. p.132 B.] ‘Quanto
magis Dei vocem credendum est et ma-
nere in sternum; et sensu ac virtute
comitari, quam de Deo Patre tanquam
rivus de fonte traduxit ¥ Lactan. de Ver.
Sap. lib. iv. cap. 8. [vol i. p. 259.] e
rursus, cap. 29. ¢ Cum igitur et Pater
Filium faciat, et Filius Patrem, una
utrique mens, unus spiritus, una sub-
stantia est ; sed ille quasi exuberans fons
est, hic tanquam defluens ex eo rivus;
ille tanquam sol, hic tanquam radius a
sole porrectus *.” [p. 320.]

26 ¢ Caput, quod est principium om-
nium, Filius: caput autem, quod est
principium Christi, Deus.” Concil. Sirm.
[Mansi, iii. p. 260 D.] accepted and ex-
pounded as orthodox by St. Hilary.
‘Caput enim omnium Filius, sed caput
Filii Deus.” 8. Hilar. de Syn. [ec. 60, p.
1185 C.] ‘Cum ipse sit omnium caput,
ipsius tamen caput est Pater.” Rufin. in
Symbd. [§. 6, p. cciv.]

Tu capitis primique coput, tu fontis origo.

Hilar. ad Leonem. [v. 9. p.1369 D.]
Obre 8bo elolv dpxal, GANL keparh Tob
viod & warhp, pla § &pxh. Cyril. Hier.
Catech. X1. [§. 14. p. 156.] ¢ Caput Filii
Pater est, et caput Spiritus Sancti Fi-
liug, quia de ipso accepit.” S. August.
Quest. Vet. Test. 9. St. Chrysostom isso
clearly of the opinion that 1 Cor. xi. is
to be understood of Christ as God, that
from thence he proves him to have the
same essence with God : Ei yap kepary
yuvaikds & &vhp, Suoodoios 8¢ ) repard
7§ oduart® kepally 8¢ Tob viodt & Oeds,
buovtaios 6 vies 7@ marpl. [Hom. xxvi.
in Act. Apost. vol. x. p. 229 B.] So
likewise Theodoret upon the same place :
‘H 3¢ yurd od wolnua 7od &wdpds, GAN éx
Ths obotas Tob &wdpdst oddE § vids dpa mol-
nua Tod Beot, GAN’ ék T7s obolas Tob Oeob.
[In Ep. ad Cor. i. vol. iii. p. 172 A.] So
St. Cyril. Kegpard 1ob Xpiaroi § @eds,
811 & abTod kaTd plow yeyévynTar Ydp
6 Adyos éx Tob Oeob Kkal matpds. Ad Re-
gin. Ep. 1. [de Recta Fide, p. 64 A.]

* [Upon the subject of this note, see Bull, Def. Fid. Nic. iv. 1. 3.]

R,
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For by these titles it appeareth clearly, first, that they made a
considerable difference between the Person of the Father, of whom 1 Cor. vii.

are all things, and the Person of the Son, by whom are all things. 6.

Secondly, that the difference consisteth properly in this, that as
the branch is from the root, and river from the fountain, and by
their origination from them receive that being which they have;
whereas the root receiveth nothing from the branch, or fountain
from the river: so the Son is from the Father, receiving his
subsistence by generation from him; the Father is not from the
Son, as being what he is from none.

Some indeed of the ancients may seem to have made yet a
farther difference between the Persons of the Father and the Son,

laying upon that relation terms of greater opposition.

As if,

because the Son hath not his essence from himself, the Father 27
had ; because he was not begotten of himself, the Father 26 had
been so; because he is not the cause of himself, the Father 29

were.

Whereas, if we speak properly, God the Father hath
39 neither his being from another, nor from himself30; not from

another, that were repugnant to his Paternity ; not from him-
self, that were a contradiction in itself. And therefore those ex-
pressions are not to be understood positively and affirmatively,
but negatively and exclusively?!, that he hath his essence from

27 Lactan. lib. i. cap. 8. S, Hilar. lib.
i, Zach. Mitylen.

28 Lactan. tbid. Synes. Hymn.

29 8. Hieron. in cap. iii. ad Eph. [vol.
vii.]

30 “Ayapyxos ofy § mathp* ob yip érépw-
Oev alrd, obd¢ mwap’ éavrod 70 elvar 8.
Greg. Naz. Orat, 30. [Orat. xx. §, 7. vol.
i. p. 380 C.] ‘O dyéwnros ob yeyévwyray,
oflf® 59’ Eavrod, o6 B¢’ érépov. S. Atha-
nas. “Si rursum quod a semetipso sit
accipias, nemo sibi ipse et munerator et
munus est.” 8. Hil. de Trin. lib. ii. cap.
7. [p. 792 D.] “Qui putant Deum ejus
potentie esse ut seipsum ipse genuerit,
eo plus errant, quod non solum Deus
ita non est, sed neque corporalis neque
spiritualis creatura. Nulla enim omnino
res est quee seipsam gignat ut sit. Et
ideo non est credendum, vel dicendum,
quod Deus genuit se.” 8. August.
< 81 This appeareth by those exposi-
tions which have been given of such
words as seem to bear the affirmation:
as AbroyéveOros, abTopufs, adrdyovos,
adroyerfs, &e. Abroyeviys, abToyévedios,

odx & Twos vyevvdpevos. Hesych. And
AdToNdxevTos, Ocds &yévryros, adroyéy-
ynros. Idem. And after him Suidas:
Adrordxevros, abdroyévymTos, & Oeds &
dyévrmros. And if adToyévryTos be not
adTéfev yevyyrds, no more is adrdbeos to
be taken for adrdfev, or é& éavrod feds.
Eusebius in his Panegyrical Oration
gives this title to the Son, Ofa 705 kafd-
Aov @Ocot walda yriciov kal adTdleov
wpookvyeioOour. Hist. lib. x. cap. 4. {p.
468.] And in his Evangelical Demon-
stration calls him, AdTovoby, ral adrord-
yov, kal abrocopiay, kal e Tt 3¢ abroxa-
Aby kal abroayabdy. lib. iv. cap. 2. [p.
146 A.] And in the thirteenth chapter
of the same book, with relation to the
former words, Tot ®eov Adyos, adrolw)
TUyxdver, kal adTopds veepdy, kal doa
#AAe mpoxaTeidextar. Theodoret terms
him, Adrodlvauw kal adrolwhy kal adro-
coplav. cont. Anathem. quartum Cyrilli.
[vol.iv. p. 712 C.] St. Basil, Adrolwhyv,
in Psal. xlviii. et de Spiritu Sancto, cap.
8. and Adrodikatogivyy. Epist. 141. [al.
viii.] 8t. Chrysostom, Adroabavaciay,
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none, that he is not begotten of any, nor hath he any cause of
his existence. So that the proper notion of the Father in whom

abropakepidrnra. St. Athanasius gives
him them, and many more to the same
purpose. And before all these Origen ;
“Ov utv voul(oper xal memelopela dpxider
elvar cdv, ral vidy Ocod, obros & abrord-
«yos éorly wal §) abrogopia, xal % abroars-
Oew. [c. Cels, iii. 41. vol. i. p. 474 A.]
And again, Tis pdArov 77s *Ingod Yvxis
% b maparAnoiws kexdAAnTar ¢ Kuply,
7§ abroAdyy Kal adrocople kal adroadn-
el ral adrodicatoalvy ; Ub. vi. [c. 47.
p- 669 F.] Eixdw pév Tob 6eod & mpwrd-
Tokos wdays Kriveds doTw § adrordyoes,
xal § abroardbeia, €. 8¢ xal § adrocodla.
Ibid. [§.63. p. 680 D.] And certainly
in the same sense that adrds is joined
with one attribute, it may be joined
with any other, and with the Godhead :
because all the attributes of God are
really the same, not only with them-
selves, but with the essence. But in
what sense it ought to be understood,
when thus used by the Fathers, it will
be necessary to inquire, lest it be so
attributed to the Son, as it prove dero-
gatory to the Father. St. Basil, I con-
fess, may seem so to speak, as if the
Son were therefore adrowh, because he
hath life of himself, not from the Father,
(and consequently he may be termed
airdbeos, as God of himself, not from the
Father,) for he denieth those words, 7
live by the Father, to be spoken of Christ,
according to his divine nature, and that
only for this reason, that if it were so
understood, he could not be called ai-
Tolwh. Ei 82 7o warépa 6 vids &, &
Erepov kal ob 50 éavrdy (7 6 5t 5 €repoy
(@v, abrofwh elvar ob Stverar from
whence he concludeth, eis 3 évavlpd-
wmow obv, kal obk eis THy Oedryra, Td
eipnuévov vosiv 8¢i. cont. Eunom. Uib. iv.
[vol. i. p. 290 D.] But because the
authority of that book is questioned*,
I shall produce the same author upon
the same Scripture, speaking to the
same purpose, in his 141st Epistle,
which is unquestionably genuine: *Ev-
Tabfe 8¢ T> fyrdv ob Thy wpoaidyioy, dbs
oluas, (whw dvopdlea way Yop 7b 87 Eérepov
{@v, abrolwd elvas od Sdvaras. [Epist. viIr.
4. vol. ifi. p. 83 E] To which testi-

monies I answer, first, that those words
of his, s ofuar, (as I think,) shew that
he doth not absolutely deny these words
of Christ to be understood of his Divinity,
of which the rest of the Fathers quoted
before did understand it ; and not only
they, but St. Basil himself, in his book
de Spiritu Sancto, cap. 8, hath delivered
a clear resolution of this point accord-
ing to that interpretation, wholly con-
sonant to his doctrine of the Trinity in
other parts of his works : “Ouws uévro,
o ufh wote ek Tob peyébovs Tav évepyov-
uévwy wepionasdiduey els TH Pavractiva
Yvapxov elvar Tdv kipiov, 7t dnow % adro-
$wh 5 "Evd (@ 814 Tov marépa. kol § Tob
Ocof dlvapus; OO Sbvarar & vids moiely
&g’ éavrod oddér. Kal ) adroréAys copia ;
*EvToAhy EAaBov, 1) elnw, kal 7! AaAfow ;
[§. 19. vol. iii. p. 16 E.] Christ there-
fore as adrofws spake those words, I live
by the Father, and by them shewed his
origination from him, from whom he
received his life, power, and wisdom, as
receiving his essende, which is the same
with them : wherefore those former pas-
sages are to be looked upon, as if airds
in composition did not deny origination,
but participation, or receiving by way
of affection. And that he understood
it so, appears out of the places them-
selves: for in the first, after & 8 érepov
(ov adrowy elvar od Stvarar, immediately
followeth, od5¢ ¥dp 6 xard xdpw &ytos
abrodyios: and in the second, after way
Yop 70 & Erepov (@v abro(wy elvar ob
dtvara, followeth likewise, ds o0d8¢ 7d
0" érépov Oepuavfty abrofepudrys elvau.
The meaning then of St. Basil must be
this, that he which receiveth Iife from
another merely as a grace or favour, as
the saints receive their sanctity, cannot
properly be termed adro(wf, no more
than they adrodyier or if he receive it
by derivation or participation, as water
receiveth heat from fire, he deserveth
the same name no more than water
heated to be called adrofepudrns. And
this is fully consonant to the expressions
of the rest of the ancients: as particu-
larly Athanasius, O3 xara petTox Wy TabTa
by, 0ddt Ewler érrywoudvwy robrwy a1

* [The Benedictine editor considers it genuine, ]
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we believe is this, that he is a Person subsisting eternally in the
one infinite essenee of the Godhead ; which essence or subsistence
he hath received from no other Person, but hath communicated
the same essence, in which himself subsisteth, by generation to
another person, who by that generation is the Son.

Howsoever, it is most reasonable to assert that there is but one
Person who is from none; and the very generation of the Son
and procession of the Holy Ghost undeniably prove, that neither

of those two can be that Person.

For whosoever is generated is

from him which is the genitor, and whosoever proceedeth is from
him from whom he proceedeth, whatsoever the nature of the

generation or procession be.

It followeth therefore that this

Person is the Father, which name speaks nothing of dependence,
nor supposeth any kind of priority in another.

Kkatd Tobs abrod weréxovras, kal copifo-
uévovs 80 adrod, kal duvarods, ral Aoy
xobs év abr@ ywouévovs® &AN adrogoegla,
abroAdyes, adrodlvaus 8l Tob waTpds
éoTw, abrodis, abToaAffea, adToducaio-
otyy, abroaperh. in fine Protrept. [Orat.
cont. Gent. §. 46. vol. i. p. 46 A.] And
to the same purpose, “Ore ob uebexriy
Exet T dwpedw, AN adTomnyd Kal abTip-
pila mdvTawv éorl TEv Ayafdv, abrolwh
kal adTopds, kal adToaAffew, in the MS.
Catena in the king of France’s library.
Petaw. de Trin. Uib. vi. cap. 11.  All
therefore which these compositions sig-
nify, is either a negation of a derivative
participation, or an affirmation of a
reality and identity of substance, as yet
farther appears by St. Epiphanius, Ad-
Toovola éoTiv & Oeds waThp kal & wids,
wal Td Syiov wrebua, kal oby érepovoia
and Origen himself upon St. John, ‘H
abroSucaiostyn 7 odowbdns, Xpiords éoTi.
[vol. iv. p. 107 K.}, as also # adroarfifeia §
obaiddys, kal, IV olTws €lmrw, TpwrdTuTos
Tis &v Tals Aoyirals Yuxats GAnfelas.[Ibid.]
To conclude, there is a catholic sense in
which the Son is termed adTdbeos, adTo-
gogla, &c. by the ancient Fathers ; and
another sense there is in which these
terms are so proper and peculiar to the
Father, that they are denied to the Son.
Indeed adrdbeos, in the highest sense,
&’ Eavtod Oeds, positively taken, be-
longeth neither to the Son nor to the
Father, as implying a manifest contra-
diction ; because nothing can have its
being actually from itself, as communi-

cated to itself, and that by itself: but
in a negative way of interpretation, by
which that is said to be of itself, which
is and yet is not of or from another,
abrdbeos belongs properly to the Father,
neither gemerated by, nor proceeding
from another; and in that sense it is
denied to the Son, because he is gene-
rated by the Father, as é« 6eol 6eds, ék
oot oopla, éx Aoywod Adyos, kal éx
waTpds vids. saith St. Athanasius, cont.
Arian. Orat. v. [Orat. 1v. 1. p. 618 B.]
from whence he thus proceeds, *Extds
€l uy tw Tis elmol abrooopiav elvar kol ab-
ToAéyov Tdv Oedv, GAN' €l TobTe, €fy bw
abrds éavrod maThp kal vids. [Ib. §. 2. p.
618D.] Andagain, Eid¢ abrogodiad Oeds,
Kol 70 &k ToUTovlTomoy elpnTar wapd SaBeA-
Aly, [Ibid.] Lastly, in another sense, in
which abrés in composition is taken not
in obliquo, but in recto; abdrdfeos, that
is, adrds 6 Oeds, God himself, and adrolwd,
abry § (wh, life itself ; so all these terms
are attributed to the Son as truly,
really, and essentially, as to the Father.
And that the Fathers took it so appears,
because they did sometimes resolve the
composition : as when Eusebius calleth
Christ adrdeov, in the Panegyrick be-
fore cited, presently after he speaketh
thus: [Eus. H. E. x. 4. p. 469.] Ti ydp
ral &ueAre Tob mauBaciéws ral waviye-
pbvos kal adbrot Ocob Adyov EvaThoeadau
7§ veduati; where adTot ©Oecob is the
same with adroféov. [For the subject
of this note, see Bull, Def. Fid. Nic.
iv. 1. 7.]
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[Rom. viii.
3]

2 Cor, xiii.
14.

1 Cor. viii.
6.

Eph. iv. 6.
i1 Thess. 1.

John xvii.

2 Cor. i. 3.
Eph. i. 3.

ARTICLE I

From hence it is observed that the name of God, taken ab-
solutely32, is often in the Scriptures spoken of the Father: as
when we read of God sending kis only Son ; of the grace of our
Lord Jesus Christ, and the love of God ; and generally wheresoever
Christ is called the Son of God, or the Word of God, the name
of God is to be taken particularly for the Father, because he is
no Son but of the Father. From hence he is styled one God, the
true God, the only true God, the God and Father of our Lord Jesus
Christ 23,

‘Which, as it is most true, and so fit to be believed, is also a
most necessary truth, and therefore to be acknowledged, for the
avoiding multiplication and plurality of Gods34. For if there
were more than one which were from none, it could not be denied
but there were more Gods than one. Wherefore this origination3s

3270fev of &mdaTolot, Kal mica axeddy
% Ocla ypagh, Srav elmh, & Oeds, ofirws
&moAdTws kal &mpocdioploTws, Kal &s émi-
wav abv Epfpy, kal xwpls Biubuatos dmo-
oTarikod, Tov warépa dnrol. Theod. Abu-
cara Opusc. 42. [p. 437 C.]

33 ¢ Unxit te Deus, Deus tums. Id
enim quod ait, tuus, ad nativitatem re-
fertur ; ceeterum non perimit naturam.
Et idcirco Deus ejus est, quia ex eo
natus in Deum est. Non tamen per id
quod Pater Deus est, non et Filius
Deus est. Unxit enim te, Deus, Deus
tuus ; designata videlicet et auctoris et
ex eo geniti significatione, uno eodem-
que dicto utrumque illum in nature
ejusdem et dignitatis nuncupatione con-
stituit.” S. Hilar. de Trin. LGb. iv. cap.
35. [p. 848 B.] ¢Deo enim ex quo om-
nia sunt Deus nullus est, qui sine initio
®ternus est. Filio autem Deus Pater
est, ex eo enim Deus natus est.” Idem,
cap. 3. [p. 849 B.] ‘Cum autem ex
Deo Deus est, per id quoque Deus Pa-
ter Deo Filio et nativitatis ejus Deus
est, et nature Pater, quia Dei nativitas
et ex Deo est, et in ea est generis na-
tura qua Deus est.” Jdem, lib. xi. cap.
11. [p. 1089 A.] 8o St. Cyril of Jeru-
salem, Cateck. 11.[§.18. p.158 A.] @cds
& yevrfioas, Oeds & yevvnlels: Oeds uiv
Téy wdvrwy' Ocdy 8¢ éavrod Tdr maTépa
énvypagduevos.

34 M1 por—elmnre, dlo Geods wnplrrer,
woAvlelay kaTayyéArer ob 8ho feol, oDdE
vdp B0 marépes® & pev dpxas elodywy
3o, dbo rnpbrrer Ocols. S. Basil. Hom.

cont. Sabellianos. [Hom. xxiv. §. 4. vol.
ii. p. 192 A.] ¢ In duobus ingenitis di-
versa Divinitas invenitur; in uno au-
tem genito ex uno ingenito mnaturalis
unitas demonstratur.” Fulgent. Resp.
cont. Arian. ad Obj. 5. [p. 59.] *Si
quis innascibilem et sine initio dicat Fi-
lium, tanquam duo sine principio, et
duo innascibilia, et duo innata dicens,
duos faciat Deos anathema sit.” Coneil.
Sirm. [Mansi, iii. p. 260 D.] ‘Deus
utique procedens ex Deo, secundam
personam efficiens, sed non eripiens
illud Patri, quod unus est Deus. Si
enim natus non fuisset, innatus compa-
ratus cum eo qui esset innatus, :qua-
tione in utroque ostensa, duos faceret
innatos, et ideo duos faceret Deos. Si
non genitus esset, collatus cum eo qui
genitus non esset, et sequales inventi,
duos Deos merito reddidissent non ge-
niti; atque ideo duos Christus reddi-
disset Deos. Si sine origine esset ut
Pater inventus, et ipse principium om-
nium ut Pater, duo faciens principia,
duos ostendisset nobis consequenter et
Deos,” &c. Novatian. de Trin. cap. 31.
[p. 729 D.]

35"Qomep 3¢ pla dpxh, Kkal katd TobTo
€ts Beds. S. Athanas. Orat. §. [Orat. 1v. 1,
vol.i. p. 617 E.] Tnpoiro 8 bw, ds § euds
Abyos, €ls piv Oeds, els &v alriov kal viod
Kal &ylov mveduaros dvapepouévwr. S.Greg.
Naz. Orat. 29. [Orat. xx. §. 7. vol. L. p.
379 B.] “Omov vap pla uév 5 dpxh, &v 8¢
Td & abrijs, xkal & pv v Gpxérumo, ula
8¢ 7 eikaw, & Tis évétyTos Adyos o Bia-

I BELIEVE IN GOD THE FATHER.

in the Divine Paternity hath anciently been looked upon as the
assertion of the Unity: and therefore the Son and Holy Ghost
have been believed to be but one God with the Father, because
both from the Father, who is one, and so the union of them 36,

Secondly, It is necessary thus to believe in the Father, because
our salvation is propounded to us by an access unto the Father.
We are all gone away and fallen from God, and we must be
brought to him again. There is no other notion under which
we can be brought to God as to be saved, but the notion of the
Father; and there is no other person can bring us to the Father,
but the Son of that Father: for, as the Apostle teacheth us,
through him we have an access by one Spirit unto the Father.

Having thus described the true nature and notion of the
Divine Paternity, in all the several degrees and eminencies
belonging to it, I may now clearly deliver, and every particular
Christian understand, what it is he speaks, when he makes his
confession in these words, I believe in God the Father: by which
I conceive him to express thus much :

As T am assured that there is an infinite and independent
Being, which we call ¢ God, and that it is impossible there should
be more infinities than one: so I assure myself that this one God
is the Father of all things, especially of all men and angels, so
far as the mere act of creation may be styled generation; that
he is farther yet, and in a more peculiar manner, the Father of
all those whom he regenerateth by his Spirit, whom he adopteth
in his Son, as heirs and co-heirs with him, whom he crowneth
with the reward of an eternal inheritance in the heavens. But

¢Oelperar. 8. Basil. Homil. cont. Sabel-
lian. [§. 4. vol. ii. p. 192 C.] ¢ Patri suo
originem suam debens, discordiam Di-
vinitatis de numero duorum Deorum
facere non potuit, qui ex illo qui est
unus Deus originem mnascendo con-
traxit.” Novatian. de Trin. cap. 31. [p.
730 A.] ¢Confitemur—non Deos duos
ged Deum unum, neque per id non et
Deum Dei Filium, est enim ex Deo
Deus ; non innascibiles duos, quia auc-
toritate innascibilitatis Deus unus est.’
8. Hilary de Synod. [c. 64. p. 1187 C.]
whose assertion is, ‘Unum Deum esse
€x quo omnia, unam virtutem innasci-
bilem, et unam hanc esse sine initio
potestatem :* which words belong unto
the Father, and then it followeth of the
Son: ‘Non enim Patri adimitur quod

Deus unus est, quia et Filius Deus sit.
Est enim Deus ex Deo, unus ex uno:
ob id unus Deus, quia ex se Deus.
Contra vero non minus per id Filius
Deus, quia Pater Deus unus sit. Est
enim unigenitus Filius Dei, non in-
nascibilis, ut Patri adimat quod Deus
unus sit.” De Trin. lib, iv. cap. 15. [p.
836 A, B.]

36 ®lous 8¢ Tois Tpiol pla, Oeds” Ewos
3¢, & marhp, ¢ of, xal wpds dv dwdyeTa
T& étfis. Greg. Naz. Orat. 32. [Orat. XuIL,
15.vol. i. p. 758 D.] Unto which words
those of Theodore Abucara have rela-
tion, @eds 3¢ faipéTws Aéyetar, émedh 7
&wors, firor dvdrTulis kal dvakeparalwots
This Tpuddos, & marhp doTw, bs elmev &

Beordyos. Opusc. 42. [p. 437 D.]
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John i, 12,

Rev. iv. 8.

Rev. xix.6.

ARTICLE I

beyond and far above all this, beside his general offspring, and
peculiar people, to whom ke hath given power to become the sons of
God, I believe him the Father, in a more eminent and transcend-
ent manner, of one singular and proper Son, his own, his beloved,
his only-begotten Son: whom he hath not only begotten of the
blessed Virgin, by the coming of the Holy Ghost, and the over-
shadowing of his power; not only sent with special authority as
the King of Israel; not only raised from the dead, and made
Heir of all things in his house; but antecedently to all this, hath
begotten him by way of eternal generation in the same Divinity
and Majesty with himself: by which Paternity, coeval to the
Deity, I acknowledge him always Father, as much as always
God. And in this relation, I profess that eminency and priority,
that as he is the original cause of all things as created by him,
so is he the fountain of the Son begotten of him, and of the
Holy Ghost proceeding from him.

1 believe in God the Father Almighty.

AFTER the relation of God’s Paternity, immediately follow-
eth the glorious attribute of his Omnipotency 37 : that as those
in heaven in their devotions, so we on earth in our confessions
might acknowledge that Holy, koly, koly Lord God Almighty,
which was, and is, and is to come ; that in our solemn meetings
at the Church of God, with the joint expression and concurring
language of the congregation, we might some way imitate that
voice of a great multitude, as the voice of many waters, and as
the voice of mighty thunderings, saying, Allelujah, for the Lord God
omnipotent reigneth 38,

This notion of almighty in the Creed must certainly be inter-
preted according to the sense which the original word beareth
in the New Testament; and that cannot be better understood
than by the Greek writers or interpreters of the Old, especially
when the notion itself belongs unto the Gospel and the Law

3" For the oldest and shortest Creed Aéyor efvar émoredero. And according
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indifferently. Now the word which we translate almighty39 the
most ancient Greek interpreters used sometimes for the title of
God, the Lord of Hosts, sometimes for his name Shaddai, as gene-

42 rally in the book of Job: by the first they seem to signify the

rule and dominion which God hath over all; by the second, the
strength, force, or power by which he is able to perform all

75

things. The heavens and the earth were finisked, saith Moses, and Gen. . 1.

all the kost of them : and he which begun them, he which finished
them, is the Ruler and Commander of them. Upon the right of

creation doth he justly challenge this dominion. I Zave made the Isa.xlv.1a.

earth, and created man upon it ; I, even my hands, have stretched
out the heavens, and all their kost have I commanded. And on this

dominion or command doth he raise the title of #ke Lord of Hosts : képios Za-

which, though preserved in the original language© both by #e4é-

St. Paul and St. James, yet by St. John is turned into that word
which we translate almighty. Wherefore from the use of the
sacred Writers, from the notation 4! of the word in Greek, and

had always this attribute expressed in
it. Insomuch that Havroxpdrwp was
ordinarily by the ancients taken for the
Father, as Orig. 6ib. vil. cont. Celsum.
[e. 10. vol. i. p. Yoo E.] *Exphv d¢ airdr
éxdéobu abdruls Aéleat Tas wpody-
Telas, efr’ &v als Ocds Mavroxpdrwp erny-
YéAAeto elvar & Aéywy, €7’ &y als & vids
Tob @eod, €l év als T Mvedua 15 dyiow

to this general confession did Polycarp
begin his prayer at his martyrdom :
Kipic 6 Ocds & mavrorpdrwp, & Tob &ya-
myTob kal edAoynTol waildds oob ’Ingod
Xpworob warhp. Eccles. Smyrn. Epist.
[e. 14. Cotel. i. p. 200.]

38 Of wappnoiay eiAndéres Tdv wavro-
kpdtopa ©Oedv warépa KaAeiv. Constit.
Apost. lid, i. Proem. [Cotel. i. p. 202.]

89 Mavroxpdrwp, translated by Ter-
tullian and St. Augustin, Omnitenens,
(as Tertullian translates woouonpdropas,
munditenentes,) by Prudentius, Omni-
pollens, by all, Omnipotens, (as St. Hi-
lary translated roouoxpdropas, mundi-
potentes,) and, as I conceive, it is trans-
lated, capax universorum, by the Latin
interpreter of Hermas. ‘Primum om-
nium credere quod unus est Deus, qui
omnia creavit, et consummavit, et ex
nihilo omnia fecit. Ipse capax uni-
versorum, solus jmmensus est.’ [ib. ii.
Mand. 1. [Cotel. 1. p. 85.] Which, by
the interpreter of Irenzeus, is thus trans-
lated, ¢Omnium capax, et qui a nemine
capiatur.’ b, iv. cap. 37. [c. 20, §. 2.
P- 253.]

40 Ei ph) Kipios ZaPadl éyraréhimey
Ay oxépua. Rom. ix. 29. the words of
Isai. 1. 9. Kal af Boal Tév Oepiodyrwy
els 76 dra Kuplov SaBadd eloernrifa-
ow. Jam. v. 4. which are the words of
St. James in relation to Deut. xxiv. 13.
“Aryios, &yios, &yios, Kipios § @cds 6 mav-
Tokpdrwp, Rev. iv. 8. which were before
in Tsaiah; “Avyies, dyies, dyios Kopios
Safadd. Isai, vi. 3. To & Yuowoy épod-
pev kal wepl Ths ZaPadd Pwris, ToAAa-
xob T&v émeddv maparauBavouérns® YTt
€l perahapBdvopey T Broua els b Kipios
Téy Suvdpewy, ) Kipios orpariv, §) may-
Torpdrwp, (Sapbpws yop adrd fedéfavro

of épumyvelovres alrd) obdev woroouev.
Orig. cont. Cels. Uib. v. [e. 45. vol. 1. p.
613 A.}

41 That Tavrorpdrwp should have the
signification of government in it, ac-
cording to the composition in the Greek
language, no man can doubt, who but
only considers those vulgar terms of
their politics, nuorparia and &pioTorpa~
7la, from whence it appears that povo-
kpario might as well have been used
as povapxia® and in that sense adro-
kpdTwp is the proper title given by the
Greeks to the Roman emperor, as not
only the later historians, but even the
coing of Julius Ceesar, witness. Hesych.
Abroxpdrwp, abTefooios § xoouoxpdTwp,
because the Roman emperor was ruler
of the known world. So the devils or
princes of the air are termed by St. Paul,
koouokpdropes, Eph. vi. 12. which is all
one with #pxovres Tod Kéouov, as will
appear, John xii. 31, and xiv. 30. and
xvi. 11. As therefore Kpdros signifieth
of itself rule and authority, Hesych.
Kpdros, Baoirela, éovolas Kpdrer, dox7,
éovala’ to which sense Eustathius hath
observed Homer led the following wri-
ters by those words of his,—

by 88 kpdros alty &ékew. "IN y'. 214,
Td ulv kpdros guAlauBdveral i Tols Jo-
Tepoy Thy Pacikelay kpdros Aéyovor®
whence Aischylus calls Agamemnon
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’Etovela,

Luke xii. 5.

Actsi. v,
Jude 25.

Rev. v. 13.

ARTICLE I.

from the testimony of the ancient Fathers 42, we may well ascribe
unto God the Father, in the explication of this Article, the
dominion over all, and the rule and government of all.

This authority or power properly potestative is attributed
unto God in the sacred Scriptures; from whence those names+3
or titles which most aptly and fully express dominion, are fre-
quently given unto him; and the rule, empire, or government
of the world is acknowledged to be wholly in him, as necessarily
following that natural and eternal right of dominion.

‘What the nature of this authoritative power is, we shall the
more clearly understand, if we first divide it into three degrees
or branches of it; the first whereof we may conceive, a right of
making and framing any thing which he willeth, in any manner
as it pleaseth him, according to the absolute freedom of his own
will ; the second, a right of having and possessing all things so
made and framed by him, as his own, properly belonging to
him, as to the Lord and Master of them, by virtue of direct
dominion ; the third, a right of using and disposing all things

and Menelaus 3ifpovoy xpdros *Axmdy,
and Sophocles after him, &uparels
*Atpeidass and as kpareiv, to rule or
govern, (Kpatel, kvpieter, Hpxets from
whence Kpards, Bpxwv, éovaudlwr*) so
also in composition, warroxpdTwp, the
ruler of all. TovrokpdTap, & Beds, mdv-
7wy kpariv. Hesych. TavroxpaTopla,
mavrapxle. Suid.

42 Alpericol—odx ofBacw E&va wavro-
kpdTopa Oedv. Tavrorpdrwp ydp éoTv &
wdvrwy kpatdv, 6 mdvtwy éovoidlwr. of
8¢ Aéyovres Tov ptv elvar Tis Yuxfis deo-
wérnw, TdOv 3¢ Twa Tob oduares, oddérepoy
abrdy Téheiov Aéyovar, 76 Aelmew éxdre-
pov farépp. ‘O vyap Yuxis éovaiay Exwr,
oduaros 8¢ ovelav uy) Exav, mds wavro-
kpdrwp; kal 6 deomélwy cwudrwy, pl é-
oveidlwy 88 wvevpdrowr, Tds TarToxpdTwp ;

8. Oyril. Hier. Catech. viiL. [§. 3. p.

122 A.] Qs vip 7d wip loxvpbraToy rév
oroixelwy, kal wdvTwv kpatoiv, oiTw Kal
& @eds mavTodivapos kal wavrokpdrwp, &
Svvduevos Kkparfioat, ktica, mofjoat, Tpé-
pew, abtfew, odlew, oduaros xal Yuxis
etovolar Exwv. Theodotus apud Clem.
Alex. ex Script. Prophet. Eclog. cap. 26.
[vol. ii. p. 996.] ‘Unus est Dominus
Jesus Christus per quem Deus Pater
dominatum omnium tenet; unde et se-
quens sermo Omnipotentem pronunciat
Dominum. Omnipotens autem ab eo
esse dicitur, quod ommnium ille teneat
potentatum.’ Ruffin. in Symb. [§. 5. p.
ccil. ] *

43 Ag VN wdpuos, Seomérys. “Ev piv
7d kuplws kal mpdrws by, ob v TH xepl
wdvra, kal ds dmdyrwy Seamderr T yap
obpwavra SotAd oa. Phot. Epist. 162.
[p. 215.]

* [The word Almighty conveys three ideas ; that God is omnipotent, his domi-

nion universal, and his essence infinite.

It was necessary to assert these three

points against the Gnostics, who believed that God had not the power of creating
matter ; who gave the title of Cosmocrator, or Ruler of the world, to an inferior
being, or emanation from God; and who believed that God did not exceed the
limits of the Pleroma. See King on the Creed, p. 82, &c. Barrow says that the
word may import either right and authority over all, emnipotestas ; or power and
ability to do all things, omnipotentia ; or actual exercise of such authonty and
power, in ruling and disposing all things, omnipotentatus ; also the possession or
holding all things, omnitenentia ; and the preservation or upholding all things,
omnicontinentia. Works, vol. vi. p. 177.]

—
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so in his possession, according to his own pleasure. The first
of these we mention only for the necessity of it, and the de-
pendence of the other two upon it. God’s actual dominion being
no otherways necessary, than upon supposition of a precedent
act of creation; because nothing, before it hath a being, ean
belong to any one, neither can any propriety be imagined in that
which hath no entity.

But the second branch, or absolute dominion of this Almighty,
is farther to be considered in the independency and infinity of
it. First, it is independent in a double respect, in reference both
to the original, and the use thereof. For God hath received no

43 authority from any, because he hath all power originally in

himself, and hath produced all things by the act of his own will,
without any commander, counsellor, or coadjutor. Neither doth
the use or exercise of this dominion depend upon any one, so as
to receive any direction or regulation, or to render any account
of the administration of it; as being illimited, absolute, and
supreme, and so the fountain from whence all dominion in any
other is derived. Wherefore he being the God of Gods, is also Deut.x.17.
the Lord of Lords, and King of Kings, the only Potentale ; because ;’s oxxvi.
he alone hath all the power of himself, and whosoever else hath t Tim. vi.
any, hath it from him, either by donation or permission. ;5,,;;‘:;:;,
The infinity of God’s dominion, if we respect the object, ap- §f£ ?yr
pears in the amplitude or extension ; if we look upon the manner, sporos u-
in the plenitude or perfection; if we consider the time, in the ;ﬁﬁ;’c’ .
eternity of duration. The amplitude of the object is sufficiently 29. 6 duwd-
evidenced by these appellations which the holy writ ascribeth g‘,f;’j‘,;’m”
unto the Almighty, calling him the Lord of keaven, the Lord of ::: "lll’fa
the whole earth, the Lord of heaven and earth ; under which two 4. ¢ rav
are comprehended all things both in heaven and earth. This ;‘Z”;"m’ ;:‘
Moses taught the distrusting Israelites in the wilderness: Be- onséovoias
hold the heaven and the heaven of heavens is the Lord’s thy God, f;.’;‘::;’y” :
the earth also with all that is therein. 'With these words David KPHJGI;W
glorifieth God: The keavens are thine, the earth also is thine ; S0 Day, ;,’33.
acknowledging his dominion ; as for the world and the jfulness JOShI?,ul
theregf, thou hast founded them : so expressing the foundation or Ps. xevii.s.
ground of that dominion. And yet more fully at the dedication 12“1"]1‘; i:'_
of the offerings for the building of the Temple, to shew that and vi. 5.
what they gave was of his own, he saith, Zhine, O Lord, is the Matt xi.
greatness, and the power, and the glory, and the victory, and the Acts xvii,

majesty : jor all that is in the heaven and in the earth is thine. Dot 5.« .
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Ps. Ixxxix. Thine is the kingdom, O Lord, and thou art exalted as head above
L' Chron, @l. Both riches and konour come of thee, and thou reignest over
XXi;; bz all+s.  If then we look upon the object of God’s dominion, it is
xxix. 14, Of that amplitude and extension, that it includeth and compre-
-2 72073 hendeth all things: so that nothing ean be imagined which is not
his, belonging to him as the true owner and proprietor, and subject
wholly to his will as the sole governor and disposer : in respect of
which universal power we must confess him to be Almighty.

If we consider the manner and nature of this power, the pleni-
tude thereof or perfection will appear; for as in regard of the
extension, he hath power over all things; so in respect of the
intension*, he hath all power over every thing, as being absolute
and supreme. This God challenged to himself, when he cate-

Jer.xviii.6. chised the Prophet Jeremy in a potter’s house, saying, O Aouse

of Israel, cannot I do with you as this potter? saith the Lord,

Bekold, as the clay is in the potier’s hand, so are ye in my hand,

O house of Israel. That is, God hath as absolute power and

dominion over every person, over every nation and kingdom on

the earth, as the potter hath over the pot he maketh, or the clay

he mouldeth. Thus are we wholly at the disposal of his will,

and our present and future condition framed and ordered by his

Rom. ix. free, but wise and just, decrees. Hath not the potter power over

the clay, of the same lump to make one vessel unto honour, and

* another unto dishonour? And can that earth-artificer have a

freer power over his brother potsherd (both being made of the

same metal) than God hath over him, who, by the strange

fecundity of his omnipotent power, first made the clay out of
nothing, and then him out of that?

The duration of God’s dominion must likewise necessarily be
eternal, if any thing which is be immortal. For, being every
thing is therefore his, because it received its being from him,
and the continuation of the creature is as much from him as the
first production; it followeth that so long as it is continued, it
must be his, and consequently, being some of his creatures are

immortal, his dominion must be eternal. Wherefore St. Paul 44

1Tim.i. 17. expressly calleth God #he King efernal, with reference to that of
T@ Baoikel

L
TEV GlWYwy. 44 Tidpry ydp wdvra Tois feols Ymoxa, ral mavraxi wdvrwy Yoov of Oeol kpatoboi.

Xenoph. de Exped. Cyr. Uib. il. [3. 2.] [c. 5. §. 7.]

* [The modern editions had intention. I have restored intension, as in the first
and fourth editions. So Jeremy Taylor,  Faith differs from Hope, in the exten-
“gion of its object, and in the intension of degree,” as it is rightly quoted by
Johnson, though altered in Heber's edition, vol. iv. p. 185.]
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David, Thy kingdom is an everlasting kingdom, and thy dominion Ps.cxlv.s,

endureth throughout all generations. And Moses in his Song hath » g}g’,;;

told us, Zhe Lord shall reign for ever and ever: which phrase for L§Xfam-
ever and ever in the original signifieth thus much, that there is 22,: jiyting

no time to come assignable or imaginable, but after and beyond Ex. xv. 18.

that God shall reign. LXX, ?3'7
The third branch of God’s authoritative or potestative power gfr‘:"’g g‘iler

consisteth in the use of all things in his possession, by virtue of in seculum
his absolute dominion. For it is the general dictate of reason, i{gﬁtﬁ So
that the use, benefit, and utility of any thing redoundeth unto Theod. and
him whose it is, and to whom as to the proprietor it belongeth. zﬁft_ﬁifflh
’Tis true indeed, that God, who is all-sufficient and infinitely Fa. Xxi. 4.
happy in and of himself, so that no accession ever could or can TL.XX. -
be made to his original felicity, cannot receive any real benefit gﬁ.m712in
and utility from the creature. ZThow art my Lord, saith David, Tobs aldvas
my goodness extendeth not fo theets: and therefore our only and f\fﬁfivagd
absolute Lord, because his goodness extendeth unto us, and not €is 7o
ours to him, because his dominion is for our benefit, not for his :,‘r:,‘::,,',‘:l
own: for us who want, and therefore may receive; not for him. Ps xvi.2.
self, who cannot receive, because he wanteth nothing, whose
honour standeth not in his own, but in our receiving 46,

But though the universal Cause made all things for the benefit
of some creatures framed by him, yet hath he made them ulti-
mately for himself; and God is as universally the final as the
efficient cause of his operations. The Apostle hath taught us,
that not only of Zim, and &y kim, as the first Author, but also #o Rom.xi.36.
kim, and jfor kim, as the ultimate end, are all things. And ’tis I&?;}:ﬁ;g:
one of the proverbial sentences of Solomon, Z%e Lord hath made Frov-xvia.

45 ¢Ille nostra servitute non indiget, servum tuum, ut des panem, eges et tu

nos vero dominatione illius indigemus,
ub operetur et custodiat nos: et ideo
verus solus est Dominus, quia non illi
ad suam sed ad nostram utilitatem salu-
temque servimus. Nam si nobis indi-
geret, eo ipso non verus Dominus esset,
cum per nos ejus adjuvaretur necessitas,
sub qua et ipse serviret.” S. August. de
Gen. ad lit. Lib. viii. cap. 11. [§. 24. vol.
iii. part 1. p. 234 D.] ¢ Dixt Domino,
Deus meus es tu: quare? quoniam bono-
rum meorum non eges. Ille non eget
nostri, nos egemus ipsius; ideo verus
Dominus, Nam tu non valde verus
dominus servi tui ; ambo homines, ambo
egentes Deo. Si autem putas egere tui

servi tui, ut adjuvet labores tuos. Uter-
que vestrum altero vestrum indiget:
itaque nullus vestrum vere dominus, et
nullus vestrum vere servus; Audi verum
Dominum, cujus verus es servus, Dixi
Domino, Deus meus es tu; quare tu
Dominus? quoniam bonorum meorum non
eges.” Idem, ad Psal. Ixix. [§. 7. vol. iv.
p. 717 B.]

46 Twuhy woreiTar Tob Gveydeots THY TEY
an’ exelvov mporewopévwr dyafdv Smodo-
x#v. Hierocl. in Awr. Carm. [p. 22.]
And again, *Ocris Tiud TOv Oedr bs wpoo-
debuevoy, obros AéAnber olduevos éaurdv
700 eod elvau ipelTTova.
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all things for kimself, yea even the wicked for the day of evil. TFor
though he cannot receive any real benefit or utility from the
creature, yet he can and doth in a manner receive that which
hath some similitude or affinity with it. Thus God rejoiceth at
the effects of his wisdom, power, and goodness, and taketh de-
light in the works of his hands. Thus doth he order and dis-
pose of all things unto his own glory, which redoundeth from
the demonstration of his attributes.

An explicit belief of this authoritative power and absolute
dominion of the Almighty is necessary, first for the breeding in
us an awful reverence of his majesty, and entire subjection to
his will. For to the highest excellency the greatest honour, to
the supreme authority the most exact obedience is no more than
duty#7. 1If God be our absolute Lord, we his servants and
vassals, then is there a right in him to require of us whatsoever
we can perform, and an obligation upon us to perform what-
soever he commandeth 48, Whosoever doth otherwise, while he
confesseth, denieth him ; while he acknowledgeth him with his

Lukevi.46. fongue, he sets his hand against him. Wiy call ye me Lord,

Lord, saith our Saviour, and do not the things whick I say?
Secondly, This belief is also necessary to breed in us equa-

. nimity and patience in our sufferings, to prevent all murmuring,

Isa. xiv. g,

Ps. xxxix,

2 Sam. xvi,
10,

repining, and objecting against the actions or determinations of 45

God, as knowing that he, who is absolute Lord, cannot abuse
his power; he, whose will is a law to us, cannot do any thing
unwisely or unjustly. Let the potsherd strive with the potsherds
of the earth: shall the clay say to him that jfushioneth it, What
makest thou? But let the man after God’s own heart rather
teach us humble and religious silence. I was dumb, saith he,
and opened not my mouth, because thow didst i¢. "When Shimei
cast stones at him, and cursed him, let us learn to speak as he
then spake: Tle Lord kath said unto kim, Curse David : who shall
then say, Wherefore hast thou done so?

Thirdly, The belief of God’s absolute dominion is yet further
necessary to make us truly and sufficiently sensible of the bene-
fits we receive from him, so as by a right value and estimation

47 ‘Huels 8¢ peydroio Awds webducda Ka) 70b Sicafov Tob 7 &dlrov maytds

BovAf, kpths
*Os waor Oyyrotor kal &BavdToioiy ‘O degmdérns® mpds TobTov €va Bel
avdooet. Hom. 1A, u'. 241. (v édué. .
48 *Epol wéMhus éotl kal rataduyd) xal Servus apud Menand. [Stobeeus, Flor,

vbuos tit. Ixii. 38.] )
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of them to understand how far we stand obliged to him. No
man can duly prize the blessings of Heaven, but he which
acknowledgeth they might justly have been denied him; nor
can any be sufficiently thankful for them, except it be confessed
that he owed him nothing who bestowed them.

But as the original word for almighty is not put only for the
Lord of Hosts, but often also for the Lord Shaddai: so we must
not restrain the signification to the power authoritative, but
extend it also to that power which is properly operative and
executive. In the title of the Lord of Sabaotk we understand
the rule and dominion of God, by which he hath a right of
governing all: in the name SZaddai we apprehend an infinite
force and strength, by which he is able to work and perform all
things. For whether we take this word in composition49, as
signifying the all-sufficient ; whosoever is able to suppeditate all
things to the sufficing all, must have an infinite power: or
whether we deduce it from the root® denoting wastation or
destruction ; whosoever can destroy the being of all things, and
reduce them unto nothing, must have the same power which
originally produced all things out of nothing, and that is infinite.
Howsoever, the first notion of almighty necessarily inferreth the
second, and the infinity of God’s dominion speaketh him infi-
nitely powerful in operation 5. Indeed in earthly dominions, the
strength of the governor is not in himself, but in those whom
he governeth: and he is a powerful prince whose subjects are
numerous. But the King of kings hath in himself all power of
execution, as well as right of dominion. Were all the force and
strength of a nation in the person of the king, as the authority
is, obedience would not be arbitrary, nor could rebellion be suc-
cessful : whereas experience teacheth us that the most puissant

49 So R. Solomon [Rashi on Gen.
xvii. 1.] will have it compounded of w
the pronoun, and *7, 71 W [py 1w}
$711 999 NN because in God there is
sufiiciency, that is, sufficient power, over
every creature : from whence the LXX.
Ruth i. 20, 21. Job xxi. 15. and xxxi. 2.
translate it fxavds, as Symmachus, Job

 xxii. 3. and Aquila with him, Ezek,

i. 24.

50 110 vastavit, destruxit, perdidit:
from whence ' the destroyer ; and be-
cauge utter destruction requireth power
equivalent to production, the Ommipo-

PEARSON.

tent, from whence the LXX. Job viii. 3.
translate it, 6 r& wdvra worfioas. And
this etymology, rather than the former,
seemeth to be confirmed by the Prophet,
Xsa. xiil. 6. Howl ye, for the day of the
Lord is at hand, 1212 o0 w1 I
shall come as a destruction from the Al-

miaghty (destroyer).
51 Homer hath well joined these two:
0 wdrep fpérepe, Kpovidn, Umate

xpetbyTwy, :
EJ vv ral fuels Duev § To1 0bévos odn
émetcdv. IA. ¢, 31,
G
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prince is compelled actually to submit, when the stronger part
of his own people hath taken the boldness to put a force upon
him. But we must not imagine that the Governor of the world
ruleth only over them which are willing to obey, or that any of
his creatures may dispute his commands with safety, or cast off
his yoke with impunity. And if his dominion be uncontrollable,
it is because his power is -irresistible. For man is not more
inclinable to obey God than man, but God is more powerful to
exact subjection, and to vindicate rebellion. In respect of the
infinity and irresistibility of which active power we must ac-
knowledge him Almighty: and so, according to the most vulgar
acception, give the second explication of his Omnipotency 2.

But because this word almighty > is twice repeated in the 46

Creed, once in this first Article and again in the sixth, where
Christ is represented sitting at the right hand of God the Father
Almighty; and although in our English and the Latin the same
word be expressed in both places, yet in the ancient Greek
copies there is a manifest distinction; being the word in the
first Article may equally comprehend God’s power in operation,
as well as authority in dominion; whereas that in the sixth
speaketh only infinity of power, without relation to authority or
dominion : I shall therefore reserve the explication of the latter
unto its proper place, designing to treat particularly of God’s
infinite power where it is most peculiarly expressed ; and so con-
clude briefly with two other interpretations, which some of the
ancients have made of the original word, belonging rather to
philosophy than divinity, though true in both. For some 54
have stretched this word a/mighty, according to the Greek nota-
tion, to signify that God holdeth, incircleth, and containeth all
things. Who kath gathered the wind in kis fists ? who hath bound
the waters in a garment? who hath established all the ends of the

52 ‘Hoc nisi credamus, periclitatur
ipsum nostrze Confessionis initium, qua
nos in Deum Patrem Omnipotentem
credere confitemur. Neque enim ob
aliud veraciter vocatur Omnipotens,
nisi quoniam quidquid vult potest, nee
voluntate cujuspiam creatura voluntatis
omnipotentis impeditur effectus.’ S. 4u-
gust. Enchir, cap. 96. [§. 24. vol. vi. p.
231 F.]

98 Art. 1. Thorebw els Oedy matépa
wavrokpdropa. Art. 6. Kabe(duevor &y
detig Oeot marpds mavroduvduov, as it is

in the ancient copy of the Creed taken
out of the library of Bene't College,
and set forth by the Archbishop of
Armagh.

54 As Theophilus Bishop of Antioch,
giving account of those words which
are attributed unto God, as ®eds, xipios,
iigros, tells us he is called Marroxpd-
Twp, &1L abTds T& TdyTa KpaTel Kal dume-
piéxer. Ta yop TYn Tdv odpavdy, kal T&
Bdén Tév &Bloowy, kal T4 wépata THs
oloupérys v 15 Xepl adrob derw. Ad
Autol. Lib. 1. [§. 4. p. 340C.]
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earth ? who but God ? Who hath measured the waters in the hollow Isa. x1. 12.

of his hand, and meted out heaven with the span, and comprehended
the dust of the earth in a measure ? who but he? Thus then may
he be called almighty, as holding, containing, and comprehend-
ing all things.

Others 55 extend it farther yet, beyond that of containing or
comprehension, to a more immediate influence of sustaining or
preservation. For the same power which first gave being unto

all things, continueth the same being unto all. God giveth to all Acts xvii.

life, and breath, and all things. In kim we live, move, and kave
our being, saith the strangest Philosopher that ever entered
Athens, the first expositor of that blind inscription, 7o ¢he un-

known God. How could any thing have endured, if it had not been Wisd. xi.

thy will ? or been preserved, if not called by thee? as the wisdom 5
of the Jews confesseth. Thus did the Levites stand and bless:

Thou, even thou, art Lord alone : thou hast made heaven, the keaven Neh. ix. 6,

of heavens, with all their host, the earth and oll things that are
therein, the sea and all that is therein, and thow preservest them all.
‘Where the continual conservation of the creature is in an equal
latitude attributed unto God with their first production. Be-
cause there is as absolute a mnecessity of preserving us from
returning unto nothing by annihilation, as there was for first
bestowing an existence on us by creation. And in this sense
God is undoubtedly almighty, in that he doth sustain, uphold,
and constantly preserve all things in that being which they
have.

From whence we may at last declare what is couched under
this attribute of God, how far this Omnipotency extends itself,
and what every Christian is thought to profess, when he addeth
this part of the first Article of his Creed, I believe in God the
Father ALMIGHTY.

As T am persuaded of an infinite and independent Essence,
which I term a God, and of the mystery of an eternal generation
by which that God is a Father; so I assure myself that Father

55 As Gregorius Nyssenus, Odkody
drav Tiis MavTokpdrwp Pwvis dxodowuer,
ToUTO WooUuev, TO wdvTa TOV Ocbv év TG
elvar owvéxew. [contra Eanom. Or. il
vol. ii, p. 467 D.] Neither, says he,
would God be termed Iavroxpdrwp, €
pY maoa 7 xrigis ToU WepukpaToivTos
alry, kal év 7§ elvar ovyTnpodvTos, &3é-

ero. Cont. Eunom. léb. 1. [ibid. p. 467 C.]

¢ Creatoris namque potentia, et Omni-
potentis atque Omnitenentis virtus,
causa subsistendi est omni creaturse.
Quee virtus ab eis que creata sunt
regendis si aliquando cessaret, simul et
illorum cessaret species, omnisque na-
tura concideret.’ S. August. in Genes. ad
lit. 12b. iv. cap. 12. [§. 22. vol. iii. part 1.
p. 167 E]
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is not subject to infirmities of age, nor is there any weakness
attending on the duncient of days ; but, on the contrary, I believe
Omnipotency to be an essential attribute of his Deity, and that
not only in respect of operative and active power, (concerning
which I shall have occasion to express my faith hereafter,) but
also in regard of power authoritative, in which I must acknow-
ledge his antecedent and eternal right of making what, and when,
and how he pleased, of possessing whatsoever he maketh by
direct dominion, of using and disposing as he pleaseth all things
which he so possesseth. This dominion I believe most absolute
in respect of its independency, both in the original, and the use
or exercise thereof : this I acknowledge infinite for amplitude or
extension, as being a power over all things without exception ;
for plenitude or perfection, as being all power over every thing
without limitation ; for continuance or duration, as being eternal
without end or conclusion. Thus I believe in God the Father
Almighty.

Maker of Heaven and Earth.

ALTHOUGH this last part of the first Article were not
expressed in the ancient Creedss6, yet the sense therecof was
delivered in the first Rules of Faith7, and at last these parti-

56 For we find it not mentioned by
St. Augustin, de Fide et Symbolo; nei-
ther hath Ruffinus expounded it in the
Aquileian, or noted it to be found in
the Roman or Oriental Creeds. Leo,
reciting the three first Articles in his
Epistle to Flavianus, maketh no men-
tion of it. [Ep. xxiv. vol. i. p. 479.]
Maximus Taurinensis hath it not in Tra-
ditione Symboli, nor Petrus Chrysologus
in his Sermons, amongst six several ex-
positions. It is not in the Homilies of
Eusebius Gallicanus, or the exposition
of Venantius Fortunatus. Marcellus
Bishop of Ancyra left it not at Rome
with Julius ; nor did Arius in his Ca-
tholic Confession unto Constantine ac-
knowledge it : neither are the words to
be found in the Latin or Greek copy
of the Creed written about the begin-
ning of the eighth century, and pub-
lished out of the MSS. by the most
reverend and learned Archbishop of
Armagh ; or in that which Etherius
and Beatus produced against Elipandus,

Archbishop of Toledo, toward the end
of the seventh century.

57 As in that delivered by Iren=zus,
Eis &a Ocdv marépa mavrorpdropa, TOV
wemomkdra TOv olpavdy kal Thy ¥y kal
Tas fardogas, kat wdvTe T& & adrols.
Adv. Her. 1ib. i. cap. 2. [I.10.1. p. 48.]
and that by Tertullian, ¢ Unum omnino
Deum esse, nec alium praeter mundi
conditorem, qui universa de nihilo pro-
duxerit.” De prascr. adv. Her. cap. 13.
[p. 206 D.] and that under the name of
Novatian, not in formal words, but with
an id est, by way of explication ; Re-
gula exigit veritatis ut primo omnium
credamus in Deum Patrem et Dominum
Omnipotentem, id est, rerum omnium
perfectissimum conditorem, qui coelum
alta sublimitate suspenderit, terram de-
jecta mole solidavit, maria soluto li-
yuore diffuderit, et hec omnia propriis
et condignis instrumentis et ornata et
plena digesserit.” De Trin. cap. 1. [p.
706 A.] It was also observed by Origen,
that the Christians were wont most

MAKER OF HEAVEN AND EARTH.

cular words inserted both in the Greek and Latin Confessions.
And indeed the work of Creation most properly followeth the
attribute of Omnipotency, as being the foundation of the first,
and the demonstration of the second explication of it. As then
we believe there is @ God, and that God Almighty ; as we ac-
knowledge that same God to be the Futher of our Lord Jesus
Christ, and in him of us: so we also confess that the same God
the Father made both keaven and earth. TFor the full explication
of which operation, it will be sufficient, first, to declare the lati-
tude of the object, what is comprehended under the terms of
heaven and earth ; secondly, to express the nature of the action,
the true notion of Creation, by which they were made; and
thirdly, to demonstrate the Person to whom this operation is
ascribed.

For the first, I suppose it cannot be denied as the sense of the
Creed, that under the terms of Aeaven and earth are compre-
hended all things; because the first rules of Faith did so express
it, and the most ancient Creeds had either, instead of these
words, or together with them, ¢ke Maker of all things visible and
invisible, which being terms of immediate contradiction, must
consequently be of universal comprehension; nor is there any
thing imaginable which is not visible or invisible. Being then
these were the words of the Nicene Creed; being the addition
of heaven and earth in the Constantinopolitan could be no dimi-
nution to the former, which they still retained together with
them, saying, I belicve in one God the Futher Almighty, maker of
heaven and earth, and of all things visible and invisible ; it follow-
eth, that they which in the Latin Church made use only of this
last addition, could not choose but take it in the full latitude of

the first expression.

48 And well may this be taken

frequently to mention God under that
as the most common title ; *H yé&p dopi-
oTws Suoroyobor Td kowdy Bvopa, TO, 6
@eds, ) nal perd mpoobixns Tis, & dnue-
ovpyds Tév BAwv, b momThs odpavod kal
viis. Cont. Cels. lib. i. [c. 25. vol. i
p- 343 E.] Eusebius delivered the first
Article thus in his Confession to the
Nicene Council, Thoredoper eis éva edy
marépa wavroxpdropa, Tov T@v amdyrwy
Spardy Te Kal dopdrwy momThy [apud
Socrat. 1. 8. p. 23.] and that Council ex-
pressed the same without alteration in

as the undoubted sense of the

their Creed. But after the Nicene
Council we find added momriv odpaved
xal ys, by St. Cyril of Jerusalem in his
Catechism, [cat. ix. p. 126 A.}] and Epi-
phanius in Ancorato: [§. 120. vol. ii.
p- 122 C.] which addition was received,
confirmed, and transmitted to us by the
Council of Constantinople. By which
means at last we find this Article thus
expressed in the Western Confessions,
Credo in Deum Patrem ommipotentem,
creatorem celi et terree.



