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PREFACE OF THE EDITOR.

THE first edition of the Exposition of the Creed was printed
at London in 1659, in a small quarto volume. The second,
third, and fourth editions, were printed respectively in 1662,
1669, and 1676, in folio. I have seen notice of another edition
published in 1678, but am uncertain whether it was a new
edition, or merely the fourth edition with a new title page. I
have seen a copy of an edition published in 1683, in folio,
which is called the fifth: and it is certainly a different edition
from the fourth of 1676. Notice may also be found of editions
printed in 1684 and 1689 : but they were probably copies of the
fifth edition with new title pages; for another of 16g2 is called
the sixth edition. The dates of the five first editions may there-
fore be stated as follows :

First edition .................. 1650.
Second ...................... 10662
Third .. ....coii i tt, 1669.
Fourth........................ 1676
Fifth ... ..o oot 1683.

It is important that this point should be settled, because
Bishop Pearson died in 1686, and the last edition which was
published in his lifetime must ™ therefore be considered the
standard, as having received the latest corrections of the author:
and whoever will compare the first edition of 1659 with any of
the four subsequent editions, will find that the work was very
materially altered, particularly in the notes. The second edition
of 1662 is said in the title page to be “revised and enlarged :”
the third of 1669 to be “ revised and now more enlarged :” and
these latter words are repeated in each of the fourth and fifth
editions. Thus far the statement was probably true: but I
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have also seen the same words in the title page of the sixth
edition (1692): and the ninth (1710) and tenth (1715) editions
are said to be “revised and corrected:” but if any additions or
corrections were really made in the three last instances, they
diminished rather than increased the value of the work, since
they were made after the author’s death, and by persons con-
cerning whom we know nothing. It is most probable, that the
booksellers made a practice of repeating these words in every
edition, though (with the exception of an index) the work was
never enlarged after the year 1683,

The demand for this admirable work appears to have gone on
steadily during the former half of the eighteenth century, and
the twelfth edition was printed in 1741. Since that time I have
not met with the notice of any edition having been printed in
folio: and the next appears to have been that published at
Oxford in 1797, in two volumes octavo. This was subsequently
reprinted in 1816 and 1820: and in these three last editions,
the notes, which had before accompanied the text, were thrown
into a separate volume,

The plan pursued for settling the text of the present edition
was as follows. A copy of the last®Oxford reprint (1820) was
collated throughout with a copy of the first edition (1659).
Wherever they were found to differ, the fifth edition (1683) was
also consulted : and when the alteration appeared to have been
made advisedly by the author, the text of the fifth edition was
preserved. In the great majority of cases there could be no
doubt that the author himself had altered what had first been
printed : but there were also many cases, in which it was demon-
strable, by a comparison of the first and fifth editions, that the
modern reprints are incorrect. We need not be surprised at
this, when we consider the number of times that the work has
passed through the press. There would be no exaggeration in
saying, that editors or printers had introduced corruptions by
altering the author’s words in several hundred instances. Bishop
Pearson’s style is rugged and antiquated, even for the age in
which he lived : and though his expressions have sometimes been
altered for the better, it is plain that in many places his meaning
was misunderstood, and his original language has been changed
unnecessarily, if not improperly. The truth of this remark can
only be ascertained by a laborious collation, such as has been
made for the present edition; and though the reader may not
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be aware of any remarkable differences between this and the
former editions, the editor has the satisfaction of thinking, that
the work has never yet been printed with such striet attention
to the actual expressions of the author.

In passages where the meaning has been obscured by the
intricacy of the style, and where different editors have taken the
words in different senses, some assistance has been obtained
by reference to a Latin translation of the work, made by Sim. J.
Arnold, and printed at Frankfort on the Oder (Francofurti ad
Viadrum) in 1691. This translation was made from the fifth
edition :* and Bishop Pearson’s style is so full of Latinisms, that -
even the English reader will sometimes find the sentences more
intelligible in the Latin than in their original language.

‘When this collation of the text was finished, another exami-
nation was made into the passages quoted from various authors.
The reader of the Exposition is aware, that the chief value of
the Notes consists in the copious references to the Fathers and
other ancient writers. Bishop Pearson was familiar with these
works to a degree which is almost incredible in the present age,
when learning of this kind is generally picked up at second
hand. It is plain that he consulted the original authors: and
his accuracy will be complained of only by persons who have
little experience in transcribing passages for the press. A work
which contains many thousand quotations must necessarily con-
tain several errors: and the editor is content to state, that the
number of these errors has now been greatly diminished. It
would be ostentatious, and certainly not true, to say that in
every instance the original passages have been consulted. In
many cases, where the quotation is short, and the name of the
author alone is given, it would be endless, and almost needless,
to search for the passage out of a whole volume, or perhaps out
of many volumes. As it is, the verification has .perhaps been

carried to an unnecessary length: but the editor did not feel
satisfied without comparing all the most important quotations
with the best and latest editions. Wherever the author had
evidently made an error of transcription, it has been corrected
in the present edition; and where the collation of better MSS.
or improved editorial skill has removed the faulty readings
which Bishop Pearson found in his editions, the text of the
quotation has been altered accordingly. The Bishop did not
always refer to the subdivisions of works: but that the reader
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may be able, if he should have the inclination, to consult the
original passages, references have now been given to the book
and chapter or section, and generally to the page, of the best
and most recent editions. These references, which are enclosed
in brackets, may be considered as blemishes in the typographical
appearance of the book: but since they only occur in one
volume, which consists wholly of notes¥, it is hoped that this
defect will be counterbalanced by the advantage of the refer-
ences themselves. Great pains have been taken to make them
accurate : and if the contrary should sometimes be the case, the
reader is requested to remember, that the number of passages to
be verified may be calculated by hundreds, if not by thousands.
It might be expected, that the quotations from the Hebrew had
become incorrect after passing threugh the hands of so many
printers ; and these have been carefully revised for the present
edition.

It will be seen that some notes have been added. Whatever
is introduced of this kind, will be readily distinguished from the
author’s own words, by being enclosed in brackets, The wndices
have also been considerably enlarged: and, independently of the
advantage which every work derives from having a good index,
the editor felt himself at liberty to do what he pleased in this
department, since none of the editions published in the author’s
lifetime contained any index at all. These very useful append-
ages were added in some of the subsequent editions. The earliest
~ which I have seen is that of 1710, in which there is an “index
of texts and material heads.” Later editions have added an
index of authors quoted in the notes: and if the reader will refer
to any of the former sndices, he will find that all the three have
been considerably enlarged.

M.DCCC.XXXIII.

* [i. e. in the edition of 1833. Tn the present edition it has been found
convenient to include the whole in one volume.]
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TO THE
RIGHT WORSHIPFUL AND WELL-BELOVED

THE PARISHIONERS OF ST. CLEMENT'S, EASTCHEAP.

Mercy unto you, and peace and love be multiplied.

IF 1 should be at any time unmindful of your commands, you might
well esteem me unworthy of your continued favours; and there is
some reason to suspect I have incurred the interpretation of forget-
fulness, having been so backward in the performance of my promises.
Some years have passed since I preached unto you upon such texts of
Scripture as were on purpose selected in relation to the CrEED, and
was moved by you to make those meditations public. But you were
pleased then to grant what my inclinations rather led me to, that they
might be turned into an Exposition of the Creed itself ; which, partly
by the difficulty of the work undertaken, partly by the intervention
of some other employments, hath taken me up thus long, for which T
desire your pardon. And yet an happy excuse may be pleaded for my
delay, meeting with a very great felicity, that as faith triumpheth in
good works, so my Exposition of the Creed should be contemporary
with the reedifying of your Church. For though I can have little
temptation to believe that my book should last so long. as that fabric ;
yet I am exceedingly pleased that they should begin together ; that
the publishing of the one should so agree with the opening of the
other. This, I hope, may persuade you to forget my slackness, con-
sidering ye were not ready to your own expectation ; your experience
tells you the excuse of church-work will be accepted in building, I
beseech you let it not be denied in printing.

That blessed Saint, by whose name your parish is known, was a
fellow-labourer with St. Paul, and a successor of St. Peter ; he had the
honour to be numbered in the Scripture with them whose names are
written in the book of life; and when he had sealed the Gospel with
blood *, he was one of the first whose memory was perpetuated by the
building a Church to bear his name. Thus was St. Clement’s Church
famous in Rome, when Rome was famous for the faith spoken of
throughout the whole world. He wrote an Epistle to the Corinthians

* [The martyrdom of Clement is extremely doubtful, and the evidence is rather
against it.]



xil THE EPISTLE DEDICATORY.

infested with a schism, in imitation of St. Paul, which obtained so
great authority in the primitive times, that it was frequently read in
their public congregations ; and yet had for many hundred years been
lost, till it was at last set forth out of the library of the late King.

Now as, by the providence of God, the memory of that primitive
Saint hath been restored in our age, so my design aimeth at nothing
else but that the primitive Faith may be revived. And therefore in
this edition of the Creed I shall speak to you but what St. Jude hath
already spoken to the whole Church, Beloved, when I gave all diligence
to write unto you of the common salvation, it was needful for me to
write unto you, that ye should earnestly contend for the faith which
was once delivered to the saints. If it were so needful for him then to
write, and for them to whom he wrote to contend for the first faith,
it will appear as needful for me now to follow his writing, and for you
to imitate their earnestness, because the reason which he renders, as
the cause of that necessity, is now more prevalent than it was at that
time, or ever since. JFor, saith he, there are certain men crept in
unawares, who were before of old ordained to this condemmation ; un-
godly men, turning the grace of God into lasciviousness, denying the
only Lord God, and our Lord Jesus Christ. The principles of Chris-
tianity are now as freely questioned as the most doubtful and con-
troverted points ; the grounds of faith are as safely denied, as the
most unnecessary superstructions; that religion hath the greatest
advantage which appeareth in the newest dress, as if we looked for
another faith to be delivered to the saints: whereas in Christianity
there can be no concerning truth which is not ancient ; and whatso-
ever is truly new, is certainly false. Look then for purity in the
fountain, and strive to embrace the first faith, to which you cannot
have a more probable guide than the Creed, received in all ages of the
Church ; and to this I refer you, as it leads you to the Scriptures,
from whence it was at first deduced, that while those which are un-
skilful and unstable, wrest the words of God himself unto their own
damnation, ye may receive so much instruction as may set you beyond
the imputation of unskilfulness, and so much of confirmation as may
place you out of the danger of instability ; which as it hath been the
constant endeavour, so shall it ever be the prayer of him, who after so
many encouragements of his labours amongst you, doth still desire to
be known as

Your most faithful

Servant in the Lord,
JOHN PEARSON.

TO THE READER.

I HAVE in this book undertaken an Exposition of the Creed, and
think it necessary in this Preface to give a brief account of the work,
lest any should either expect to find that here which was never in-
tended, or conceive that which they meet with such as they expected not.

The Creed, without controversy, is a brief comprehension of the
objects of our Christian faith, and is generally taken to contain all
things necessary to be believed. Now whether all things necessary be
contained there, concerneth not an Expositor to dispute, who is obliged
to take notice of what is in it, but not to inquire into what is not :
whether all truths comprehended in the same be of equal and absolute
necessity, we are no way forced to declare ; it being sufficient, as to
the design of an Exposition, to interpret the words, and so deliver the
sense, to demonstrate the truth of the sense delivered, and to manifest
the proper necessity of each truth, how far, and in what degree, and
to what purposes, it is necessary.

This therefore is the method which I proposed to myself, and have
prosecuted in every Article. First, to settle the words of each Article,
according to their antiquity and generality of reception in the Creed.
Secondly, to explicate and unfold the terms, and to endeavour a right
notion and conception of them as they are to be understood in the
game. Thirdly, to shew what are those truths which are naturally
contained in those terms so explicated, and to make it appear that they
are truths indeed, by such arguments and reasons as are respectively
proper to evidence the verity of them. Fourthly, to declare what is
the necessity of believing those truths, what efficacy and influence they
have in the soul, and upon the life of a believer. Lastly, by a re-
collection of all, briefly to deliver the sum of every particular truth, so
that every one, when he pronounceth the Creed, may know what he
ought to intend, and what he is understood to profess, when he so
pronounceth it.

In the prosecution of the whole, according to this method, I have
considered, that a work of so general a concernment must be exposed
to two kinds of readers, which though they may agree in judgment,
yet must differ much in their capacities. Some there are who under-
stand the original languages of the holy Scripture, the discourses and
tractates of the ancient Fathers, the determinations of the Councils,
and history of the Church of God, the constant profession of settled
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truths, the rise and increase of schisms and heresies. Others there are
unacquainted with such conceptions, and uncapable of such instruc-
tions ; who understand the Scriptures as they are translated ; who are
capable of the knowledge of the truths themselves, and of the proofs
drawn from thence ; who can apprehend the nature of the Christian
faith, with the power and efficacy of the same, when it is delivered
unto them out of the Word of God, and in the language which they
know. When I make this difference, and distinction of readers, I do
not intend thereby, that because one of these is learned, the other is
ignorant ; for he which hath no skill of the learned languages, may
notwithstanding be very knowing in the principles of Christian reli-
gion, and the reason and efficacy of them.

According to this distinction I have contrived my Exposition, so
that the body of it containeth fully what can be delivered and made
intelligible in the English tongue, without inserting the least sen-
tence or phrase of any learned language ; by which he which is not
acquainted with it might be disturbed in his reading, or interrupted
in his understanding. Not that I have selected only such notions as
are common, easy, and familiar of themselves, but have endeavoured
to deliver the most material conceptions in the most plain and per-
spicuous manner ; as desirous to comprise the whole strength of the
work, as far as it is possible, in the body of it. The other part I have
placed in the margin, (but so as oftentimes it taketh up more room,
and yet is never mingled or confounded with the rest,) in which is
contained whatsoever is necessary for the illustration of any part of
the Creed, as to them which have any knowledge of the Latin, Greek,
and Oriental languages, of the writings of the ancient Fathers, the
doctrines of the Jews, and the history of the Church; those great
advantages toward a right perception of the Christian Religion.

Now being the Creed comprehendeth the principles of our religion,
it must contain those truths which belong unto it as it is a religion,
and those which concern it as it is ours, Asit is a religion, it deli-
vereth such principles as are to be acknowledged in natural theology,
such as no man which worshippeth a God can deny; and therefore in
the proof of these, I have made use of such arguments and reasons as
are most proper to oppose the Atheists, who deny there is a God to
be worshipped, a religion to be professed. As it is our religion, it
is Christian and Catholic. As Christian, it containeth such truths as
were delivered by Christ and his Apostles, and those especially con-
cerning Christ himself, which I have prosecuted constantly with an eye
to the Jews, who obstinately deny them, expecting still another Mes-
sias to come ; wherefore I shew out of the Law and the Prophets which
they acknowledge, what was foretold in every particular concerning the

. i At 2 e

T0 THE READER,. XV

Messias, and prove all those to be completed by that Christ in whom
we believe. As our religion is Catholic, it holdeth fast that fudth which
was once delivered to the saints, and since preserved in the Church ;
and therefore I expound such verities, in opposition to the heretics
arising in all ages, especially against the Photinians, who of all the
rest have most perverted the articles of our Creed, and found out
followers in these latter ages, who have erected a new body of divinity
in opposition to the Catholic theology. Against these I proceed upon
such principles as they themselves allow, that is, upon the Word of
God delivered in the Old and New Testament, alleged according to the
true sense, and applied by right reason; not urging the authority of
the Church which they reject, but only giving in the margin the sense
of the primitive Fathers, for the satisfaction of such as have any respect
left for antiquity, and are persuaded that Christ had a true Church on
the earth before these times.

In that part, which, after the demonstration of each truth, teacheth
the necessity of the believing it, and the peculiar efficacy which it hath
upon the life of a Christian, I have not thought fit to expatiate or
enlarge myself, but only to mention such effects as flow naturally and
immediately from the doctrine ; especially such as are delivered in the
Seriptures ; which I have endeavoured to set forth with all possible
plainness and perspicuity. And indeed in the whole work, as I have
laid the foundation upon the written word of God, so I have with much
diligence collected such places of Scripture as are pertinent to each
doctrine, and with great faithfulness delivered them as they lie in the
writings of those holy penmen; not referring the reader to places
named in the margin, (which too often I find in many books multiplied
to little purpose,) but producing and interweaving the sentences of
Scripture into the body of my Exposition, so that the reader may
understand the strength of all my reason, without any further inquiry
or consultation. For if those words which I have produced prove not
what I have intended, I desire not any to think there is more in the
places named to maintain it.

At the conclusion of every distinct and several notion, I have
recollected briefly and plainly the sum of what hath been delivered in
the explication of it, amd put it, as it were, into the mouth of every
Christian, thereby to express more fully his faith, and to declare his
profession. So that if the reader please to put those collections toge-
ther, he may at once see and perceive what he is in the whole obliged
to believe, and what he is by the Church of God understoed to profess,
when he maketh this public, ancient, and orthodox Confession of Faith.

I have nothing more to add ; but only to pray, that the Lord would
give you and me a good understanding in all things.



THE CREED.

I Belicve in God the Father Almighty, Maker of Heaven and
Earth: And in Jesus Christ kis only Son our Lord : Whick was
concewed by the Holy Ghost, born of the Virgin Mary : suffered
under Pontius Pilate, was crucified, dead and buried : He descended
into Hell, the third day ke rose again jfrom the dead: He ascended
wnto Heaven, and sitteth at the right hand of God the Futher
Almighty : From thence he shall come to judge the quick and the
dead : I believe in the Holy Ghost: The Holy Catholic Church, the
Communion of Saints: The Forgiveness of Sins: The Resurrection
of the body : And the Life everlasting.

e

AN EXPOSITION

OF

THE CREED,

ARTICLE 1.

I believe in God the Father Almighty, Maker of Heaven
and Earth.

AS the first word Credo, I believe, giveth a denomination to
the whole Confession of Faith, from thence commonly called
the CREED ; so is the same word to be imagined mnot to
stand only where it is expressed, but to be carried through the
whole body of the Confession. For although it be but twice
actually rehearsed, yet must we conceive it virtually prefixed to
the head of every Article: that as we say, I believe in God the
Father Almighty, so we are also understood to say, I believe in
Jesus Christ kis only Som, our Lord ; as, I believe in the Holy
Ghost, so also, I believe the Catholick Church. Neither is it
to be joined with every complete Article only; but where any
Article is not a single verity, but comprehensive, there it is to
be looked upon as affixed to every part, or single truth contained
in that Article: as for example, in the first, T delicve in God,
I believe that God fo be the Father, I believe that Father to be
Almighty, I belicve that Father Almighty to be the Maker of
Heaven and Earth. So that this Credo, I elieve, rightly con-
sidered, multiplieth itself to no less than a double number of the
Articles, and will be found at least twenty-four times contained
in the CREED. Wherefore being a word so pregnant and
diffusive, so necessary and essential to every part of our Con-
fession of Faith, that without it we can neither have CREED
nor Confession, it will require a more exact consideration, and
more ample explication, and that in such a notion as is properly
applicable to so many and so various truths.
PEARSON. B



ARTICLE 1.

Now by this previous expression, I believe, thus considered,
every particular Christian is first taught, and then imagined, to
make confession of his Faith: and consequently this word, so 2
used, admits a threefold comsideration : first, as it supposeth
Belief, or Faith, which is confessed: secondly, as it is a Confes-
sion, or external expression of that Faith so supposed: thirdly,
as both the Faith and Confession are of necessary and particular
obligation. When therefore we shall have clearly delivered, first,
what is the true nature and notion of Belief; secondly, what
the duty of confessing of our Faith ; thirdly, what obligation lies
upon every particular person to believe and confess ; then may we
be conceived to have sufficiently explicated the first word of the
CREED, then may every one understand what it is he says, and
upon what ground he proceeds, when he professeth, I believe.

For the right understanding of the true nature of Christian
Faith, it will be no less than necessary to begin with the general
notion of Belief; which being first truly stated and defined, then
by degrees deduced into its several kinds, will at last make the
nature of Christian Faith intelligible: a design, if I mistake not,
not so ordinary and usual, as useful and necessary.

Belief in general I define to be an Assent to that which is
credible, as credible. By the word Assent! is expressed that act
or habit of the understanding, by which it receiveth, acknow-
ledgeth and embraceth any thing as a truth; it being the
pature? of the Soul so to embrace whatsoever appeareth true unto

1 Nlomis dé—mpéAnis &koboids éom,
OcoreBelas ovyratdfeais. Clem. Alex.
Strom. Uib. ii. [p. 432.] MoTis pév odw
o7l ouykatdfesis &diwikpiTos TRV &Kou-
sfévTwy év mAnpodopia Tis dAnbeias Tav
knpux0évrwr Oeotl xdpiti. S, Basil. Ascet,
de Fide. [vol. ii. p.224 C.] The Basili-
dians, ‘Opifovrat yoby of &md BaoirelSov
T wlotw Yuxis cvykardfesw mpds Ti
ThY uh kwolvtwy olobnow i TO wh
wapewvar, Clem. Alex. Strom. lib. ii. [p.
443] Xatd 8¢ 7v quérepov Adyov,
wigTis éoriy Ekobaios Tis Yuxis ovykard-
6eais. Theodoret. Therap. Serm. 1. [vol.iv.
P- 479 A.] And yet he also afterwards
acknowledgeth they had that definition
from the Greeks: Thv utv yop wloTw
kol of buérepor Ppihboopor Gplravro elvar
éderoboiov Tiis Yuxiis ovykardfeow. ¢ Cre-
dere—est cum assensu cogitare.” 4 ugust.
[ De Prezedestin. Sanct. c. ii. §. 5. vol. x.

p-792 E.] Et de Sp. et Lit. ltb. < Quid est
credere, nisi consentire verum esse quod
dicitur?’ [e. 54. vol.x. p. T16 A.] So I
take the gvyrardfes:s used by the Greek
Fathers to signify assensum or assen-
stonem, as A. Gellius translateth the
Stoick, ovykarariferar, sua assensione
approbat. lib. xix. 1. And before bim
Cicero, ‘Nunc de assensione atque ap-
probatione, quam Grzci gvykardfesw
vocant, pauca dicemus.’ [In Lucullo
§. 37.] Acad. Quest. iv. 12. So dmoria
and ovykardfeois are opposed by the
Greeks. As Sextus Empiricus speaking
of Admetus seeing Alcestis brought
back by Hercules from Hades, *Emel uév-
Toi fiBer 8o TEOvnKe, wepreowdTo abrov §
Siudvoia &md s gvyxataféoews, xal mpds
amgriav Ecawe, Pyrrh. Hypot. 1ib. 1. 33.

2 dnarflns 9 Yuxh oddémore Kkatd T
Vetdos avexouévn diarifeafar, BANG KaT&
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it, and so far as it so appeareth. Now this Assent or judgment
of any thing to be true, being a general act of the understanding,
and so applicable to3 other habits thereof as well as to Faith,
must be specified by its proper object, and so limited and deter-
mined to its proper act; which is the other part left to complete
the definition.

This object of Faith is first expressed by fhat whick is credible;
for every one who believeth any thing, doth thereby without
question assent unto it as to that which is credible; and therefore
all belief whatsoever is such a kind of Assent. But though all
belief be an Assent to that which is credible, yet every such
Assent may not be properly Faith; and therefore those words
make not the definition complete. For he which sees an action
done, knows it to be done, and therefore assents unto the truth
of the performance of it because he sees it: but another person
to whom he relates it, may assent unto the performance of the
same action, not because himself sees it, but because the other
relates it; in which case that whick is credible is the object of
Faith in one, of evident knowledge in the other. To make the
definition therefore full, besides the material object or thing
believed, we have added the formal object, or that whereby it is
properly believed, expressed in the last term, as credible, which
being taken in, it then appears, that, first, whosoever believeth
any thing, assenteth to something which is to him credible, and
that as it is credible; and again, whosoever assenteth to any
thing which is credible, as it is credible, believeth something by
so assenting : which is sufficient to shew the definition complete.

8  But for the explication of the same, further observations will
be necessary. For if that which we believe be something which
is credible, and the notion under which we believe be the credi-
bility of it, then must we first declare what it is to be credible,

davty danbis mdvTws Kal ebfls. Simplic.
tn 3. Aristot. de Anima. [p. 59.] Kév 7is
TaAnes oronfi, ebphioer Tdv Uvfpwmoy Pi-
oet SiaBeBAnuévoy ptv mpds THY Tob Yeb-
Sous ovyrardfeoty, Exovra 8¢ dpopuds mpds
wlorw Téanfods. Olem. Alex. Strom. lib,
ii, [c. 12. p. 458.]

3 As ovykardfeois, the Greek word
used for this assent, is applied to other
acts of the understanding as well as
that of belief, so Clemens Alexandrinus,
gpeaking of the definition of faith,”AAAot

¥ agavods mpdyuaros évetuchy cvykatd-
becw amédwxav elvar Thv wloTw, Gomep
duérer Ty dwddaty, dyvoouuévov mpdyua-
Tos pavepdy ovykardbeaw. Strom. lib. ii.
[e- 2. p. 433.] And again, lléoa odv 36Ea
kal kplots kal SméAmus wal pdOnots, ofs
(Guev kal clveouer aiel, 76 yéves v dy-
Opdmwy, ovykardleals ot 5 O oddey
#Aro A wloTis ety v+ % Te dmoria, dro-
oboraois odoa ThHs wloTews, SuwaThy
delkvvor Ty ovyrardBesty Te kal wigTiw,
[p. 458.]
B2



ARTICLE I

and in what credibility doth consist, before we can understand -

what is the nature of Belief.

Now that is properly credible, which is-not apparent of itself,
nor certainly to be collected, either antecedently by its cause, or
reversely by its effect, and yet, though by none of these ways,
hath the attestation of a truth. For those things which are
apparent of themselves, are either so in respect of our sense, as
that snow is white, and fire is hot; or in respect of our under-
standing, as that the whole of any thing is greater than any one
part of the whole, that every thing imaginable either is, or is not.
The first kind of which being propounded to our sense, one to
the sight, the other to the touch, appear of themselves immedi-
ately true, and therefore are not termed credible, but evident to
sense; as the latter kind, propounded to the understanding, are
immediately embraced and acknowledged as truths apparent in
themselves, and therefore are not called credible, but evident to
the understanding. And so those things which are apparent 4,
are not said properly to be believed, but to be known.

Again, other things, though not immediately apparent in
themselves, may yet appear most certain and evidently true, by
an immediate and necessary connection with something formerly
known. For, being every natural cause actually applied doth
necessarily produce its own natural effect, and every natural
effect wholly dependeth upon, and absolutely presupposeth its
own proper cause; therefore there must be an immediate con-
nection between the cause and its effect. From whence it fol-
lows, that, if the connection be once clearly perceived, the effect
will be known in the cause, and the cause by the effect. And
by these ways, proceeding from principles evidently known by
consequences certainly concluding, we come to the knowledge of
propositions in mathematics, and conclusions in other sciences :
which propositions and conclusions are not said to be credible,
but scientifical ; and the comprehension of them is not Faith,
but Science.

Besides, some things there are, which, though not evident of
themselves, nor seen by any necessary connection to their causes
or effects, notwithstanding appear to most as true by some ex-

4 ¢ Apparentia non habent fidem, sed videt, et quibus certissime videt, non-
agnitionem.” Greg. 4. Dial. cap. 5. [see dum se videre quod credit.’ S. August.
Hom. xxvi In Evang. vol.i. p.1557A.] Epist. 222. [Epist. 120. §. 8. vol. ii. p-
‘Habet Fides oculos suos, quibus quo- 349 F.]
dammodo videt verum esse quod nondum

o
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ternal relations to other truths; but yet so, as the appearing
truth still leaves a possibility of falsehood with it, and therefore
doth but incline to an Assent. Inwhich case, whatsoever is thus
apprehended, if it depend upon real arguments, is not yet called
credible, but probable; and an Assent to such a truth is not
properly Faith, but Opinion.

But when any thing propounded to us is neither apparent to
our sense, nor evident to our understanding, in and of itself,
neither certainly to be collected from any clear and necessary
connection with the cause from which it proceedeth, or the effects
which it naturally produceth, nor is taken up upon any real
arguments, or reference to other acknowledged truths, and yet
notwithstanding appeareth to us true, not by a manifestation,
but attestation of the truth, and so moveth us to assent not of
itself, but by virtue of the testimony given to it ; this is saids
properly to be credible; and an Assent unto this, upon such
credibility, is in the proper notion Faith or Belief.

Having thus defined and illustrated the nature of Faith in
general, so far as it agreeth to all kinds of belief whatsoever;
our method will lead us on to descend, by way of division, to the
several kinds thereof, till at last we come to the proper notion of
Faith in the Christian’s Confession, the design of our present

4 disquisition; and being we have placed the formality of the

object of all belief in credibility, it will clearly follow, that a
diversity of credibility in the object will proportionably cause
a distinction of assent in the understanding, and conséquently a
several kind of Faith, which we have supposed to be nothing
else but such an assent.

Now the credibility of objects, by which they appear fit to be
believed, is distinguishable according to the diversities of its
foundation, that is, according to the different authority of the
testimony on which it depends. For we having no other certain
means of assuring ourselves of the truth, and consequently no
other motives of our assent in matters of mere belief, than the
testimony upon which we believe; if there be any fundamental
distinetion in the authority of the testimony, it will cause the
like difference in the assent, which must needs bear a proportion
to the authority of the testimony, as being originally and essen-
tially founded upon it. It is therefore necessary next to con-
sider, in what the authority of a testimony consisteth, and so to

5 Al by 10y papripwy pddio wioreas. Aristot, Probl. xviii. 3. §. 2.
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descend to the several kinds of testimonies founded upon several
authorities.

The strength and validity of every testimony must bear pro-
portion with the authority® of the Testifier: and the autho-
rity of the Testifier is founded upon his ability and integrity :
his ability in the knowledge of that which he delivereth and
asserteth ; his integrity in delivering and asserting according to
his knowledge.. For two several ways he which relateth or
testifieth any thing may deceive us; one, by being ignorant of
the truth, and so upon that ignorance mistaking, he may think
that to be true which is not so, and consequently deliver that
for truth, which in itself is false, and so deceive himself and us;
or if he be not ignorant, yet if he be dishonest or unfaithful, that
which he knows to be false he may propound and assert to be a
truth, and so, though himself be not deceived, he may deceive
us. And by each of these ways, for want either of ability or
integrity in the Testifier, whoso grounds his assent unto any
thing as a truth upon the testimony of another, may equally be
deceived.

But whosoever is so able as certainly to know the truth of that
which he delivereth, and so faithful as to deliver nothing but
what and as he knoweth, he, as he is not deceived, so deceiveth
no man. So far therefore as any person testifying appeareth
to be knowing of the thing he testifies, and to be faithful in the
relation of what he knows, so far his testimony is acceptable, so
far that which he testifieth is properly credible. And thus the
authority of every Testifier or Relater is grounded upon these
two foundations, his ability and integrity.

Now there is in this case, so far as it concerns our present
design, a double? testimony: the testimony of man to man,
relying upon human authority, and the testimony of God to man,
founded upon divine authority : which two kinds of testimony
are respective grounds of two kinds of credibility, Human and
Divine ; and consequently there is a twofold Faith distinguished
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Human Faith is an Assent unto any thing credible merely
upon the testimony of man. Such is the belief we have of the
words and affections one of another. And upon this kind of
Faith we proceed in the ordinary affairs of our life; according
to the opinion we have of the ability and fidelity of him which
relates or asserts any thing we believe or disbelieve. By this a
friend assureth himself of the affection of his friend : by this the
son8 acknowledgeth his father, and upon this is his obedience
wrought. By virtue of this Human Faith it is that we doubt
not at all of those things which we never saw, by reason of their
distance from us, either by time or place. Who doubts whether
there be such a country as Italy, or such a city as Constan-

5 tinople, though he never passed any of our four seas? Who

questions now whether there was such a man as Alexander in
the east, or Ceesar in the west? and yet the latest of these hath
been beyond the possibility of the knowledge of man these six-
teen hundred years. There is no science taught without original
belief, there are no letters? learnt without preceding faith.
There is no justice executed, no commerce maintained, no busi-

. ness prosecuted without this ; all secular affairs!0 are transacted,

all great achievements are attempted, all hopes, desires, and
inclinations are preserved by this Human Faith grounded upon
the testimony of man.

In which case we all by easy experience may observe the
nature, generation, and progress of Belief. For in any thing
which belongeth to more than ordinary knowledge, we believe
not him whom we think to be ignorant, nor do we assent the
more for his assertion, though never so confidently delivered:
but if we have a strong opinion of the knowledge and skill of
any person, what he affirmeth within the compass of his know-
ledge, that we readily assent unto; and while we have no other
ground but his affirmation, this Assent is properly Belief.

by this double object, a Human and a Divine Faith.

6 T3 ydp moiby Twva palveocu Toy Aé-
yovra, moTebouert TovTo O Eorly, By
dyalds palvyral, 3 ebvovs, § Budw. Arist.
Rhet. Uib. 1. cap. 8. §. 6.

7 ¢ Fil, Testimoniorum qua sunt ge-
nera? Pat. Divinum et Humanum.
Divinum, ut oracula, ut auspicia, ut

wvaticinationes, ut responsa sacerdotum,
haruspicum, conjectorum : Humanum,
quod spectatur ex auctoritate, et ex vo-
luntate, et ex oratione aut libera aut
expressa ; in quo insunt scripta, pacta,
promissa, jurata, quesita.’ Qicero, Orat.
Partit. cap. 2. §. 6.

8 ¢ Nec dicant, Non credimus, quia
non vidimus; quoniam si hoc dicant,
coguntur fateri incertos sibi esse pa-
rentes suos.” De jfide rerum invisib.
amongst the works of St. Augustin.
[§ 4. p. 143 E. vol. vi.]

Abrdy yip 0blels oide ToD o1 Eyéveror

PAAN’ Smovootuey mdvTes, §) moTebouer,
Menander apud Stob. [quoted from
Eustathius in Hom. p. 1472.]
9 “TmoBdpa wévror kal kpymis Ths

emiorhuns % wloris. Theodoret. Therap.
Serm. 1. [vol. iv. p. 481 C.] 03¢ yip T2
Tp@Ta oTor el pabety oldy Te ul 76 Ypap-
parieri memorevidra. Ibid. [vol. iv. p.
479 B.]

10 Tdyra T& &v 7§ kboup Tehobueva,
rol T4 Db TEY dANoTplwy THs ErkrAnsias,
77 wloTe Tehetrar, Cyril. Hier. Catech. 5.
[p. 73 A.] Orig. cont. Cels. Uib. i. [§. 11.
p- 328.] Euseb. de Prap. Evang. Ub. i
cap. 5. Arnob. adv. Gent. lib. il [p. 47.]
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Whereas, if it be any matter of concernment in which the
interest of him that relateth or affirmeth any thing to us is con-
siderable, there it is not the skill or knowledge of the Relater
which will satisfy us, except we have as strong an opinion of his
fidelity and integrity : but if we think him_so just and honest,
that he hath no design upon us, nor will affirm any thing con-
trary to his knowledge for any gain or advantage, then we
readily assent unto his affirmations ; and this Assent is our Belief.
Seeing then our Belief relies upon the ability and integrity of
the Relater, and being the knowledge of all men is imperfect,
and the hearts of all men are deceitful, and so their integrity
to be suspected, there can be no infallible universal ground of
Human Faith.

But what satisfaction we cannot find in the testimony of Man,
1Jobnv.9. we may receive in the testimony of Godl. If we receive the
Rom. iii. 4. witness of men, the witness of God is greater. Yea, let God be true,

the ground of our Divine, and every man a liar, the ground of
our Human Faith.

As for the other member of the division, we may now plainly
perceive that it is thus to be defined ; Divine Faith is an Assent
unto something as credible upon the testimony of God. This
Assent is the highest kind of Faith, because the object hath the
highest credibility, because grounded upon the testimony of God,

Numb.,  which is infallible. Balaam could tell Balak thus much, God is
xxiil 19- pot o Man, that he should lie; and a better Prophet confirmed
18am. xv. the same truth to Saul, The Strength of Israel will not lie ; and
- because he will not, because he cannot, he is the strength of
Ps. xviil, 2. Lsrael, even my God, my strength, in whom I will trust.

For first, God is of infinite knowledge and wisdom, as Hannah

1Sam. ii. 3. hath taught us, ke Lord is o God of knowledge, or rather, if
m”-ln:‘f our language will bear it, of Znowledges, which are so plural, or
LXX. @ebs rather infinite in their plurahty, that the Psalmist hath said, Of
’{{”;fo Y his understanding there is no number. He knoweth therefore
Ps.cxlvii.5. all things, neither can any truth be hid from his knowledge,
I;:hfnlif;’s who is essentially truth, and essentially knowledge, and, as so,
+on the cause of all other truth and knowledge. Thus the under-
standing of God is infinite in respect of comprehension2, and

11 ¢Quam indignum, ut humanis tes- &rbpwrivwy wlorews hprruévwr, éxelvwr
timoniis de alio credamus, Dei oraculis uéAAoy morebery 76 Ocd ; Orig. cont. Cels.
de se non credamus ! 8. Ambros. Iib. i. Iib.i. [§. 11. vol.i. p. 329 C.]

de Abraham, cap. 3.[§. 21. vol. i. p. 289 12 ¢Cujus sapientia simpliciter multi-
C.] Tas ¥ obi edbAoydrepor, mdytwy 7@y plex, et uniformiter multiformis, in-
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not so only, but of certainty also and evidence. Some things we
are said to know which are but obscurely known, we see them
but as in-a glass or through a cloud: but God is light, and in rJohn.i.s.
him s no darkness at all: he seeth without any obscurity, and
whatsoever is propounded to his understanding is most clear and
evident ; neither is there any creature that is not manifest in Ahis Heb.iv.13.

6 sight ; but all things are naked and opened unto the eyes of him

with whom we have to do. Wherefore being all things are within
the compass of his knowledge, being all things which are so are
most clear and evident unto him, being the knowledge he hath
of them is most certain and infallible, it inevitably followeth
that he cannot be deceived in anything.

Secondly, The justice of God is equal to his knowledge, nor
is his holiness inferior to his wisdom: 4 God of truth, saith Deut.
Moses, and without iniquity, just and right is ke. From which wodi- 4
internal, essential and infinite rectitude, goodness, and holiness,
followeth an impossibility to declare or deliver that for truth
which he knoweth not to be true. For if it be against that
finite purity and integrity which is required of Man, to lie, and
therefore sinful, then must we conceive it absolutely inconsistent
with that transcendent purity and infinite integrity which is
essential unto God. Although therefore the power of God be
infinite, though he can do all things; yet we may safely say,
without any?? prejudice to his omnipotency, that he cannot'4
speak that for truth which he knoweth to be otherwise. For the
perfections of his will are as necessarily infinite as those of his
understanding ; neither can he be unholy or unjust more than
he can be ignorant or unwise. If we believe not, yet he abideth » Tim. i.
faithful, he cannot deny kimself. Which words of the Apostle, s
though properly belonging to the promises of God, yet are as
true in respect of his assertions; neither should he more deny
himself in violating his fidelity, than in contradicting his veracity.
It is true, that God willing more abundantly to shew unio the Heb vi.
heirs of promise the immutability of his counsel, confirmed i’
by an oath; that by two immutable things, in which it was

comprehensibili comprehensione omnia rat. Orig. cont. Cels. lib. iil. [§. 7o. vol. i,

incomprehensibilia comprehendit.” §. p. 493 F.]

August. de Cwit. Dei, Uib. xil. cap. 18. 14 ¢8i volunt invenire quod omni-

[p. 317 G. vol. vii] potens non potest, habent prorsus, ego
13 Advarar 8¢ kaf fuds wdvra 6 Ocds, dicam, mentiri non potest.” S. dugust.

dnep duvduevos, 10D Oeds sium, wal o de Civit. Dei, lib.xxil. cap. 25. [p.693 A.

&'yaebs elvar, kad gopds elvar obr étfora- vol. vil]
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impossible for God to lie, we might have a strong consolation :
but it is as true, that all this confirmation is only for our con-
solation ; otherwise it is as impossible for God to lie, without an
oath, as with one: for being he can swear by no greater, he
sweareth only by himself, and so the strength even of the oath
of God relieth upon the veracity of God. Whereforg being God,
as God, is of infinite rectitude, goodness and holiness, being it
is manifestly repugnant to his purity, and inconsistent with his
integrity, to deliver any thing contrary to his knowledge, it
clearly followeth that he ecannot deceive any man.

It is therefore most infallibly certain, that God being infinitely
wise, cannot be deceived 13; being infinitely good, cannot deceive16:
and upon these two immovable pillars standeth the authority of
the testimony of God. For since we cannot doubt of the witness
of any one, but by questioning his ability, as one who may be
ignorant of that which he affirmeth, and so deceived; or by
excepting against his integrity, as one who may affirm that
which he knoweth to be false, and so have a purpose to deceive
us: where there is no place for either of these exceptions, there
can be no doubt of the truth of the testimony. But where
there is an iIntrinsical repugnancyl? of being deceived in the
understanding, and of deceiving in the will, as there certainly
is in the understanding and will of God, there can be no place
for either of those exceptions, and consequently there can be no
doubt of the truth of that which God testifieth. And whosoever
thinketh any thing comes from him, and assenteth not unto it,
must necessarily deny him to be wise or holy: fe that belicveth
not God, saith the Apostle, hath made %im o liar. That truth
then which is testified by God, hath a divine credibility : and
an assent unto it as so credible, is Divine Faith. In which the
material object is the doctrine which God delivereth, the formal
object is that credibility founded on the authority1® of the
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deliverer. And this T conceive the true nature of Divine Faith
in general.

w  Now being the credibility of all which we believe is founded

upon the testimony of God, we can never be sufficiently in-
structed in the notion of Faith, till we first understand how this
testimony is given to those truths which we now believe. To
which end it will be necessary to give notice that the testimony
of God is not given unto truths before questioned or debated ;
nor are they such things as are first propounded and doubted of
by Man, and then resolved and confirmed by interposing the
authority of God: but he is then said to witness when he doth
propound, and his testimony is given by way of Revelation,
which is nothing else but the delivery or speech of God unto
his creatures. And therefore upon a diversity of delivery must
follow a difference, though not of Faith itself, yet of the means
and manner of Assent,

Wherefore it will be further necessary to observe, that Divine
Revelation is of two kinds, either immediate or mediate. An
immediate Revelation is that by which God delivereth himself
to man by himself, without the intervention of man. A mediate
Revelation is the conveyance of the counsel of God unto man
by man. By the first he spake unto the Prophets; by the
second in the Prophets, and by them unto us. Being then there
is this difference between the revealing of God unto the Pro-
phets and to others, being the Faith both of Prophets, and
others, relieth wholly upon Divine Revelation, the difference??
of the manner of Assent in these several kinds of Believers will
be very observable for the explanation of the nature of our
Faith.

Those then to whom God did immediately speak himself, or
by an Angel representing God, and so being in his stead, and
bearing his name (of which I shall need here to make no dis-
tinction), those persons, I say, to whom God did so reveal him-

15 «Cum sit omnmipotens, mori non
potest, falli non potest, mentiri non
potest.” August. de Symb. ad Catechum.
Ub. i. cap. 2. [p. 547 C. vol. vi.]

16 ‘Deus facere fraudem nescit, pati
non potest.” Chrysol. Serm. 62.{p. 707B.]

17 ¢ Auctoritas Dei consistit in intrin-
seca repugnantia deceptionis seu falsita-
tis quam habet divinum judicium, et in
intrinseca repugnantia actus voluntatis
imperantis testimonium extrinsecum

non consentiens judicio interno; quz
per terminos positivos actus intellectus
infallibiliter veri, et actus voluntatis
intrinsece et necessario recti, poterit
explicari.” Francis. de Oviedo Tract. de
Fide. Contr, ii. punc. 2.

18 ¢ Divina est auctoritas cui credi-
mus ; divina est doctrina quam sequi-
mur.” Leo, Serm. 7. in Nativ. [vol. i. p.

165.]

19 ¢ Sicut duplex est auditus et locu-
tio, scilicet exterior sive corporalis, et
interior ac spiritualis; ita duplex est
fides, una que oritur in cordibus fide-
lium per auditum exteriorem, cum sci-
licet Deus per aliquos homines aliis cre-
denda proponit ; et ista est fides que
nobis sive communi statui fidelium
convenit, ex eo quod adhzremus reve-
lationibus Prophetis et Apostolis factis :

—alia est queae oritur in aliquibus per
spiritualem locutionem, qua Deus ali-
quibus per internam inspirationem cre-
denda revelat, nullo hominis ministerio
utens ; sicut est fides Apostolorum et
Prophetarum, qui ab ipso Deo per in-
trinsecam illuminationem sunt de cre-
dendis instructl.’ Francis. Ferrariensis
i Thom, cont. Gent. lib. iii. cap. 40.

11
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self, did by virtue of the same revelation perceive, know, and
assure themselves, that he which spake to them was God; so
that at the same time they clearly understood both what was
delivered, and by whom: otherwise we cannot imagine that
Abrabam would have slain his son, or have been commended for
such a resolution, had he not been most assured that it was God
who by an immediate revelation of his will clearly commanded
*Heb.xi.7. it. Thus 2dy faith Noak being warned of God of things not seen
as yet, moved with jfear, prepared an ark to the saving of his
house : which warning 20 of God was a clear revelation of God’s
determination to drown the world, of his will to save him and
his family, and of his command for that end to build an ark.
And this Noah so received from God, as that he knew it to be
an oracle of God, and was as well assured of the Author, as
informed of the command. Thus the judgments hanging over
" Isa. xxii. Judah were revealed in the ears of Isaiah Y4y the Lord of Hosts.

:41”Sam. w. Thus cthe Lord revealed himself to Samuel in Skiloh: at first
21, indeed he knew him not; that is, when the Lord spake, he

¢18am. iil. knew it not to be the voice of God: ¢ Now Samuel did not yet
°71 Som. iy, F10OW the Lord, neither was the word of ‘the Lord yet revealed
15. nba v wato him ; but after that he knew him, and was assured that it

was he which spake unto him, the Scripture teaching us that

Semw
Kipuws ame- the ecars of Samuel were revealed, and the fword of God re-
pius ;Zb vealed, and 8God himself revealed to him. By all which we can

movid.  understand no less, than that Samuel was so illuminated in his
*x Sam. iii. prophecies, that he fully understood the words or things them-

7. MO o . A .
mr a1 voe selves which were delivered, and as certainly knew that the
I?ﬁ:::a;::‘ deliverer was God: so Samuel the Seer, so the rest of the Pro-

abr¢ piiwa  phets believed those truths revealed to them by such a faith as
Jvelov. - was a firm assent unto an object credible upon the immediate

21 Sam. iii.
21 o testimony of God.
D B But those faithful people to whom the Prophets spake be- 8

Adgn Ké- lieved the same truth, and upon the testimony of the same God,
g:;;,%b)‘s' delivered unto them not by God, but by those Prophets, whose
words they therefore assented unto as certain truths, because
they were assured that what the Prophets spaké was immediately
revealed to them by God himself, without which assurance no

Exod.iii.2. faith could be expected from them. When God appeared unto

20 Tiorer xpnuariofels, which word answer given by God: ‘O utv @eds xpf,
comes from the original xpdw, appropri- 6 8¢ &vbpwmos pavreterar. Moschop. [Ecl.
ated by the Greeks to an oracle, or Attic. Dictionum. s. v. xpdw.]
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Moses in a flame of fire out of the midst of a bush, and there
immediately revealed to him first himself, saying, I am the God

of thy fathers, the God of Abrakam, the God of Isaac, and the

God of Jacob, and then his will, to bring the children of Israel

out of the land of Egypt, Moses clearly believed God both in

the revelation of himself and of his will, and was fully satisfied

that the Israelites should be delivered, because he was assured

it was Grod who promised their deliverance: yet notwithstanding

still he doubted whether the Israelites would believe the same

truth, when it should be delivered to them, not immediately by

God, but by Moses; And Moses answered and said, But bekold Exod.iv.1.
they will not believe me, nor hearken unto my voice ; for they will

say, The Lord hath not appeared unto thee. Which words of

his first suppose, that if they had heard the voice of God, as he

had, they would have assented to the truth upon a testimony
divine; and then as rationally affirm, that it was improbable

they should believe, except they were assured it was God who
promised, or think that God had promised by Moses, only
because Moses said so. Which rational objection was clearly

taken away, when God endued Moses with power of evident and
undoubted miracles; for then the rod which he carried in his

hand was as infallible a sign to the Israelites, that God had
appeared unto him, as the flaming bush was to himself; and
therefore they which saw in his hand God’s omnipotency, could

not suspect in his tongue God’s veracity; insomuch as when
Aaron became to Moses instead of @ mouth, and Moses to Aaron Exod. iv.
instead of God, Aaron spake all the words which the Lord had ® 3% 3"
spoken unto Moses, and did the signs in the sight of the people,

and the people believed. TFor being persuaded by a lively and

active presence of omnipotency that God had appeared unto
Moses, and what was delivered to them by him ecame to him from

God; and being sufficiently assured out of the very sense and
notion of a Deity, that whatsoever God should speak must of
necessity be true, they presently assented, -and Gelicved the

Lord, and kis servant Moses; Moses, as the immediate pro- Exod. xiv.
pounder; God, as the original revealer: they believed Moses 3"
that God had revealed it, and they believed the promise, because

God had revealed it. So that the Faith both of Moses and the
Israelites was grounded upon the same testimony or revelation

of God, and differed only in the proposition or application of the
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testimony ; Moses receiving it immediately from God himself,
the Israelites mediately by the ministry of Moses.

In the like manner the succeeding Prophets were the instru-
ments of Divine Revelation, which they first believed as revealed
to them, and then the people as revealed by them: for what
they delivered was not the testimony of man, but the testimony

Lukei. 7o0. of God delivered by man. It was %e who spake by the mouth of
lus holy Prophets whick have been since the world began : the
mouth, the instrument, the articulation was theirs; but the

2 Sam.  words were God’s. The Spirit of the Lord spake by me, saith

-2 David, and kis word was in my tongue. It was the word

1Kings  of the Lord, which he spake &y #ke hand of Moses, and by the

;ﬁ‘; 33 land of kis servant Akijah the Prophet. 'The hand, the general
instrument of man, the mowth, the particular instrument of
speech, both attributed to the Prophets as merely instrumental
in their prophecies. The words which Balaam’s ass spake were
as much the ass’s words, as those which Balaam spake were

Numb.  his; for the Lord opened the mouth of the ass, and the Lord

iiﬁihf' put a word in Balaam’s mouth ; and not only so, but a bridle 9

xxil. 35 with that word, only the word that I shall speak unto thee, that
thou shalt speak. 'The Prophets, as they did not frame the
notions or conceptions themselves of those truths which they
delivered from God, so did they not loosen their own tongues
of their own instinet, or upon their own motion, but as moved,
impelled, and acted by God. So we may in correspondence
to the antecedent and subsequent words interpret those words of

2Pet. i. 20, St. Peter, that no Prop/;ecy of the Seripture is (gf any private

oles ém\- i vterpretation : thab is, that no Prophecy which is written did
so proceed from the Prophet which spake or wrote it, that he of
himself or by his own instinct did open his mouth to prophesy¥;
but that all prophetical revelations came from God alone, and
that whosoever first delivered them was antecedently inspired by
him, as it followeth, for the Prophecy came not in old time by
the will of man, but holy men of God spake as they were moved
by the Holy Ghost. That therefore which they delivered was
the Word, the Revelation of God; which they assented unto
as to a certain and infallible truth, credible upon the immediate
testimony of God, and to which the rest of the Believers assented

* [So Philo Judeeus, mpodfhirys ydp Biov udv oddtv dmodbéyyerar, GArdTpia 3¢ wdyTa
Smyxodyros érépov. Vol I. p. 510.]
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upon the same testimony of God mediately delivered by the
hands of the Prophets.

Thus God, who at sundry times, and in divers manners, spake Heb.i. 1.
in times past unto the Fathers by the Prophets, and by so
speaking propounded the object of Faith both to the Prophets
and the Fathers, Zath in these last days spoken unto us by his Son, Verse 2.
and by so speaking hath enlarged the object of Faith to us
by him, by which means it comes to be the Fuith of Jesus. Thus Rev. xiv.
the only begotten Son, who was in the bosom of the Father, the Jopm 1. s,
express Image of his Person, he in whom it pleased the Father Heb i 3.
that all fulness should dwell, he in whom duwelleth all the ful- 5 g "
ness of the Godhead bodily, revealed the will of God to the
Apostles, who being assured that he frew all things, and con- John xvi.
vinced that he came forth from God, gave a full and clear assent 3
unto those things which he delivered, and grounded their Faith
upon his words as upon the immediate testimony of God. I John xvii.
have given wnto them, saith Christ unto his Father, #the words 8.
whick thou gavest me, and they have received them, and have known
surely that I came out from thee, and they have believed that thou
didst send me. Beside this delivery of these words by Christ
to the Apostles, they received the promise of the Spirit of Trutk, John xvi.

which should guide them into all truth, and teack them all things, 3
and bring all things into their remembrance whatsoever Christ
had said wnto them. So clearly, so fully, so constantly were
they furnished with divine Illuminations and Revelations from
God, upon which they grounded their own Faith; that each
of them might well make that profession of St. Paul, 7 #row 2 Tim. i.
whom I have believed. Thus the Faith of the Apostles, as of '*
Moses and the Prophets, was grounded upon the immediate
Revelations of God.

But those Believers to whom the Apostles preached, and
whom they converted to the Faith, believed the same truths
which were revealed to the Apostles, though they were not so
revealed to them as they were unto the Apostles, that is, imme-
diately from God. But, as the Israelites believed those truths
which Moses spake to come from God, being convinced by the
constant supply of miracles wrought by the rod which he carried
in his hand; so the blessed Apostles, being so plentifully endued
from above with the power of miracles, gave sufficient testimony
that it was God which spake by their mouths, who so evidently
wrought by their hands. They which heard St. Peter call a

x1v. 26.
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lame man unto his legs, speak a dead man alive, and strike a
living man to death with his tongue, as he did Ananias and
Sapphira, might easily be persuaded that it was Good who spake
by his mouth, and conclude that where they found him in his
omnipotency, they might well expect him in his veracity. These

were the persons for whom our Saviour next to the Apostles 1

prayed, because by a way next to that of the Apostles they be-
lieved. Neither pray I jfor these alone, saith Christ, but for
them also who shall believe on me through their word. Thus
the Apostles believed on Christ through his own word, and the
primitive Christians believed on the same Christ through the
Apostles” word, and this distinetion our Saviour himself hath
clearly made; not that the word of the Apostles wag really dis-
tinet from the word of Christ, but only it was called theirs,
because delivered by their ministry, otherwise it was the same
word which they had heard from him, and upon which they
themselves believed. That which was from the beginning, saith
St. John, whick we have heard, whick we have secen with owr
eyes, which we have looked wpon, and our hands kave handled
of the word of life, that which we have seen and heard declare
we unto you. And this was the true foundation of Faith, in all
them which believed, that they took not the words which they
heard from the Apostles to be the words of the men which spake
them, no more than they did the power of healing the sick, or
raising the dead, and the rest of the miracles, to be the power
of them that wrought them ; but as they attributed those mira-
culous works to God working by them, so did they also that
saving word to the same God speaking by them. When St.
Paul preached at Antioch, almost the whole city came together to
hear the word of God; so they esteemed it, though they knew
him a man whom they came to hear speak it. This the Apostle
commendeth in the Thessalonians, that when they received the
word of God, which they heard of him, they received it not as the
word of man, but (as ¢ is in truth) the word of God; and re-
ceiving it so, they embraced it as coming from him who eould
neither deceive or be deceived, and consequently as infallibly
true; and by so embracing it, they assented unto it, by so assent-
ing to it, they believed it, ultimately upon the testimony of God,
immediately upon the testimony of St. Paul, as he speaks himsel,
because our testimony among you was believed. Thus the Faith
of those which were converted by the Apostles was an assent

it I
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unto the word as credible upon the testimony of God, delivered
to them by a testimony Apostolical. Which being thus clearly
stated, we may at last descend into our own condition, and so
describe the nature of our own Faith, that every one may know
what it is to believe.

Although Moses was endued with the power of miracles, and
conversed with God in the mount, and spake with him face to
face at the door of the Tabernacle ; although upon these grounds
the Israelites believed what he delivered to them as the word of
God; yet neither the miracles nor Moses did for ever continue
with them; and notwithstanding his death, they and their pos-
terity to all generations were obliged to believe the same truths.

17

Wherefore it is observable, which St. Stephen saith, e received Actsvii.38.

the lively Oracles to give unto them ; the Decalogue he received
from the hand of God, written with the finger of God; the rest
of the divine patefactions he wrote himself, and so delivered

them not a mortal word to die with him, but Ziving Oracles, to Aéyia Gav-

be in force when he was dead, and oblige the people to a belief, ™

when his rod had ceased to broach the rocks and divide the seas.
Neither did he only tie them to a belief of what he wrote him-
self, but by foretelling and describing the Prophets which should
be raised in future ages, he put a farther obligation upon them
to believe their Prophecies as the revelations of the same God.
Thus all the Israelites, in all ages, believed Moses; while- he
lived, by believing his words ; after his death, by believing his
writings.

writings, how shall ye believe my words? Wherefore the Faith
of the Israelites in the land of Canaan was an assent unto the

11 truths of the Law as credible upon the testimony of God, delivered

unto them in the writings of Moses and the Prophets.
In the like manner is it now with us. For although Christ

Had ye believed Moses, saith our Saviour, ge would John v. 46,
have believed me ; for ke wrote of me. But if ye believe not kis 47

first published the Gospel to those who bekeld his glory, the Johni. 14.

glory as of the only begotten of the Fatker ; although the Apo-
stles first converted those unto the Faith, who heard them speak
with tongues they never learned, they never heard before, and
discover the thoughts of men they never saw before; who saw
the lame to walk, the blind to see, the dead to revive, and the
living to expire at their command; yet did not these Apostles
prolong their lives by virtue of that power which gave such
testimony to their doctrine, but rather shortened them by their
PEARSON. c
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constant attestation to the truth of that doctrine farther confirmed
by their death. Nor did that power of frequent and ordinary
miraculous operations long survive them; and yet they left as
great an obligation upon the Church in all succeeding ages to
believe all the truths which they delivered, as they had put
upon those persons who heard their words and saw their works ;
because they wrote the same truths which they spake, assisted
in writing by the same Spirit by which they spake, and there-
fore require the same readiness of assent so long as the same
truths shall be preserved by those writings. While Moses lived
and spake as a mediator between God and the Israelites, they
believed his words, and so the Prophets while they preached.
When Moses was gone up to Mount Nebo, and there died,
when the rest of the Prophets were gathered to their fathers,
they believed their writings, and the whole object of their Faith
was contained in them. When the Son of God came into the
world to reveal the will of his Father, when he made known
wnto the Apostles, as his friends, all things that he had heard of
the Father, then did the Apostles believe the writings of Moses
and the Prophets, and the words of Christ, and in these taken
together was contained the entire object of their Faith, and they
believed the Scripture, and the word which Jesus had said. When
Christ was ascended up into Heaven, and the Holy Ghost came
down, when the words which Christ had taught the Apostles
were preached by them, and many thousand souls converted to
the Faith, they believed the writings of the Prophets and the
words of the Apostles; and in these two was comprised the
complete object of their Faith. When the Apostles themselves
departed out of this life, and confirmed the truth of the Gospel
preached by the last of sufferings, their death, they left the sum
of what they had received, in writing, for the continuation of
the Faith in the Churches which they had planted, and the
propagation thereof in other places, by those which succeeded
them in their ordinary function, but were not to come near
them in their extraordinary gifts. Zhese things were written,
saith St. John, the longest liver, and the latest writer, t2at ge
might believe that Jesus is the Ohrist, the Son of God, and that
believing ye might have life through his name.

Those Christians then which have lived since the Apostles’
death, and never obtained the wish of St. Augustin, to see either
Christ upon earth, or St. Paul in the pulpit, have believed the

g
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writings of Moses and the Prophets, of the Apostles and Evan-
gelists, in which together is fully comprehended whatsoever may

19

properly be termed matter of divine Faith; and so #e Aousehold Eph. ii. zo.

of God is built upon the foundation of the Apostles and Prophets®,
who are continued unto us only in their writings, and by them
alone convey unto us the truths which they received from God,
upon whose testimony we believe. And therefore he which put
their writings into the definition of Faith, considering Faith as
now it stands with us, is none of the smallest of the Schoolmen 22.
From whence we may at last conclude, that the true nature of the
Faith of a Christian, as the state of Christ’s Church now stands,

12 and shall continue to the end of the World, consists in this, that

it is an assent unto truths credible upon the testimony of God
delivered unto us in the writings of the Apostles and Prophets.
To believe therefore, as the word stands in the front of the
CREED, and not only so, but is diffused through every article
and proposition of it, is to assent to the whole and every part of
it, as to a certain and infallible truth revealed by God (who by
reason of his infinite knowledge cannot be deceived, and by reason
of his transcendent holiness cannot deceive) and delivered unto us
in the writings of the blessed Apostles and Prophets immediately
inspired, moved, and acted by God, out of whose writings this
brief sum of necessary points of Faith was first 23 collected. And
as this is properly to Jelieve, which was our first consideration ;
so to say I believe, is to make a confession or external expression
of the Faith, which is the second consideration propounded.
Faith is an habit of the intellectual part of Man, and therefore
of itself invisible; and to believe is a spiritual act, and conse-
quently immanent and internal, and known to no man but him
who believeth: For what man knoweth the things of o man,
save the spirit of a man whick is in him? Wherefore Christ
being not only the great Apostle, sent to deliver these revealed
truths, and so the Author of our Faith, but also the Head of the

21 ‘Prophete et Apostoli, super quos 23 Odx d&s Eoter dvbpdmots cvverétn
omnium Ecclesiarum fundamenta locan- 74 7s wloTews, AN éx wdons ypagiis 74
tur.” §. Hieron. in Psal. xvil. [vol. vil. kapidrata ovAhex0évra ulav dvaminpor
App. p. 42.] ¢Super Prophetas ®difica- thw s wlorews Sidaokarlav. COyril.
tur orbis terrarum, credens in Domino,” Catech. [v.12. p. 98 C.] ¢ Ecclesiarum
Ruffin. Ibid. [p. 36.] Patres de populorum salute solliciti,

22 ‘Fides est habitus quo assentimus ex diversis voluminibus Scripturarum
dictis Scripture propter auctoritatem collegerunt testimonia divinis gravida
Dei revelantis.” Durand. lib. iil. Dist. Sacramentis’ Euseb. Gall. in Symb.
24, ¢. 1. §. 9. [§- 5] [Bibl. Patr, vol.v. pt. 1. p. 552 E.]

c 2

1Cor.il 11,
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Church, whose body consisteth of faithful members, and so the
author of union and communion, which prineipally hath relation
to the unity of Faith, he must needs be imagined to have ap-
pointed some external expression and communication of it : espe-
cially considering that the sound of the Apostles was to go forth
unto the ends of the world, and all nations to be called to the
profession of the Gospel, and gathered into the Church of Christ;
which cannot be performed without an acknowledgment of the
truth, and a profession of Faith, without which no entrance into
Actsviii, the Church, no admittance to Baptism. What doth kinder me
36,37 4o e baptized ? saith the Eunuch. Aud Philip said, If thou
believest with all thine heart, thow mayest. And he answered
and said, I believe that Jesus Christ is the Som of God. So
believing with all his heart, as Philip required, and making pro-
Rom. x. 10, fession of that Faith, he was admitted. For with the heart man
believeth wnto righteousness, and with the mouth confession is
made unto salvation?*. The belief of the heart is the internal
habit residing in the Soul, and act of Faith proceeding from 1if,
but terminated in the same. The confession of the mouth is an
external signification of the inward habit or act of Faith, by
words expressing an acknowledgment of those truths which we
believe or assent to in our souls. The ear receiveth the word,
Rom. x. 17. Fuith cometh by kearing ; the ear conveyeth it to the heart,
which being opened receiveth it, receiving believeth it ; and then
Mat.xil-34. out of the abundance of the heart the mouth speaketh?s. In the
heart Faith is seated : with the tongue confession is made; be-

Rom. x.9. tween these two salvation is completed26. If #hou shalt confess

with thy mouth the Lord Jesus, and shalt belicve in thine heart
that God hath raised him from the dead, thou shalt be saved.
This Faith of the heart every one ought, and is presumed to
have ; this confession of the mouth every one is known to make,
when he pronounceth these words of the CREED, I believe ;
Rom, x.8. and if true, he may with comfort say, ke word of Fuith is nigh
me, even n my mouth and in my heart?7: first in my heart

24 *Habes, homo, unde credere debeas, 26 ¢ Magnum, filioli, per hoc fidei no-
Corde creditur ad justitiam ; habes unde strae videmus esse compendium, quando
debeas confiteri, Ore confessio fit ad sa- inter cor et linguam totum salutis hu-
tutem.” Chrysol. Serm. 56. [p. 702 F.] manz versatur et geritur Sacramentum,’

25 ‘Sermo creat auditum, auditus Chrysol. Serm. 56. [p. 702 F.] ‘Quod a
concipit fidem, credulitatem parturit te et pro te reposcitur, intra te est, i. e.
fides,- confessionem credulitas nutrit, oris famulatus et cordis affectus.” Euseb.
confessio perpetuam dat salutem.” C%ry-  Gall. [de Symb. Hom. ii. p. 554 C.]

30l. Serm. 60. [p. 705 C.] 27 ‘De hoc sine dubio legimus per
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really assenting, then in my mouth clearly and sincerely profess-
ing with the Prophet David, I Zave believed, therefore have I Psal. cxvi.

13 spoken. Thus briefly from the second consideration concerning '*

confession implied in the first words I delieve, we shall pass unto
the third consideration, of the necessity and particular obligation
to such a confession.

If there were no other argument, yet being the object of
Faith is supposed infallibly true, and acknowledged to be so by
every one that believeth, being it is the nature of Truth not to
hide itself, but rather to desire the light that it might appear;
this were sufficient to move us to a confession of our Faith. But
beside the nature of the thing, we shall find many arguments
obliging, pressing, urging us to such a profession. For first,
from the same God, and by the same means by which we have
received the object of our Faith, by which we came under a pos-
sibility of Faith, we have also received an express command to
make a confession of the same: Be ready, saith St. Peter, always 1 Pet. iii.
to give an answer to every man that asketh you a reason of the '>
hope that is in you ; and there can be no reason of hope but
what is grounded on Faith, nor can there be answer given unto
that without an acknowledgment of this. Secondly, it is true
indeed that the great promises of the Gospel are made unto
Faith, and glorious things are spoken of it; but the same pro-
mises are made to the confession of Faith together with it; and Rom. x.10.
we know who it is hath said, Whosoever shall confess me before Mat. x. 32.
men, him will I confess also before my Father whick is in lea-
ven. Besides, the profession of the Faith of one Christian con-
firmeth and edifieth another in his, and the mutual benefit of all
layeth an obligation upon every particular. Again, the matters
of Faith contain so much purity of doctrine, persuade such holi-
ness of life, describe God so infinitely glorious, so transcendently
gracious, so loving in himself, so merciful in his Son, so won-
derful in all his works, that the sole confession of it glorifieth
God; and how can we expect to enter into that glory which is
none of ours, if we deny God that glory which is his? Lastly
the concealing those truths which he hath revealed, the not
acknowledging that faith which we are thought to believe, is
so far from giving God that glory which is due unto him,
that it dishonoureth the Faith which it refuseth or neglecteth

Prophetam, Prope est, inquit, n ore tuo, et in corde tuo.’ Euseb. Gall. [de Symbh.
Hom. ii. p. 554 C.]
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to profess, and casteth a kind of contumely upon the author of
it, as if God had revealed that which Man should be ashamed to

acknowledge.

Wherefore he that came to save us hath also

said unto us, Whosoever shall be ashamed of me and of my words,
of kim shall the Son of Man be ashamed, when ke shall come in kis

own glory, and in kis Father’s, and of the koly Angels.

Such a

necessity there is of confession of Faith, in respect of God, who
commanded it, and is glorified in it; in respect of ourselves,
who shall be rewarded for it; and in respect of our brethren,

who are edified and confirmed by it.

‘Which necessity the

wisdom of the Church in former ages hath thought a sufficient
ground to command the recitation of the CREED at the first
initiation into the Church?® by Baptism (for which purpose it
was taught and expounded to those which were to be baptized

28 ‘O Tov ravéva Ths GAnfelas drxAwi
&y vt raréxwr, dv 8t Tod Bamrlopartos
eange. Iren. Uib. i. cap.i. [i. 9. 4. p. 46.]
¢Quum sub tribus et testatio fidei et
sponsio salutis pignerentur, necessario
adjicitur Ecclesiz mentio ; quoniam ubi
tres, id est, Pater, et Filiug, et Spiritus
Sanctus, ibi Ecclesia, qua trium corpus
est.” Tertul. de Baptis. (6. p.226 D.] ‘In
quem tingueret? in peenitentiam? quo
ergo illi precursorem ? in peccatorum
remissionem, quam verbo dabat? in se-
metipsum, quem humilitate celabat? in
Spiritum Sanctum, qui nondum a Patre
descenderat ? in Ecclesiam, quam non-
dum Apostoli struxerant? Idem. [11.
p. 228 C.] ‘Dehine ter mergitamur, am-
plius aliquid respondentes, quam Domi-
nus in Evangelio determinavit.” 7d. de
Cor. Militis. [3. p. 102 A.] “Sed et ipsa
interrogatio quee fit in Baptismo testis
est veritatis; nam cum dicimus, Credis
in vitam eternam, et remissionem pecca-
torum per samctam Ecclesiam ? intelligi-
mus remissionem peccatorum non nisi
in Eeclesia dari.’ 8. Cyprian. Epist. ad
Jonuarium, &ec. [Ep. Ixx. p. 125.] ‘Quod
si aliquis illud opponit, ut dicat eandem
Novatianum legem tenere quam Catho-
lica Ecclesia teneat, eodem Symbolo
quo et nos baptizare, eundem mnosse
Deum Patrem, eundem Filium Chri-
stum, eundem Spiritum Sanctum, ac
propter hoc usurpare eum potestatem
baptizandi posse quod videatur in inter-
rogatione Baptismi a nobis non discre-
pare: sciat quisquis hoec opponendum

putat, primum non esse unam nobis et
schismaticis Symboli legem, neque ean-
dem interrogationem. Nam cum dicunt,
Credis remissionem peccatorum, et vitam
wternam per sanctam Ecclesiam ! menti-
untur in interrogatione, quando non
habeant Ecclesiam.” Idem, Epist. ad
Magnum. [Ep. Ixxvi. p. 154.] ¢ Mos ibi
(¢ est Romee) servatur antiquus, eos qui
gratiam Baptismi suscepturi sunt, pub-
lice, i. e. fidelium populo audiente, Sym-
bolum reddere.” Rufin. in Symb. [3. p.
cxcix.] ¢Solenne est in lavacro, post
Trinitatis confessionem interrogare,
Credis in sanctam Ecclesiom ? Credis re-
missionem peccatorum ¥ S. Hieron. eont.
Lucifer. {vol. ii. p.184 D.] ‘Mens Hee-
retica reliquit doctorem a quo fidem
Ecclesie didicerat, oblita est pacti Dei
sui, hoc est, fidei ipsinus Dominice que
in Symbolo continetur, quam se die bap-
tismatis servaturum esse promiserat.”
Idem, Com.-in Prov. ¢Interrogatus es,
Credis in Deum Patrem ommipotentem ?
dixisti, Credo, et mersisti, hoc est, se-
pultus es. JTterum interrogatus es,
Credis in Dominum nostrum Jeswm Chri-
stum, ef in crucem ejus? dixisti, Credo,
et mersisti, ideo et Christo es consepul-
tus.—Tertio interrogatus, Credis et in
Spiritum Samctum ? dixisti, Credo; ter-
tio mersisti : ut multiplicem lapsum
superioris wtalis absolveret trina con-
fessio.” Ambros. de Sacram. Uib. ii. cap.
7. [§- 20. vol.ii. p. 359 D.] Leo speaks
thus of Eutyches in his Epistle to Flavie
anus, ‘Quam enim eruditionem de sacris
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Novi et Veteris Testamenti paginis ac-
quisivit, qui ne ipsius quidem Symboli
initia comprehendit? et quod per totum
mundum omnium regenerandorum voce
depromitur, istius adhuc senis corde
non capitur.” [Ep. xxiv. vol. i. p. 478.]
And in the 12th Book de Twrinitate,
{p- 304.] (formerly attributed to Atha-
nasius, but more probably now thought
to belong to Vigilius Tapsensis,) ¢ Nec
non et illa magna et beata Confessio
Fidei, imo ipsa Fides Sanctorum, et
Testamentum quod disposuimus ad Pa-
trem, Filium, et Spiritum Sanctum, ad
sacrum lavacrum regenerationis venien-
tes, Credo in Deum Patrem omnipoten-
tem, et in Jesum Christum Filium ejus
unigenitum, et in Spiritum Sanctum.’
Kafds waperdBouer maph T@v mpd Hudv
émokbrwy & Te T wpdTy KaTyxhoet, Kal
dte 70 Aovtpdy érauBdrouer. Fusebius,
of the Confession of Faith, which he
exhibited to the Council of Nice. Socrat.
b i. cap. 8. [p. 23.] Theodoret. lib. i.
cap. 12. [p. 38.] ¢ Abrenuncio, inquis,
Diabolo, pompis, spectaculis, et operibus
ejus: et quid postea ? Credo, inquis, in
Deum Patrem ommnipotentem.” Solvian.
de Gubern. Dei, Uib. vi. [c.vi. Galland.
vol. x. p. 35 C.] And when this Creed
was enlarged by the Council of Nice,
and after that by others, Epiphanius
commends it to the Catechumeni, to be
repeated at their baptism : Ofrws &ka-
oTOV TRV KaTNXOUuévwy TEY WeAASyTwy
7§ ayly Aovtpd wpoalevar, 0b ubvov dmary-
YéAhew bpeirere Td moTebew Tols EavTdy
viots v kvply, GAAL kal Siddoxew jyrds,
bs wdvTwy B adTy phTNp Sudy Te Kal
Hudy, To Aéyew* Thiarebopey els &va Dedv,
&e. Epiph. in Ancorato. [119. vol. ii.
p- 122 B.] And when he had yet
farther enlarged it by reason of some
new emergent heresies, he commends it,
udAtora Tols T Gyly AovTpd wpoaiodow,

14 immediately before29 the great solemnity of Easter), and to

va &rayyéArwo kal Aéywow ofrws. Ibid.
{121. p. 123 C.] The first Council of
Constantinople confirms the Nicene
Confession, as mpeaBurdrny Te ofigar kol
dxdrovlor T¢ Bamrlopari. Theodoret. 1tb.
v. cap. 9. p.{205.] And the Council of
Chalcedon of the same, %, bs xowdy &
aylwy odvbnpa, Tols pvovuévors mpds THy
7iis vioBeslas wapeyyvdpey doddieway.
Parte tertia. [Mansi, Concilia, vol. vii,
pP- 457 A.] The Synod at Jerusalem,
7 dyiov ocduBorov els b éBamtiabnper ral
Bamrifopev. The Synod at Tyre, &v ad-
74 Bortiobévres kal Bamri(ovres. And
the Council of Constantinople under
Menna, to which the former sent their
Synodical letters, 7o dyiov odpBoroy év
& wdvres éBamrrionuer. Concil. Constan-
tinop. sub Agap. et Menna, Act. v.
[Mansi, viii. p. 1044 BE.] Basiliscus and
Marcus, in two several edicts, confirmed
the same Nicene Creed with these words,
els d Huels Te kal wdvTes of mpd Hudy T~
oreloavtes éBamtioOnueyv. Evagr. lib. iii.
cap. 4. et 7. And the edict of the Em-
peror Justinian, ¢ Anathematizaverunt
eos qui aliam definitionem fidei, sive
Symbolum, sive Mathema, tradunt ac-
cedentibus ad sanctum baptisma *.’
299011 SeT Tovs pwrilopévovs Thy wloTw
éxpavidvew, kal T§ wéumrry Tis EBSouddos
dmaryyéAhew v¢ émordme 3} Tols wpeoBu-
7épois. Conceil. Laodic. Cam. 46. [Mansi,
ii. p.571C.] Where it isto be observed,
that TIforis i3 taken for the Creed or
Symbolum Fidei, and was so translated
anciently, as appeareth by the Canon
preserved in the Canon Law, and ren-
dered thus, ¢ Baptizandos oportet Fidei
Symbolum discere, et quinta feria ulti-
mze septimans vel Episcopo vel Presby-
teris reddere.” De Consec. dist. 4. cap.
58+. ¢Symbolum etiam placuit ab om-
nibus Ecclesiis una die, i. e. ante octo
dies Dominicee resurrectionis, publice in

* [Though Pearson has clearly proved, that it was customary for some Confes-

sion of faith to be recited at baptism, he has left it uncertain whether this was the
Apostles’ Creed or no ; and some of his quotations might seem to shew that the
Nicene Creed was used in this way. But Bishop Bull has observed, that the Ni.
cene Creed was not intended to be recited at baptism, Jud. Eccl. Cath. vi. 4, where
he has treated this subject with great learning. See also Bingham’s Antiquities,
X. 4, 17. There seems some allusion to this recitation of a creed at baptism in
Heb. x. 22, 23. 1 Pet. iii. 21.]
+ [For this meaning of w{g7:s, see Suicer in v. p. 726.]
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ARTICLE I

require a particular repetition3° of it publicly, as often as the sa-
crament of the Eucharist was administered, and a constant and
perpetual inculeation of the same by the Clergy3! to the People.

And as this necessity is great, as the practice useful and
advantageous; so is the obligation of believing and confessing
particular, binding every single Christian, observable in the
number and person expressed, I felieve. As if Christ did ques-
tion every one in particular, as he did him who was born blind,
after he had restored him his sight (and we are all in his
condition), Dost thou belicve on the Son of God? every single
Christian is taught to make the same answer which he made,
Lord, I believe. As if the Son of God did promise to every one of
them which are gathered together in his name, what he promised
to one of the multitude, whose son had a dumb spirit ; If thow canst
believe, all things are possible to kim that believeth ; each one for
himself returneth his answer, Lord, I believe; Lord, kelp my
unbeligf. Not that it is unlawful or unfit to use another number,
and instead of 7, to say We believe: for taking in of others, we
exclude not ourselves; and addition of charity can be no dis-
paragement to confession of Faith. St. Peter answered for the
twelve, We belicve, and are sure that thow art that Christ, the

Ecclesia competentibus tradi.’ Coneil.
Agath. Can. 13. [Mansi, viii. p. 327 A.]
¢ Sicut antiqui Canones jubent, ante vi-
ginti dies Baptismi ad purgationem ex-
orcismi Catechumeni currant, in quibus
viginti diebus ommnino Catechumeni
Symbolum, quod est, Credo in Dewm
Patrem omnipotentem, specialiter doce-
antur.” Concil. Bracar. 3. Can. 1. [Man-
si, ix. p. 838 D.] The Canon of the
Laodicean Council, already mentioned,
is verbatim rehearsed in the sixth Coun-
cil in Trallo. Can. 78. [Mansi, xi. p. 977
B.] It appeareth therefore a general
command of the Church, that those who
were to be baptized should have a cer-
tain time allotted for the learning and
rehearsing of the Creed. And in case
of necessity, if any were baptized, they
were to learn the Creed immediately
after their baptism, “O7: 3¢t (not, as it
is in the edition of Binius, both in this
Canon and in the former, most absurdly
“07s ob 8€l) Tods &y vdoy maparauBdvov-

Tas TO ¢PdTioua, kel elra &vacrdvras,
éxparvbdvew Ty wiotw, kal ywdokew g
Belas Swpeds waTntibbnoav. Concil. Lad-
dic. Can. 4%7. [Mansi, ii. p. 571 C.]

80 As appears in the ancient Greek
Liturgies, and the decree of the third
Council of Toledo : ¢ Ut omni sacrificii
tempore ante communionem corporis
Christi et sanguinis, juxta Orientalium
partium morem, unanimiter clara voce
sacratissimum fidei recenseant symbo-
lum.” [Mansi, ix. p. ggo A.] Which
custom, as they call it, of the Oriental
parts, is said first to be introduced by
Petrus Mongus at Alexandria, and after
by Timotheus at Constantinople, as ap-
pears out of the fragments of Theodorus
Lector*,

31 ¢Symbolum quod est signaculum
fidei, et orationem Dominicam dicere
semper admoneant sacerdotes populum
Christianum.” Concil. Mogunt. Can. 45.
[Mansi, xiv. p. 74 B.]

* [Tt was not used to be repeated in the daily service till about the middle of
the fifth century in the Greek Church, and not till some time after in the Latin
Church. Bingham, x. 4, 17, who quotes several authorities. ]

I BELIEVE, ETC.

Son of the living God. TFor though Christ immediately replied
that one of them had a devil, yet is not St. Peter blamed, who
knew it not. But every one is taught to express his own Faith,
becanse by that he is to stand or fall.

Brother, but his Faith availeth nothing for the justification of
another. And it is otherwise very fit that our Faith should be
manifested by a particular confession, because it is effectual by
particular application ; therefore must it needs be proper for me

The effectual fervent James v.
15 prayer of a righteous man availeth much for the benefit of his 16.

to say, I believe, and to make profession of my Faith in the Son of Gal. ii. zo.

God, who loved me, and gave himself for me.

Being then I have described the true nature and notion of
Belief, the duty of confessing our Faith, and the obligation of
every particular Christian to believe and to confess; being in
these three explications, all which can be imaginably contained
in the first word of the CREED must necessarily be included ;
it will now be easy for me to deliver, and for every particular
person to understand what it is he says, and upon what ground
he proceeds, when he begins his confession with these words, I
believe, which I conceive may in this manner be fitly expressed :

Although those things which I am ready to affirm be not
apparent to my sense, so that I cannot say I see them ; although
they be not evident to my understanding of themselves, nor
appear unto me true by the virtue of any natural and necessary
cause, so that I cannot say I have any proper knowledge or
science of them; yet being they are certainly contained in the
Secriptures, the writings of the blessed Apostles and Prophets;
being those Apostles and Prophets were endued with miraculous
power from above, and immediately inspired with the Holy
Ghost, and consequently what they delivered was not the word
of man, but of God himself; being God is of that universal
knowledge and infinite wisdom, that it is impossible he should
be deceived ; of that indefectible holiness and transcendent recti-
tude, that it is not imaginable he should intend to deceive any
man, and consequently whatsoever he hath delivered for a truth
must be necessarily and infallibly true; I readily and steadfastly
assent unto them as most certain truths, and am as fully and
absolutely, and more concerningly persuaded of them, than of
any thing I see or know. And because that God who hath
revealed them hath done it, not for my benefit only, but for the
advantage of others, nor for that alone, but also for the manifest-



ARTICLE I

ation of his own glory ; being for those ends he hath commanded

me to profess them, and hath promised an eternal reward upon

my profession of them; being every particular person is to
expect the justification of himself, and the salvation of his soul,
upon the condition of his own Faith; as with a certain and full
persuasion, I assent unto them, so with a fixed and undaunted
resolution I will profess them ; and with this faith in my heart,
and confession in my mouth, in respect of the whole body of
the CREED, and every Article and particle in it, I sincerely,

readily, resolvedly say, I delicve.

1 believe in God.

HAVING delivered the nature of Faith, and the act of
Belief common to all the Articles of the Creed, that we may
understand what it is to believe; we shall proceed to the expli-
cation of the Articles themselves, as the most necessary objects
of our Faith, that we may know what is chiefly to be believed.
Where immediately we meet with another word as general as
the former, and as universally concerned in every Article, which
1s GOD ; for if to believe be to assent upon the testimony of
God, as we have before declared, then wheresoever belief is
expressed or implied, there is also the name of God understood,
upon whose testimony we believe.
rity is the ground and foundation of the whole, his existence
begins the Creed, as the foundation of that authority. For if
there can be no divine Faith without the attestation of God, by

He therefore whose autho-

which alone it becomes divine, and there can be no such attest-

ation except there were an existence of the testifier, then must

it needs be proper to begin the confession of our Faith with the
agnition of our God. If his name3? were thought fit to be ex-
pressed in the front of every action, even by the Heathen, because
they thought no action prospered but by his approbation ; much
more ought we to fix it before our confession, because without
him to believe, as we profess, is no less than a contradiction.
Now these words, I believe in God, will require a double con-
sideration ; one, of the phrase or manner of speech ; another, of
the thing or nature of the truth in that manner expressed. For
to believe with an addition of the preposition in¥, is a phrase or

32 @ebs, 8els* “Ebos fv Yre wardpxowrd Twos, Gedv Aeyew érevpnmloudvors.

Hesych. Lex.

* [See the Homily upon Faith, at the beginning.]
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I BELIEVE IN GOD.

expression ordin;rily conceived fit to be given to none but to
God himself, as always implying, beside a bare act of Faith, an

addition of hope, love, and affiance,

An observation, as I con-

ceive, prevailing especially in the Latin Church, grounded prin-

cipally upon the authority of St. Augustin33,

‘Whereas among

the Greeks, in whose language the New Testament was penned,
I perceive no such constant distinction in their deliveries of the
Creed; and in the Hebrew language3t of the Old, from which

83 For, Ser. 181, which is upon the
Creed, we find these words : ‘Non dicit,
Credo Deum, vel Credo Deo, quamvis et
hec saluti necessaria sint. Aliud enim
est credere illi, aliud credere illum,
aliud credere in illum. Credere illi, est
credere vera esse qua loquitur ; credere
illum, credere quia ipse est Deus; cre-
dere in illum, diligere illum.” [vol. vi.
p. 279 A. append.] And though that
collection of Sermons de tempore under
the name of St. Augustin be not all his,
(divers of them being translations of
the Greek homilies,) yet this distinction
may be collected out of other parts of
his works. For first he distinguisheth
very clearly and seriously between cre-
dere Deo, and credere in Deum. ¢ Num-
quam aliquis Apostolorum dicere aude-
ret, qui credit in me.—Credimus Apo-
stolo, sed non credimus in Apostolum.’
Tract. §4. in Psalm. [Tract. 54.in Joan.
Evang. §.3. vol. iil. p. 650D.] And again,
¢ Credimus Paulo, sed non credimus in
Paulum ; credimus Petro, sed non cre-
dimus in Petrum.’ [Tract. 29. in Joan.
p- 315 D.] Secondly, he distinguisheth
between credere Deum and credere in
Dewm : ¢ Multum interest utrum quis
credat ipsum esse Christum, et utrum
credat in Christum. Ille eredit in Chri-
stum qui et sperat in Christum, et dili-
git Christum.” De Verbis Dom. Serm. 61.
[144. cap. ii. §.2. vol.v. p.693 F.] And,
which is the sum of all, he puts a high
value upon the preposition, as if, by vir-
tue of the addition of ¢n, the phrase did
properly signify so great an accession
unto faith. ¢ Quid est credere in Deum?
Credendo amare, credendo diligere, cre-
dendo in eum ire, et ejus membris incor-
porari.’ Tract. 29. in Joh. [§. 6. vol. iii.
p- 515 D.] Which doctrine of St. Augus-
tin’s being taken notice of by Peter Lom-
bard, hath since been continued by the

Schoolmen ; and Aquinas, Sum. ii. 22. ¢.
2.Art.1.§.2. ad primum, bringing allthree
under one act of faith, hath been contra-
dicted by Durandus, in 3 Sent. .dis. xxiii.
¢. 7. §. 6. ¢Credere in Deum non est
preecise actus fidei, sed fidei et caritatis
gimul ; et sunt etiam plures, et non
unus actus tantum:’ by whose subtle,
but yet clear determination, (as many of
his are beyond the rest of the Schools,)
whatsoever is added by the preposition
to believe, appears not to be a part of
belief, but an act superadded to the act
of faith.

34 For jnx is sometimes joined with
b, sometimes with 1: when with 5, it
answers properly to morelew 76 O,
eredere Deo, 5 being nothing else but a
significator of the case; when with 3,
it corresponds to wioTebew eis TO¥ Oedy,
credere in Dewm, 1 being a preposition
of the same nature with eis or in. But
yet there is so little, or rather no dif-
ference in the Hebrew, that in the first
place where it is used, and that of the
father of the faithful, even for the act of
justifying faith, ma joxrm Gen. xv. 6.
it is translated by the LXX. xai émi-
orevoer *ABpdu T¢ Ok, not eis Oedy, and
that translation warranted by St. Paul,
Rom. iv. 3. Gal. iii. 6. and St. James
il. 23. In the same manner, 2 Kings
Xvii, I4. DIAYN AN IR RY ToR
is translaged by the LXX. (as that trans-
lation g preserved in the Alexandrian
and Complutensian copies) oi odx énioTev-
cav xup!q: Oci adrdv. Besides, the same
phraseiis used in the same place both
to God, and to man, as Exod. xiv. 31.
$172Y AUn1Y T ox And they
believed in God, and in kis servamt Moses ;
which the Chaldee paraphrase explain-
eth thns, NIR'2321 V7 RN oM
sy o And they believed in the
word of God, and in the prophecy of

27
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the Jewish and Christian Grecks received that phrase of belicving
@n, it hath no such peculiar and accumulative signification. For
it is sometimes attributed to God, the author and original cause;
sometimes to the Prophets, the immediate revealers of the Faith;
sometimes it is spoken of miracles, the motives to believe;
sometimes of the Law of God, the material object of our Faith.
Among all which varieties of that phrase of speech, it is suffi-
ciently apparent that in this confession of Faith it is most proper

to admit it in the last acception, by which it is attributed to the 17

material object of belief. For the Creed being nothing else but
a brief comprehension of the most necessary matters of Faith,
whatsoever is contained in it beside the first word I believe, by
which we make confession of our Faith, can be nothing else but
part of those verities to be believed, and the act of belief in

respect of them nothing but an assent unto them as divinely

credible and infallible truths.

Neither can we conceive that

the Ancient Greek Fathers of the Church could have any farther
meaning in it, who make the whole body of the Creed to be of
the same nature, as so many truths to be believed, acknowledged,

BMoses his servant., And 2 Chron. xx. 20.
TMONT TIDRM BIAOR M 1PDRT
$ymyemy ya31 Believe in the Lord
your God, so shall ye be established : be-
lieve tn his Prophets, so shall ye prosper.
For although the vulgar Latin, which
our translation followeth, hath made
that distinction which the Hebrew
maketh not, ¢ Credite in Domino Deo
vestro, et securi eritis ; credite Prophe-
tis ejus, et cuncta evenient prospera :’
yet the Septuagint acknowledgeth no
necessity of receding from the original
phrase ; "Eumioretoare év kuply T Oed
udy, kal éumiocrevdfjoecle éumoreboaTe
é&v mpophiTaus abrov, Kal edodwhfoeche.
Nor is it only attributed to Moses as
joined with God, and so taken as it
were into the same phrase, but sepa-
rately by himself, as Exod. xix. 9. Thke
Lord said unto Moses, Lo, I come unto thee
in o thick cloud, that the people may hear
when I speak with thee, 12> nxR* 1 DN
D95 and believe in thee for ever. And
therefore, when it was objected to St.
Basil, that they did believe in Moses,
as well as that they were baptized into
Moses ; and generally, % wioris GuoAd-
ynror 487 kol els dvfpdmous yeyerfodour
the Father doth not deny the language,

but interprets it, 4 els adrdv wloris éml
TV Kbproy dvadéperar. De Sp. 8. cap. 14.
§. 31-33. [vol. iii. p. 25 D 2% C.] Neither
is this only spoken of Moses and the
Prophets, that the Israelites believed in
them, but of David, not as a Prophet,
but as a bare relater of his own actions,
I Sam. xxvil. 12, 7971 W OR 10Ny, Kal
émorTelfn "Arxls év Aavld. ‘Et credidit
Achis in David.” Vulg. ‘Est ergo fides
nostra primo quidem omnium in Domi-
num nostrum Jesum Christum, conse-
quenter vero etiam in omnes sanctos Pa-
triarchas, vel Prophetas, vel Apostolos
Christi.” Orig. in Apol. Pamphil. [Orig.
vol. iv. Appendix, p. 38 B.] To conclude,
this general phrase of believing in is
originally attributed sometimes to the
supreme Author of our faith, as to God ;
sometimes to the intervenient messen-
gers, as the Prophets ; sometimes to the
motives of our faith, Psalm Ixxviii. 32.
1NN o Ry LXX. Kal ode
éniorevoay év Tols Bavuacios adbTod, And
they believed not for his wondrous works ;
sometimes to the object of it, or that
which is believed, as Psalm cxix. 66.
030N 'R0, 1 have believed in thy
commandments, as Mar. i, 15, Mioredere
& 1§ ebayyerlp,

I BELIEVE IN GOD.

and confessed; insomuch as sometimes they use not delicving
w33, neither for the Father, Son, nor Holy Ghost; sometimes
using it as to them, they continue36 the same to the following
Articles of, the Catholic Church, the Communion of Saints, &e.
and generally3? speak of the Creed as of nothing but mere
matter of Faith, without any intimation of hope, love3s, or any
such notion included in it. So that believing in, by virtue of
the phrase or manner of speech, whether we look upon the
original use of it in the Hebrew, or the derivative in the Greek,
or the sense of it in the first Christians in the Latin Chureh,
can be of no farther real importance in the Creed in respect of
God, who immediately follows, than to acknowledge and assert
his being or existence. Nor ought this to be imagined a slender

35 Miereboper odv ral pooyovuey Eva
ubvov &Anfivdy kal &yafdy Oedv—ral éva
7oV poveyeri) adTov vidv,—kal & udvov
wvedua &ywv. 8. Basil. [de Fide, c. iv.
vol. ii. p. 224 B.]

36 Arius and Fuzoius in their Con-
fession delivered to Constantine, Mig-
reboper els €va Ocdy marépo—rkal els K-
ploy *Inootv—ral €ls TS dyiov mvedua, Kol
eis oapkds owvdoTagw, kal els (wiv ToD
wéArorros aidvos, kal els Baoihelay odpa-
vy, kal eis plav kabohuchy ekrAnaioy Tob
@cot.  Socrat. Hist. Eccl. lib. i. cap. 26.
[p. 61.] Sozomen. Ub. ii. cap. 27. [p. 83.]
Karfixnois 7év ¢ponifopévey — oxedia-
olcioa els O kal els &v Tvedua dyioy — ral
els plav aylav kaboAuchy éxxAnoloy, kal els
oapkds &vdaragw, kal els (why aldvioy.
8. Cyril. Hierosol. [Cateches. xvi. et xviii.
init.] Eis 70 mvetua 10 Hyiov—els plav
arylay kaboAuchy kal GmooTolihy erkAn-
clav. 8. Epiphan. in Ancorato. [§. 120,
vol. ii. p. 123 A.] And in a larger Con-
fession, Micrelouer els ulav kaboAuy Kal
amoaToAuchy éxiAnoiav, ral eis v Bdnrri-
opa petavolas, kal els dvdoracw verpiv,
xal els Pagihelay obpavdv, kal els (why
aldviov, [§.ult. p. 124 C.]

87 Gregorius Nyssenus calls them ed-
oeBeis wepl Oeod Imoryeis. And Euse-
bius, in his Confession exhibited to the
Council of Nice, concludes, MoTedouer
kal els & wyetpa Gyiov, TObTWY ExagToy

* [This is not quite correct: Todrwy

elvas kal Smdpxew moTeborrest [Socrat. 1.
8. p. 23.] signifying that every particu-
lar* which he had rehearsed he believed
to be; and that was all in the Confes-
sion intended. Alexander, bishop of
Alexandria, after a long declaration of
the former Articles concerning the
Father and the Son, draws to a con-
clusion on the latter Articles thus:
TIpds 8¢ 77 eboeBely (1. eboeBer) Tabry
wepl warpds kal viod §6ty & wrebua
dytov Sporoyoduer wlav ral udmy
kaboruchy THY AwocToMichy ExkAnclov
uerd TovToy (vel 7obro) Thy éx
vexpdy Gvdoracw ofdauer, Theodoret.
Hist. Eccl. Uib. i. cap. 4. [p. 19, 20.] So
Tertul. de Prescr. Adv. Heret. [c. 13.
p- 206 D.] ‘Regula est fidei illa qua cre-
ditur unum ommnino Deum esse:’ and
adv. Praxeam, cap.2. [p.501 B.] where
he makes another rehearsal of his Creed,
he begins with ‘Unicum quidem Deum
credimus.”

38 ‘Non est amor Dei Articulus, ne-
que etiam amor proximi, quia etiamsi
sint preecepta generalia activa, tamen
cum actio contineatur, non oportet eumn
constituere articulum ; sed ista sunt
fideli dogmata quee sunt columnz et
fundamenta legis divine.’ Is. dbrava-
nel de cap. fidei, cap. 11, ¢ Primus est
deorum cultus, Deos credere.” Sen.

[Epist. 95.]

€kagrov means each of these three persons,

viz. Father, Son, and Holy Ghost : and Eusebius says, We believe that each of
these has 2 real and substantial existence ; that the Father is really a Father, and
the Son really a Son, not as the Sabellians say.]
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ARTICLE I

notion or small part of the first Article of our Faith, when it
really is the foundation of this and all the rest; that as the

I BELIEVE IN GOD.

if they have any real power or authority, from whence some
are called#! Gods in the Scripture, yet have they it not from

Creed is fundamental in respect of other truths, this is the
Heb.xi 6. foundation39 even of the fundamentals: For ke that cometh to
God must believe that he is. And this I take for a sufficient
explication of the phrase, I believe in God, that is, I believe that

themselves or of their own nature, but from him who only Aath 1 Tim. vi.
immortality, and consequently only Divinity, and therefore is !
the only true God. So that the notion of a Deity doth at last John xvii.
expressly signify a being or nature of infinite perfection; and 3

1 Cor. viii,
5.

Deut.x. 17
Psalm

God is.

As for the matter or truth contained in these words so
explained, it admits a threefold consideration, first of the notion
of God, what is here understood by that name; secondly, of the
Existence of God, how we know or believe that he is; thirdly,
the Unity of God, in that though there be gods many and lords
many, yet in our Creed we mention him as but one. When
therefore we shall have clearly delivered what is the true notion
of God in whom we believe, how and by what means we come
to assure ourselves of the existence of such a Deity, and upon
what grounds we apprehend him of such a transcendent nature
that he can admit no competitor; then may we be conceived to
have sufficiently explicated the former part of the first Article;
then may every one understand what he says, and upon what
grounds he proceeds, when he professeth, I belicve in God.

The name of God is attributed unto many, but here is to be
understood of him who by way of eminency and excellency

. bears that name, and therefore is styled God of gods ; The Lord

our God is God of gods, and Lord of lords: and in the same

the infinite perfection of a nature or being consisteth in this,
that it be absolutely and essentially necessary, an actual being
of itself; and potential or causative of all beings beside itself,
independent from any other, upon which all things else depend,
and by which all things else are governed. It is true indeed
that to give a perfect definition of God is impossible, neither
can our finite reason hold any proportion with infinity: but
yet a sense of this Divinity we have, and the first and common
notion of it consists in these three particulars, that it is a
Being of itself, and independent from any other; that it is that
upon which all things which are made depend; that it governs
all things. And this I conceive sufficient as to the first con-
sideration, in reference to the notion of a God.

As for the existence of such a Being, how it comes to be
known unto us, or by what means we are assured of it, is not
so unanimously agreed upon, as that it is. For although some
have imagined that the knowledge of a Deity is connatural to
the Soul of man, so that every man hath a connate inbred notion

CXXxVi. 2. of a God; yet I rather conceive the Soul of man to have no
:ﬂfﬁ'g'gg respect is called ke most high God (others being but inferior or 18 connatural knowledge at all, no particular notion of any thing in
Gen.xiv. under him), and God over or above alf+°. This eminency and | it from the beginning ; but being we can have no assurance of

lf: 1920 excellency,. by which these tltles.beeome proper unto hlm‘ a.nd its preexistence, we may more rationally judge it to receive the
%;?;‘65' incommunicable to any other, is grounded upon the divine first apprehensions of things by sense, and by them to make all

Gal. iv. 8.

nature or essence, which all other who are called gods have not,
and therefore are not by nature gods. Then when ye knew not
God, saith St. Paul, ye did service unto them which by nature
are not gods. There is then a God by nature, and others
which are called gods, but by nature are not so: for either
they have no power at all, because no being, but only in the
false opinions of deceived men, as the gods of the Heathen; or

rational collections. If then the Soul of man be at the first like
a fair smooth table, without any actual characters of knowledge
imprinted in it; if all the knowledge which we have comes
successively by sensation, instruction, and rational collection ;
then must we not refer the apprehension of a Deity to any con-
nate notion or inbred opinion; at least we are assured God
never chargeth us with the knowledge of him upon that account.

Again, although others do affirm, that the existence of God is

39 »1% NINOMT TINYY DYDY MDY
) REDD N IR MED DY O
txxn) The foundation of foundations
and pillar of wisdoms is to know that
the first being is, and that it giveth ex-
istence to every thing which is. Maimon.

de Fundam. Legis, cap. i. 1.

40 ¢Imprimis necesse est concedatis
esse aliquem sublimiorem Deum et
mancipem quendam divinitatis qui ex
hominibus Deos fecerit.” ZTertul. adv.
Gentes. [e. 11, p. 11 D.]

41 ¢ Ego dizt, Dii estis; sed in eo
indulti nominis significatio est: et ubi
refertur, Ego dizi, loquentis potius est
sermo quam rei nomen.’ §. Hilar. de
Trin. lib, viL. [§. 10. p. 921 C.]

42 ¢ Deus plene ac perfectee divini-
tatis est nomen.” Hilar. de Trin. lib.
xi. [c. 48. p.1110.] “Deus substantie
ipsiusnomen, id est, Divinitatis.” Zertul.
adv. Hermog. [c. 3. p. 234 B.]
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a truth evident of itself, so as whosoever hears but these terms
once named, that God is, cannot choose but acknowledge it for
a certain and infallible truth wpon the first apprehension; that
as no man can deny that the whole is greater than any part,
who knoweth only what is meant by whole, and what by part:
50 no man can possibly deny or doubt of the existence of God,
who knows but what is meant by God, and what it is %0 be ; yet
can we not ground our knowledge of God’s existence upon any
such clear and immediate evidence: nor were it safe to lay it
upon such a ground, because whosoever should deny it, could
not by this means be convinced; it being a very irrational way
of instruction to tell a man that doubts of this truth, that he
must believe it because it is evident unto him, when he knows
that he therefore only doubts of it, because it is not evident
unto him.

Although therefore that God is, be of itself an immediate,
certain, necessary truth, yet must it be evidenced 3 and made
apparent unto us by its connexion unto other truths; so that
the being of the Creator may appear unto us by his Creature,
and the dependency of inferior entities lead us to a clear ac-
knowledgment of the supreme and independent Being. The
wisdom of the Jews thought this method proper, for by the
greatness and beauty of the creatures; proportionably the maker
of them is seen : and not only they, but St. Paul hath taught us,
that4¢ the invisible things of God from the Creation of the World

43 ‘Hac propositio, Deus est, quan-
tum in se est, per se nota est, quia pree-
dicatum est idem cum subjecto, Deus
enim est suum esse..—Sed quia nos non
scimus de Deo quid est, non est nobis
per se nota, sed indiget demonstrari per
ea que sunt magis nota quoad nos, et
minus nota quoad naturam, scilicet per
effectus.” Aquin. 1. p. ¢. 2. 4rt. i*

44 This place must be vindicated from
the false gloss of Socinus+t, who con-
tends that it cannot be proved from the
creature that there is a God, and there-
fore to this place of St. Paul answers
thus: ¢Sciendum est verba @ creatione

mundi debere conjungi cum verbo ¢nwi-
sibilia—Ait igitur eo in loco Apostolus,
aternam divinitatem Des, i. e. id quod
nos Deus perpetuo facere vult, (Divi-
nitas enim hoc sensu alibi quoque apud
ipsum enunciatur, ut Col. ii. 9.) eter-
namque potentiam, i.e. promissiones quae
nunquam intercident, (quo sensu paulo
superius dixerat Fvangeliwm esse poten-
tiam Dei,) heee, inquam, qua nunquam,
postquam mundus creatus fuerat, ab
hominibus visa fuerant, i. e. non fuerant
eis cognita, per opera, hoc est, per mira-
biles ipsius Dei et divinorum hominum,
presertim vero Christi et Apostolorum

* [Barrow reduces the arguments for the being of a God to four: “The first is
¢ drawn from natural effects, observable by every man : a second, from the com-
 mon opinions and practices of mankind from all antiquity : a third, from parti-
¢ cular discoveries of such a divine power attested by history : a fourth, from every
“ man’s particular experience concerning a divine Providence.” Vol. vi. p. 94.]

+ [The passage is in Prelectiones Theologice, cap. ii, vol. i, p. 538. ed. 1656.]
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are clearly seem, being understood by the things that are made, even

ejus operationes, conspecta fuisse.” In
which explication there is nothing which
is not forced and distorted : for though
his first observation seem plausible, yet
there is no validity in it. He bringeth
only for proof, Matt. xiii. 35, kexpuuuéva
&md karaBoAijs kéouov, which proves not
at all that &md wricews has the sume
sense : and it is more probable that it
hath not, because that is usually ex-
pressed by &x’ &pxis krioews, Mark x. 6,
and xiil. 19, 2 Peter iii. 4, never by &»d
krigews. Besides, the wrexpuupuéva in
St. Matthew bears not that analogy
with é&dpara which Socinus pretends,
signifying not things unseen or unknown
till then, but only obscure sayings or
parables ; for which purpose those words
were produced out of the Psalms by the
Evangelist, to prove that the Messias
was to speak in parables, in the original
o1p~nan mrn LXX. wpoBriuare én’
apxis, 1. e. wise, ancient sayings, which
were not unseen and unknown, for it
immediately followeth, which we have
heard and known, and our fathers have
told us, Psalm lxxviii. 3. And though
he would make out this interpretation,
by accusing other interpreters of un-
faithfulness, ¢Plerique interpretes ex
prepositione a, ex fecerunt, contra ipso-
rum Graecorum Codicum fidem, qui non
éx rrigewssed amd krloews habent ;) Ibid.
yet there is no ground for such a ca-
lumny, because @ré may be, and is
often, rendered ¢ or ex as well as éx, as
Matt. iii. 4, ard Tpix@y xapfrav, e pilis
camelinis, vil. 4, &wd 70D ddbaruod cov,
ex oculo tuo, 16, &md &ravbiv, ex spinis ;
and even in the sense which Socinus con-
tends for, Matt. xvii. 18, dnd 7is &pas
exelvns, Vulg. ex illa hora, as Tully, ‘ex
eo die,” and Virgil.—

Ez illo Corydon, Corydon est tempore
nobis.  Ecl. vii. yo0.
And,

Tempore jam ex illo casus mili cogni-

tus urbis

Trojance. An. i. 623.

So the Greek &md uépovs the Lating
render ex parte, dnd Tod Yoov, ex €quUo
of which examples are innumerable *,
There is no unfaithfulness then imput-
able to the interpreters; nor can such
pitiful criticisms give any advantage to
the first part of Socinus’s expositiont,
Howsoever the Catholic interpretation
depends not on those words &xd xricews,
but on the consideration of the persons,
that is the Gentiles, and the other
words, wofjuast voodueva, which he far-
ther perverts, rendering them the mira-
culous operations of Christ and his Apo-
stles, or, as one of our learned men,
their doings, mistaking woinua, which is
from the passive wemoinua, for moinots,
from the active émoinga for molnua is
properly the thing made or created, not
the operation or doing of it ; as xrious is
gsometimes taken for the creature, some-
times for the creation, but krloua is the
creature only, As therefore we read,
1 Tim. iv, 4, #dy rkricua Ocot kaAdy, so
Eph. ii. 10, adrod yap ouer moinua. In
this sense spake Thales properly, Tpes-
BiTaroy 1év dvtwy Ocds, dyévmToy ydp*
kdAAoTOv Kdouos, wolnua yap Ocod,
Diog. Laert., [Lib.1. §. 35.] The other
interpretations, which he was forced to,
are yet more extravagant: as when he
renders the efernal Godhead, that which
God would always have us do, or his
everlasting will, and proves that rendi-
tion by another place of St. Paul, Col.
ii. 9, For in kim dwelleth all the fulness
of the Godhead bodily, that is, says he,

* [The following passages are perhaps still more to the purpose : Matt. vii. 20,
amd 1oy Kapmav adTév émvyvdoeale adrols. xi. 19, kal woudtn  copla dwd TV
Téxyay abriis. Xvi, 21, ToAA mabely &rd Tév mpeoBurépwy. Luke xviil, 25, dmodowi-
wacOivar &wd Ths yeveds Tadrys. Act. il 22, &dpa amd Tob Ocol dmodederyuévov,
Apoc. xil. 6, Témov Hrotuacpévor &md Tob Beoi.)

4 [Pearson’s interpretation of the words amd wrlsews wdopov, in Rom, i. 20,

which is the common interpretation, is rendered almost certain by the following
passages : wdoy Ovnrfi Pploer yevduevos &Bedpyros dm’ abrdy Tdv Epywy Bewpeirar §
@eds. Aristot. de Mundo, c. 6. §. 26. &md 700 kdAAovs Tdv algbyrdv éml Td voqTdw
Toi @cob kdAAos dradorrijoa defioe. dmd 8¢ Tob &y Tois véuors kal Tols émiTndeluact
Thy Gperhy adrob Bel Bewpew, Plato apud Cyril. Alex. adw. Julianm. iil. vol. vi,
p- 97 D.]
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kis eternal Power and Godhead. TFor if Phidias*> could so con-
trive a piece of his own work, as in it to preserve the memory
of himself, never to be obliterated without the destruction of
the work, well may we read the great Artificer of the World in
the works of his own hands, and by the existence of any thing
demonstrate the first Cause of all things.

We find by the experience of ourselves, that some things in
this World have a beginning, before which they were not; the
account of the years of our. age sufficiently infer our nativities,
and they our conceptions, before which we had no being. Now
if there be any thing which had a beginning, there must neces-
sarily be something which had no beginning, because nothing
can be a beginning to itself. Whatsoever is, must of necessity
either have been made or not made; and something there must
needs be which was never made, because all things cannot be
made. For whatsoever is made, is made by another, neither
can any thing produce itself; otherwise it would follow, that
the same thing is and is not at the same instant in the same
respect ; it is, because a producer; it is not, because to be pro-
duced : it is therefore in being, and is not in being ; which is a

manifest contradiction. If then all things which are made were 90

made by some other, that other which produced them either
was itself produced, or was mot; and if not, then have we
already an independent being ; if it were, we must at last come
to something which was never made, or else admit either a
circle of productions, in which the effect shall make its own
cause, or an infinite succession in causalities*6, by which
nothing will be made: both which are equally impossible.
Something then we must confess was never made, something
which never had beginning. And although these effects or
dependent beings, singly considered by themselves, do not infer
one supreme cause and maker of them all, yet the admirable
order and connexion of things shew as much*7; and this one

all the will of God, (whereas it is most
certain, that where the Godhead i,
especially where the fulness, even all
the fulness of the Godhead is, there must
be all the attributes as well as the will
of God:) and when he interprets the
eternal power to be the promises which
shall never fail ; and thinks he has suf-
ficiently proved it, because the same
Apostle calls the Gospel the power of
God. For by this way of interpretation

no sentence of Scripture can have any
certain sense.

45 In the shield of Pallas. Aristot.
de Mundo. [c. vi. §. 29.]

46 °AAAS Wi B Y éoTiy dpxA Tis, Kal
otk Ymepa T& alTia TEY BvTwy, ofiT els
edbuwplav, otire rar’ eldos, Sirov. Ari-
stot. Metaph. Uid. ii. cap. 2. [lib. i. (min.)
¢.2. §. 1.}, and again, Efrep undév éore 10
wpdTov, BAws alriov 0ddéy éor. [Ib, §. 4.]

47 T1d0ev 3oy €l Aws éoTl Oeds ; *Ex

3
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supreme Cause is God. TFor all things which we see or know
have their existence for some end, which no man who consider-
eth the uses and utilities of every species can deny. Now what-
soever is and hath its being for some end, of that the end for
which it is must be thought the cause; and a final cause is no
otherwise the cause of any thing than as it moves the efficient
cause to work: from whence we cannot but collect a prime
efficient Cause of all things, indued with infinite wisdom, who
having a full comprehension of the ends of all, designed, pro-
duced, and disposed all things to those ends.

Again, as all things have their existence, so have they also
their operations for some end8; and whatsoever worketh so,
must needs be directed to it. Although then those creatures
which are indued with reason, can thereby apprehend the good-
ness of the end for which they work, and make choice of such
means as are proportionable and proper for the obtaining of it,
and so by their own counsel direct themselves unto it: yet can
we not conceive, that other natural Agents, whose operations
flow from a bare instinct, can be directed in their actions by any
counsel of their own. The stone doth not deliberate whether it
shall descend, nor doth the wheat take coungel whether it shall
grow or no. Even Men in natural actions use no act of delibe-
ration : we do not advise how our heart shall beat, though with-
out that pulse we cannot live; when we have provided nutri-
ment for our stomach, we take no counsel how it shall be
digested there, or how the chyle is distributed to every part for
the reparation of the whole; the mother which conceives takes
no care how that concepfus shall be framed, how all the parts
shall be distinguished, and by what means or ways the child
shall grow within her womb: and yet all these operations are
directed to their proper ends, and that with'a greater reason,
and therefore by a greater wisdom, than what proceeds from
any thing of human understanding. What then can be more
clear, than that those natural Agents which work constantly for

those ends which they themselves cannot perceive, must be

ThHs Tiv BvTwy quaTdoeds Te kal Siapovis.
Justin, Queaest. et Resp. ad Graecos*.
[Queest. iii. 6. p. 539 B.]

48 Ey 8aots TéAos T{ éoTi, TobTov Evena
wpdrreTas T0 mpbrepov wal TO EPetis

obkoly &s mpdrreTar, obrw mépure: kal ds
wépurey, ofiTw mpdrTeTar Eaorav, by puf
71 umodi(y” mpdrTeran B Everd Tov, Kal
wépurer Bpa Tobrov Evena. Aristot. Phys.
lib. ii. cap. 8. §. 7.

* [This is certainly not a work of Justin Martyr, and was probably written in

the fifth century.]
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directed by some high and overruling Wisdom ? and who can
be their director in all their operations tending to those ends,
but he which gave them their beings for those ends? and who
is that, but the great Artificer who works in all of them? For
Art is so far the imitation of Nature, that if it were not in the
Artificer, but in the thing itself which by Art is framed, the
works of Art and Nature would be the same4%. Were that which
frames a watch within it, and all those curious wheels wrought
without the hand of Man, it would seem to grow into that form ;
nor would there be any distinction between the making of that
watch, and the growing of a plant. Now what the Artificer is
to works of Art, who orders and disposes them to other ends
than by Nature they were made, that is the Maker of all things
to all natural Agents, directing all their operations to ends
which they cannot apprehend ; and thus appears the Maker to
be the Ruler of the World, the Steerer of this great Ship, the
Law of this universal Commonwealth, the General of all the
hosts of Heaven and Earths0, By these ways, as by the testi-
mony of the Creatures!, we come to find an eternal and inde-
pendent Being, upon which all things else depend, and by which
all things else are governed; and this we have before supposed
to be the first notion of God.

Neither is this any private collection or particular ratiocina-
tion, but the public and universal reason of the world. No
age so distant, no country so remote, no people so barbarous,
but gives a sufficient testimony of this truth 2, When the Roman
Eagle flew over most parts of the habitable world, they met
with Atheism nowhere, but rather by their miscellany Deities at
Rome, which grew together with their victories, they shewed no
nation was without its God. And since the later art of naviga-
tion improved hath discovered another part of the world, with
which no former commerce hath been known, although the cus-
toms of the people be much different, and their manner of
Religion hold small correspondency with any in these parts of

49 “Aromoy 70 ph ofecbou Evend Tov Tobro ©cds & wboug. Arist. de Mund.

vlveabar, &w uh Bwor 0 kiwobv BovAeve
oduevoy. kaiTor kal f Téxvyn ob BovAebeTar
kal yap el &y &v TG oAy § vavmyue),
dpolws B 75 Pploer émoles, Aristot. Phys.
4. 1. cap. 8. [§.15.]

50 Kabdrov Swep év vyt kuBepvirys, &
Gpuar: qwioxos, év xopg 8¢ Kopugalos, év
wéAer 8¢ vdpos, & grparomédy 8¢ fryeuiw,

[e. vi. §. 34.]

51 ¢ Habet Dominus testimonium to-
tum hoc quod sumus, et in quo sumus,’
Tertul.

52 *Apxaids Tis Adyos kal wdTpids éore
waow &vbpdmois, os &k Oeod T4 wdvTa, Kal
314 @eol Huiv cuvégTyker. Aristot. de
Mundo. [c.vi. §. 2.]

I BELIEVE IN GOD.

the world professed, yet in this all agree, that some religious
observances they retain, and a Divinity they acknowledge. Or
if any nation be discovered which maketh no profession of piety,
and exerciseth no religious observances, it followeth not from
thence that they acknowledge no God: for they may only deny
his Providence, as the Epicurecans did; or if any go farther,
their numbers are so few, that they must be inconsiderable in
respect of mankind. And therefore so much of the Creed hath
been the general confession of all nations 3, I believe in God.
Which were it not a most certain truth grounded upon prin-
ciples obvious unto all, what reason could we give of so uni-
versal a consent? or how can it be imagined, that all men
should conspire to deceive themselves and their posterity34?

Nor is the reason only general, and the consent unto it

universal, but God hath still preserved and quickened the
worship due unto his name, by the patefaction of himself.
Things which are to come are so beyond our knowledge, that
the wisest man can but conjecture: and being we are assured
of the contingency of future things, and our ignorance of the
concurrence of several free causes to the production of an effect,
we may be sure that certain and infallible predictions are clear
divine patefactions. For none but he who made all things, and
gave them power to work; none but he who ruleth all things,
and ordereth and directeth all their operations to their ends;
none but he upon whose will the actions of all things depend,
can possibly be imagined to foresee the effects depending merely
on those causes. And therefore by what means we may be
assured of a Prophecy, by the same we may be secured of a
Divinity. Except then all the annals of the world were forgeries,
and all remarks of history designed to put a cheat upon pos-
terity, we can have no pretence to suspect God’s existence,
having so ample testimonies of his influence.

The works of Nature appear by observation uniform, and
there is a certain sphere of every body’s power and activity. If
then any action be performed, which is not within the compass
of the power of any natural agent; if any thing be wrought by
the intervention of a body which beareth no proportion to it, or

53 <Nec ulla gens usquam est adeo 54 ‘Nec in hunc furorem omnes mor-
extra leges moresque projecta, ut non tales consensissent alloquendi surda nu-
aliquos Deos credat.’ Sen. [Epist. r17. mina et inefficaces Deos.” Sen. [lib. iv.

Other ancient authorities are quoted by ~de Benef. ¢. 4.]
Barrow, vol. vi. p. 104.]
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hath no natural aptitude so to work; it must be ascribed to a
cause transcending all natural causes, and disposing all their
operations. Thus every miracle proves its Author, and every

act of Omnipotency is a sufficient demonstration of a Deity.

And that man must be possessed with a strange opinion of the
weakness of our fathers, and the testimony of all former ages,
who shall deny that ever any miracle was wrought. We Zave
heard with our ears, O God, our fathers have told us, what works
thow didst in their days, in the times of old. Blessed be the Lord
God, who only doth wondrous works.

Nor are we only informed by the necessary dependency of all

things on God, as effects upon their universal cause, or his 22

external patefactions unto others, and the consentient acknow-
ledgment of mankind; but every particular person hath a par-
ticular remembrancer in himself, as a sufficient testimony of his
Creator, Lord, and Judge. We know there is a great force of
conscience in all men, by which their koughis are ever accusing,
or excusing them ; they feel a comfort in those virtuous actions
which they find themselves to have wrought according to their
rule, a sting and secret remorse for all vicious acts and impious
machinations. Nay those who strive most to deny a God, and
to obliterate all sense of a Divinity out of their own souls, have
not been least sensible of this remembrancer in their breasts.
It is true indeed, that a false opinion of God, and a superstitious
persuasion which hath nothing of the true God in it, may breed
a remorse of conscience in those who think it true; and there-
fore some may hence collect that the force of conscience is only
grounded upon an opinion of a Deity, and that opinion may be
false. But if it be a truth, as the testimonies of the wisest
Writers of most different persuasions, and experience of all
sorts of persons of most various inclinations, do agree, that the
remorse of conscience can never be obliterated, then it rather
proveth than supposeth an opinion of a Divinity ; and that man
which most peremptorily denieth God’s existence, is the greatest
argument himself that there is a God. Let Caligula profess
himself an Atheist, and with that profession hide his head, or run
under his bed, when the thunder strikes his ears, and lightning
flashes in his eyes; those terrible works of nature put him in
mind of the power, and his own guilt of the justice of God;
whom while in his wilful opinion he weakly denieth, in his
involuntary action he strongly asserteth. So that a Deity will
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either be granted or extorted, and where it is not acknowledged
it will be manifested. Only unhappy is that man who denies
him to himself, and proves him to others; who will not acknow-
ledge > his existence, of whose power he cannot be ignorant,

God is not far from every one of us. The proper discourse of Acts xvii.

St. Paul to the Philosophers of Athens was, that tkey might feel *"-

after him and find him. Some children have been so ungracious
as to refuse to give the honour due unto their parent, but never
any so irrational as to deny they had a father. As for those
who have dishonoured God, it may stand most with their interest,
and therefore they may wish there were none; but cannot con-
sist with their reason to assert there is none, when even the very
Poets of the Heathen have taught us that we are kis offspring.

It is necessary thus to believe there is a God, first, becaus
there can be no Divine Faith without this belief. For all Faith
is therefore only Divine, because it relieth upon the authority of
God giving testimony to the object of it ; but that which hath no
being can have no authority, can give no testimony. The ground
of his Authority is his Veracity, the foundations of his Veracity
are his Omniscience and Sanctity, both which suppose his Essence
and Existence, because what is not is neither knowing nor holy.

Secondly, it is necessary to believe a Deity, that thereby we
may acknowledge such a nature extant as is worthy of, and
may justly challenge from us, the highest worship and adoration.
For it were vain to be religious and to exercise devotion, except
there were a Being to which all such holy applications were
most justly due. Adoration implies submission and dejection,
so that while we worship we cast down ourselves: there must
be therefore some great eminence in the object worshipped, or
else we should dishonour our own nature in the worship of it.
But when a Being is presented of that intrinsical and necessary
perfection, that it depends on mothing, and all things else
depend on that, and are wholly governed and disposed by it,
this worthily calls us to our knees, and shews the humblest of
our devotions to be but just and loyal retributions.

This necessary truth hath been so universally received, that
we shall always find all nations of the world more prone unto
Idolatry than to Atheism, and readier to multiply than deny the
Deity. But our Faith teacheth us equally to deny them both,

55 ¢ Hee est summa delicti, nolle agnoscere quem ignorare non possis.’ S. Cy-
prian. de Idol. Vam. [p. 227.]

Acts xvii.
e 28.
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and each of them is renounced in these words, I believe in God. \ the Law, so the Gospel teacheth us the same, We Znow that an 1 Cor. vii.
First, in God affirmatively, I belicve he is, against Atheism. | idol is nothing in the world, and there is none other God but one.*
Secondly, iz God exclusively, not in Gods, against Polytheism : This Unity of the Godhead will easily appear as necessary as the
and Idolatry. Although therefore the existence and Unity of existence, so that it must be as impossible there should be more
God be two distinct truths, yet are they of so necessary depend- Gods than one, as that there should be none; which will clearly
ance and intimate coherence, that both may be expressed by be demonstrated, first, out of the nature of God, to which multi-
one word %6, and included in one Article 57, “plication is repugnant ; and, secondly, from the government as
And that the Unity of the Godhead is concluded in this he is Lord, in which we must not admit confusion.
Article is apparent, not only because the Nicene Council so For first, the nature of God consists in this, that he is the
expressed it by way of exposition, but also because this Creed prime and original cause of all things, as an independent Being
in the churches of the Tast 53, before the Council of Nice, had upon which all things else depend, and likewise the ultimate
that addition in it, 7 Zelicve in one God. We begin our Creed end or final cause of all; but in this sense two prime causes are
then, as Plato did his chief and prime epistles 59, who gave this inimaginable, and for all things to depend of one, and to be
distinction to his friends, that the name of God was prefixed more independent beings than one, is a clear contradiction.
before those that were more serious and remarkable, but of Gods, This primity God requires to be attributed to himself: Hearken Teai. xiviii.
Deut. iv. 1n the plural, to such as were more vulgar and trivial. Unéo thee unto me, O Jacob, and Isracl my called; I am he; I am the first, ™™
35 i was shewed, saith Moses to Israel, #hat thon mightest know T also am the last. And from this primity he challengeth his

that the Lord he is God ; there is none else beside him.

56 ¢ Solum Deum confirmas quem tan-
tum Deum nominas.’ Tertul. de Testim.
Anime, cap. 2. [p. 65 B.] When Leo,
Bishop of Rome, in an epistle to Flavia-
nus {Ep. xxiv. ¢. ii. vol. i p. 479] had
written these words, ¢ Fidelium univer-
sitas profitetur credere se in Deum
Patrem omnipotentem, et in Jesum
Christum Filium ejus ; one of the Euty-
chians objected with this question, ¢ Cur
non dixerit in unwm Deum Patrem, et
in wnum Jesum, juxta Niceni decretum
Concilii ’ To which Vigilius, Bishop of
Trent, or rather of Tapsus, gives this
answer; ‘Sed Romz et antequam Ni-
cena Synodus conveniret, a temporibus
Apostolorum usque ad nunc, ita fideli-
bus symbolum traditur, nec praejudicant

“verba ubi sensus incolumis permanet:

magis enim cum Domini Jesu Christi
sententia heec fidei professio facit, dicen-
tis, Creditis in Deum, et in me credite :
nec dixit in wnum Deum Patrem, et in
unum meipsum, Quis enim nesciat unum
esse Deum, et unum Jesum Christum
Filium ejus ? Vigil. 1id. iv. cont. Butych.
(5. . p. 34

67 R. Chasdai in Or Adonai. R. Jo-

And as

seph Albo in Hikkarim.

58 ¢Orientis Ecclesiss omnes ista tra-
dunt, Credo in uno Deo Patre omnipo-
tente.’ Ruffin. in Symb. [§. 4. p. 18.]‘Bene
hac omnia potuerunt ad solos Heereticos
pertinere, quia falsaverunt Symbolum,
dum alter dixerit duos Deos, cum Deus
unus sit.”  Optat. Iib. i. e. 10. [p. 11.]
‘Nos enim et scimus, et legimus, et
credimus, et tenemus, unum esse Deum,
qui fecit ceelum pariter ac terram, quo-
niam nec alterum novimus, nec nosse,
cum nullus sit, aliquando poterimus.
Novatian. de Trin. cap. 30. [p. 728 D.]
And before all these Irenzus, citing,
underthe title of Scripture, a passage out
of the book of Hermas called Pastor;
¢ Bene ergo pronuntiavit Scriptura, Pri-
mo omnium crede quoniam unus est
Deus, qui omnia constituit et consum-
mavit, et fecit ex eo quod non erat, ut
essent omnia, omnium capax, et qui a
nemine capiatur.” Lb. iv. cap. 37. [iv.
20, 2. p. 253.]*

59 Euseb. in Prep. Evang. [lib. xi. c.
13.] The passage is yet extant in the
epistles of Plato. [Ep. xiii. p. 363.]

* [It is probable, that the early creeds asserted the unity of God against the
Gnostics, who believed in two or more coeternal Principles, or did not allow the
supreme God to be the Creator. See King on the Creed, p. 61. ed. §.]

Unity; Thus saith the Lord the King of Israel, and his Redeemer Tsai. xliv.

the Lord of Hosts; I am the first, and L am the last, and beside 6.

me there is no God.

Again, if there were more Gods than one, then were not
all perfections in one, neither formally, by reason of their
distinction, nor eminently and virtually, for then one should
have power to produce the other, and that nature which is
producible is not divine. But all acknowledge God to be abso-
lutely and infinitely perfect, in whom all perfections imaginable

94 which are simply such must be contained formally, and all

others which imply any mixture of imperfection, virtually.

But were no arguments brought from the infinite perfections
of the divine nature able to convince us, yet were the considera-
tion of his supreme dominion sufficient to persuade us. The
will of God is infinitely free, and by that freedom doth he

govern and dispose of all things. Ie doth according to his will Dan.iv. 35.

in the army of heaven, and among the inkabitants of the earth,
said Nebuchadnezzar out of his experience; and St. Paul

expresseth him as working all things after the counsel of his own Eph.:. .

wilf. TIf then there were more supreme Governors of the
‘World than one, each of them absolute and free, they might
have contrary determinations concerning the same thing, than
which nothing can be more prejudicial unto government. God
is a God of order, not confusion; and therefore of unity, not
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admitting multiplication. If it be better that the Universeo ! else. He who hath infinite knowledge knoweth no other God

beside himself. Is there a God beside me? yea, there is no God, Tsa.xlv. 18,
I know not any. And we who believe in him, and desire to enjoy 27 *% &

him, need for that end to know no other God but him : For ¢4is John xvii.

? I BELIEVE IN GOD. 43

should be governed by one than many, we may be assured that ;
it is so, because nothing must be conceived of God, but what is

Tsa. xlv. s,
6.

Deut. iv.
35. & xxxii.

39.
Psal. xviii.
3L

best. He therefore who made all things, by that right is Lord
of all, and because all power is his6!, he alone ruleth over all.
Now God is not only one, but hath an unity peculiar to him-
self5?, by which he is the only God; and that not only by way
of actuality, but also of possibility. Every individual man is one,
but so as there is a second and a third, and consequently every
one is part of a number, and concurring to a multitude. The
Sun indeed is one; so as there is neither third nor second sun,
at least within the same vortex: but though there be not, yet
there might have been ; neither in the unity of the solar nature
is there any repugnancy to plurality ; for that God which made
this World, and in this ¢4e sun to rule the day, might have made
another world by the same fecundity of his omnipotency, and
another sun to rule in that. Whereas in the Divine Nature
there is an intrinsical and essential singularity, because no other
Being can have any existence but from that; and whatsoever
essence hath its existence from another is not God. I am #ke
Lord, saith he, and there is none else, there is no God besides me :
that they may know from the rising of the sun, and from the west,
that there is none besides me. I am the Lord, and there is none

60 Ta dvra ob BodAerar moMTederfou kards®
Ob dyaldy mohuvkotpavin, els kolpavos.
Avristot. Metaph. lib. xii. cap. wit. [lib. xi. c. 10. §. 14.]

61 ¢Unus omnium Dominus est Deus:
neque enim illa sublimitas potest habere
consortem, cum sola omnem teneat po-
testatem.” 8. Cyprian. de Idol. Vanit.
[p. 227.]

62 DIW RY 1NY RIT TR T TIGR
PRY IR RIR DDW Y ANy 8N
DURIVIT DRI 0 IR AT
DUIR 591D RITW ;o1 IR RY ohiva
PO RR M IR RHY M
TN PR TR ROR ONLPH mpyrmb
:05193 1Y IR God is one, not two,
or more than two, but only one: whose
uwnity is not like to that of the individuals
of this world, neither is he one by way of
species comprehending many individuals,
neither one in the manner of a body
which 48 divisible into parts and ex-
tremes : but he is so one, as no unity like
his is to be found in the world. Moses
Maimon. de Fundam. Legis, cap. 1, 4.

‘Quod autem diximus, Orientis Eccle-
sias tradere unum Deum Patrem omni-
potentem, et unum Dominum, hoc modo
intelligendum est, unum non numero
dici, sed universitate: verbi gratia, si
quis dicit unum hominem, aut unum
equum, hic unum pro numero posuit;
potest enim et alius homo esse, et ter-
tius, vel equus. Ubi autem secundus
vel tertius mon potest jungi, unus si
dicatur, non numeri, sed universitatis
est nomen. Ut si exempli causa dica-
mus unum solem, hic unus ita dicitur,
ut alius vel tertius addi non possit;
unus est enim sol : multo magis ergo
Deus cum unus dicitur, unus non nu-
meri, sed universitatis voecabulo nuncu-
patur, id est, qui propterea unus dica-
tur, quod alius non sit.” Ruffin. in

Symb. {§. 5. p. ceil.]

is life eternal, that they might know thee the only true God; as®

certainly Ore$3, as God.
It is necessary thus to believe the Unity of the Godhead, that
being assured there is a nature worthy of our devotions, and

25 challenging our religious subjection, we may learn to know

whose that nature is to which we owe our adorations, lest our
minds should wander and fluctuate in our worship about various
and uncertain objects. If we should apprehend more Gods than
one, I know not what could determinate us in any instant to the
actual adoration of any one: for where no difference doth appear,
(as, if there were many, and all by nature Gods, there could be
none,) what inclination could we have, what reason could we
imagine, to prefer or elect any one before the rest for the object
of our devotions? Thus is it necessary to believe the Unity of
God in respect of us who are obliged to worship him.

Secondly, It is necessary to believe the Unity of God in respect
of him who is to be worshipped. Without this acknowledgment
we cannot give unto God the things which are God’s, it being
part of the worship and honour due unto God, to accept of no
compartner with him. When the Law was given, in the ob-
servance whereof the religion of the Israelites consisted, the first

precept was this prohibition, Thou shalt have no other gods before Bxod.xx 3.

me ; and whosoever violateth this, denieth the foundation on

which all the rest depend, as the Jews64 observe. This is the
true reason of that strict precept by which all are commanded

to give divine worship to God only, Zhow shalt worskip the Lord Matt. iv.

thy God, and him only shalt thow serve; because he alone is
God: him only shalt thou fear, because he alone hath infinite

power; in him only shalt thou trust, because e only is our rock s. wii.2.

63 ¢ Veritas Christiana districte pro-
nunciavit, Deus, s non wnus est, non
est ; quia dignius credimus non esse,
quodcunque non ita fuerit ut esse de-
bebit.” Tertul. adv. Marcion. lib. i.
cap. 3. [p. 366 D.] ¢ Deus cum summum
magnum git, recte veritas nostra pro-
nunciavit, Deus, 5t non wnus est, non
est. Non quasi dubitemus esse Deum,
dicendo, si non unus, non est ; sed quia,
quem confidimus esse, id eum definia-

mus esse, quod si non est, Deus non
est, summum scilicet magnum. Porro,
summum magnum unicum sit necesse
est ; ergo et Deus unicus erit; non
aliter Deus, nisi summum magnum ;
nec aliter summum magnum, nisi parem
non habens ; nec aliter parem non ha-
bens, nisi unicus fuerit. JIbid. [p.
367 A.]

64 Moses Maimon. de Fundam. Le-
gis, cap. 1, 3.

10,
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and our salvation ; to him alone shalt thou direct thy devotions,

2 Chron.vi. because Ae only knoweth the hearts of the ckildren of men.
30.

Upon
this foundation the whole heart of man is entirely required .of
Deut. vi. 4, him, and engaged to him. Hear, O Israel, the Lord our God is
5 one God. And (or rather, Therefore) thou shalt love the Lord thy
God with all thine heart, and with all thy soul, and with all thy
might. "Whosoever were truly and by nature God, could not
choose but challenge our love upon the ground of an infinite
excellency, and transcendent beauty of holiness; and therefore
if there were more so Gods than one, our love must necessarily
be terminated unto more than one®s, and consequently divided
between them; and as our love, so also the proper effect thereof,
our cheerful and ready obedience, which, like the child pro-
pounded to the judgment of Solomon, as soon as it is divided, is
destroyed. No man can serve two masters : for either he will hate
the one, and love the other: or else he will hold to the one, and
despise the other.

Having thus described the first notion-of a God, having de-
monstrated the Existence and Unity of that God, and having in
these three particulars comprised all which can be contained in
this part of the Article, we may now clearly deliver, and every
particular Christian understand, what it is he says when he
makes his confession in these words, I believe in God; which
in correspondence with the precedent discourse may be thus
expressed.

Mats. vi.
24.

Rom. i. 20.
power and Godhead, and the dependency of all limited beings
infers an infinite and independent essence; whereas all things
are for some end, and all their operations directed to it, although

Forasmuch as by all things created is made known the efernal,

they cannot apprehend that end for which they are, and in pro-
secution of which they work, and therefore must be guided by
some universal and overruling wisdom ; being this collection is
so evident, that all the nations of the earth have made it; being
God hath not only written himself in the lively characters of his
creatures, but hath also made frequent patefactions of his Deity

by most infallible predictions

65 ¢ Numerus divinitatis summa ra-
tione constare deberet, vel quoniam et
cultura ejus in anceps deduceretur.
Ecce enim duos intuens Deos, tam
pares quam duo summa magna, quid
facerem si ambos colerem ? vererer ne
abundantia officii superstitio potius

and supernatural operations;

quam religio existimaretur ; quia duos
tam pares et in altero ambos possem in
uno demereri ; hoc ipsum testimonio
preestans parilitati et unitati eorum,
dum alterum in altero venerarer, dum
in uno mihi duo sunt.’ ZTertul. adv.
Marcion. Uib. i. cap. 5. [p. 368 A.]

e s e e e S b

I BELIEVE IN GOD THE FATIER.

therefore I fully assent unto, freely acknowledge, and clearly
profess this truth, that ¢kere is a God.

Again, being a prime and independent Being supposeth all
other to depend, and consequently no other to be God; being
the entire fountain of all perfections is incapable of a double
head, and the most perfect government of the Universe speaks
the supreme dominion of one absolute Lord; hence do I ac-
knowledge that God to be but one, and in this Unity, or rather
singularity of the Godhead, excluding all actual or possible
multiplication of a Deity, I believe in God.

I believe in God the Father.

AFTER the confession of a Deity, and assertion of the
Divine Unity, the mext consideration is concerning God’s

45

Paternity ; for that one God is Father of all, and fo us there 1$ Eph. iv. 6.

but one God, the Father.

Now, although the Christian notion of the divine Paternity
be some way peculiar to the evangelical patefaction ; yet where-
soever®6 God hath been acknowledged, he hath been understood
and worshipped as a Father: the very Heathen Poets &7 so
describe their gods, and their vulgar names did carry Father
in them®8, as the most popular and universal notion.

This name of Father is a relative; and the proper foundation
of Paternity, as of a relation, is Generation. As therefore the
phrase of generating is diversely attributed unto several acts,
of the same nature with generation properly taken, or by con-
sequence attending on it : so the title of Father is given unto
divers persons or things, and for several reasons unto the same

66 ¢Omnem Deum; qui ab homine
colitur, necesse est inter solennes ritus
et precationes Patrem nuncupari; non
tantum honoris gratia, verum etiam
rationis, quod et antiquior est homine,
et quod vitam, salutem, victum praestat,
ut pater. Itaque et Jupiter a precan-
tibus Pater vocatur, et Saturnus, et
Janus, et Liber, et cmteri deinceps.’
Lactant. de ver. Sap. Uib.iv. cap.3. [vol. i.
P 249-] .

67 That so frequent in Homer, Matdp
av8pav Te Oew te. ¢ Eundemque appel-
lans dicit Ennius, Divumque hominum-
que pater rex.’ Var.de Ling. Lat. lib.
iv. [lib. v. p. 71.] As Servius observes
of Virgil, ¢ A Poeta pene omnibus Diis

nomen paternum additur, ut fiant vene-
rabiliores.” And before him Lucilius ;
Ut nemo sit nostrum, gquin pater op-
timad’ Divwm,
Ut Neptumy® Pater, Liber, Saturnw’
Pater, Mars, .
Jamw!, Quiriny' Pater nomen dicatur
ad unum. Lactant. ibid.
68 As Jupiter, which is Jovis Pater,
or Zevrdrwp, otherwise Diespiter, or
Atindrwp and Marspiter, of whom Ser-
vius,‘Apud Pontifices Marspiter dicitur.’
Eneid. Uib. iii. v. 35. So Semipater for
Semo, [Sancus, the Sabine deity, or Deus
Fidius,] and Saplowdrwp for Surdus, the
proper deity of Sardinia. Ptolem.

1 Cor, viil.



