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THE CHURCH CALENDAR,
A HELP AGAINST TIME.

THERE are many days in a year; and in every one of them we are dl of us
thinking and saying ether how quick the time passes or how dow. Those
who are engaged in business, and have dmost more to do every day than one
day will hold, are continudly complaining how quick the time passes. those
who are idle, languid, usdess people, who are wesk enough and ignorant
enough to beieve they have nothing to do but to amuse themsdves, ae
continualy complaining how dow the time passes. Agan: those who ae in
grong bodily hedth, and are from that in good spirits and cheerfulness,
wonder a the quiet way in which time runs past them, like a summer stream
that mekes no noise in its going;, but those whom age or sickness has
confined to ther weary chambers, who lie awake dl night, in pan and
fretfulness, ligening to the different hours as they come heavily one after
another, and murmuring for the day,—these are miserable because time goes
0 duggishly. When we are looking forward to any pleasure or enjoyment,
we are eeger for the time to pass away quickly; and, in like manner, when we
are in sorrow and suffering, we are equaly anxious for the rgpid flight of
time. So, too, there is scarcely a day in which parents do not teach ther
children, and masters their scholars, and friends warn their friends, and the
Church warns dl men, not to lose ther time, because it passes away. Thus
we are for ever thinking about time, spesking about time, and acting with
reference to time. And as the Church caendar was invented of old to help us
agang time, it may not be unpractical to ask oursdves a question—sample,
indeed, to all appearance, yet by no means easy to answer—What is time?
Wha is the meaning of this word that is dways in our mouths? What is this
drange power, or economy, or tyrant, or whatsoever it be, which, like the air
we bregthe, ingnuates itsdf into al our thoughts and actions, makes itsdf
felt every where, and fet as a hard master over us? Wha is time? Think of it
as we will, place it in whatever light we will, there is but one answer to the
question—It is a mystery.

Now, let no one think that this is a mere matter of speculation, a
question, curious and interesting, but not affecting our practice. If it be true
that time is so continudly in our thought, it must be practicd to get some
true notions about it, and to give it a rdigious meaning. We shdl then be
more strongly impressed with the recollection that it is one of the mogt
feaful of those tdents for which we shdl have to give account a the
judgment-seat of Christ; and dso when we begin to see what time is, we
shdl be more anxious to take refuge from its tyranny, its unredity, and its



changings in the fulness and the substance of eternity.

Time is not a redity, because it is not and it cannot be eternd. It
would be a contradiction to say it was. We may tak of past, present, and
future. To us they may seem widdy different things, though they are not
redly so: they are but the outsdes of things the outsde of eternity, under
which is the eternd on-flowing of dl things and spirits, whether of earth or
heaven; a flowing which has no motion, fast or dow, no colour, dark or light,
no sound, or tide, or change, or resting; part of the unseen, unheard Will of
God, not to be comprehended or spoken of. Past, present, and future, are
men's names for the outsde of al this, different names, because they have
different colours. The past has a dark and gentle light upon it, and the future
is in sunny, shifting mig, and the present is colourless, for we ae yet too
ner to see how memory will pant it, and too much bused with it to
remember how we once saw it with the light of hope upon it. There is but
one pad; and that is dl we leave behind when we are judged; and what ese
is that but Sn? “That which hath been is now; and that which is to be hath
dready been;"—this is the nature of time—"and God requireth that which is
past;" and thisis the meaning of time to oursalves?

Now let us think of some of the ways in which we are influenced and
affected by time. We see that the whole external world is regulated by it. The
aun rises and sets within his proper limits, and the moon is a faithful witness
in heaven. The great sea keeps ts own cdendar by its tides, the earth by her
Seasons, pring and autumn, summer and winter, seedtime and harvest. Now
dl these ae 0 many ways of marking time; for when twelve months are
over, dl things begin again as before. We are compelled, whether we will or
not, to follow these changes, to obey them, and adapt oursalves to them. Our
toil, our business, our pleasures, our dress, our way of living, are dl forced to
accommodate themsaves to the changes of the year. We cannot help
oursdlves. Time is a law of God, and therefore it is too strong for us. We
should often be glad to shorten one season or lengthen another; but it may
not be. So here is one way in which we are affected by time.

But it is not only the naturd world which is regulated and governed
by time. The world which we make for oursdves—the world of sn and
sorrow, the world of trouble and pleasure—this is dso most completdy
beneeth the hand of time. We have fixed days and hours, and weeks and
months, for doing al things. We contrive ingruments for teling us how our
very minutes are passing. We divide time into the smalest portions, and in
every one of those portions we have something to do or suffer. So here is
another way in which we are put benesth the dominion of time.

But more than this time possesses an dmog irresdible authority
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over our fedings, our affections, and our happiness. It is a sad thing to be in
sorrow; yet there are many of us who have logt parents, or children, or
friends, who would fain have kept dive within our hearts the same keen and
lively memory of them, as we had when firg they died. But time will not let
us it hurries us dong; and our impressons grow fanter and fainter, till a
last they dmost die away. Then in our friendships and our loves time
grievoudy interferes with us. It will not dlow the glow of our afection to
continue. We cease to love friends we have loved before, for no other reason
than that the lapse of time has cooled our love, and we were not able to
withgtand its power. And as it interferes with our affections so does it with
our happiness. Time is S0 unsatisfactory a thing when it is with us that we
are dways discontented with the present. Young men are aways wishing to
be old, and old men to be young. Men can love the future, and they can love
the past: scarcdy any can rest contented in the present. Besdes which, it
often comes across us as a meancholy thought, that dl this will go on just as
well, just as happily, when we are dead and gone. Men will have our houses
and our gardens, and will be glad and heppy therein. They will wak about
the same dreets, and have the same joyous meetings, when we shdl be
dowly and neglectedly fdling back into the cold eath out of which we
came, and they who loved us will have bid us therein, shed a few dight tears
upon our coffin, gone to their pleasure or their toil, and sraightway forgotten
dl about us. And yet they are not unfathful or unaffectionate. It is time's
fault, not theirs.

Surely these thoughts about time are very profitable to us, or a any
rate they may be made so: for they show us what a tyrant time is; how it
bears us onward with an unfeding violence, not dlowing us one hour's
repite for the quiet indulgence of our holiex and most naturd affections.
They show us too, which is a great thing, that time is something quite
diginct from oursdves, they point out that there is something within us
which is continudly craving for res, which is weary of following time up
and down in dl its changes, and is miserable in that perpetua agitation and
hurry and mation into which it is thrown by time. Nothing can prove to man
more drongly his own immortdity, than his didike of time and his
unhappiness while benegth its power.

Thus a thoughtful mind might have got so far towards seeing what a
mysery time is independent of the Bible He might have seen that it was
something which influenced dl his thoughts and actions something from
which he could not escgpe, and which would leave him in the end he knew
not where, only it would be helpless, and hopeless aso. Thus it was, to get
rid of this mydery, that the heathen of old days made time into a god; thet is,
they believed, or tried to make themsdlves believe, that time was eternd. Yet
we, who are made heirs of heaven and partakers of the divine nature, who



can die no more, because Christ has once died for us dl; who have bread
from heaven, even the Hesh of the Incarnate Word, whereon we feed,
whereby we receive fullest remisson of sns, and take into ourselves the seed
and the earnest of a blessed resurrection;—we who are thus from mere
mortas made by holy Baptism into sons of God, think far less about time,
about what it is, and what it means, and what we have to do with it, than the
heathen did. They wondered a it: we let hour after hour dip by, and take no
account of the mysery. They were uneasy and unhappy &bout it: it never
disturbs us in our business or our pleasure; it never disurbs us even in our
gns. They made a god of it, and worshipped it, and did al they could to
propiticte its awful power: we never remember that it is a messenger of the
one true God, that it tels us that the world's end keeps hastening, and that
the fire of judgment draweth nearer and nearer to us day by day, and night by
night. So far, then, independent of the Bible, we could see that time was a
mydery.

Now in the Bible no explandtion is given & dl: but mydery is made
far deeper. We know that the world was 4000 years old when God gave His
only begotten Son to take upon Him our nature and to be miraculoudy born
of a pure Virgin. Yet the Bible cdls Him the Lamb dan before the
foundation of the world. Abraham had been long dead and buried, and his
sepulchre was in the Holy Land in the days of Chrig’s humiliaion. Yet the
Lord tdls us that Abraham rgoiced to see His day and was glad. Nay, more
than this, we are taught that Christ could not come before He did, that it was
not well He should come before He did, because it was not yet the fulness of
time. SO you see time had power to keep back our blessed Lord from
coming. And when He was on earth, He spesks of His time not being yet
come S0 that time had something to do with His death. Moreover, in the
Scriptures we learn that time has nothing to do with God; that His power and
wisdom are not bounded by what men call past, present, and future; that He
is the firg and the last, Who was and is, and is to be, in Whom and by
Whom, and through Whom do dl things condgt, from Whom they spring,
and upon Whom they mogst entirdy and utterly depend. But the Bible not
only deepens the mystery of time, but extends its power. The dead, that is,
our friends and reations and forefahers who have left this world—the
goirits, are under the influence of time. For their souls benegth the dtar cry
unto God, and say, “How long! O Lord, how long!” Lasly, we learn from
the Bible a0, that there shdl be a very great day, whereon an Angel® shdl
go forth and swear by the God Who made dl things and liveth for ever, that
there shal be time no longer.

These things are very myderious. But they ae written for our
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indruction. We live in time, we shdl be judged for what we do in time we
dhdl 4ill live on, we shdl ill be dive, when time shdl be no longer. With
us eternity depends on time. Now then, if the Bible tdls us dl these
mysteries about time, and many more which | have not mentioned, what does
it tel us of time as connected with oursdves—as practica to oursdves? First
of dl these myderies themsdves are very practicd; they meke us afrad of
time, of leting it dip away from us unseen, of misspending it. Secondly,
God puts time before us as a witness, for or againgt us, as the case may be.
The years go round and round. They make no noise as they go. Night steds
quiglly upon the day; and morning light breeks in the east in beauty and in
dlence. But every year, as it passes away from us, goes to lay its long and
sad account at the foot of the throne of God. That throne is set up in its own
place somewhere in the world. We cannot tell where it is, perhgps nearer
oursglves than we imagine, perhgps in the midst of us. To this throne does
each year come to tedify of dl things which it has seen, dl the sns no
maiter how secret, which al the men in dl the nations of the earth have
committed; that God may note them in His Book. It is a fathful witness: it
forgets nothing, it conceds nothing; it is God's miniger going up and down
among men to spy out dl ther actions. We cannot hide ourselves from time.
It is like the eye of Him Who made it. It does not close: it does not deep: it
does not weary of itstask: it is awake for evermore.

But time is more than a witness agang us, it is our enemy. It cuts off
the wicked, very treacheroudy giving them no warning. It shortens our
repentance; it will not wait, or give us respite, while we try to repar
whatever we have done amiss. But the Church of Christ gives us protection
agang the enmity of time. It disarms it. It sanctifies it. It takes us benegth its
wing, and teaches us, if only we are obedient, how to make time witness for
us, ingtead of againgt us, at the throne of God.

Let us think of some of the ways in which the Church does this. Time
is the property of the world: a least it seems so; for the world takes it, and
fills it quite full, full even to wearying us, full even beyond what it will hold
of business, schemes, cares, toils, labours, trades, vanities, pleasures, politics,
literatures, sciences, dns of its own. The Church will not dlow of this She
indsts upon al time being hers. She takes every morning for her own, and
every evening for her own; and cdls them hours of prayer. In old times,
when her fath was gsronger, and her sons more loyd and less mingled up
with a literary or money-making world, she had seven hours of prayer a day,
the seven canonicd hours. Alas we need not wish for her old seven: we do
not keep her modern two! She takes the first day of every week, and will not
dlow the world to have any share in it. She will not think of poor people
being made to work, or rich people left to their own vain employments, on
the day when her Spouse rose from the dead, and finished our redemption.



More than this, she gives every year days to the Blessed Virgin, days to each
of the Apostles, and other saints of God, whereon ther memories shal be
kept holy, and her children shal be glad of heart. So too does she remember
the Holy Angds, and above dl, the great and marvelous acts of her dearest
Lord while He was yet on eath. These are her own days. She cdls them
haly-days. She has made them for our sakes, for her children’s sake, to help
them in redeeming the time, because the days are s0 very evil and profane.
Further she is s0 very jedous of the world, that she will not leave it quiet
even on its own working-days. She edablishes days of fadting, panful
mortification, hardness, sdf-denid, and great weeping for sn. She kills the
world in al our hearts year after year by her long, hard, forty days of Lent.
And dl this for the love she bears us. Now, this is one way in which the
Church helps us againg time: and how are we obedient to her authority?
Remember she has her authority, not of man, but of God: the Holy Ghogt is
with her and within her; her words are not to be regarded lightly. She is the
Bride of Chrigt, and the Bride, as wdl as the Spirit, say “Come.” She is the
representative of Christ. How have we used the helps she gives us againg the
tyranny of time? Did you, for example, during last year, during 1839, in a
humble and childiike spirit observe her fasts and festivals, Sundays and greeat
feasts—auch as Easter and Chrismas, Ascenson Day, and Whitsuntide— |
do not say drictly, but as wel as you could, and with much grief tha you
have not observed them better? Have you dways when you could—I know it
is not dways possble—but have you when you could, come to church on
Sants days, and at least marked fasts by some sdf-denia for Christ’s sake?
Have you not preferred the world, and with the church-bdls sounding in
your ears, have dosed them againgt the charmer, and gone rather to business
than to reigion, to folly, an, mirth and levity, than with a solemn heat of
prayer to the foot of the Cross of Chrig? How many a one is there in our
foreign colonies, in far-off lands serving ther country amid dangers and
disease, hardship and solitude, who would give worlds to hear that sound
which they remember in ther childhood, or to see the decent and beautiful
solemnities of their mother Church agan! How many a missonay is there in
londly places, who sinks to his bed with no one to join his evening prayer,
but the gtars in the heavens above him, and the wind of night sounding about
him on some far Indian shore; and he too would weep for joy if he might join
the godly company of worshippers in his own land, to keep the holy days,
and the joyful fedivads of the saints. The Church has done what she could.
Her holy years pass one by one from us to the throne of God. Have they no
evil tde to tdl of you, of broken fasts and the memories of the Saints of
Jesus neglected and despised, and Jesus neglected too?

The Church is of course a help againgt time in other ways beside her
cdendar. Let us note one or two of them. The Chrigian Priesthood with its



Apostolica successon is one of the chief ways in which the Church defends
hesdf and us agang time. That very high and holy inditution keeps the
depost of sound doctrine, and the right and due adminigtration of the
judtifying Sacraments, from the ham which time might do them. Generation
after generation from the Apostles, and with a perpetua Apodtolate in the
order of Bishops, the Priesthood has kept descending, guarding the pure
Word of God, and teaching out of the ancient creeds, founding churches,
baptizing nations, and showing forth the worship of God in the beauty of
holiness. The Sacraments, again, are a Hill higher way in which the church
helps us agang time not so much by sgzing upon it, halowing it, driving
the world out of it, and making it her own, as by bringing heaven forward
upon earth, by fetching eternity out into time, by bringing great gifts from far
and by them, in the mids of time subgantidly anticipating eternity. Thus
the wesk dement of water is sanctified by Christ’s pure Hesh in “the river
Jordan, to the mysticd washing avay of sin”® in order to cure the wound
and hide the scar our race has had amost since time began, even since Adam
fdl. Time is indeed a mystery. We cannot hear it flowing. It will make no
noise, lest we should hear it and be afraid, and it should be a summon to us.
Time is a wonderful and feaful thing, seding swiftly over us and drawing
us dong. We cannot swim againg it. We are a the bottom of the river. It is
flowing above our heads and we do not fed it. We are going down with sad
oeed, little time to save our souls little time to cry for hep. This is our
mortd life. But the Church aredts it. The Sacraments arest it. In the
Sacrament of the Eucharigt, the Body and Blood of Chrig “are verily and
indeed taken and received by the faithful.”* They save our bodies and souls
from time, and preserve both of them “unto everlaging life™ They make us
one with Him, who is not subject unto time, and make Him myserioudy one
with us, Who wears our nature on Him now. That Body and Blood are
through faith, “by the operation of the Holy Ghog,” so “wrought in the souls
of the fathful,” that “their souls live to eternd life” and their “bodies win a
resurrection to immortdity.”® Thus then, by her priestly succession, and her
two chief myderies of Bgptian and the Euchaid, is the Church Catholic
continudly hdlping us agang time, Saying its plague, and putting limits to
itswadting.

The observation of the Church Cdendar, and the putting our lives
under it, will continualy disdose to us meanings and uses and singular
fitnesses for our spiritual wants, which we should never have conceived
before, and which it is scarcdy possble to overvaue It is the growth of
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ages, of rdigious ages, ages of fath and obedience, and eminent heights of
sanctity. It grew together under the hands of men who lived when the Church
“dwelt a large” men “who praised the Holy One Mogt High with words of
glory, and with their whole heart sang songs, who set singers before the dtar,
and beautified their feasts, and set in order the solemn times until the end,
that they might prase His holy name, and, that the temple might sound from
morning.” It contains the old wisdom of western Chrisgendom. It keeps
somewhat of the spirit of her magnificent ritud.

It both embodies and imparts the catholic temper. Its being a help to
us agang time, and the world which is the dwedling-place of time, is only
one of its offices but it is an important one. Its dternations of vigil, fad,
abdinence, and feast; its ordering of days and seasons and
commemorations, teke from time the power, dluded to before, of blunting
our afections and making our fedings dull. The Birth, the Resurrection, or
the Ascenson of the Lord might indeed be, as they ought to be, familiar to
us but, if we celebrated them equdly a al times, or specidly a such times
only as accident or the wayward movements of our own thoughts brought
them uppermog, it is too probable we should think of them coldly and dully,
or occasondly with too much excitement. The cam, girring way in which
they are brought round by the Church cdendar, after due intervas and ritua
preparaions, affects us very differently, and much more deeply. Holy
seasons are then like so many low, invishble, but strong pusations upon the
Soirit, re-awakening, prolonging, and carying forward the didinct note of
joy and sorrow proper to each, without hurry, without intermingling of
sounds, making the heart as it were the dweling-place of a perpetua echo
from voices sounding in heaven: “There are, it may be, s0 many kinds of
voicesin the world, and none of them is without signification.”’

Besdes which, the modest, dutiful observance of the Church calendar
has more to do with the soundness and harmony of our belief than would at
firsd sght gopear. Many a doctrine and holy truth has too much faded out of
men's minds from neglecting the seasons when the Church cdls us to
meditate upon them, and praise God for them. Many a doctrine, where it has
not faded in the mind, has lost its proper place, and been disadjusted, from
the same neglect; and so a wrong been done to the uncorrupt creed of the
Church. The Chrigian Sunday has with many lost its free, joyous,
evangdicd character, and passed into the dull, solemnity of the Jewish
Sabbath, because humiliation and deep sorrow for Sn must come some time,
and they have forgotten that the Church has appointed Friday for it. Thus
men, in trying to be over-spiritud, have come to Judaize. The doctrine of
angds and communion with the dead, the awfulness of the priestly office,
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and the like, are not in that place, in many minds, where they would be, if
they observed, as it is redly binding upon their consciences to do, .
Michad’s and dl Saints Day, and the fags of the Four Holy Seasons. The
joy of Easter, and the doctrines connected therewith, would be both raised
and deepened in us, did that queen of festivds come to al of us redly, and
not in amanacs only, a the end of the purifying days of Lent. But it is
enough to point this out. To be cathalic in faith, we mugt be ritud catholics:
thereis no other way.

THE END.



