Chapter 5
Doctrines of Apostolic Succession

Other than concerns about “validity” of orders, the Anglican Communion has two
reasons for consdering the episcopi vagantes a problem. The first reason is the
wrong motives which many wandering bishops seem to have had in deciding to
enter the minidry; the second is their lack of education and traning for that
ministry. Brandreth consders that a man may be a bishop on technica grounds,
according to Western theories of episcopd transmisson of authority; yet that
bishop may 4ill not be “vdid,” because of the irregularities of his life and
minigry.

There are generdly two theories of “vdidity” of episcopa successon held
in the Church: the Augudinian (after St. Augudine of Hippo), which is generdly
held by the West; and the Cyprianic (after St. Cyprian of Carthage), aso known
as the nortAugudinian. The Cyprianic view is generdly tha of the Eagtern
Churches.

The Augudtinian view on episcopacy is connected to the bishop's views
on baptism, which he &t forth in his treatise On Baptism, Against the Donatists
written circa A.D. 400. The Dondtists were a sect which, &fter the Diocletian
persscution of the ealy 4th century, hed tha any Chrisians which had
cooperated with the Roman authorities were not worthy to be conddered true
Chrigians. In some ingtances, the Romans had required priests and bishops to
hand over sacred vessds, or copies of the Gospels, or even their own felow
Christians. Those who did so were known as traditores, traducers of the Faith,
with whom Chrigtians should have no contact.

Having previoudy written on the topic in his trestise Contra Epistolam
Parmeniani [Against the Epistle of Parmenianus|, Augusine held that the
baptism given by the hereticd Donatigts was vdid. Firg, he shows that those who
leave the Catholic Church to join the heretics do not lose ther baptism, for “when
they return within the pale of the Church, and are converted through repentance, it
iSs never given to them a second time, and <0 it is ruled tha is never could have
been lost.”! In the same way, persons who have the power to confer baptism (i.e,
the clergy), do not lose that power if they leave the Catholic Church. “And as the
baptized person, if he depart from the unity of the Church, does not tereby lose
the sacrament of baptism, so dso he who is ordained, if he depart from the unity
of the Church, does not lose the sacrament of conferring baptism. For nether
sacrament may be wronged.”? He points out too that schismatics who had been
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ordained prior to their schism, are not re-ordained if they return to the Catholic
Church; though the Church may not require their ecclesiagtica services, yet a the
ceremony of recongiliation “they are not ranked with the laity.”

Surprisngly, Augudine holds it not completely ill that a person should
receive baptism from the hands of the Donatids, providing that this person acted
out of necessty. If there were, for example, no Catholic from whom he could
receive baptism, and he intended to reman within the unity of the Catholic
Church, then it would indeed be permissible to receive the Donatists' baptism.*

Despite this, Augugtine holds that there is a digtinction between the ability
to pass on baptisn and the authority to do so. For the bishop holds that the
Donatists do indeed pass on baptism to their adherents, but that this is not a good
a gtuation as if they were dill within the bounds of the Catholic Church: “We do
not therefore say to them, ‘Abgtain from giving baptism, but ‘Abgain from
gving it in schism’”® He uses the andogy of the “military mak” i.e, the
character which one receives as a member of the amed forces This mark,
“though it can both be retained, as by deserters, and, dso be received by those
who are not in the army, yet ought not to be ether received or retained outside its
ranks, and, a the same time, it is not changed or renewed when a man is enlisted
or brought back to his service.”

This is the point which Brandreth brings out, the didtinction “between the
power conferred n ordination and consecration, and the legitimate exercise of that
power.”” Brandreth quotes the French writer L.J. Tixeront's book L’Ordre et les
Ordinations [Holy Orders and Ordination], when he says that “Heretics have the
power to pass it [i.e., ordination] on..."but they do not possess, and cannot pass on,
its legitimate exercise."®

The Cyprianic view, on the other hand, consders orders vdid only “within
the context of the Mysticad Body of Chrigt, and separation from that Body makes
their exercise not only inadmissible, but impossible™ In other words, if someone
is a schigmatic—i.e, separates himsdf from the Church—he is not able to have a
vaid minigry. This view has been popular with the Eastern Churches, partly
perhaps because the Orthodox do not generdly favor the Western Church's
scholagtic  digtinctions on  episcopacy. Therefore they cannot pronounce an
opinion on the “validity of orders’ given outsde the Orthodox communion.
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Cyprian, a third-century bishop of Carthage, set forth his views on holy
orders in his anti-Novatianist tregtise On the Unity of the Church. Novatian was a
Roman priest who made himsdf an “antipope” or rivd to the true pope. He
gathered around himsdf an ecclesadtica following, going s0 far as to creste
bishops for certain cities despite these locations dready having godly episcopd
leadership. In addition, he was declared a heretic for his harsh postion toward
those who had lapsed during the Roman persecutions. Novatian held that the
lapsed could by no means be restored in this world; the Church must leave that to
God.

Cyprian holds that not only is the Church one, but aso is the episcopate
one and undivided, “each part of which is held by each one for the whole”*° Each
bishop is the pastor of the flock for his particular location—as the Lord Himsdf
sad in the Gospel “*And there shall be one flock and one shepherd.’”** How then,
can there be more than one bishop in a particular place (as in the case of Novatian
who had st himsdf up agang the legitimate bishop of Rome)? Among the
schismatics, those who bresk the unity of the church, are those “who of their own
accord, without any divine arangement, set themsdves to presde among the
daring drangers assembled, who appoint themsdves prelates without any law of
ordination, who assume to themsdves the name of bishop, dthough no one gives
them the episcopate.”*?

Brandreth points out that the Anglican Communion is not bound by ether
view, but does tend toward the Augudinian podtion. He himsdf condders thet
gnce regulaity is a good thing when avalable orders “which ae wantonly
imegular are, in fat, invdid and worthless™® Although the Anglican
Communion might meke individua exceptions in gengd it should refuse to
license vagantes or ther ordinands as Anglicans. It would, Brandreth says, “be
necessary to impose the severest ecclesagticd pendties on any person infringing
this condition.”**

In his introduction to Anson, &. John points out that the Cyprianic
position can lead in the end to the abuse of “treating valid orders and sacraments
as the sole mark of the true Church, whatever the aberrations and eccentricities of
those who possess them may be”°
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Among the churches which trace descent from the vagantes, the Orthodox
Catholic Church of America has made a farly lengthy public pronouncement of
its views on the subject. On its World Wide Web ste, the church assarts that the
Augudinian and Cyprianic views on episcopacy “ae not mutudly exclusve of
each other.” Rather:

One is meant to be united with the other. Both aspects, both the Western
and the Eagtern undergtanding, doctrine and Faith, of the undivided church
comprise the whole truth of what Apostolic Successon was, and is, to the
church asawhole.*®

This article on the OCCA’s Web dte brings to bear the witness of the 2nd-3rd
century Latin theologian Tertullian. His twofold test of apogtolicity includes: 1)
the apogtalic succession of Bishops (understood in the tactuad sense), and 2) “the
apostolic FAITH as held and taught by the Apostles”!’ In conjunction with this,
the OCCA cams that the three main points of the Western Church’s view on
gpostalic succession (as Rome has dways believed and taught”) are

1. “That Old and Independent Orders are vdid if gpostolic succession
can be proven, and upheld and

2. “That the Scholadtics, notably Aquinas, drew upon Tertullian and
Irenaeus to diginguish between the ‘materid’ vdidity of Orders,
whereby there is a proven and valid reception of the Sacrament of
Orders, and the ‘formd’ vdidity of orders, wherein there are vdid
orders, as well as communion with the college of Roman bishops
under the Pope, and

3. “That the ‘regularity, or ‘licitness of ordes has no bearing
whatsoever upon ther vdidity. The former is a purdy political and
jurisdictional  judgment; while acknowledgement of the latter is in
keeping with both the Augustinian canon and the Nicene Creed.”8

16 “The Episcopacy and Apostolic Succession,” on the World Wide Web site of the
Orthodox Catholic Church of America. http://www.webcom.com/oghp/episcop.html,
copyright 1996, 1997, 1998 by The Order of God’ s Holy Peace, last modified January 3,
1998 at 22:05:39.
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An example of this is the fact tha a dngle bishop may peform a vdid
consecration, athough three bishops are required in the Western/Roman tradition
for the“*licit™ conferring of episcopacy.®

There are many problems, however, with turning episcopacy into such a
regimented, hierarchicd brand of office. Not leadt, it unnecessarily congtricts the
work of God to human circumstances. It smacks of the thinking of the “Judaizers’
in the early Church, who would have required al Gentiles to be circumcised
before entering the Church. Although the Continuing Churches too often fal into
the same mode of thought, in ther sometimes-desperate indstence on regularity
of ordinations, the principle is vdid in showing that their own orders are good vis-
avisthe Anglican Communion.

From an Evangdicd Anglican point of view, quesions regading
“gpogtalic successon” must dl be consdered as touching the Apostles teachings,
raher than ther ordaining of subordinates. From the time of the English
Reformers  onward, Evangdicd Anglicans have consdered regulaity of
ordinaions to be important for the good hedth of the Church (what some cdl the
plene esse, the good essence). Yet for these Evangdicds the regularity of
ordinations has dways taken second place to the regularity and correctness of
doctrine. In a 1910 article on the Church of England's minigtry, Bishop H.C.G.
Moule of Durham, England set forth clearly the classcd view of the English
Reformers, as found in the Thirty-nine Articles of Religion. On the 23rd Article,
he writes,

no word is used which is not as a fact equdly fit to express the convictions
of, for example, the Presbyterian. In the Prefaces, and in the cognate
datement of the Thirty-axth Article, nothing is sad to the effect that the
very exigence of the Christian Church is suspended on the three-fold
order [i.e, bishop, priest, and deacon], so that this order can done
guarantee the working of the covenant of grace.?

9 pid.

20 H.C.G. Moule, “The Ministry of the Church of England, 1910, 2nd quarter,
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Itisnot lawful for any man to take upon him the office of public
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he be lawfully called and sent to execute the same. And those we
ought to judge lawfully called and sent, which be chosen and called to
thiswork by men who have public authority given unto them in the
congregation to call and send ministersinto the Lord’ s vineyard.
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In addition to this;, God has often performed His works through extraordinary
means, outsde of His norma modes of operation. Apollos the associate of Paul,
for example, “worked without the norma commisson. And the whole
phenomenon of the Christian prophet warns us to-day not to turn sacred order into
the chain rather than the stay and the girdle of the Church.”®*

The title of the 1979 book The Evangelical Succession in the Church of
England provides a pithy summation of this thought. For if “evangdicd” means
“of the Gospd,” then Evangedica Anglicans hold that our true connection to
Chrig is through sameness of doctrine with the gpostles. As editor D.N. Samud
putsit in his introduction,

The evangdicad successon is one of truth of doctrine. Roman Catholics

and Anglo-catholics make ther apped to a tactud successon which

savours more of legdism than the Gospd. Our apped is to the foundation
upon which the church is built—the teaching d the apostles and prophets,

Christ Jesus himsdf being the chief corner stone. We are concerned to

know that we hold the same doctrines as they held.??

The Book of Consecration of Archbishops and Bishops and ordering
of Priests and Deacons, lately set forth in the time of Edward the

Sixth and confirmed at the same time by authority of Parliament, doth
contain al things necessary to such consecration and ordering; neither
hath it anything that of itself is superstitious or ungodly.

And therefore whosoever are consecrate or ordered according to the

rites of that book, since the second year of King Edward unto this

time, or hereafter shall be consecrated or ordered according to the

samerites, we decree all such to berightly, orderly, and lawfully

consecrated or ordered.
2L Moule, 93.
22 The Evangelical Succession in the Church of England, ed. D.N. Samuel, Cambridge:
James Clarke & Co., Ltd., 1979, pp. 2,3.



