Chapter 2
Background of the “Continuing Church” Movement

If one had to choose the watershed event for the Episcopa Church in the 1970s, it
would probably have to be the 1977 “Congress of Concerned Churchmen,” for it
was then that the traditiondists began leaving the Church in droves. Yet though
the previous dissents had not hurt the Church as much numericdly, they
nevertheless represent important prologues to the ory, for the issues which
began bubbling up in the 1960s came to a full bail in the 1970s at the Congress of
. Louis. The tale stretches back even earlier, to two separate incidents the late
19th century. The dispute in the Episcopd Church between Anglo-Catholic and
Evangdicd led Evangdicd Bishop George David Cummins, the assstant bishop
of Kentucky, to resgn in 1873 and form the Reformed Episcopa Church. A few
years previoudy, the Old Catholic movement had begun in Europe, as
traditionaists separated from Rome over dogmas promulgated at the Firgt Vatican
Council. Continuing Churchmen of the 20th century would in some cases take
their orders from Old Catholic denominations.

The third incident happened in 1921, when the Reverend George
Alexander McGuire organized dissdent black Episcopdians into the African
Orthodox Church. Severa breaks took place in the 1960s, at least two of the them
in the Southern States. In 1962, the Southern Episcopa Church was founded in
Nadhville, Tennessee by the Reverend Burnice H. Webger. The Anglican
Orthodox Church was founded in 1963 by the staunchly conservative Reverend
James Parker Dees of North Carolina, who renounced the liberdism of the
Episcopad Church. Another split took place in 1968-1970, creating the American
Episcopa Church; severad years after that, in 1972, other dissenters created the
Anglican Episcopa Church of North America

Although one could delve long and deeply into the higory of dl these
churches, the two which are mogt interesting for this sudy are the REC and the
AOC. Though both have historicaly held themsdlves gpart from the “Continuing
Church” as such, they offer intriguing pardlds to the story, especidly as regards
the Episcopd Church’'s dtitude to “schism.” Especidly interesting is the way that
each church’'s founder dedt with the question of “gpogtolic succession,” in light
of the fact that both Cummins and Dees worked vigoroudy to return Anglicans to
the principles of the English Reformers. In its “Dedaration of Principles”
Cummins Reformed Episcopd Church repudiates the doctrine atogether; Dees
Anglican Orthodox Church, on the other hand, despite its ingstence on the same
Reformation truths, is equaly ingstent on the successon as a crucid pat of the
Church’s unity.

Of these two churches, it is easest to trace the history of the Reformed
Episcopdians, in no smal pat because of the excdlent hisory by Dr. Allen C.



Gudzo, For the Union of Evangelical Christendom: The Irony of the Reformed
Episcopalians. Bringing together many origind sources, Guelzo places Cummins
movement squardly in its context in 19th and 20th century American
Protestantism. His andyds of how the Episcopd Church viewed this “schism,”
and how it continues to view it, provides a least a glimpse of what the outcome
might be for the Continuing Church’s rdaions with the Anglican Communion.

In a way, Cummins gppears a fird a drange figure to dart his own
denomination, for his years as an Episcopd rector and bishop had gained him a
reputation as a conciliator, one who could work correctly (if not warmly) with
High and Low Churchmen dike. During the 1865 Generd Convention, he had
helped to bridge the tensons between the Northern and Southern dioceses, which
were engaged in disputes about the status of delegates and clergy from the former
Confederacy.® Yet his staunch Evangdica convictions could not stomach Anglo-
Caholiciam, egpecidly the Anglo-Catholic dam to an excusve “agpodolic
succession.”’ In light of the “Continuing Church™s insstence on this doctrine, it
may seem drange to spend much time in discussng the Reformed Episcopd
Church, which, following its 1873 Declaration of Principles, “recognizes and
adheres to Episcopacy not as of Divine right, but as a very ancient and dedrable
form of Church polity.”® Indeed, the Church he founded has adways moved in
separate paths from the “Continuing Church” movement, and shares no part in its
beginnings. Despite these differences, however, the higory of the Reformed
Episcopd Church is Hill important because of the intriguing pardlds it provides,
regarding relations between “schismatic’ sects and the mainsream Protestant
Episcopa Church.

Born on December 11, 1822, to an old family from Dedaware with
Episcopdian roots, Cummins spent most of his childhood and youth in the
Methodist Episcopa Church.® His widowed mother had remarried, to a Methodist
preacher, when Cummins was four, and a the age of fourteen the boy was sent to
Dickinson College in Carlide, Pennsylvania He graduated in 1841, as class
vaedictorian. In 1843, a year before recelving his master of arts degree from
Dickinson, he became a circuit rider in the Methodist Episcopa Church.’® For
reasons that are somewhat unclear, he chose to leave the denomination to rgoin
the Protestant Episcopa Church. It may have been discomfort at the 1844 schism
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between the Northern and Southern Methodists over davery, or it may smply
have been a dedre for more status, as a college-educated man, he “was something
of an anomay among the Methodist itinerants, who counted less than 50 among
more than 4,000 itinerant preachers with more than what Peter Cartwright called
“acommon English education.’**

After sarving as rector in several Episcopdian parishes in Washington,
D.C. and Virginia'? as well as a Trinity Church, Chicago, Cummins in 1866 was
elected the assgant bishop of Kentucky. He was forced to act cautioudy
regarding the influx of Anglo-Catholicism in the diocese, for as only the assstant
bishop he had no red power to stop it. The bishop ordinary, or chief diocesan
bishop, was another Evangdicd, the Right Reverend Benjamin Bosworth Smith;
but Smith was an old and sck man, and his political power in the diocese had
diminished due to struggles with a powerful rector and layman. 3

Wheress in the 20th century the Anglo-Catholic Episcopdians were the
ones who fdt driven from the paent Church due to “modernis” and
“liberdizing” forces, in the 19th century the Stuation was reversed. Then it was
the Evangdicds who found themsdves on the defensve agang an Anglo-
Catholicism which they beieved to be destroying the Church’s historic Protestant
fath through ritudism and Romish doctrine. The 20th century Anglo-Catholics
and High Churchmen consdered that “liberd” changes to the Prayer Book, and
the admisson of women as priests and deacons, were irreparable tears to the
fabric of the Church. In the 1860s and 1870s, the dtuation facing Evangelicds
such as Cummins was very dmilar. In his 1868 tract The Protestantism of the
Episcopal Church, written following that year's Generd Convention, Cummins
conddered that creeping Ritudism in vestments, dtars, incense, candles, and the
like was not so much the trouble as in what these things represented; “‘Far below
dl these surface manifestations, where none of them are to be seen as ye, there is
a departure from the doctrina basis of the Reformation.’”**

The split findly came in 1873, in the wake of controversy over Cummins
participation in a patProtestant ecumenica conference. The service was hdd
October of that year, in New York City, by a group known as the Evangdicd
Alliance® The group induded prominent Episcopdians such as  William
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Augustus Muhlenberg,*® Presbyterians such as Charles Hodge, Lutherans such as
Charles Porterfidd Krauth, and many others of note in Evangdicd circles?’
Cummins presded over the find communion service of the conference, held on
October 12 at the Fifth Avenue Presbyterian Church.®

This act of intercommunion darted in motion the events which ultimady
led to Cummins bresk with the Protestant Episcopad Church. On October 6,
1873, a letter dated that day appeared in the New York Tribune, addressed to
Horatio Potter the Protestant Episcopal Bishop of New York. Signed by William
George Tozer, the former Church of England missonary Bishop of Zanzibar, the
letter attacked Dean Smith of Canterbury for taking pat in the Evangdicd
Alliance conference without Potter’'s permisson. Tozer consdered that Smith,
“has so far forgotten what...is due you, as the Bishop of this Diocese, and what is
due to himsdf as a dignitary of the English Church, as to officiae with minigters
of vaious denominaions in a communion service which differed materidly from
that of the English and American Prayer Books™'® Although Cummins was not
mentioned by name in this letter, it “immediately appeared to him that there was
yet another agenda under the cloak of the retired bishop’'s signature” Cummins
himsdf “had peformed identicadly the same ‘breach of ecclesasticd order’ as
Dean Smith only the day before, and there was no way he coud avoid concluding
that Tozer had meant to hit him with the same stone”®® There was even
speculation among many observers that Potter himself was the red author of the
letter, and had put Tozer up to penning the missve as a way to satisfy “injured
episcopa vanity.”%

In a reply to Tozer, printed in the Tribune on October 16, Cummins denied
that either he or the Dean of Canterbury had “‘violated the ecclesastica order of
the Church of England or of the Protestant Episcopa Church in this country. "%
Dexpite the invective which Anglo-Catholic churchmen rained down upon
Cummins, the chances that Potter would bring a forma presentment againg the
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Kentucky bishop were dim. The dleged “crime’ of collaborating with nont
episcopdly-ordained dergymen in a joint communion was, canonicdly, on shaky
grounds. It was not clear in ether English or American canon law what
condituted an “act of intercommunion”; additiondly, Cummins had not preached
a the savice, the Alliance itsdf was not a rivd denomination, “and its services
fdl neetly into the cracks in the cusomary arguments about jurisdiction and
validity of orders”?®

Cummins findly resolved the matter on November 10, 1873, when he
wrote his formd letter of reggnation to Benmjamin Bosworth Smith, now the
Church’'s presding bishop. About three weeks later, on December 2, & a meeting
in New York City, Cummins organized his new church.>* Despite Smith's efforts,
induding a joint proclamation with the other bishops dedaing Cummins
episcopal orders “null and void,"® the Protestant Episcopd Church never brought
the former Kentucky bishop to trid. This way, PECUSA was spared the
unpleasant publicity, and the possbility that even more Evangdicds would join
the Reformed Episcopa Church.?®

Yet by and &rge the Evangdicds who remained in the Episcopa Church
did not hold a high opinion of the offshoot. Generdly, they “regarded the schism
as unnecessty and unlikey to accomplish its purpose to rid the Church of
sacerdotalism. They respected Bishop Cummins motives, but questioned his
judgment.”?’ The Evangdica bishops, such as Bishop Henry Washington Lee of
lowa, were Cummins severest critics.

Despite vigor for severa decades, the REC gradudly logt its way in the
modernist-liberal  controversy, even diding into reactionary fundamentaism.?® It
rgected overtures in the 1930s from the Episcopa Church, but was unable to
interest other Protestant bodies in joining its crusade for church union. In an ironic
twist, consdering developments four decades later, the negotiations in the 1930s
were led by Frank Wilson, Bishop of Eau Clar “and the most ultra Anglo-
Catholic in the Episcopal Church”; even more surprising, Wilson was prepared to
extremely generous to the Reformed Episcopdians®® On February 16, 1938,
Wilson met with an eght-person commisson from the REC, and offered to create
a “uniae’ rdationship between the two churches “‘Ther bishops would be
invited to gt in our House of Bishops and ours in theirs] Wilson reported in The
Living Church. “*Clergy could move fredy back and forth accepting cdls to
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parishes in dther direction and communicants would be received without
discrimination.””° Regarding the question of vaidity of Holy Orders, Wilson
“was remakably untroubled by any defects in Cummins ‘intention’ or in
[Charles Edward] Cheney’s 1873 consecration.”>*

By the 1960s and 1970s, however, this was changing. Individua
Reformed Episcopdians had begun to regain their sense of panrAnglican identity,
to the point of atending traditiondist conferences in Fairfield, Connecticut.®* In
1988, the Episcopd Church’'s Generd Convention sanctioned the opening of
ecumenicd discussons with the REC3® The discussons with the Episcopd
Church are epecidly interesting, for the way in which the ECUSA 1988 Generd
Convention worded the rdevant resolution, changing the words “heding of this
paticllar schigm” in the origind draft to the “heding of this paticular
division.”**

As of the mid-1990s, however, no merger with ECUSA has taken place,
and the Reformed Episcopd Church mantans a smdl but gpparently dable
exisence. According to figures published in 1991, totd membership was no more
than 6,000 communicants®®> According to 1997 figures in The Christian
Challenge, there were around 9,000 members.*® The REC's World Wide Web site
ligs the church as having three theologicd seminaries, in order of founding,
Philadelphia Theologicd Seminary, in Philaddphia, Pennsylvaniaz Bishop
Cummins Theologicd Seminary in Summerville, South Carolina, and Cranmer
Theologica House in Shreveport, Louisana®’ Guelzo makes no predictions about
the church’'s future, noting not only the church's tendency toward infighting and
insularity, but dso its remarkable resilience.

Before turning to the Anglican Orthodox Church, it is worth discussng an
idiosyncrasy in the Reformed Episcopd Church's treatment of episcopacy, which
may aso shed light on the AOC's views of the subject. Though the REC's theory
of episcopacy from the beginning assarted the Reformational doctrine that bishops
were nothing more than the foremost presbyters, a hint of prelacy 4ill peeped
through. Among other things, “the Reformed Episcopd ordind ill consecrated

%0 1bid.

31 Frank Wilson, “Wherein Do We Differ? The Results of a Conference with the
Reformed Episcopalians,” The Living Church, 28 September 1938, 291-292, in Guel zo,
For the Union of Evangelical Christendom, 319-320.

32 Guelzo, For the Union of Evangelical Christendom, 334.

%3 |bid. Seealso pp. 1,2.

* 1bid., 2,4.

% Ipid., 335.

38 Gregory J. Diefenderfer with Jane Nones and Auburn Faber Traycik, “ The Traditional
Movement Today,” TCC, November 1997, 7.

37 “The Theological Seminaries of the Reformed Episcopal Church,” The Reformed
Episcopal Church Online, the World Wide Web site of the Reformed Episcopal Church,
http://www.recus.org/seminaries.html.



Reformed Episcopa bishops dmost word-for-word by the pattern of 1662, right
down to the ‘Veni Creator Spiritus’ Confirmation remaned an episcopa
prerogative, and a careful consecration list from Cummins onward was kept in al
Generd Coundil journals™® As Guelzo wryly notes, the last labor would have
been needless had the REC actudly meant what it sad about the bishops merdy
being devated presbyters.

The history and doctrines of the Anglican Orthodox Church are harder to
document, patly because of the church’'s youth, and patly because
churchmembers have not seemed inclined to write forma hidories of their
denomination. The denominationd headquarters in Statesville, North Cardling, is
quite accommodating in response to requests for information, and has an
extendgve amount of information avalable on the church’'s founder, the Right
Reverend James Parker Dees. Yet because much of this information is in the form
of undgned and undated pamphlets, it is difficult to trace the development of
postions.

Dees was born in Greenville, North Carolina on December 30, 1915, the
son of Jmes Earle Dees and Margaret Burgwin (Parker) Dees3° He graduated in
1938 from the Univerdty of North Carolina a Chapd Hill with a B.A. degree in
politicd science and economics, then took a year of graduate dudy in
internationd relations. From 1939 until 1942, he worked for the Atlantic Coast
Line Ralroad in Greenville, North Carolina. For two years after the Second
World War, he was a baritone soloist with the New York Opera Company. He
then Studied a the Protestant Episcopa Church's Virginia Theologicd Seminary
for his bachdor of divinity degree, graduating in 1949. He was ordained as a
deacon in the Protestant Episcopa Church on June 29, 1949, and as a priest on
January 19, 1950. As a member of the Diocese of North Carolina, he served in
chargesin Aurora, Beaufort, and Statesville.

A gaunch consarvetive both rdigioudy and politicaly (in June 1965 he
recéved an honoray doctorate of divinity from fundamentdis Bob Jones
Universty), Dees had grown increesangly disturbed during the 1950s and 1960s
by the Episcopd Church’'s liberal socid teaching (including support for liberation
theology) and by its refusd to discipline those such as Bishop James Pike who
repudiated basic doctrines such as the Atonement. He had even written to the
House of Bishops to oppose Pike's views, but Pike never received anything more
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thean a mild censure®® Dees findly resigned on November 15, 1963 and the
following day founded the AOC. Combining a love of “Low Church’
Reformation Anglicanism with a deep regard for Apostolic Succession, the North
Carolina clergyman sought consecration a the hands of Bishop Wasyl Sawyna,
primate of the Holy Ukrainian Autocephaic Orthodox Church.*! Bishop Orlando
J. Woodward of the Old Catholic successon was another consecrator.”? The
consecration took place on March 15, 1964, in the Cathedrd of S. Basl the
Gresat, Emmaus, Pennsylvania®®

The hdlmark of the Anglican Orthodox Church, which sets it gpart from
most of the churches which came out of the St. Louis conference, is its ingstence
on the principles of the English Reformation. Bishop Dees expounded his views
on these principles in his 1971 address “Reformation Anglicanism,” ddivered at
the dedication of the AOC's Cranmer Seminary, Statesville, North Carolina His
successor as presding bishop, the Most Reverend Robert J. Godfrey, makes
gmilar points in his pamphlet “The Anglican Orthodox Church: A Jurisdiction of
the One, Holy, Catholic, and Apostolic Church.” Godfrey asserts that, based on
his research, the AOC “is one of only a few Anglican/Episcopa churches that has
remained faithful to Jesus Chrigt as Lord and Saviour; the Holy Bible as the Word
of God; the Book of Common Prayer (1928); and the 39 Articles of Religion
which continue the evangdica tradition.”** In the sme pamphlet, he says that the
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AOC “has never wavered in its badc tenets” which indude “low Reformation
Anglicanism and her Apostolic Succession.”*

The AOC's digance from the officdd “Continuing Anglican” movement
shows cdealy in the fact that the Church in its literature never uses the specific
term “Continuing Church” nor does it mention the 1977 S. Louis conference.
Insteead, it focuses its efforts on its own “Orthodox Anglican Communion,” a
grouping of churches in various parts of South America, Ada, and Africa. In fact,
Dees rdationship with the Foundation for Chrisian Theology and The Christian
Challenge news magazine (powerful movers in creating the Continuing Church)
was one of drong antipathy. ThenTCC editor Dorothy A. Faber dluded to this
didike in the maegazines April, 1972 issue, in an open letter to the Right
Reverend James L. Duncan, ECUSA Bishop of Southeast Florida In a Pastord
Letter earlier that year, Duncan had clamed that Dees, TCC, and the Foundation
were working together to hurt the ECUSA. Faber responded by saying that the
FCT “has perdgently urged concerned Episcopdians to remain WITHIN the
Episcopa Church, and make their voices heard.” Dees, on the other hand, “says
that the Episcopd Church has become totaly ‘apodate’ and that Episcopaians
should depart from it—and join the Anglican Orthodox Church, of course. He has
repestedly berated the FCT for disagreeing with his podtion, and for our
insistegge that people should NOT desert the Church in its hour of greatest
need.”

In light of these divisons the Episcopd Church split which came in the
late 1970s makes more sense. Certainly, the specific circumstances differed—
Dees and Cummins both acted to a certain degree on their own (Dees especidly
) in breking from the Church, whereass the “Congress of Concerned
Churchmen” in St. Louis, Missouri brought larger, more corporate divison. Also,
Cummins and Dees were sdf-confessed Evangelicas, whereas many to come out
of the St. Louis conference were Anglo-Catholics. At the same time, though, the
concerns which motivated them were to some degree the same. The Congress of
Concerned Churchmen met in St. Louis on September 14-16, 1977 at the Chase
Pak Plaza Hotd, to discuss the radica changes in the church’s practice and
doctrine over the previous few years. Dees had Ieft in the early 1960s, the first
days of the radicd changes, by 1977, the changes were largdy complete.
Attended by about 2,000 traditiondist Episcopa clergy and laty, as well as by
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some former Episcopdians?’ the 1977 convention set forth its principles in the
statement of fath known as the “Affirmation of S Louis™® The conventioneers
objected to the radica changes adopted by the Episcopal Church at its 1976
Generd Convention in Minnegpolis, Minnesota®® Among these changes was
what eventualy because the 1979 verson of the Book of Common Prayer. This
book’s modernized language (and, some fdt, liberdized theology) replaced much
of the touch of Archbishop Thomas Cranmer which ill exiged in the 1928
edition. The other hot issue was the ordination of women.>® Caling themselves
the “Continuing Church,” the traditiondisds cdamed to be continuing the
traditions which PECUSA had begun to discard. Although even from the
beginning the movement contained “Low Church,” or Evangdicd eements, the
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movement was from the fird heavily Anglo-Catholic in theology and practice.
This is dealy seen in the name which was eventudly given to the Anglican
Church in North America, “The Anglican Catholic Ghurch.”>* Not that the use of
the term “Catholic’ was not without contention among the S. Louis Congress
participants. Southerners in particular regarded the word as implying too close a
relationship with Roman Caholicism. Pery Laukhuff, presdent of the
Fellowship of Concerned Churchmen, which convened the congress, tried in his
opening address to define the word.>?

No church structure was put in place a the St. Louis convention. In early
1978, however, some months after the convention, a church known as the
“Anglican Church of North America’ was organized under the jurisdiction of the
Right Reverend Albet Chambers, the retired ECUSA bishop of Springfied,
Illinois (served 1962-1972).>% This was the occasion for the consecration of four
bishops for the new church. At a ceremony in Denver, Colorado, Chambers
consecrated C. Dae David Doren, ®* Robert S. Morse®® James O. Mote*® and
Peter F. Watterson.>’ The

°! The Anglo-Catholicism of the movement is also strongly seen in the background of its
leaders. For example, the Right Reverend Robert Mercer of the Anglican Catholic
Church of Canada, formerly the Anglican Communion bishop of Matabeleland,
Zimbabwe, came out of the Anglo-Catholic community in Mirfield, England known as
the Community of the Resurrection. Anselm Genders, “* And They Continued
Steadfast...”: The Mirfield Fathers: 100 Years,” TCC, Summer 1992, 5.

2 Briggs, “ Dissidents Argue Terms to Define Anglican Stand,” The New York Times, 18
September 1977, 31.

33 Albert Arthur Chambers was born in Cleveland, Ohio on June 22, 1906, the son of
Arthur Samuel Chambers and Eleanor Jenny Terbrack. After graduating from high school
in Cleveland, he attended Hobart Collegein New Y ork, receiving the B.A. in 1928. He
then attended General Theological Seminary in New Y ork, graduating in 1931 with an
S.T.B. Ordained adeacon in May, 1931, and apriest in February, 1932, he spent agood
many yearsin various parishesin New Y ork State. From 1933 to 1936 he was curate of

St. John’s Church in Dunkirk, New Y ork, and was al so assistant to the Chautauqua
Deanery, Diocese of Western New Y ork. After serving from 1936 to 1942 as rector of St.
Thomas Church in Neenah-Menosha, Wisconsin, he returned to New Y ork. From 1942 to
1949 he was rector of St. Peter’s Church in Auburn. Then, from 1949 until his elevation
as bishop of Springfield in 1962, he was rector of the Church of the Resurrection in New
York City. The Clerical Directory of the Protestant Episcopal Church in the United
States of America 1962 (New Y ork: The Church Hymnal Corporation for The Church
Pension Fund, 1962), 62.

> Prior to joining the Continuing Church, Charles Dale David Doren was a Protestant
Episcopal priest in the Diocese of Pittsburgh, Pennsylvania. His serviceincluded tenure
asrector of St. Paul’s Church in Mt. Lebanon. Born on November 18, 1915, in Marvin,
South Dakota, he was the son of Ernest Ray Doren and Mae EllaWheeler. He received
hisL.Th. from Mountain Lake University, aB.A. from Sioux Falls College, the B.D.

from Seabury-Western Theological Seminary. He also had two D.D. degrees, both
received in 1955—one from Lane College and the other from Grove City College. He



retired bishop was assged in this task by Bishop Francisco J. Pagtakhan of the
Philippine Independet Church and Bishop Mak Pae of the Korean Anglican
Church (the latter being present only through a letter of consent, which he later
denied having written).>® This lack of three bishops for the initid consecrations
laer caused a great ded of dissenson among the traditiondists, because of
concerns over irregularity and even invaidity of episcopa orders.

Chambers himsdf received a great ded of criticism from the Episcopd
Church for his role in these consecrations, including a presentment brought
againg him by 15 bishops. The bhishops charged that Chambers took part in the
consecrations a Denver without obtaining approva of the presiding bishop, the

was ordained a deacon in March 1944 and as a priest in November of the same year.
Other ecclesiastical postsin the Protestant Episcopal Church included acanonry at St.
Mark’ s Cathedral, Minneapolis, Minnesota, from 1949-1952. From The Clerical
Directory of the Protestant Episcopal Church in the United States of America, 1962.
*>Robert Sherwood Morse was born April 10, 1924 in San Francisco, California, to Carl
Lambert Morse and Estelle Scott Morse. He took his B.A. from Pacific Collegein 1948
and graduated from Seabury -Western Theological Seminary in Illinoisin 1950. Ordained
adeacon in July 1950 and a priest in February 1951, he served throughout his ECUSA
career in California. From 1950 to 1952 he served as an assistant at St. Paul’sin
Burlingame, California; from 1952 to 1957 he was vicar at St. Elizabeth’sin South San
Francisco, California. From 1957 to 1961 he took a break from parish work, and served

as chaplain at the University of Californiaat Berkeley. From 1961 to 1965 he worked as
assistant headmaster at Y ork School in Monterey, California. Then he returned to parish
ministry, and from 1966 until apparently 1977 served asrector of St. Peter’s Church
(Broadway at Wawton) in Oakland, California. Asof early 1977 he was also the
executive director of the American Church Union, and editor of American Church News.
From The Clerical Directory of the Protestant Episcopal Church in the United States of
America, 1977.

%% James Orin Mote, amember of the Order of St. Francis and the Order of the Holy
Cross, was born January 27, 1922 in Indianapolis, Indiana, to Harley Harold Mote and
AdaAnnaGray Mote. He attended Nashotah House in Wisconsin for theol ogical
training, graduating in 1951 (and receiving aD.D. from the same ingtitution in 1975).
Becoming adeacon in June 1951 and apriest in February 1952, he served in the Diocese
of Colorado. From 1951 t0 1956 he served as assistant at St. Mary parish in Denver,
Colorado and as the parish’ srector from 1957 until at least early 1977. From The Clerical
Directory of the Protestant Episcopal Church in the United States of America, 1977.

>’ Peter Francis Watterson was born August 16, 1927 in Swarthmore, Pennsylvaniato
Peter Francis Watterson and L ouise Mohr Watterson. A 1952 graduate from Bard
College, with aB.S, he received his theological education from Philadelphia Divinity
School, the S.T.B. in 1955 and the S.T.M. in 1957. He was ordained to the diaconate in
May 1955 and to the priesthood in November 1995, and initially served in Pennsylvania.
From 1955 to 1957 he was assistant at St. John parish in Norristown, Pennsylvania, from
1955 to 1957. He then served as vicar of Redeemer parish in Avon Park, Florida, from
1957 to 1958, and from 1960 until at least early 1977 served asrector of Holy Spirit

parish in the West Palm Beach area of Florida. From The Clerical Directory of the
Protestant Episcopal Church inthe United States of America, 1977.

%8 Gdlo, 29.



diocesan ganding committees, and the other bishops, as required by Title IlII,
Canon 14, Section 1(b) of canon law.>® Especidly, the jurisdictiond rights of the
Bishop William C. Frey of Colorado had been abridged by Chambers action.

Not long after the Denver consecrations, in October of 1978, the ACNA
hed a Conditutiond Synod in Ddlas, Texas. At this meeting, the ACNA was
formally constituted as the Anglican Catholic Church.®® At this Synod, however,
Morse (Diocese of Chrigt the King) and Watterson (Diocese for the Southeastern
United States) opposed ratification of the condtitution, and chose to retain ther
dioceses autonomy.®! Because of these and actions like them, the ACC was never
able to achieve much dability. As Gdlo puts it, “each year minor and mgor shifts
occurred in its congtituency.”®? Differences between “High Church” and “Low
Church” supporters, fights over canon law and conditutions, as well as persond
antagonisms, led to various splits within the movement. The ACC's Diocese of
the Midwest, headed by senior ACC Bishop Charles Doren, seceded in 1980;
Doren then formed the United Episcopa Church of North America (UECNA).%

Meanwhile, the Continuing Churchmen of Canada were greetly distressed
a what they saw as the divisveness of the American traditiondists. The two main
leaders of the Canadian movement were Father Roland F. Palmer,®* of the Society

%9 « presentment Against Bishop Chambers,” TCC, August 1978, 7.

60| ouisE. Traycik, “The Continuing Church Today,” TCC, December 1982, 9.

61 1n 1979, these two dioceses held their own national convention, at Hot Springs,
Arkansas. This convention led to the creation of abody known asthe Anglican Church in
America; this apparently did not last too long, however, and Bishops Morse and
Watterson remained autonomous. Traycik, “The Continuing Church Today,” 9.

82 Gallo, 29.

%3 1bid., 30. Gallo remarks that the UECNA was “the only really Low Church-oriented
group to come out of the St. Louisinitiative.” James Parker Dees' Anglican Orthodox
Church, though also separatist from ECUSA, isa special case; for though it belongs to
the Continuing Church movement in aims, it arose about 15 years earlier and self-
consciously stood apart from the other dissidents.

64 Father Roland Ford Palmer was born in London, England on December 12, 1891, and
was educated in Ontario, Canada. HisB.A., L.Th., and later aD.D. (honoris causa) he
received from Trinity Collegein Toronto. In 1916 he was ordained a deacon in the
Canadian Anglican diocese of Algoma, and in 1917 was ordained a priest there as well.
In Algoma he served as the rector in two parishes. In 1919 he entered the novitiate of the
Society of St. John the Evangelist, or Cowley Fathers, and was professed in 1922. He
taught for awhile at Nashotah House seminary in Wisconsin, and also served asthe
superior of the SSJE House in San Francisco. He returned to Canadain 1928 with two
others, and established the Society there. During his clerical career he did much
committee work as amember of the General Synod of Canada; among his writings was
the musical preference for the Church’s 1938 hymn book. He left the Anglican Church of
Canadain 1977, in protest of changes to the doctrines and practice of the Anglican
Church of Canada, such as the ordination of women. Following his departure from the
Anglican Church of Canada, he joined the A nglican Catholic Church of Canada, serving
ultimately as the canon of the diocese, honorary archpriest, and dean of the Diocese.



of . John the Evangdist (Cowley Fathers), and the Right Reverend Carmino J.
de Caanzaro. Both men, highly Anglo-Catholic, had come out of the Anglican
Church of Canada. Pamer was one of the founders of the Canadian branch of his
order; de Catanzaro was known as a Biblica scholar. In fact, the latter had taken
pat in the Congress of . Louis, and had had the task of drafting the doctrina
sction of the congress affirmaion of fath.®® Canada had origindly been
divided, in 1978, among the various jurisdictions of the ACNA. Western Canada
was under Bishop Morse in Cdiforniay middle Canada was under Bishop Mote in
Denver, and the eastern part of the country was assgned to the jurisdiction of
Bishop Charles Doren of the ACNA’s midwestern diocese, based in Akron, Ohio.
As these three United States bishops fought congtant wars of faction againgt each
other, de Caanzaro and Pdmer redized that their country needed its own
“Continuing Church” diocese® In early 1979, de Catanzaro was elected as bishop
for Canadas “continuing Anglican” diocese; on October 12, 1980, he was
consecrated in the Westborough United Church with nine bishops in atendance
and the Right Reverend Lope Rosete of the Philippine Independent Church as the
chief consecrator.?” The Canadians decison to seek autonomy from the United
Saes branch of the movement, while remaining in communion with it, seems to
have semmed as much from the higtoric differences between the two countries as
from any actud disagreements.

Others were adso dissatisfied with the state of things. Bishop Pagtakhan,
who had assgsted a the 1978 Denver consecrations, started the Anglican Rite
Jurigdiction of the Americas (ARJA), an umbrela group overseen by his own
Philippine Independent Church. The Traditional Episcopd Church, a body
headquartered in Florida®® was founded in 1991 by former mainline Episcopalian
Richad G. Mdli,*® in an atempt to establish a jurisdiction which would avoid

Father Palmer did in Victoria, British Columbiaon August 24, 1985. Peter Wilkinson, “A
Short Biography of the Very Rev’d Roland F. Pamer, SSJE., D.D.,” inFather Palmer,
Firmin Faith, ed. Peter Wilkinson and Joan de Catanzaro, (Ottawa, Ontario: A.C.
Convent Society, ¢. 1995), 3-4. See also Palmer’ s own pamphlet “What is the Anglican
Catholic Church of Canada” reprinted in the same work, 162-164.

8 Joan de Catanzaro, Thou Art A Priest: The biography of Bishop Carmino de Catanzaro
(Ottawa, Ontario: The A.C. Convent Society, 1992), 62.

¢ De Catanzaro, 74.

7 |bid.

%8 The following information is taken from the Traditional Episcopal Church’s World
Wide Web site, from the “TEC On-Line Newdletter” for Lent, 1998,
http://swiftweb.com/tec/tecnews4.html.

% Ordained as deacon (October 11, 1980) and priest (April, 1981) by the Right Reverend
Frank Knutti, bishop of the ACC’ s Diocese of the South, Melli served as the Diocesan
Administrative Officer and Canon to the Ordinary. Following Knutti’ s death, and various
problemsin the diocese, Méelli joined Bishop Walter Adams of the Anglican Episcopal
Church of North America. During histimein the Continuing Church, Melli had founded



ecclesagica wrangling. Mdli, who had served in both the Anglican Cahalic
Church and the Anglican Episcopa Church of North America, was concerned
about what he saw as the overpoliticized nature of the Continuing Churches.
Following the desth of his bishop in the AECNA, Mdli and his followers
established the Traditiond Episcopa Church with himsdf as the first bishop.

It is difficult for al periods to determine the Sze of the various Continuing
Church bodies.”® Gallo, in 1989, placed their total numbers at about 20,000. Three
years later, on the occason of the formaion of the Traditiond Anglican
Communion, Trayck in The Christian Challenge estimated that there were
roughly 30,000 members in dl the Continuing Churches around the world.”* The
World Wide Web stes which the various churches maintain give some idea as to
the organizationd divisons (eg., names and number of dioceses and parishes),
but provide no account as to numericd srength.”” In November, 1997, TCC
published a survey aticle which gave daidics on the leading Continuing Church
groups. Total membership was estimated a 61,700 to 96,700. The Traditiona
Anglican Communion had an estimated membership of 25,000 to 50,000. The
Anglican Catholic Church was estimated to have 25,000 to 50,000 members. The
Anglicen Province of Chrig the King had about 3,700 members, and the
Episcopa Missionary Church had approximately 3,500.”

All these Continuing Churches possess sheky episcopd lineages from the
Anglican Communion’'s officid point of view; in fact, the See of Canterbury does

several missions and parishes, aswell asthe religious order known as the Oblates of the
Holy Spirit.

01n 1982, five years after the St. Louis Congress, editor Louis E. Traycik of The
Christian Challenge placed the problem on the fact that parish reports “in most
jurisdictions remain somewhat incomplete or out of date.” LouisE. Traycik, “The
Continuing Church Today,” 15.

" 1tisasign of the fluidity of the traditionalist movement that even The Christian
Challenge, which has covered the Continuing Church for so long, is unable to get specific
figures. Traycik callsit “difficult to get precise membership figures for almost any part of
the Continuing Church.” Louis E. Traycik, “Traditional Anglican Communion Leaders
Meet in Colorado: Concordat Refined; MDA Pact Proposed,” TCC, October 1992, 17.

2 For example, aWorld Wide Web brochure on the Anglican Catholic Church says that
the denomination “is aworld-wide body. Since 1978 it has expanded to include 15
diocesesin the Americas, the United Kingdom, Australia, a bishopricin New Zealand, a
deanery in Spain and in South America. In 1984, the historic Church of India (Anglican)
was received and constituted as the Second Province; today it has 5 dioceses.”
(http://www.wthree.com/sted/brochure/broch4.html). No mention is made, however, of
how large each diocese is, in terms either of congregations or in terms of members.

3 Gregory J. Diefenderfer, with Jane Nones and Auburn Faber Traycik, “The Traditional
Anglican Movement Today: An Update On The Continuing/Traditional Anglican
Churches,” TCC, November 1997, 7.



not even recognize these groups officidly as being Anglican.’* Even so, the
postion of the churches which came directly out of the St. Louis Convention, is
gronger than those of jurisdictions which developed later and never included an
ECUSA bishop in their lines of successon. As the Continuing Church movement
has grown (and splintered in its own right), its heritage has become increasngly
intertwined with that of men whose episcopd lineages are far shakier, the
episcopi vagantes. This is often due to the exigencies of circumstances,
congregations which are desperate to maintain the “Historic Episcopate” are often
willing not to look to closdly at a prospective primate s lines of succession.

The Anglican Communion’s attitude toward the vagantes has held snce
the 1920 Lambeth Conference. Canterbury and the other Anglican sees have
disrused the vagantes consecrations not only on doctrind grounds, but aso
because of the itinerants smadl followings and sometimes irregular manner of
life. Doctrindly, the itinerants are often suspect because they may have been
consecrated by only one bishop, instead of by the traditiond three. Perhgps the
consecrator was himsdf of questionable lineage. Other itinerants are men of
qQuestionable mordity, or may even hold anti-Chrigian bdiefs such as
gnogticiam.  Still others lack any kind of academic credentids for ther holy
office”™ Yet others seem to have no visible pastora charge, but instead oversee
congregations that gpparently exist only on paper.

Sadly, dl these charges too often prove true, and are exacerbated as one
Continuing Church bishops fights another over questions of precedence or
interpretation of ritua, rather than preaching the Gospe. “Sheep-gteding,” or the
practice of raiding another church’'s congregations or individud clergy, has
caused a great ded of didrus among the various Continuing Churches.
Sometimes, the change in dlegiances comes from below, not aove, as a
congregation decides to find a bishop more amenable to its own way of thinking.
The Reverend Patrick Henry Reardon, at the time an ECUSA priest in the Diocese
of Rttsburgh, comments in his 1988 aticle “Whither Episcopdians?” on the
Continuing Churches being “early plagued by schism and unseemly brawling.””®
For example,

some two dozen congregations of the ACC's Diocese of the Southwest |eft

ACC, eventudly joining the AEC, an older Continuing body founded in

1968, and a scattering of other congregetions, mainly in the south and

" The Reverend George H. Clendenin of Glendale, California deals with this question in
his article * Communion With Canterbury—To Be Or Not To Be,” TCC, March 1978, 13-
14.

> Seethe article “Going on from here,” Touchstone Summer/Fall 1988, 13-16, by
Continuing Church Bishop Anthony F.M. Clavier, Primus (presiding bishop) of the
American Episcopa Church. From an insider’ s perspective, he offers astinging critique
of the educational shortcomings of “Continuing” clergy.

78 patrick Henry Reardon, “Whither Episcopalians?’ Touchstone, Spring 1988, 21.



Middle Atlantic Regions, joined either the AEC or one of the other groups.
Later, pat of the Anglican Episcopd Church of North America which had
not joined in a merger with the AEC in the early 1980s joined the ACC,
but later leftit.””

The ACC's 1995 “Statement On Church Unity,” adopted at the 1995 Provincia
Synod, went so fa as to cdam only for itsdf and its relaed jurisdictions
legitimate status as “the Continuing Church.” @ The only bishops which the ACC
recognized as vaid were those in what it caled the “Chambers successon,” i.e,
those who traced ther episcopd lineage from the Right Reverend Albert
Chambers. Though recognizing al other “Continuing Churches’ as possessing
episcopd orders, the ACC document did not recognize them as possessing vaid
episcopa jurisdiction.

Then, too, the Continuing denominations have too often presented merely
negative programs. They have known what they opposed—the red or imagined
liberdism of the ECUSA—but they have not dways crested a positive program of
their own. Gadlo dso says regarding the separatists quest for obtaining gpostalic
minidry,

there is an impresson tha an otherwise legitimate concern for the

regularity of holy orders in ministry has been rendered shdlow and even

dlly by some of the extraordinay lengths to which the Continuing

Anglicans have gone to secure the pedigree. In so doing they have

undercut the generd confidence in their actions and the soundness of their

judgment. Some of these gentlemen seem S0 anxious about being in
gpogtolic succession that they might dmost be accused of running out and

kneding before the firg mitred thing that will lay hands on them. As a

result many of the ordinations performed in the name of regular orders

remain under the cloud.”®

Reardon’'s remarks may touch a nerve with many Continuing Churchmen,
who see ther efforts to obtan the Hidoric Episcopate as in line with smilar
concerns within the mangream Anglican Communion. In the early 1990s the
Continuing Churches attempted not only to clarify some “doubtful” consecrations,
but dso mend some fences within their own camp. The 1991 Conference on
Anglican Unity, hed October 2-5 in Deefidd Beach, Florida, was a mgor effort

" Louis E. Traycik, “The Anglican Church of America: Off And Running,” TCC,
December 1991, 8.

78 « Statement On Unity From The Bishops Of The Anglican Catholic Church,” TCC,
May 1995, 10-11. The related jurisdictions are the Province of Christ the King and the
United Episcopal Church of North America.

" Gdlo, 31.



to end the fragmentation of the Continuing movement. Louis E. Trayck, in the
December, 1991, issue of The Christian Challenge, presents a first-hand look at
the conference, commenting extendvely on the “conditional consecrations” The
500-paticipant conference, which Traycik cdls the largest gathering of non
ECUSA traditiondists dnce the 1977 congress in & Louis, inaugurated the
uniting church known as the Anglican Church of (or “in”) America This new
denomination brings together the entire American Episcopd Church and a large
part of the ACC, at least 120 parishes.®

The doubts about the ACC's orders, which the Conference on Anglican
Unity intended to correct, came out of the irregular, ad hoc consecrations by
Bishop Chambers in Denver, Colorado in 1978. The consecrations in Denver
were irregular, because they took place a the hands of only two bishops, rather
than the norma number of three (Pee being present not physicaly but only
through the letter of “consent”)®! Also, ndther the retired Chambers, nor
Pagtakhan of the Philippines, nor Pae of Korea, had receved permisson from
higher ecclesiasticd authority to take part.

Another step for unity among Continuing Churches had come just about a
year earlier, in September 1990, with a concordat among Continuing bishops from
aound the world to form a denomination known as the Traditiona Anglican
Communion. The concordat was adopted by eighteen bishops gathered in
Victoria, British Columbia on September 26-30, and representing the Anglican
Catholic Churches in Austrdlia, the United States, and Canada® The bishops of
the origind ACC who chose not to merge with the AEC in 1991 (the merger
which created the ACA), continued ther exigence as “the Anglican Catholic
Church (Origind Province).” This “Origind Provincg’ ACC began to form its
own dliances around the world, and dso edtablished intercommunion with the
UECNA %

As of the latter hdf of the 1990s, the Continuing Churches seem to be
maintaining themsdves and in some cases even growing. Rivdries among the
various churches, however, continue as wel. As dated above, many of the
churches maintain Web presences, with links to the Web pages of individud
congregations as well as to generd Chrigtian resources such as Bibles and service
books. As The Christian Challenge put it in late 1997, for now the Continuum
“seems to be ‘holding, hovering, collectively, in about the same range as three

8 ouis E. Traycik, “The Anglican Church of America: Off And Running,” TCC,
December 1991, 6.

8 |bid., 11.

82 Robert M. Strippy and Auburn Faber Traycik, “Traditional Anglican Communion
Formed: One Small Step For U.S. Unity; One Giant Leap For World Traditionalism,”
TCC, November, 1990, 14.

8 |_ouis E. Traycik, “Traditional Anglican Communion Leaders Meet in Colorado,”
TCC, October 1992, 16.



years ago, which should make it clear that the continued maintenance of separate
juridictions, and the making of new ones, means no jurisdiction gets ahead;
instead the Continuing Anglican witness as awholeiis hindered and held back.”8*

Along with ther continued problems in cooperation, the Continuing
Churches dso do not seem inclined toward serious gpologetic writing in support
of their podtion—most of the information they present is in the form of brief
pamphlets, or on denominationd Web dtes Those that do provide fuller
information, often do not seem to done a great ded of scholaly work. In
searching booksdlers catalogs, as well as the catalog of the Library of Congress,
the subject of traditionais Anglican churches is represented mostly by directories
of independent bishops. Where, then, can one turn to find a “traditiondist”
position on the subject of Holy Orders?

Despite ther low presige currently in much of the Anglican world, the
Thirty-nine Artides of Religion remain a crucid source of teaching for Anglican
underganding of the Church's minigry. The traditiondists who prase the
maestic Prayer-Book prose of Thomas Cranmer, Archbishop of Canterbury,
should be equdly acquainted with the theologica views hed by this man and his
fdlow Reformers. The leaders of the English Reformation were dso committed to
the foundational authority of the Scriptures, in al that they did. So to determine
whether the Continuing Churches have “invaid’” minidries, it is best to go back to
the foundations—the Scriptures.

84 Gregory J. Diefenderfer with Jane Nones and Auburn Faber Traycik, “ The Traditional
Movement Today,” TCC, November 1997, 12.



