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Church Principles Stated—
Duties of Churchmen—
Prospects of Church Principles.

L et mebepermittedinthisplaceto attempt somebrief outline of Church principles,
andto mark someof the principal pointsof distinction between those principlesand
certain prevalent doctrines.

During the earlier part of the present century, the Evidence of Religion, and
Biblical Criticism occupied much of that attention which might havebeen givenwith
greater advantage to the study of Revelation itself. With aview to obviate Infidel
objections, and to render Christianity more easy of acceptance, the mysteries of
Revelation had been to a certain extent explained away; its doctrines had been
lowered; it had been made to approximate as closely as possible to the standard of
human reason and philosophy. On the other hand, the extravagance and irregulari-
tiesof Sectarianism had led many to dwell on the necessity of external regularity in
the Church, without, perhaps, duly appreciating the spiritual privileges connected
withvisibleordinances, or seeking after that spiritual life, whichthe Church herself,
and all her rites, gifts, and instructions, are designed to cherish and to support. And
thereaction against thisunconsciousformalism, did not correct, to any great extent,
the downward tendency of things; for while it taught us to look within and above;
whileitled usbeyond external sup towardsthethrone of God, and the cross of Jesus
Christ; whileit yearned for Communion with God, and was possessed of aspirit of
love toward all who loved the Lord Jesus in sincerity; while it magnified Divine
grace, and looked with truth on man and hisworks, asworthl essand devoid of merit;
it still aided the downward tendency of the age, by concentrating the whole of
religioninthe acceptance of one or two dogmas; by underval uing theimportance of
the remainder of Revelation; and by overlooking the mysteries and graces of the
Sacraments, in the effort after amore immediate communion with the Deity.
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Theseremarksare not offered inany spirit of hostility or of unfriendly censure.
We are sometimesinclined to judge too harshly those who have gone before us. A
fair and candid consideration of the peculiar circumstances in which they were
placed, and the difficulties they had to encounter, which were very different from
those of the present time, will enable us, | think, to find much that was laudable in
their intention, and beneficial intheir agency. Thedefenceof Christianity onrational
principles; the reaction against Sectarianism; the reaction against formalism, were
each valuableinitsway, and to acertain extent: it was only their abuse and excess
whichbecamereally injurious. Onthewhol e, however, itisnow generally admitted,
that religion was not generally in a healthy state when the present theological
movement commenced. | mportant truthshad been well-nigh forgotten, or explained
away. There was a tendency gradually to lose sight of some of the distinctive
doctrinesof Christianity and of the English Church. A dangerous spirit of Latitudi-
narian Reform had arisen. A self-indulgent and worldly age was endeavouring to
releaseitself from therestraints of Conscience and Religion.

Now if suchwasreally the case, it wasanecessary consequence, that difficulties
and evilsshould ariseinthe course of any attempt onthe part of individualsto arrest
the preval ent tendencies of things. It wasimpossible, when certain truths or princi-
ples had to be retrieved, that they should not apparently, and in some cases really
assume an undue degree of prominence. Principles relating to the Church, the
Sacraments, &c., were to be dwelt on continually and earnestly, if the public
attention wasto bearrested: and yet it wasimpossibleto prevent many of thosewho
became convinced of thetruth of those principles, frominvesting them with undue
importance; from supposing that the essence of religion consistedin their reception
and advocacy. It hence followed as a necessary consequence, that some more
earnest mindsshould, after atime, discover that they had not, after all, attained tothe
great realitiesof religion; that they should feel an undefined longing for somehigher
and moresatisfying truth; that their attachment to former theoriesbeing shaken, they
should enter on newer and bolder paths of speculation, and should grasp at any
theory or design, which seemed to possess something of adeeper and more spiritual
character, or to hold out a promise of allaying the thirst which consumed them. It
was to be expected, that such minds should, after atime, unite with the opponents
on Church principles in attributing Formalism and a want of reality to those
principles—that they should evince atendency to Romanism. These evilsare most
truly deplorable, and yet they were unavoidable, and had they been fully foreseen,
ought not to have prevented the effort to restore Church principles.

But oh, how ignorant are we of , | will not say merely the principles (thisterm
is too cold), but the spirit, the life of Christ’s holy Church, if we for a moment
supposethat it is, inany degree, aspirit of formalism, of superstition, imagination,
speculation, theory, or unreality. No; as Christians, asmembersof that spiritual body
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of Christ whichisHisChurch, asthosewho areunited to Him by real tiesmoredeep
and tender than human imagination can conceive; yea, “ bone of Hisbone, and flesh
of Hisflesh”—asChristians, | say, and membersof HisChurch, wefeel intheinmost
recesses of our hearts, that itisGod Himself, that Almighty Creator, Redeemer, and
Sanctifier, whois, and ought to be, the Author, the Object, the End of our existence;
that inHimweboth bodily and spiritually “live, and move, and haveour being,” that
Hemustbetous, “dlinall,” that virtuousactions, religiousworship, the sacraments
and means of Grace, the Ministry, the Church, Revelation itself, are only valuable
becausethey are creationsof Hispower, instrumentsof Hiswill, conducivetounion
with Him; that Heistheonly and Eternal Fountain, fromwhenceall spiritual things
derivetheir vitality; and that whilewedrink of that inexhaustible fountain we shall
“never thirst”; wehavewithinus“awell of water springingupinto eternal life.” And
wherethisis not the habit of the soul; where Gop is not the sum and substance of
existence, the heart will be ever unsatisfied and restless, and devoid of true peace.
The exercises of external devotion—ritual observances—the sacraments—the
Church—the strictest external discipline—inward mortifications, and even
monastic seclusion, may still leave the soul without its only solid consolation—its
only adequate object. If wearerestlessand dissatisfied, it isbecause we attempt to
repose our hopes on inferior objects, whether good or evil.

And it is from this principle alone—this absolute consciousness that God
Himself isour “life,” and our “hope,” that all spiritual obedience, andthewholelife
of Christianity emanate. It is because we feel our natural state of danger, and our
utter dependence on Him, that we avail ourselves of every possible means of grace,
and fedl true happinessonly inconforming ourselvesto theintimationsof the Divine
will, and thus preserving acontinual union with the Deity.

Itisthen no meredry and speculative principleonwhichthe orthodox Christian
acts, in receiving with the deepest veneration the holy Scripture. He receivesit as
THE WORD OF Gob—the only undoubted declaration of His will—a declaration
mercifully vouchsafed for our salvation, and therefore full and ample, and in no
respect deficient, as the Catholic Fathers have unanimously taught. And conse-
quently he disapproves of any tendency to undervalue Scripture, to discourage its
circulationor perusal, or torepresent it asinsufficient to establishthegreat doctrines
of thefaith; knowing that the most eminent defenders of thedoctrinesof the Trinity,
the Incarnation, and other articles of the truefaith, have alwaysrelied on Scripture
as their strongest support. On the other hand, it is impossible to approve that
exclusiveveneration of Scripture, whichwould virtually supersedethe office of the
Christian ministry, and which, combined asit frequently is, with an assertion of the
unlimitedright of privateinterpretation, unguided by theinstructionsof theexisting
Church, and wholly independent of the recorded sentiments and tradition of the
whole body of believers, from the beginning, has a tendency to permit each
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individual to substitute hisown view of revelation, for belief inrevealed truth itself.
It should never be forgotten that Scripture is the inestimable, but not the only gift
of God.

In the same spirit we should confess the blessed privileges of the Sacraments;
not like some, viewing them asmere signs of our dutiesor our privileges, instituted
merely for the purpose of stimulating our faith; but recognizing in them communi-
cationsof Divine Grace; meansof communionwith God; and thereforemost deeply
feeling the necessity of availing ourselves of such blessed gifts. Nor can any words
be too high, when we speak of that regenerating Grace, which in holy baptism
transforms the child of Adam’ s sin into the child of God; which clothes him with
righteousness, engrafts him into the body of Christ, enableshim to lay hold onthe
salvation set beforehim, and through “ faithworking by love” to attain eternal glory.
And this divine life, thus implanted in the soul, is, we believe, sustained and
nourished by innumerable graces and dispensations of the Holy Spirit, but more
especialy inthe sacrament of the holy Communion, in which, by amystery beyond
human comprehension, the blessed Jesus Himsel f becomesthetrue nourishment and
food of our souls, condescending to enter our earthly tabernacl es, that He may make
us partakers of Himself, and afford to our flesh a pledge of immortality. In all this
God Himself should be our immediate object and end. The Sacraments (I speak now
only of thosegreat mysteriesgenerally necessary to sal vation) areonly precious, as
linkswhich bind usto our Creator and to the Eternal Sonwhichisthe Word of God;
but inthispoint of view they are awful and inestimabl e gifts; and we, therefore, can
as little approve of those who venture to undervalue such gifts, to divest them of
their graces, to explain away their high mysteries, aswe can of others, who in their
attempt to attain clearer views of the mystery of the Eucharist, involve themselves
in contradiction to the plain words of Scripture by the doctrine of Transubstan-
tiation, and needlessly, perhapsdangerously, compel mento distrust theevidence of
their senses. Nor can wein any degree approve of any system or theory which tends
to the reception of a doctrine so unfounded, and connected with such a mass of
superstitions. In Romanism the sacrament becomes little else than a sacrifice; it is
rather something which we offer to God, than something which God conferson us.
The sacrificia character of the Eucharist, in a sense which is most dangerous and
even heretical (as not merely a spiritual sacrifice of praise and commemoration,
acceptableto God through Jesus Christ, but asthe sacrifice of Jesus Christ Himself
for theremission of sins), ishabitually dwelt upon, apparently, withaview to salve
the conscience of thosewho “assist” at thissacrifice, whilethey refuseto partake of
the divine gifts of the body and blood of our Redeemer which are there offered.
Thus, an unspeakable grace of God isrejected, while man identifies hislowly and
unworthy offering with that stupendous sacrificewhichwassufficient toredeemthe
wholeuniverse.
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Withreferenceto the Church, we should maintain such principlesasthese. The
association of thedisciplesof Jesus Christin Hisholy Church, and their instruction
and guidance by a ministry commissioned from on High through the apostles, for
their sacred work, are divinely-appointed and ordinary conditions of our salvation.
Wewould cherish them as such; not regarding them merely as privileges or advan-
tages vouchsafed to us for our merits, or of which we have any right to boast, and
still lessdeclaiming inany uncharitable spirit agai nst thosewho may be deprived of
such blessings, even through their own fault; but feeling it as a deeply important
practical truth, that there are such conditions, and that we are bound to avail
ourselves of them. The Church, the ministry, and the legitimate succession of one
and the other, are then of infinite importance to us; not in themselves, but as
institutions of God, which we dare not neglect, and which we are bound to cherish
asevidences of Hispaternal care.

Wewould, therefore, deprecateall viewson thissubject whichtend to dissolve
the obligation of Christian unity in the Church, to represent it as a merely human
institution, or to deny toitsministersthat divine commissionwhich aloneauthorizes
them to undertake so great an office. But on the other hand, we would with equal
earnestness deprecate theories of a contrary tendency, which have emanated from
someinfluencealientothespirit of religion. Wewould disclaim that fanciful theory
of an absolute external unity; of a perfect sanctity; of an unblemished purity in
doctrineand discipline, with which Romanism hasdeceived itself, and which some
amongst ourselvesseemwilling to adopt. Itisevident fromtheBibleandtheannals
of Christianity, that the Church issymbolized by itsvital members; that infirmities,
sins, and corruptions, arefoundinit—that itisat onetimemore purethan at another;
at once time more animated by faith and charity than at another—and yet that God
isstill directing and guiding it amidst many infirmitiesand backslidings, and some-
times, notwithstanding grievoussins; still urging it onwards, and accomplishing His
promise, that “the gates of hell shall not prevail against it.” We seethisin thetare-
sown field, the draught of fishes, the predictions of false teachers, and of heresies
privily broughtin.

And therefore we would not venture to maintain, in opposition to the plainest
evidence of Holy Scripture and of Christian antiquity, that certain doctrines and
practiceswhich obtained extensively inthemiddleages, and which arestill received
in the Church of Rome, must necessarily be sound and healthy, and in accordance
with the spirit of the Gospel. We cannot, on such atheory, set aside the plain and
undeniable evidence, whichisopposed to the Invocation and Worship of Saintsand
Angels, of images and relics. We cannot conceal the denunciations of God against
idolatry inevery shape; nor can we sanction any sort of religiousworshipto created
beings. Even though such worship may not be always in theory or in intention
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idolatrous (most assuredly it isoften idolatrous even in theory), yet, still, if it hasa
direct tendency toidolatry; towithdraw manfrom hisallegianceto hisCreator; then
woebeto usif weinany degree countenanceor approvewhat isso deeply offensive
toa“JEALOUSGOD.” | mean not to say that all who have practised thesethingswere
idolaters: God forbid. We may find excuses for many of those who in ancient or
modern times have done so. They acted thus from want of knowledge or of consi-
deration; thosedoctrinesand practiceshad not “ devel oped” themselves; distinctions
were made, and interpretations received, which in many cases saved men from the
guilt of idolatry. But if thosewho have seentheevilsattendant on such things; if they
who have escaped the pollutions of the world, “are again entangled therein and
overcome, thelatter end isworse with them than the beginning.” It isnot our place
to draw nice distinctions, and to measure how near we may approach to idolatry.
Such isnot the service with which God will be contented. If we be faithful to Him,
wemust not fear, in defence of Histruth, andin aholy jealousy for the Lord God of
Hosts, to uplift our voicelikeatrumpet, and to warn and exhort, against any conces-
sion on points so essential to the purity, nay, to the existence of religion.

And again; while we uphold the undoubted truth, that God has given to us a
Ministry invested with authority to preach the Gospel, and to administer the
Sacraments, and ecclesiastical discipline; whilewe believethat the chief pastors of
the Church have succeeded to the ministry of the Apostles; that great reverenceis
due to their admonitions and decisions; that we are bound to “esteem them very
highly inlovefor their work’ ssake”; to pray without ceasing for the successof their
apostolical ministry; and to render their task more easy by our obedience and
humbl eness of mind:—whilewethusuphold the sacred mission of the Ambassadors
of Jesus Christ, weare, | hope, equally prepared to reprove any assumptionswhich
owe their origin to an unholy desire for the “pre-eminence”—any power which is
based on usurpation; which devoid, asitis, of any Divineor Apostolical institution,
assumesto be possessed of both, and arrogates the government of the wholeworld
both in temporals and spirituals. We can never, for any reason, or with any view
whatever, give way to the claims of the Papacy; and we cannot but marvel most
exceedingly, that any persons professing to be members of the English Church, can
be so deceived and blinded by the shallow sophistries of the modern advocates of
Rome, asto beready, not merely to admit the Papal supremacy, buttoadmititinall
thewildest extravagances of itsassumptionsand claims.

Of the doctrines of Satisfaction, Indulgences, and Purgatory, we can never
approve, based asthey are on aprinciplewhich strikesat theroot of our confidence
in the promises of God; the assumption, that the sins of those who truly repent are
not wholly forgiven; that penaltiesare still to be endured; that the wrath and justice

of God is dtill to be appeased. We condemn the system of indulgences which
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subverted the discipline of the Church, and which isapplied to the support of innu-
merabl e superstitions. We condemn the doctrine of Purgatory, which supposesthe
justified to endure, after thislife, tortures and sufferings inflicted by the justice of
God. We cannot approve of lying wonders, legends, miraculous images, and the
mass of superstitionswhich deform and degrade the popular religion of Rome; nor
canweavoid looking with jeal ousy and dissatisfaction on any attemptsto reconcile
the public mind to such abuses.

No: thisis not the mode in which the union of the Universal Church can be
attained. Itisnot by concessiononvital points; itisnot by evincing adispositionto
giveway to claims, doctrines, and practices, whichintelligent Romani ststhemsel ves
disapprove; it isnot by sacrificing the truth of the Gospel and Christian liberty ina
vain and hopeless straining after a communion, which God, for His own wise
purposes, has permitted to be interrupted; it is not thus that the breaches of the
Church and be—ought to be, repaired. Whenweshall seein other Churches, aswell
asin our own, aspirit of improvement, a spirit of humility and moderation; when
their members shall have gained the Christian courage to avow and to reform the
abuses of which thousands and tens of thousands of them are secretly conscious,
when superstition and idolatry are not, as now, gaining ground, but receding; when
the Papal power, and ultramontane principles are not, as now, increasing, but
diminishing; then, but not till then, may we hope and trust that the reunion of the
Church is at hand. In the mean time it behooves us to take heed to ourselves, and
with athankful sense of the spiritual privileges which God hath vouchsafed to this
branch of Hisholy Catholic and A postolic Church, with asense of our deficiencies,
and an earnest desire to correct them; to stand firm in the old paths, rooted and
grounded inthefaith, not carried about with every wind of doctrine, but, inahumble
relianceon Divineassistance, going onunto perfection. Weshall thushavedelivered
our own souls, and shall have glorified God in this branch of His Church on earth.

Let me now be permitted to turn to some other subjects, which are of
considerablepractical importanceat thepresenttime. Andinthefirst place, | would
inviteattention to thedifficult question, how far, and under what limitations should
members of the Church of England admit defectsin her existing system.

It may be argued, that true filia piety, and zeal for the interests of Religion
oblige usto desire and labour for the amendment of defects, and that it isonly by
pointing out those defects, that the public mind can be awakened to asense of their
existence. Beit so; but then much, nay, everything depends on the mode in which
such amovement is conducted. Inthefirst place, men ought to be very careful, that
the defects pointed out should bereal and proved defects. It isnot because thisor
that individual is of opinion that the revival of certain rites, or the introduction of
certain practices would be conducive to edification, that he has any right to infer
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that the Church has not good reasons for her existing practice, or that sheisin any
degree deficient, because they are not recommended by authority. He should
remember, that what might be conduciveto hisown edification, might beto another,
“destruction.” He should reflect, that the rulers of the Church, in timeswhen there
wasamorepractical and experimental knowl edge of theworking of another system
than there can be now, must have had better opportunities of judging of thetenden-
ciesof that system by itsactual operation on their own mindsthan we can have; and
that we may now betotally unable, under any circumstances, even by forsaking the
communion of the Church, to place ourselvesreally intheir position, or to compre-
hend fully theworking of the system whichthey reformed. Sothat infact, what men
regard as deficiencies, may be only the results of most pious care, most practical
wisdom, most holy jealousy. If such men would as candidly endeavour to place
themselves in the position of the Reformers, and to comprehend their leading
principles and motives, as they do to enter into the views and feelings of Roman
Cathoalics; they would, | am sure, feel more satisfaction at thegreat work whichwas
accomplished inthe sixteenth century.

Itisnot by implicitly receiving theviewsof modern apol ogistsof theMedizeval
system (suchasMr. Digby?), and by dwelling only onitsbrighter and moreengaging
aspect, that such knowledge can be attained, asiscal culated to enable mento judge
rightly and fairly of the Reformation. Such amode of investigationis preeminently
liabletotheimputation of unreality: the Mediaaval systemisthusviewed merely as
atheory; itsreal natureis unknown.

We should then bevery careful only to point out real and proved defectsinthe
Church; but hereagain, more especially under existing circumstances, theremust be
some further caution. Nothing can be more injurious and dangerous than the pre-
valent habit of pointing out defects, apparently without any definite object; butina
mere spirit of complaining. This habit cannot fail to render men discontented with
the Church, disposed to schism, and to dangerous innovations. It causes infinite
scandal to the weaker brethren, and throws many men back on existing systems as
affordingtheonly refugeagainst aspirit of spiritual turbulenceand disloyalty. Toso
great a length has this evil proceeded, that beardless youths and young women
discuss without scruple the most solemn and difficult subjects of controversy; and
presume to censure the Church; to condemn her existing system; to canvassand to
blamethe conduct and principles of thosewho sit inthe chairs of the Apostles. This
is an abuse which demands the interference of parents, instructors, and the clergy
generally.

There are those, however, to whom years, and attainments, and station, give
some right to investigate defects, and to attempt their removal. But they will, | am
sure, act most wisely, when they endeavour never to point out a defect without
suggesting, at the sametime, afeasibleremedy. If thisbe done, the Church will be
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encouraged and stimulated by the hope of improvement, instead of being left to
mourn in spiritless despondency over her faults.

I must now bring these observationsto aclose. It hasbeen freely admitted that
there have been faultsonthe part of thewritersof the Tractsfor the Times: therehas
been, on the other hand, much to lament in the conduct of those who haverisenin
opposition to the Tracts for the Times. | am persuaded—I know indeed, that
amongst thosewhose di sapprobation of the Tractshasbeen publicly avowed, many,
very many, deeply regret thetonein which the controversy has been too frequently
carried on.2 TheRecord (ajournal whichwas subject to presbyterianinfluence) was
the first to adopt this tone; it was followed by the Christian Observer, and subse-
quently by variousother periodical's, and by innumerabl e pamphl etsand other works
writteninaspiritwhichitismost painful toremember. May wenever bebrought into
judgment for these ebullitionsof anill-regulated zeal, inwhich charity and decency
weretoo frequently altogether lost sight of. Party feeling hasled to every speciesof
unfairness. Exaggeration of facts has amost universally prevailed; motives have
been unjustly imputed; character has been traduced; extremes of doctrine, or
mistakes in practice have sometimes led to contrary extremes. | will not further
pursuethisgrievoussubject, and shall only add amost earnest and respectful prayer,
that all sincere friends of the Church, who may disapprove of the doctrines or
theories advanced in the theol ogical system of the Tracts, may feel the necessity of
repressing intemperate language, personal reflections, everything calculated to
irritate without convincing. It would be wholly impossible under existing circum-
stances to expect that controversy on such points should be discontinued. The
sacred interests of Christian truth would not permit the slightest relaxation in that
conscientious vigilance which has been exercised, or in the duty of “contending
earnestly for the faith once delivered to the saints.” It may even be necessary to
introduce controversial subjects occasionally in the pulpit, when congregations
seem to bein special danger from the approach of error. But wherethereisno such
danger; where there is enough and more than enough of hostility to certain
unpopular doctrines, and to their advocates, it issurely unwiseto exciteand disturb
congregationshby continual appeal son controversial subjects. Thefrequent applica-
tion of such stimulants must tend to create atone of mind very injuriousto practical
and spiritual religion, to promote divisions already but too serious, and to foster a
spirit of criticism, which may at any moment re-act on those who have been
instrumental in drawing it forth, and may create for them embarrassments of the
most serious nature.

| would also venture to suggest (and the suggestion is offered alike to all
parties) the necessity of abstaining from the perusal of controversial writings, and
especialy from the study of journals and periodicals, the circulation of which
depends on the amount of excitement which they supply. | am persuaded, that no



74 Chapter IV

onewho permitshimself thehabitual study of such publications, canfail of imbibing
their tone, and of thus being gradually filled withirritated and angry feelings. | am
sure that many excellent men would have recoiled with horror from the perusal of
such writings, had they been aware of the frame of mind to which they were about
to be unconscioudly led. It almost seems to argue distrust in the soundness of a
cause, whenwearefor ever seeking for argumentsto sustainit. If “ Tractarianism,”
asit is sometimes called, be dangerous and pernicious—if it has been marked by
censures, why isit necessary to dwell longer on the subject? Isit wise or right to
continuethe controversy, to the exclusion of almost every other thought or interest;
tomark all itsturnsand windings, tolistento every alleged error, and dwell on every
allegedinstanceof folly or of guilt? Do not such studiestend to disturb the heart, and
disqualify it from the higher pursuits of religion? Do they not engender a spirit of
criticism? Arethey wholly exempt from danger, in familiarizing the mind with the
notions of error and evil? | am convinced that there is no more clear duty of
Christiansin these days, than that of abstaining from the habitual study of contro-
versial journalsand periodical s, in whichthe power of writing anonymously what no
man would venture openly to avow; and the pecuniary interests of publishers or
proprietors, which are promoted by violence of tone and party spirit, combine to
keep up an unwholesomeand unnatural excitement. And | would most earnestly and
humbly appeal to the conscience of writersin periodicals, whether it isright to put
forward sentimentsunder theveil of anonymouscommunications, which they would
feel in any degreereluctant to publish with their names. Individuals haveit in their
power largely todiminishtheseevils, andinthat power isinvolved responsibility—
aresponsihility to Gop for thewelfare of His Church. With referenceto publishers,
| cannot but observe, that they are, and ought to be held responsible, to a certain
extent, for theworkswhichthey areinstrumental in bringing beforethepublic. They
have not apparently been sufficiently alive to this responsibility. Much has been
published of late which should never have madeits appearance. The Church has, in
agreat degree, theremedy in her own hands. If publishersarein future so forgetful
of their responsibility asto print indiscriminately all that is offered to them; if they
thus prove themselves careless of the interests of the Church, let them know the
opinions of her members: et authors and purchasers withdraw their patronage and
support.

Moreespecially would | ventureto offer aword of caution, inregard to parties
which have been brought into thiscontroversy. Churchmen ought surely tobeable
to settle their own differences without calling in the aid of Dissenters or of
Romanists. It may be that these strangersto the Church speak truly on some of the
disputed points; but, however thismay be, | cannot but think it highly derogatory to
thedignity of truthtoreceivetheaid of such auxiliaries; andwhenitisremembered,
asit ought to be, that the parties in question are actuated by the most unremitting
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hostility to the Church; that their craft is equal to their hostility; that their obvious
policy isto excite jealousies and divisionsin the Church to the very utmost, in the
hopes of detaching at some favourable crisisthe more excited of its members, and
of uniting them to their own parties respectively; seeing al this, | cannot but think
it almost suicidal, to avail ourselves of the assistance so eagerly proffered by
Romanists and Dissenters, and to give them the satisfaction of witnessing the
progress of their designs.

In conclusion, let us consider the present state and prospect of Church
principles. There are some adherents of these principles, | am aware, who are
inclinedtolook rather despondingly onthe prospectsof thetruth. Theviolent oppo-
sition which hasbeenraised against the Tractsand other connected publications, and
against their authors; theunpopul arity of someimportant principles; thediscourage-
ment given by politiciansof all parties;®the censures passed by so many prelates; the
particular acts of censure under which the leaders of the Tract theology have been
silenced or condemned; the outcry for further victims daily stimulated by party
journals, all combineto dispirit, to alarm, to alienate some mindsfrom the English
Church, asthoughit would beimpossibleto continue muchlonger inthe profession
of truth within her bosom. To some, perhaps, it seemsdoubtful, whether that Church
can be indeed a Christian and a Catholic Church, when she permits truth to be so
violently assailed and oppressed.

Such thoughts are passing in the hearts of some brethren; but | think that there
isanother view of the circumstancesin which we are placed, which isat once more
reasonableand moreencouraging. Admitting, then, most unreservedly, thefact, that
opposition doesexist on questions of great moment; that essential truthshave been,
in fact, contradicted; still it remains to be inquired, how far that opposition arises
from misconception or not, and how great isitsreal amount. If we do not consider
the real causes and direction of existing prejudices, it will be impossible to
comprehend their bearing on the question of Church principles.

It appears to me, then, that the prejudice, the opposition, the persecution of
which we haveto complain were caused in some degree by indiscretion. Doubtless
we should have had a great amount of obloquy to encounter under any circum-
stances; doubtless there would have been suspicions, artifices, and very much of
what we have had to deplore. But had not opponents been given every conceivable
advantage by offensive expressions, inconsiderate language, unwise acts, the
opposition could never have become formidable. It was in order to prevent such
evilsthat | vainly endeavoured to obtain revision of the Tracts, that | even laboured
for their suppression. | was anxiousto seethis practical application of thedoctrine
of reserve and economy. | was earnest that advantages should not be given to
opponents; that the public mind should not be offended by the mode in which truth
waspresentedtoitsnotice. Had thissincereadvice, whichwasprobably, at thetime,
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regarded as a sort of compromising expediency, been acted on, | cannot but think
that much evil and danger would have been avoided.

| amfar from presuming to blamethosefriendswho adopted acontrary course:
but it certainly doesseem that the opposition which hasbeen gradually swellinginto
louder and more vehement wrath, was excited to some extent by mere indiscre-
tion—mere excesses; that it is directed, and will be directed, not so much against
Church principles, as against certain mistakes, and against principles which we
cannot approve; being chiefly directed against those Romani zing tendencieswhich
me most strongly repudiate; and | cannot but cherish the opinion and the hope, that
thereisno indisposition in the public mind to afford afair consideration to Church
principles, if they are not urged in such aform and mode asis extremely, and, to a
certain extent, justly obnoxious; and I confidently trust that the doctrinesof Bancroft
and Andrewes, Bramhall and Taylor, Hammond and Beveridge, Bull and Wilson;
thedoctrinesof antiquity, of our formularies, and of the Scriptureitself, will finally
obtain that universal approbation and acceptance to which they are most justly
entitled. | would not for amoment deny the fact, that there are partieswho are very
unsound in their belief, and who are on principle opposed to sound and Catholic
views. | have not the least hope of conciliating such men, nor would | make any
concession to them; but they have obtained an influence which would have been
unattainable, had not many indiscretions been committed, and had not certain
writers, within thelast two years, manifested Romanizing tendencies.

What, in fact, are the principles and the conduct against which so much
vehement opposition hasbeenraised, and whichtheprelateshavefound it necessary
to censure or oppose? | am persuaded that the great body of those who adhere to
Church principles*will, on consideration, agree with me, that they are not bound to
vindi cate the points which have been thus objected to. The very laudatory termsin
which Romanism has been spoken of , is one great cause of offence. We are surely
not bound to employ such terms, or to approve their use. The depreciating manner
in which the English Church has been mentioned, the abuse of her Reformers, the
spirit of discontent with her offices, the desireto alter and assimilate her system to
that of Rome,—all thishasbeen another principal ground of offence. Churchmenare
certainly not obliged to adopt any such course; they are not to consider their
principlesascensured or condemned when such thingsare objected to. Thehostility
against notions of tradition, which would either supersede Scripture or receive
articles of faith not contained therein, does not seem directed against the sober and
rational view, which receivesthe testimony of the primitive Fathers, of the Creeds,
of theUniversal Churchinall ages, asconfirmatory of that view of Scripturewhich
the Church of England entertains, in oppositionto theerrorsof Unitarians, L atitudi-
narians, Dissenters, Romanists. | need not proceed further on this topic: other
instanceswill readily suggest themselves.
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However distressing may be our present differences, yet we should remember
that the Churchisat all timesliableto therecurrence of such difficulties, which are
frequently of long continuance. The history of Jansenismwill show that the Roman
Church has not been able to prevent protracted discussions within her own bosom.

In our own Church differences on certain points of doctrine, which are now in
dispute, were, thirty yearsago, ashotly and vehemently carried on asthey areat the
present day. Do not let us suppose that theological differences on justification,
grace, theinfluence of the sacraments, and other connected points, areever likely to
cometo an end in the Church. Candour and charity may |ead usto acknowledgethe
excellence of many who hold contrary views on these subjects, and to walk in
Christian communion with them; but perfect agreement is perhaps unattainablein
thisworld of imperfection.

Inconclusion, itisimpossiblenot to advert inaspirit of deep thankfulnesstothe
prospectsof the Church, and the progress of Christian principlesand practice. Who
shall say that much has not been done within the last ten years? And what may we
not humbly expect from theblessing of God on patient, and humble, and persevering
endeavours for personal and general improvement? A theology deepened and
invigorated; a Church daily awakening more and moreto a sense of her privileges
and responsihilities; a Clergy more zealous, more self-denying, more holy; alaity
more interested in the great concerns of time and eternity; Churches more fully
attended; sacraments and divine offices more frequently and fervently partaken;
unexampled efforts to evangelize the multitudinous popul ation of our land, and to
carry theword of God into the dark recesses of heathenism. In al thisthereisvery
much to awaken our hopes, and to stimulate to continued exertions. Lethargy and
indifference, at least, are at an end. We are conscious of our deficiencies, and not
ashamed to own them; and God forbid that we should ever ceaseto be so; or that the
effort and straining forward towards greater purity, and sanctity, and discipline,
should ever lose one particle of its energy. No sincere friend of the Church; no
zealous and faithful servant of Jesus Christ could wish to impose any restraint or
check onthe desirefor improvement. He cannot but rejoice at the existence of such
aspirit,and unitehimself cordially toitspraiseworthy efforts. Hewill bevery careful
not to damp thekindling fervour of devotionand self-denial; or torestraintheefforts
torestoreecclesiastical discipline. Hewill becareful, asfar asin himlies, that weak
and wavering minds shall not be alienated by any apparent want of zeal on hispart;
any apparent indifference to spiritual things; any forgetfulness or compromise of
great Catholic principles. We have much to hope, should Divine Providence
mercifully guide usinthiscourse. It isthusthat we shall best promote the cause of
Catholic unity throughout the whole world. But we are undoubtedly surrounded
with difficulties and dangers; and absol ute ruin may be brought on us by the exag-
gerations and mistakes of a few men. The bright prospects before us may be
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blotted out for ever, if there be any reasonabl e suspicion of Romish tendencies; if
there be not most frank, and honest, and open dealing on thissubject. Let the public
mind once be so deeply deceived, asto supposethat theadvocates of Church princi-
pleshave any concealed designsin favour of Romanism; any partiality for that evil
system; any wishto promotetherevival of that system; any desirewhatever, beyond
that of reinvigorating the Churchin strict harmony with her own genuineprinciples,
and according to the model of the pure and primitive ages. let mistakes on this
subject beassiduously instilled by hostilemalignity, and permitted to prevail through
any weakness, timidity, or reserveon our part, and theresult can benothing but ruin;
ruinto sound principles; destructionto all hopesof improvement; annihilationtoall
possihility of ever restoring Catholic unity; division, and remorsewithinthe Church;
and perhapsthefinal triumph of the principles of anarchy inreligion and politics.

Suchevilscan, and (under the Divineblessing) will, | hope, beavertedfromus.
But there are great and mighty interests depending on the conduct even of
individuals amongst us. Unguarded words, thoughtless actions, notions put forth
almost in playfulness, may have deep consequences. They may be recorded as
amongst our most weighty sins at the last day. A child may, in his sport, apply a
match to a barrel of gunpowder. An indiscreet word may open the floodgates of
schismor heresy. May weearnestly supplicate Divinegraceto guideour wordswith
discretion and moderation; and to enableusto pursue our difficult and anxiouspath,
without swerving to theright hand or to thel eft, and without leading any astray from
the fold of Him, “who is the Shepherd and Bishop of our souls.”

| have now to express an earnest hope, that an indulgent and favourable
construction will be extended by the Christian reader to thislittlework. Itsobjectis
not to add to our divisions, or to create unkindly feelingsin any quarter; but to offer
some warning which seems greatly needed at the present time; and to obviate
mistakes which might have amost injurious effect on the cause of truth. It will not,
| trust, tend to division, if it should have proved, that those who advocate Church
principlesarenot unwilling to acknowledgefaultswherethey really exist, andto act
in entire freedom from party feeling. And, on the other hand, | would hope, that if
aline has been drawn between our principlesand the theorieswhich afew brethren
have recently advanced, a difference which existsin reality, and which | have not
brought into existence, will not beincreased. Andwith referencetotheeminent men
who have patiently endured much obloguy and discouragement, and whom | hope
alwaysto consider asfriends, it will perhaps be not without use to have shown the
simplicity and rectitude of their intentionsin originating thismovement; and for this
cause, | am content to take share in a responsibility which has hitherto not been
attributed to me. | humbly trust that our hands and heartswere purein this matter—

that we have nothing to conceal—nothing of which we need be ashamed—nothing
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for whichweare not prepared, inreliance onthe merits of Jesus Christ, to render an
account at theLAST GREAT DAY. Therewas no dishonesty on our part—no wish to
promote Romanism—no disloyalty to the Church of England—no want of charity
towardsany of her members—no designs, except that of seeing all the principlesof
the English Churchinfull and active operation—no wish, but that of promoting the
glory of God, “and on earth peace, goodwill towards men.” But we were
“compassed with infirmity,” were “men of like passions with you”; and therefore
were liable to error and indiscretion. | think that any indiscretions and mistakes
which havebeen committed, havebeenfar too harshly judged; and whilel would not
impute any intentional injustice to those who have combined circumstanceswhich
had inreality no connexion, and have deduced from them aproof of somedesignon
our part to promote the cause of Romanism, | must say, that such achargeisreally
and substantially unjust.

Notes

1. Kenelm Henry Digby (1800-1880), author who, in addition to severa
volumes of poetry, published The Broad Sone of Honour; or, Rules for the
Gentlemen of England (1822), afterwards expanded to four volumes and subtitled
or, The True Sense and Practice of Chivalry (1840), Mores Cathalici; or, Ages of
Faith, 3vols. (1845-1847), Compitum; or, The Meeting of the Waysat the Catholic
Church (1848), and The Chapel of S. John; or, A Life of Faith in the Nineteenth
Century (1861).

2. | cannot but lament the tone adopted by some highly respected prelates on
this subject. The language employed by the Bishop of Chester, and by the Metro-
politan of Calcutta, intheir charges, seemsto me cal culated to give countenance to
aspirit which hasbeen most injuriousto the Church. Therespect whichisdueto the
abilitiesand Christian zeal of those prelates, evinced by their great exertionsin the
cause of Christianity within their respective spheres, only addsto the regret which
their controversial tone has excited. Two or three other Prelates might be men-
tioned, whose words seem not to have been always guided by that spirit of wisdom
and charity which their eminent station demands, and which has been happily
manifested by the great body of our prelacy.

3. | may be permitted to observe, that after the publication of such articles as
that “ on the Tamworth Reading-room,” in the British Critic, we can feel very little
surprise at the evident hostility of aninfluential party [Peel and hisfriends].

4. Let me not be supposed for a moment to imply that Church principles are
limited to those who approve the Tracts for the Times. | know, and thankfully
acknowledge, that many of their opponents have always maintained sound and
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Catholic principles. The Churchisfar, very far, more united in great pointsthan it
might beimagined.



