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It is probably safe to say that faced with the keen competition
of the government schools and colleges, which are able to offer a
comparable education for very much smaller fees, the main reason
why Christian schools flourish as they often do is due to their speci-
fically Christian bias: parents prefer to send their children to a
school whose tone is set by Christian masters and pupils.

The second reason would seem to be the quality of the English
teaching; in these days when English has become the world’s sub-
sidiary language and in China herself is about as useful to the
traveller as standard Peking, the economic value of being able to
read, write and speak simple English must predispose many parents
with an eye to their child’s future to choose a mission school. Now
while the first reason above is one which may validly be used by
those who would urge the continuance of mission schools in China,
the second seems to me to have no weight at all. It is rather an
exploitation of the- institution, and ultimately of the Christian
cnurch, by those who do not desire the chief gift, the central value
of Christian education; and the interest which the skilful missionary
educator might create in the lives of the youth he has charge of must
se relatively small, while the overhead cosis are great. It would
indicate no loss of missionary effectiveness if the number of scholars
dropped owing to a decrease in emphasis on English in the syllabus.

The issue i3 between the possibility of accepting the limitations
and importions of registration making a school worthy of a Christian
foundation, and the experiment of running unregistered schools,
urban and rural, under the sole aegis of the Christian church and
Christian missions in China.

And this problem is at the present unresolved, for the full im-
plications of registration have not yet become manifest. The ex-
amples of other countries show plainly how state nationalism may
quickly stereotype the thinking of a whole people from youngest to
oldest, and how important is the educational system as a tool which
may be used to this end. This danger of the schools becoming the
institutions of another religion than Christianity is a real and present
‘one in most countries. With the widening gulf between Christian
and non-Christian it behooves the church and her missionaries to be
fully convinced of the worthiness of the enterprises she is embarked
upon.
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GEOFFREY ALLEN
%ﬁj HERE there is no vision the people perish. Where there is

an obvious need which is not being met, the reason may
sometimes be that the need itself has not yct been seen
in true terms.

1t is commonly and rightly said that we are passing from the
early days of missionary expansion to the second stage of the building
up of a native indigenous church. At such a time, one of the first
needs is clearly a native ministry, richly endowed with powers of
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leadership. It is obvious that at present the theological colleges
in China are not producing adequately such a ministry. The numbers
at present sent into the ministry of the church are ludicrously small,
compared with the size of the area they should serve. Few if any
students of university standing come to the colleges; the church is
not drawing into its ministry the potential leaders of the country.
Possibly students of first class ability are not yet drawn into the
ministry of the church, because the vision of suech work has not
been presented to them, in terms which will make it seem a work
requiring all their powers, and using all their powers in noblest
cervice. Possibly the different missions have not yet presented
that vision, because they themselves have not yet seen in bold enough
terms all that is involved in the transition to Chinese leadership.
When a vision is seen in terms most noble and most bold, then is the
time that it captures men’s imagination, and so also captures their
allegiance.

Let us then dare to make a contribution to this vision. First
and most obvious, those who would serve in the ministry must be
men of deep inner consecration. They must have power to endure
through days of patient waiting and disappointment. They must
have an inward zest, which is only sharpened and strengthened, as it
faces difficulty and adversity. They must feel an abiding claim of
service, which captures and conquers every counter-claim of lazy
ease. They must see a vision of God which demands whole-hearted
loyalty. They must daily feel that their vision of God is poor and
inadequate, and grow forward to new visions. All this and more is
involved, if we say that entrance into the ministry must of necessity
be a matter of individual calling. The church can and should invite
men into its ministry, but it can never do more than invite; it must
always leave the utmost liberty for free assent, for it must always
leave place for God's inward calling.

While leaving this liberty of divine call, we may then see into
what spheres of service God would seem to call men in these days.
Three main spheres at once emerge. In each of these the ministry
should be ready to some extent to work. It will be natural also for
some to develop special powers of service in one, and others in
another sphere. In every other field of life and thought advance is
coming through progressive specialization. The church will . only
gain or retain leadership in the world, if in her ranks too thorough-
ness of work is achieved through specialization.

First let us notice the sphere of intellect. There is an all too
popular tendency today to decry the intellectual in favour of the
simple and practical. True simplicity of mind is, however, only won
through long ardour of intellectual labour; true wisdom of practice
is only won through study and research. Schweitzer has said:
“wWith the spirit of the age I am in complete disagreement, because
it is filled with disdain for thinking.” Karl Barth has said: “Do
not let us think poorly of thought; do not let us share in the anti-
intellectualism of these days. We cannot act without thinking! The
grveat demand which the merey of God imposes on us is primarily
the demand of right thought.”
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The church will never be established in China or any other
country, until its message has sunk deep into the mind of the.people,
and become reborn in new creative thought. There are two main _ﬁglds
of Christian study. First, there is the study of Christian origins.
Leonard Hodgson writes in a recent book: “In the eves of God it
is not numility but nypocrisy which girds up the lolrrs of the muind

“to philosophize about astronomy and physics and other so-called

secular subjects, but refuses to honour His revelation by giving it
similar attention.” In the last century the Bible has rec;ewed an
examination as keen and scholarly as has been paid to any literature.
The timid have shrunk at times from such study, fearing to lose

‘their little faith; the Lold have been rewarded by the vast enhance-

ment of value, which comes from accurate knowledge of the origi.ns
of our religion. The research of each new student is rewarded with
new vision. A fascinating field awaits those scholars of China, who
will bring their keenest powers to the study of Christian origins.

The faith once delivered to the saints must be delivered to each
new generation, as a new word spoken into the turmoil of ?hought
"of their new day. The second field of Christian study is the integra-
tion of Christian tradition with new fields of learning. It is most
yecessary ab the present time. Once in days past theology was the
queen of the sciences. The sciences have now become sO intricate,
that very few people in the world achieve, or even attempt, the
integration of their essential truths with the abiding truths of
philsophy and faith. A large part of our present bewilderment and
spiritual hesitation is due to our failure at this point. There must
come a new courage, a new mental vigor, to regain for theology her
proper place as queen of the sciences. She must both speak to the
people in the language of the day; and, for that end, integrate the
learning of the day into harmony with herself. In this work again
the best fruits of Chinese learning must be brought to play their
part. The additional work is also waiting, to build the best
fruits of Chinese tradition into the fabric of Christianity. As one
of its earliest works, the church welcomed into itself the heritage of
Greek thought; as it works in new countries, the church must today
welcome into itself what is best in their heritage. The church may
claim to have begun its work as a native Chinese church, when in
Peiping and Nanking and Canton a ministry of Chinese scholars are
delivering their Bampton and Gifford lectures.

1f the distrust of intellect is ever justified, it is where men have -

vetreated into a merely intellectual world, instead of using powers
of thought as avenues for richer contact with their fellow-men. The
second of the three spheres, in which a Christian ministry must work,
is in this field of personal relationships. Here, too, let us set the
vision in the highest terms we can.

Christ is the master of the art and science of personal relation-
ship. He has a love, universal yet also completely particular toward
each individuals need; through it men and women acquire individual-
ity in his presence. His own life so touches the lives of others around
him, that he sets them free from mental ill and beodily suffering, and
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liberates them into the fulness of mature personalty. It is the
primary task of the Christian society, so to receive Christ’s Spirit,
as to perform a like liberating work.

Here, also, fascinating fields lie open. “The proper study of
mankind is man.” The most interesting of all fields of research is
the study of human nature in its frustration and its sickness, and
of the path through which it may be led into health. There is in
the world at the moment a whole new interest and a whole new
advance in the science of human nature. Part of this advance is
coming within movements of religious awakening. In its seasons
of 1iﬁe, {he church has always known that the essence of religion
is, (131’ a phrase of Kagawa’s), “to turn worthless people into worthy
ones.
with its own strueture and organization and routine. By one of those
paradoxes which have so often beset Christian history, part of the
advance in religious insight and work is coming right outside the
borders of recognized religion. The forward advance of scientific
research has moved on from the material and the organic world, to
;he world of human nature. New schools of psychology are bring-
ing a new study of man, and a new practice of pastoral work. Some
of hese schools are avowedly close to the gospel; some would at once
(hsclz\.in} any religious allegiance, but nevertheless they are in fact
exercising a ministry of forgiveness. There is a very important
work to be done, in the synthesis of the study and the method of the
new psychology with the Christian tradition of pastoral work, to
which it is very often much more close than at first appears. A
further fascinating field then awaits exploration, when the new
peychological insight of the West is brought to bear on the character
patterns of the Fast. The questions have as yet scarcely been raised;
how far the patterns traced in western study are immediately ap:
plicable to the psychelogy of other cultures; and how far the tradi-
L'xonal students of human nature in the Fast may in turn throw new
licht on worl that is being done in the West

To touch the lives of others with redemptive healing power is
both a science and an art. It requires a power of tend?n‘ness and
sympathy and insight. Many wise saints of the church have known
this power through the direct insight of love, who have never learnt
it thr‘ough slow paths of study. The utmost range of book-learning
would not give this power, without the added touch of inward spiritual
insicht. In religious terms (which alone are truly adequate) those
who would practise the cure of souls must themselves be living S0
close to God as to be able to lead others into his presence.

_ If' the inspiration of the artist is needed, the learning of the
smen_tl‘st must then also play its part. Here too it is hypoerisy
to withold the attention of reason from revelation. It may indeed
he worse than hypoerisy; it may be criminal negligence to lay
bungling hands on a soul in need, without the elementary precautioh-
of learning what others have said concerning the needs of the soul
We may not, however, withold from such work through fear of
ignorance, for the proclaiming of forgiveness to souls in need is of

Only in its seasons of death has the church been preoccupied
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the essence of the ministry of the church. Rather we must say
that in theological colleges throughout the world, we need a whole new
attention to the nature and the responsibility of pastoral practice;
and 2 vast raising of the standard in training for such work. Here
arzin U i3, th : 41 1o the students of China. as of

s, to leng tnsir hiz awers of love and learning, for
o of the work of the ministry.

As we go out to minister to individuals, we shall at once be led
forward into the third main field of Christian service. We cannot
Tminister to the individual, in isolation from the society of which he
forms part. Even the most intimate things in personal pastoral
work cannot be purely individual. It has become a common-place
of modern psychology, how large a part home environment in infant
vears plays in the formation of character. If we are 1o build Christ-
like characters, we must have homes worthy of the love of Christ
for children. If we are to build homes in which each new generation
may have their fair chance of fulness of life, we must in turn tackie
the preblems of unemployment, of poverty, of economic and political
insecurity.

A whole new sphere of service lies open, therefore, in the field
of social vision and social leadership. In earlier days in the West,
the abolition of slavery and the reform of the factories were fruits
of the evangelical revival. In recent times many who have found
new depth of spiritual life in the Anglo-catholic movement, have
expressed their life through work for the improvement of housing
conditions and in the quest for a remedy for unemployment. At the
moment in China the time is favourable for a forward movement in
social progress; and none will deny the need. The leaders of the
government are showing their desire to tackle the main social evils
of poverty and opium and gambling. Through their vigor they are
¢reating an environment favourable to social reform. It rests with
the church to show a like vigor, and to supply the dynamic and the
celf-sacrifice needed for reform. Here again the requirements are
hoth intellectual and practical. Many of the social issues are im-
mensely complex; only a long labor of patient obscrvation and clear
thinking in a fellowship of many minds will win their solution; and
it is through such work that the guidance of God is to be gained.
The actual work of reform requires, then, qualities of initiative, of
endurance, of steadfast zest under opposition; and these are all the
more urgent in that they perhaps do not come too easily to the Chinese
Once again the church requires in its ministry the very best
aualities that can be found amid the students of today, in order that a
Chinese ministry may have equal status with leaders in government
and commerce, and so work with them in the task of social reform.

The question of status raises issues which must be faced, on the
actual practical life of the ministry. The facts must be openly seen.
Present salaries are very low compared with other professions, or
compared with the salaries of the ministry in other countries. There
is 10 doubt that this is part of the reason why students of good
ability do not come forward. In part it is because low salary
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‘mplies low status; in part it is an actual desire for high income. The
atter desire need not be wholly selfish. Where 2 student has been
supported by his family through expensive training, he may have
Jitieult pressures from them to enter a profession, where he can
sarn and repay wrat he has been given. So far as there 1s the
motive of love of money, clearly that must vanish; in the ministry,
35 indeed in all Christians, all lesser motives must be consecra_ted
under the single motive of the love of Christ. On the othey side,
the church and the missions must recognize that Christ did not
require poverty from all His followers, and that there are proper
~onsecrated uses of wealth. If a ministry are to do the expert work
which is required of them, tiley have the right to expect 2 salary
which will enable them to have guiet and leisure for study, fche
means to buy books, and the ability to entertain and offer hospitality.
If the rank of the ministry is to be raised, its status must also he
raised in tnese ways. In the older churches this is secured Dby
century long endowments. In new countries, the church has no
right to expect from a native ministry a standard of life and work,
lower than it would accept for itself at home. It is no answer to
object that the money to pay a ministry, vastly larger and far more
highly trained, is not available. It is not the presence Or absence
of the money which is at fault, but rather its present use. In the
field of gifts of money, as in gifts of personal service, to ask for
little and to expect little is to receive deservedly even less than we
ask: to present a bold vision in faith is to find our faith rewarded,
as men count the vision worthy of their gifts.

, So let us end on the note of vision and of worship. In discuss-
ing the three spheres of Christian work, the intellectual, the pastoral
and the social, we did not include the leadership of worship. It was
not forgotten. It was not added as a fourth sphere of work, because
it is rather the single spirit which should invade and permeate all
else. It is a fault in our religious work, that we tend to regard
meetings of prayer and worship as an extra added on to life. When
we so regard them they become petty and sterile. Worship attains
its reality when it attains its true meaning, the giving to God of
his proper worth in our work.
There is indeed a special work to be done in worship. It is

the most lofty work of all: and requires again the highest gifts
which man receives from God, and can offer back for His service.
Here especially the church must find and train and build Chinese
leadership. Each people must find for itself how most fully to
xpress in fellowship its adoration of God. It is not enough only to

translate the words and phrases of a foreign culture into a foreign
tongue. We have scarcely begun the further work of aiding an'd
training the Chinese church to build up forms of worship from their
own traditions, to express their own adoration of soul.

To worship is not easy. Sometimes we too lightly expect it to
be simple. We then become disappointed with our worship because
we have expected too little in it. The art of adoration is the_ﬁnal
Jesson we have to learn on earth, to equip us for membership of
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posal of these lands and more recently by the political interest of
various powers, have been able to acquire the tastes and habits of
settled, affluent life, but have seen no way of bringing the oppor-
tunities of a higher civilization to the nomadic population themselves.
Education has found no means of following them across the steppe;
and to take the boys and girls into schools would ruin them for
their traditional life.

What can be done? Are the Mongols doomed to become a
dwindling people, derelict on the narrowing fringe of the desert?

] To these anxious questions an answer gradually shaped itself
in the peace of that hillside retreat and in the experiences of subse-
quent tra\jel. It was clear that only something which changed life
and work in fundamental ways could meet the greatness of the need,
but as one point after another emerged it seemed to become possible
to fit them into a workable plan.

The livelihood of the nomad people and indeed the economic life
of the yvhole northwestern region depends primarily on the sheep
and their wool. A friend in Shansi had for several years been cross-
ing imported .w.lth native breeds and had secured a crossbred which
made the individual sheep five times as productive of financial value
as the old. Here was hope of an economic basis for improvement.
But the more valuable sheep might be less hardy and their loss would
be more serious. It was necessary to plan for the growing of good
fodder crops (e.g. qlfalfa, but the choice to be the result of experi-
ment) to provide winter feed. Some shelter might be called for and
) yvould under these circumstances be possible. But it is even more

important that this plan necessitates the winter settlement of the
n.omads themselv.es, furnishing the required opportunity for educa-
tion z}nd moral influence, the opportunity to introduce new ways
of living and a generally higher level of personal and social develop-
ment. No effort would be made to effect a complete break with the
past. The<best of their racial tradition in ballads and songs of
heroes, their love of horses and horsemanship and the open road—
g%(;se and their like would be given a place as elements in the new

And what of the Chinese settler? Is there no

for him tha.n seeking to wrest a bare subsistence, in atlitz'le thitseéa‘tviﬁi
and hal'(1§111p, by arable farming from land which nature had intended
for grazing? In Paotou and Wuyuan we. had seen what General
Tuan had bger} able to ;accomplish by the settlement of flood refugees
from Hopei in organized villages on irrigated land turning the
Yel!ow. River which had been their “sorrow” into thé mainstay of
the‘uj ~hves. We were soon to learn how considerable were the pos-
sibilities of f_urther irrigation in Ningsia and elsewhere. To replace
the unorganized squatting of the individual peasant fzimilies by an
ordgred dev.elopmel‘lt enjoying the services of the engineer and the
agnm‘llt‘uralls?, a higher type of social and adult educaction an educa-
tion lmnﬁed §v1th. “reconstruction”—here was a task to chélllenwe the
youth of China, if they could but catch the vision of its possibili:t’ies.
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