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ABBREVIATIONS
AFSA Anglican Fellowship for Social Action
A0 Anglican Outlook
cC Canadian Churchman
CCF Cooperative Commonwealth Federation
CSL Church Socialist League
CSs Council for Social Service of the General

Synod of the Church of England.in Canada

CsuU Christian Social Union
DCSS . Diocesan Council for Soéial Services (Montreal)
FCS0 Fellowship for a Christian Social Order
GSA General Synod Archives, The Anglican Church
of Canada, Toronto
GSJP General Synod, Journal of Proceedings
GSM Guild of St. Matthew
ICF Industrial Christian Fellowship
SCC Society of the Catholic Commonwealth
SDMJP Synod of the Diocese of Montreal, Journal

of Proceedings

NOTE: The word “Church' is used to refer to an institution such as the Church
of England in Canada. The word "church" is used more generally to refer to the
People of God, the Body of Christ.
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INTRODUCTION

Christendom is dead. No longer can it be claimed that ours is a society
of believers ruled by faithful leaders and founded on values proclaimed by the
Gospel. That this fact is becoming more widely acknowledged is good news --
at least it is good news inasmuch as Christendom was long ago buried by the
secular powers. Unfortunately, the memory of a supposedly Christian society
is still alive among the churches in North America. It is a kind of ghost
wandering among empty pews and posing in stained glass windows. The illusion
that our society as it is today is ultimately founded on Christian faith and
values persists in the hearts and minds of the majority of Christians in this
country. Indeed, it is a confidence in the respectability of their faith which
binds many together, cutting aéross denominational lines at home and often separa-
ting the majority from their brothers and sisters abroad. There is, however, a
growing minority among the faithful in North America who recognize that the Gospel
demands commitment to a kingdom that is not of this world. These Christians have
found it impossible to accept our society as it is and, inspired by the
teaching and example of Jesus, have become involved in various attempts to
change it. The men and women who constitute this minority have become
critical of the status quo and have chosen to move "against the stream".
While their experiences and analyses may vary, they all share this basic
orientation to the world characterized by alienation from society, criticism
of the status quo, and some kind of involvement in the struggle to transform it.
Roger Hutchison pointed to this orientation in his dissertation on the
Fellowship for a Christian Social Order. Using categdfies derived from the

work of Gibson Winter and Richard Allen, he developed a typology of relations



to the social order involving a "conservative", supportive tendency to accom-
modation on the one hand and a '"radical, critical tendency to alienation.1

In this thesis, I will use elements of his typology, understanding these
tendencies as indicative of opposite stances or poles in a continuum of possible
relations to the world. ‘''Accommodation" represents abasic dcceptance of
society as it is, support of the sfatus quo, and action to maintain it.
""Alienation" is characterized by a fundamental rejection of society as it is,
criticism of the status quo, and action to change it. There is one element of
Hutchison's typology which I will not use. Following Allen, he identified
accomnodation as ''conservative'" and alienation as "radical". This may be mis-
leading, as it suggests that a tendency to accommodation necessarily represents
a conservative ideology. While this element of the typology was appropriate
to the studies of the Social Gospel and the FCSO for which it was developed, it
fails to account for the type of conservatism that is an alienated response to
society. OSpecifically, it does not account for the fact that the corporate
view of society advocated by Edmund Burke or the Tractarians is conservative,
yet represents an alienation from liberal bﬁurgeois society. This is an
important recognition in the study of Anglican groups, as such a corporate
view has Been the basis for some Anglican social theology.2 Therefore, I will
‘assume both radical and conservative ideologies to be indicative of alienation.
The difference between the two lies in their understanding of the nature of

society. The conservative wishes to critique and change the status quo in

1 Roger Hutchison, The Fellowship for a Christian Social Order: A Social
Ethical Analysis of a Christian Socialist Movement. ThD dissertation, Victoria
University, Toronto. May 1975. pp.7-16.

2 See the discussion of this issue in Edward Alfred Pulker, The Role of

Anglicans in Reform of the Economic Order in Canada 1914-1945  PhD thesis,
University of Ottawa, Ottawa. 1973. pp.14-31



accordance with an older vision of society that has been superceded by an
individualistic liberalism. The radical bases his critique on the contradic-
tions within the liberal status quo and seeks to effect change in accordance
with a new vision of society,

The concern of this thesis is the tendency to radical alienation among
Christians and the creation of theologically-informed, alternate visions of
the world which it implies. Because this stand "against the stream" tends to
place individuals and groups in a relatively powerless, minority position on
the margins of the Church and society, the emotional and spiritual support of
others is needed if the stand is to be maintained. Because theology tends to
be written from an accommodated stand and alternate visions are rarely "given",
intellectual resources are needed to facilitate the struggle for change., Such
resources and supports can be found in dialogue with others, both Christians
and non-Christians, who share the tendency to radical alienation and constitute
the "protesting minority" in the Church and the world.3 Whatever the particular
form of alienation experienced by an individual, the experience\and reflection
of others can inform his critique of the doﬁinant forces in society and support
him in articulating alternatives. The actions and struggles of progressive
groups in the community -- co-operatives, anti-racism lobbies, women's
collectives, citizens' committees, political bodies, workers!' organizations,
writers, artists, and theatrical companies -- can give one strength to carry on
in one's own endeavours. Similarly, the work of Christian thinkers who have
attached themselves to or are participating in moveéments against the stream can
provide tools for theological reconstruction. Elements of an alternate vision

of the Church and society can be found in the writings of liberation theologians

3 The term "protesting minority" is used in Douglas Hall, The Canada Crisis:
A Christian Perspective (Toronto: Anglican Book Centre, 1980) p.85.






