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CHAPTER 2
AFSA's STOQRY

Beginnings

AFSA grew out of the progressive mood in the Church generated by the Malvern
Conference. The first "official" responsesto Malvern in Montreal were similar
to those of the National Church. The Montreal Churchman did not report on Malvern,
perhaps because its editor was confident that this was already being done
adequately by the secular papers and the Canadian Churchmarn. The Bishop of
the Diocese, Arthur Carlisle, referred to Malvern in his charge to Diocesan
Synod on April 22, 1941. He commended the meeting of Churchmen, saying,

"their conclusions and the course of their deliberations are worthy of
respectful consideration and respectful study."1 While he acknowledged that a
few of Malvern's resolutions would be found unacceptable to some Churchmen,

he nonetheless asked that Synod appoint a committee to study "The Findings"

and encourage the establishment of study groups throughout the Diocese. In
due course, the Bishop was requested to establish such a '"committee on post-
war problems".2 The committee consisted of four priests and three laymen under
the chairmanship of the Dean of the Cathedral, John Dixon. The Bishop did not
participate.

The Committee's first report was presented to Synod in 1942, It shows an
obvious dependency on the Malvern "Findings'": the issues discussed, the order
of their presentation, and even much of the language used were identical.3
The '""Ten Points'" were also quoted and endorsed. The differences between the
Committee's Report and the Conference's "Findings" lay primarily in the few
Canadian applications made (e.g., "conservation of our forests", "New Canadians"

as opposed to wartime exiles in Britain) and in the omission of any reference

Y- somsp 1941, p.24
2. 1bid., p.38
3

" 5DMJP 1542, pp.88-90.
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to the controversial "Acland .amendment' on private ownership. The Bishop's
Committee also laid less stress on the definition of principles, seeing its
purpose more holistically and practically in terms of "an effort to determine
how by its life, its worship, and its teaching the Church can help to interpret
and translate into reality the social principles found in the Gospel of Christ.”4
Despite these differences, the tendency to repeat the concerns and formulae
of the English Church again leads one to question the degree to which the
perspective of Malvern was being integrated.
The influence of Malvern can also be seen in the Report of the Committee
for Social Service to the Synod of 1942. The previous Report (1941) had
spoken of the work done by the Committee in petitioning the Quebec government
to work towards better control and compulsory treatment of venereal diseases,
and in notifying Montreal rectors of the presence of any British children
evacuated to Canada and living within their parishes. The 1941 Report had
also contained expressions of concern about juvenile delinquency, future
veterans, and liquor control. It had ended with a vague reference to the war
which read,
Your committee draws attention to the need for a full
understanding of our Christian duty in international
affairs, and specifically of the obligation to think
and act in those terms of common fellowship and common
care which, after past failures, we have now accepted
as our reason for going to war. The Committee hopes
that serious study groups will be promoted and guided
in order that a reasoned faith may continuously sup-
port us through to victory, and may increase in us
the wisdom without which no true and lasting peace can
be made,

By the Synod of 1942 the mood of the Committee for Social Service had changed.

This is most evident in the motion to create a Diocesan Council for Social

Service (DCSS), an action which formalized and legitimized social concern by

4 Ibid., p.4

5. SDMJP 7941, p.95
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placing it in the hands of a permanent body.6 While the actual Report of the
Cormittee for that year dealt with issues similar to those mentioned a year
earlier (child abuse, compulsory education, penal institutions, temperance,
motion pictures), the rationale for the DCSS betrayed the influence of Malvern
and Temple. For instance, the proposal read:

It is necessary for the Church to speak clearly, fear-

lessly and honestly on a Social Order which likes to -

call itself Christian. Clearly such a society cannot

be run on principles that contradict thg Christian

faith, and still call itself Christian.7
Here we see an implicit understanding of the need to become critical of the
inner principles of social organization. The tasks of the proposed Council
also reflected Malvern's call to study and local action: the Council would
study local conditions in the social, industrial, and cultural spheres with
a view to influencing opinion, both in the Church and in society, and directing
that opinion '"towards the correction of wrong conditions and the setting up
of proper and just conditions of living."

The Reports of the Bishop's Committee and the Social Service Committee de-
livered to Synod in 1942 were the first signs of Malvern's influence in the
Diocese of Montreal.9 Just before Synod met that year, the movement for social
justice had received an important boost. On March 31, 1942, Cosmo Lang had
retired as Archbishop of Canterbury and William Temple was translated from

York to the primatial see. His enthronement in the seat of St. Augustine took

place on St. George's Day, April 23, 1942. Temple's views on social issues

6. somip 1942, p.34
T+ Ibid., p.99

8- Ibid.

9.

As the Social Service Committee's Report for 1941 was dated February 28 and

the Malvern document was not published by the Canadian Churchman and the CSS before
February 20 and 25, respectively, it is not surprising that Malvern's influence
was not apparent until 1942
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were by this time very well-known, not only because of his ecumenical involvements
and his chairmanship at Malvern, but especially because of the appearance
earlier in 1942 of his little book Christianity and Social Order. The book
sold so well that, by May, 1942, a reprint was needed, only to be followed by
another in August of the same year.10 In the year between the Synod of 1942
and 1943, there appeared within the Diocese of Montreal several indicators of
the influence of Temple and Malvern. In September of 1942, the "sociology
group" at the Church of St. John the Evangelist began its fourth winter of
activity with a series of studies related to Temple's new book.11 Similar
events dealing with issues related to a Christian social order were held in
the parishes af St. Columba, St., Aidan, and St. Clement.12 Even the West-
mount parish of St. Matthias had a."social service group”.13 During Advent,
1943, a series of sermons at Christ Church Cathedral focused on the ten peint
prografmme advocated by the Bishop's Committee on Post-War Problems.14 This
series was, no doubt, initiated by the Dean, John Dixon, who was chairman of
the Bishop's Committee and, at this time, perceived to be a disciple of Temple,
His affinity to Temple had been apparent in his address to the 1942 Convocation
of Montreal Diocesan Theological College, in which he expounded his view of
Christian duty in society.l5 He had also expressed progressive views in an
address on "The Church's Right to Speak' delivered to a conference of clergy

and laity sponsored by the Bishop's Committee and titled "Christianity or

10. Edward Heath, in a "Foreward" to William Temple, Christianity and Social
Order, (London: Shepheard-Walwyn, SPCK, 1976) p.5

11. Montreal Churchman (April 1943) p.17

12 spmsp 1943, p.112

13. ¢C (Feb., 12, 1942} p.108

14 Cooper, Blessed Communion, p.199

15. Montreal Churchman, (June, 1942) pp.4-5






